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PREFACE. 

The  works  of  Ealph  Erskine  have  long  been  to  me  a  mine  of 
gold.  The  character  of  his  sermons  had  been  familiar  to  me  before 
I  was  able  to  obtain  a  copy  for  myself.  The  last  edition  of  1821, 
had  been  accessible  only  in  occasional  copies  for  several  years, 
when,  in  a  book-store  in  Philadelphia,  a  copy  was  presented  to  me 
by  the  salesman,  with  the  remark,  that  it  had  just  been  brought 
there  by  a  clergyman,  who  found  the  contents  "too  Calvinistic" 
for  his  taste.  I  gladly  caught  the  opportunity  to  add  to  the  num- 
ber of  my  personal  companions,  a  friend  whose  conversation  I  had 
long  desired,  and  that  copy  has  been  to  me  a  chosen  and  valued 
companion  since.  I  should  be  unable  to  point  out  a  single  writer, 
in  whom  would  be  found  an  equal  combination  of  excellent  and 
important  qualifications  for  a  Christian  teacher.  Many  of  the 
Church  of  England  writers  are  thoroughly  evangelical  in  princi- 
*  pie,  and  full  in  statement,  and  clear  in  discrimination,  like  Bishop 
Reynolds,  and  Bishop  Hopkins,  and  Bishop  Hall.  Many  of  the 
English  nonconformists  of  the  same  century  are  also  full  and  dis- 
criminating in  their  statements  of  Divine  truth, — ^like  Owen,  and 
Goodwin,  and  Howe.  Many  of  the  later  writers  of  the  English 
Church  have  also  followed  in  the  same  line  of  clear  teaching  of 
the  Gospel ;  and  nothing  can  ever  be  more  beautiful  and  complete 
than  the  material  and  style  of  the  Scotch  Leighton.  But  no  one 
o{  them  all,  and  no  other  writer  that  I  know,  has  heaped  together 
so  great  a  fullness  of  provision,  and  spread  out  such  a  display  of 
evangelical  wealth,  as  Ealph  Erskine. 

There  is  a  fullness  of  statement  of  doctrine,  a  fencing  ofi^,  and  a 
fencing  in,  of  truth  in  its  relations,  in  a  division  like  light  itself, 
an  earnestness  of  discussion  and  exhortation  flowing  out  from  the 
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principles  declared,  and  a  richness  of  terms  and  illustrations,  that 
within  my  reading  have  no  rival  in  theology  in  the  English 
tongue.  The  nine  volumes  of  his  sermons  and  sonnets  are  a 
whole  library  of  religious  instruction  to  a  young  minister.  Some- 
times a  single  word  brings  to  the  mind  a  new  power  and  guidance, 
in  his  particular  employment  of  it,  as  when  he  calls  the  Saviour 
"the  Father's  Trustee."  Often  a  single  line  in  his  sonnets  opens 
a  gate  of  clear  entrance  to  most  valuable  and  new  discernment  of 
the  truth, — as  when  he  says  of  legal  preachers,  "they  bury 
Christ  in  Moses'  ground."  Nor  can  any  spiritual  and  Scriptural 
mind  fail  to  gain  from  all  his  productions  increased  knowledge  of 
Scripture  truth,  and  enlarged  views  and  pleasures  connected  with  it, 

Ealph  Erskine  was  a  minister  of  the  Established  Church  of 
Scotland  from  1711  to  1742,  when  he  was  ejected  from  that  body, 
and  became  one  of  the  founders  of  the  Secession  Church,  in  which 
he  ministered  until  his  death  in  1752.  He  was  bom  in  1685,  and 
settled  at  Dunfermline  in  1711.  Here  his  whole  ministry  was 
passed,  amidst  many  exciting  and  afflicting  scenes,  and  with  much 
usefulness  to  the  souls  for  whom  he  labored  in  the  Lord's  work. 

The  course  of  his  ministry,  and  the  earnestness  of  his  own  mind, 
threw  him  into  a  variety  of  trials  of  temper  and  principles,  and  he 
wrote  and  said  much  upon  points  of  question  which  were  wholly 
local  and  temporary.  The  Scotch  are  not  a  people  to  take  any 
thipg  lightly,  which  opens  a  fair  chance  of  theoretical  discussion, 
or  possible  practical  application  of  principles  to  other  more  visible 
relations.  To  them  words  and  signs  are  always  of  consequence ; 
and  among  all  his  nation,  perhaps  there  never  was  a  Scotcher 
Scotchman  than  Ealph  Erskine.  Nothing  in  his  habitual  line  of 
thought  and  action  was  a  trifle.  He  took  every  thing  seriously 
and  hardly.  He  was  always  ready  to  say,  like  Jehu  to  Jonadab, 
but  much  more  seriously,  "  If  thy  heart  is  as  my  heart,  come  up 
with  me."  And  though  his  temper  and  heart  were  very  far  from 
unkindness  or  bitterness,  and  love  really  filled  His  soul  towards  all 
the  people  of  God,  he  found  great  difficulty  in  conceiving  that  any 
really  enlightened  and  conscientious  persons  should  take  views  on 
religious  subjects  materially  differing  from  his  own. 
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He  lived  in  an  age  of  very  peculiar  earnestness  and  excitement 
for  sncli  minds.  Scotland  had  just  passed  through  the  h^avy  trials 
which  proceeded  from  the  love  of  the  people  for  their  native 
StuartSy  fix)m  the.  thorough  revolution  which  had  cast  that  line 
from  the  throne,  and  from  the  hateful,  though  ineffectual,  attempt 
to  force  upon  their  Church,  a  government  and  ministry  which  they 
had  renounced,  and  regarded  with  abhorrence.  During  this  whole 
period,  political  and  ecclesiastical  questions  of  the  deepest  applica- 
tion and  import  were  the  subjects  of  constant  thought  and  consid- 
eration. Every  event  and  every  public  agent  seemed  to  stand  in 
some  special  relation  to  the  times,  and  none  could  obtain  a  fair  and 
separate  consideration  upon  the  ground  of  individual  merit.  Ac- 
cordingly, the  habitual  observation  and  conversation  of  the  sur- 
rounding nation,  from  his  very  youth,  combined  to  interest  and 
excite  an  earnest  mind  like  Erskine's  to  a  constant  seriousness  of 
thought  and  feeling  in  the  exercise  of  his  own  influence,  and  the 
contemplation  of  his  owi\  position. 

The  Church  of  Scotland,  during  this  period,  was  manifestly  en- 
tering upon  a  time  of  comparative  relapse  from  the  intense  eager- 
ness of  their  former  protests  and  defences.  To  a  certain  degree, 
the  indolence  of  man  had  become  weary  of  disputing,  and  the 
wisdom  of  man  had  taken  calmer  and  more  rational  views  of  sub- 
jects of  contention,  and  the  multitude  of  the  ministers  and  people 
were  naturally  settling  into  a  moderation  of  feeling  and  thought 
upon  controversial  subjects.  The  two-fold  effect  of  such  a  process 
would  be  to  make  mere  worldly  and  unspiritual  minds  become  in- 
different to  points  of  doctrine,  and  to  arouse  the  energy,  kindle  the 
jealousy,  and  sharpen  the  discrimination  and  watchfulness  of 
minds  so  earnest,  real,  and  instructed  in  the  truth  as  Erskinc's. 

It  was  at  this  period  that  he  commenced  his  work  in  the  minis- 
try, and  its  process  and  history  were  just  what  might  have  been 
predicted  of  such  a  person  at  such  a  time.  He  became  distressed 
and  disgusted  with  what  appeared  to  him  the  increasing  indiffer- 
ence to  Gospel  truth,  and  more  and  more  unyielding  in  his  own 
determined  maintenance  of  the  doctrines  which  others  of  the  na- 
tional clergy  appeared  to  him  to  reject.     Every  event  and  relation 


yiii  PBSFAOX. 

was  viewed  by  him  in  the  light  of  this  one  line  of  duty;  and  that 
which  was'  in  reality  but  a  living  love  of  the  Gospel  in  his  heart, 
and  a  solemn  conviction  of  duty  in  maintaining  it,  often  ran  with 
him  into  intolerant  zeal  for  subordinate  points,  and  impatience 
with  those,  who  could  not  in  all  things  coincide  in  the  conclusions 
and  purposes  of  his  intensely  earnest  mind. 

At  twenty-seven  years  of  age,  Mr.  Erskine  was  inducted  into 
the  pastoral  office  at  Dunfermline.  It  was  a  parish  containing 
more  than  6000  "  examinable  persons,"  in  the  peculiar  language 
of  Scotch  designation,  but  had  been  for  several  previous  years  va- 
cant and  destitute.  Mr.  Erskine  was  ordained  as  a  second  minister 
in  the  parish,  to  a  pastor  who  had  been  inducted  within  the  year 
before.  His  whole  youth  and  early  maturity  had  been  marked  by 
increasing  study,  and  enlarging  Christian  character.  He  was  ex- 
tremely modest  and  retiring  in  his  native  disposition,  and  had  held 
himself  back  from  public  service.  But  he  was  earnestly  alive  to 
the  spiritual  demands  of  the  great  work  he  had  undertaken ;  and 
he  devoted  his  energies  and  mind,  with  increasing  diligence,  to  its 
demands.  He  was  from  the  beginning  of  his  ministry  an  indefati- 
gable student  of  theology,  as  all  his  sermons  witness,  and  kept  a 
diary  through  the  whole  duration  of  his  pastoral  labors.  Indeed, 
his  amount  of  study  was  very  remarkable,  when  considered  in 
connection  with  the  faithful  practical  ministry  he  was  daily  ac- 
complishing. 

His  sermons  were  habitually  written,  and  with  great  care. 
Their  length  makes  them  a  curiosity,  when  viewed  by  the  standard 
of  modern  preaching ;  and  their  voluminous  divisions  and  sub- 
divisions give  an  exhibition  of  the  intelligence  and  Scriptural 
instruction  of  his  days  exceedingly  honorable  to  the  people  of  his 
nation  and  time.  Any  one  of  these  discourses  would  be  ample  for 
three  or  four  that  would  be  esteemed  adequate  and  enough  for  a 
modern  assembly. 

In  a  short  time  after  his  induction  at  Dunfermline,  his  colleague 
died,  and  a  new  minister  was  called  to  his  aid,  now  the  chief  minis- 
ter of  the  parish.  A  very  interesting  exhibition  of  Mr.  Erskine's 
Christian  feeling  was  given  in  his  afiTectionate  and  tender  welcome 
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of  his  new  assistant,  and  in  a  paper  of  mutual  agreement,  whicli 
he  prepared,  to  govern  them  in  their  relations  to  each  other.  This 
papCT  is  really  so  exemplary  and  valuable,  that  I  would  perpetuate 
it,  if  possible,  as  a  pattern  for  others  in  similar  relations.  Thus 
these  £aithful  men  agree  together, — 

"First — ^We  will  not  receive  or  entertain  any  ill  report  of  one 
another :  no,  not  from  the  wife  of  our  bosom,  or  dearest  or  near- 
est friend  or  acquaintance ;  and  whatever  we  may  hear  that  may 
occasion  any  jealousy,  we  will  not  give  it  any  entertainment,  till 
first  we  have  made  inquiry  thereinto,  by  a  friendly  communication, 
for  removing  any  mistakes. 

"  Second. — In  all  our  public  administrations  and  mutual  help- 
fulness to  one  another  in  our  work,  we  will  not  be  under  the  man- 
agement of  our  wives,  nor  any  other's  counsel  or  advice,  when  it 
comes  to  interfere  with,  and  run  in  opposition  to,  those  duties  of 
love  and  neighborhood,  agreement  and  fellowship,  that  we  owe  to 
one  another,  especially  in  matters  where  we  need  one  another's  help. 

"  Third. — ^Upon  any  call  of  Providence  that  may  require  our 
absence  from  any  congregational  work,  we  will  endeavor  to  be  mu- 
tually helpful  to  one  another,  whether  in  preaching,  or  in  any  other 
ministerial  work  on  week  day  or  Sabbath  day,  such  as  visiting  the 
sick,  catechising  in  our  colleague's  quarter,  as  well  as  in  our  own, 
vhen  there  is  a  call  of  Providence  thereto. 

"Fourth. — Whatever  respect  or  disrespect  is  shown  by  the  people 
to  one  of  us  more  than  another,  it  shall  not,  though  grave,  have 
any  influence  upon  our  grudging  or  entertaining  ill  sentiments 
about  one  another,  or  diminish  that  regard  and  love  that  we  should 
have  towards  one  another,  whatever  difference  may  be  in  people's 
carriage  in  preferring  one  of  us  before  another. 

"  Fifth. — In  matters  of  moment  wherein  we  are  both  equally 
and  mutually  concerned,  we  will  act  by  previous  concert,  particu- 
larly in  all  our  public  intimation  about  visiting,  catechising,  and 
the  like,  when  it  is  possible  for  us  to  concert  together ;  and  in  all 
matters  of  less  moment,  or  indifferent,  (wherein  Satan  may  seek  to 
get  advantage  of  us,  as  well  as  in  greater  matters,)  we  will  mutu- 
ally yield  one  to  another. 
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"Sixth. — ^We  will  not  only  keep  up  a  good  correspondence  be- 
tween oorselyes,  but  endeavor  to  conciliate  all  that  love  and  respect 
from  the  people  to  each  other  that  is  possible,  seeing  that  it  is  for 
the  furtherance  of  the  Gospel  that  people  entertain  love  and  respect 
for  us  both ;  and  therefore  that  neither  of  us  will  hear  or  give 
entertainment  to  any  thing  that  may  be  spoken,  either  by  good  or 
bad,  to  the  disadvantage  of  his  colleague,  without  resentment,  or 
endeavoring  his  just  vindication  in  all  proper  ways ;  and  therefore 
whatever  we  shall  hear  as  imgratefiil  to  people,  either  in  method 
or  manner  of  speech,  or  whatever  is  reckoned  amiss,  whether  in 
our  public  ministrations  or  private  communications,  we  will  in  a 
friendly  manner  communicate  it  to  each  other,  without  taking  of- 
fence at  one  another's  freedom ;  and  wc  will  entertain  no  insinua- 
tions of  people's  commending  or  applauding  one  of  us  beyond 
another  which  may  tend  to  the  detriment  or  discouragement  of 
either  of  us,  without  endeavoring  at  the  same  time  to  drop  what 
may  have  a  tendency  to  make  our  fellows  have  the  same  respect 
that  may  be  pretended  toward  ourselves  by  those  who  make  such 
insinuations. 

*'  Seventh. — Whatever  we  reckon  amiss  in  any  part  of  our  min- 
isterial management,  whether  with  respect  to  doctrine,  discipline, 
or  any  such  thing,  we  will  in  a  friendly  way  caution  and  confer 
with  each  other  thereabout :  also,  we  will  bear  with  one  another's 
weaknesses,  and  in  a  friendly  manner  make  each  other,  if  possible, 
sensible  thereof,  in  order  to  our  and  our  people's  advantage ;  thus 
employing  our  endeavours  to  draw  in  the  same  yoke. 

"  Eighth. — That  we  will  not  keep  up  or  attend  any  separate 
societies  in  the  congregation,  without  mutual  consent  or  endeavors 
*  to  have  each  other  the  same  way,  stated  or  concerned  thereabout, 
as  we  ourselves  may  be ;  and  we  will  not  indulge  any  keeping  up 
a  more  close  correspondence  with  one  of  us  more  than  another, 
such  as  may  tend  to  cause  any  thing  of  alienation  in  them  to  either 
of  us,  or  to  cause  in  us  toward  one  another. 

"  Ninth. — We  will  allow  no  difference  or  distinction  of  one  be- 
fore another  as  to  majters  of  our  public  ministry,  or  even  as  to 
matters  of  common  civility;  not  taking  away  any  honorary  place 
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of  anotlier,  except  when  necessity,  order  and  decency  obliges  ns, 
but  being  kindly  aflFectionate  one  to  another,  with  brotherly  love, 
in  hononr  preferring  one  another. 

"  Tenth. — We  will  endeavour  to  strengthen  one  another's  hands, 
not  only  in  public  in  our  praying  and  preaching,  confirming  what 
truth  and  safe  doctrine  our  colleague  hath  advanced,  but  also  in 
private,  when  occasion  offers,  we  will  endeavour  to  show  ourselves 
concerned,  as  for  the  success  of  our  own,  so  of  one  another's  la- 
bours ;  studying  to  inculcate  upon  people  the  doctrine  of  the  Gos- 
pel preached  by  our  colleague,  as  well  as  that  by  ourselves." 

This  fine  statement  of  concord  in  the  very  difficult  circumstances 
of  an  associate  ministry  was  practically  illustrated  and  maintained 
for  many  years.  Erskine  was  a  man  of  warm  affections,  and  de- 
lighted greatly  in  communion  of  spirit  with  like-minded  men.  His 
Mendships  were  strong  and  ardent,  and  he  felt  the  more  deeply 
and  earnestly  when,  in  subsequent  life,  not  only  difficulties  arose 
for  him  in  the  Church  at  large,  but  also  in  his  most  personal  rela- 
tions. His  days  of  controversy  in  maintaining  the  truth  which  he 
preached,  brought  out  a  separation  from  this  beloved  colleague, 
and  even  arrayed  his  own  son,  then  in  the  ministry,  in  the  Church 
courts  against  him. 

It  would  be  pleasant  to  contemplate  good  men  apart  from  con- 
trasts to  their  characters  or  their  principles,  and  only  in  the  light 
of  their  own  positive  adoptions  and  maintenance  of  truth.  But 
controversy  becomes,  in  the  order  of  Divine  Providence,  not  only 
the  main  instrument  of  defining  and  impressing  truth  in  its  ix>sitive 
discrimination,  but  also  of  describing  and  fortifying  the  individual 
characters  who  have  been  instructed  by  it.  Beyond  question, 
Ralph  Erskine  acquired  the  singular  clearness  of  his  conceptions 
and  statements  of  Gospel  doctrine  in  the  very  necessity  of  accu- 
rately defining  and  defending  them,  which  the  controversies  of  his 
day  imposed. 

A  book  published  under  the  title  of  *'The  Marrow  of  Modern 
Divinity,"  was  the  immediate  occasion  of  the  controversy  which 
finally  drove  Erskine,  with  his  brother  and  some  others,  from  the 
communion  of  the  Established  Church.   The  doctrines  of  this  book 
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were  condemned  by  a  vote  of  the  General  Assembly,  and  earnestly 
•  defended  and  adopted  by  Erskine  and  his  friends.  The  condemna- 
tion of  these  doctrines  led  to  a  series  of  persecutions  of  those  who 
held  them.  "  Our  escaping  the  lash  of  their  highest  censure,"  he 
says,  "  was  more  owing  to  prudential  considerations  among  mem- 
bers than  to  the  tendency  of  their  acts ;  so  their  disposition  ap- 
peared too  evidently  whenever  any  student  or  candidate  was  sup- 
posed to  be  tinctured  with  the  '  Marrow,' — ^that  is,  with  a  Gospel 
spirit.  There  was  no  quarter  for  such.  Queries  upon  queries 
were  penned  to  discourage  them,  and  stop  their  way,  either  of 
being  entered  on  trials,  or  ordained  into  churches ;  while  those  that 
were  of  the  most  loose  and  corrupt  principles  were  universally 
most  favdred  and  furthered." 

Ealph  Erskine  remained  for  some  time  in  the  communion  of  the 
Established  Church  after  his  brother  was  ejected  and  deposed. 
With  great  unwillingness,  he  sundered  the  ties  which  bound  him 
to  the  Church  in  which  he  was  bom.  "  I  have  many  struggles  in 
my  mind,"  he  says,  "about  secession  from  the  judicatories,  and 
joining  with  the  free  brethren."  But  at  last,  he  was  driven  so  far 
by  the  opposers  of  the  truth  which  he  loved,  that  he  could  resist 
with  a  good  conscience  no  longer ;  and  he  united  himself  formally 
in  1737  to  the  Secession.  In  May,  1740,  he  was  finally  deposed 
with  them  from  the  ministry  of  the  Established  Church  of  Scot- 
land, for  maintaining  the  very  truths  which  that  Church  has  al- 
ways professed  to  hold  as  its  dearest  treasure ;  and  he  went  out 
with  a  good  conscience,  and  with  the  Divine  blessing  evidently 
resting  upon  hiuL  He  was  now  55  years  of  age,  mature,  consider- 
ate, and  sufficiently  experienced  to  find  such  a  separation  a  very 
painful  trial.  But  he  was  not  of  a  temper  to  sacrifice  the  Gospel 
for  worldly  peace ;  and  dark  as  seemed  the  prospect,  he  entered 
upon  the  new  path  which  God  had  manifestly  opened. 

His  way  now  was  peaceful,  but  in  the  straits  of  new  experiment. 
A  large  portion  of  his  congregation  seceded  with  him.  Their  first 
gathering  was  in  a  tent  which  they  pitched  upon  the  green.  But 
their  immediate  attempt  to  build  themselves  a  meeting-house  was 
abundantly  successful.    They  erected  a  building  capable  of  accom- 
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modating  two  thousand  people,  and  there  Balph  Erskine  preached 
to  a  numerous  and  cordially-attached  congregation  to  the  end  of 
his  life.  He  said  to  them  on  entering  upon  his  new  field,  '*  I  find 
at  present  in  this  congregation,  the  generality  of  the  people  thereig, 
giving  such  an  evidence  of  their  favour  towards  me  as  I  never  ex- 
pected, never  desired,  never  proposed ;  nor  did  it  ever  enter  my 
head  or  thought.  And  I  own  I  should  be  very  ungrateful  if  I  did 
not  entertain  a  kindly  favour  and  affection  for  you.  There  is 
another  token  of  your  favour  to  me,  that  I  would  desire  at  your 
hand ;  and  that  is,  that  you  will  accept  of  my  message  that  I  have 
to  you  from  my  glorious  Lord  and  Master  Jesus  Christ,  by  coming 
to  him  for  salvation  to  your  soul ;  that  you  match  with  him  as 
your  head  and  husband,  your  friend  and  father,  and  come  to  him 
for  grace  and  glory,  that  you  may  be  happy  in  him  in  life  and 
death,  judgment  and  eternity." 

He  now  devoted  himself  to  his  work  with  increased  ardour,  and 
maintained  in  his  new  relations  all  the  former  services  which  he 
had  established  in  his  pastoral  care  of  the  whole  town,  though  his 
congregation  was  composed  of  those  only  who  voluntarily  sought 
the  benefit  of  his  ministry.  He  was  reverenced  and  beloved  by 
them  and  by  his  brethren  with  very  strong  affection.  And  the 
whole  style  of  his  sermons  is  so  directly  and  distinctly  personal  in 
their  application,  that  we  can  well  understand  the  reason  of  this. 
He  was  a  deeply-experienced  Christian,  and  his  counsel  and  guid- 
ance could  not  but  have  been  an  eminent  blessing  to  those  who  sat 
under  his  ministry.  The  concluding  twelve  years  of  his  earthly 
labours  were  a  constant  recapitulation  of  spiritual  blessings  upon 
his  flock.  During  these  years  he  prepared  his  Scripture  songs, 
and  those  many  poetical  works,  which,  with  whatever  want  of  the 
mere  elegance  of  taste  and  polish,  are,  perhaps,  more  than  any  of 
his  works,  and  more  than  the  works  of  any  one  beside,  full  and 
flowing  with  the  purest  and  clearest  Gospel  truth.  His  constant 
labours  were  uninterrupted  till  within  a  week  of  his  departure  in 
November,  1752.  Among  the  last  words  which  he  was  heard  to 
utter  were,  "  I  will  be  forever  a  debtor  to  free  grace  I"  His  last 
testimony  in  departing  was,  "Victory,  victory,  victory  1" 
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His  published  works  have  been  always  highly  valued  by  tbose 
who  know  and  love  the  truth  of  the  Lord  Jesus.  As  years  pass, 
it  is  an  encouraging  feature  of  the  religion  of  our  day,  that  they 
are  more  and  more  desired  and  sought  for.  They  present  the  com- 
pleteness of  the  Saviour's  work,  the  sinner's  right  through  grace 
to  an  immediate  access  by  faith  to  Jesus,  the  personal  embracing 
and  fast  holding  of  the  Gospel  hope  involved  in  saving  faith,  the 
believer's  complete  acceptance  in  the  Saviour,  his  entire  exemption 
from  the  law  as  to  its  covenant  demands,  in  its  precepts,  its  promises, 
and  its  penalty,  the  importance  and  the  principles  of  true  spiritual 
obedience,  and  the  certainty  of  the  covenanted  salvation  to  all  who 
are  justified  in  Christ,  with  such  clearness  and  frceness  and  power, 
that  they  must  always  be  loved  and  valued  by  spiritual  minds  in 
the  degree  in  which  they  are  known. 

That  these  works,  in  a  copious  selection  of  sermons,  are 
now  re-published  under  the  sanction  and  by  the  responsibility 
of  Episcopalians,  beautifully  displays  the  perfect  unity  in  the 
great  principles  of  Gospel  truth  which  distinguishes  and  con- 
serves the  true  Church  of  God.  That  our  young  ministers 
may  study  these  treasures  of  knowledge,  and  be  taught  in 
that  Apostolic  and  Reformation  school  which  they  present  and 
identify,  is  one  great  purpose  of  the  present  edition — ^placing  them 
within  the  reach  of  all.  And  in  the  simultaneous  rescusitation  of 
evangelical  principles  and  power  in  the  two  Churches  of  England 
and  Scotland  at  the  present  day,  and  in  the  corresponding  love  for 
these  great  principles  which  distinguishes  the  advance  of  true  re- 
ligion in  our  own  country,  the  re-publication  of  Ralph  Erskine 
becomes  at  the  same  time  a  happy  token  and  an  useful  instrument. 

The  great  contests  of  our  day  are  and  are  to  be  for  these  great 
principles  of  truth.  The  sacramental  and  the  rationalistic  theories, 
(that  is,  Popery  and  Infidelity,  for  they  are  simply  and  truly  so,) 
starting  in  man's  hostility  and  man's  device,  unite  in  easy  accordance 
in  opposition  to  the  Gospel.  In  the  Episcopal  Church,  we  have 
them  both,  and  both  apparently  spreading  in  extent,  and  enlarging  in 
influence.  They  are  the  two-fold  forms  of  the  religion  of  the  un- 
converted heart — ^the  religion  of  man's  Mien  nature.    While  one 
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rejects  the  Word  of  God  for  Cliurcli  traditions  and  human  ceremo- 
nies, and  the  other  for  man's  personal  reason  and  individual  autho- 
rity, they  cordially  unite  to  sustain  each  other  in  a  bold  rejection 
of  the  supreme  and  single  authority  of  the  word  of  the  Living 
God. 

The  Apostles  fought  the  same  battle  with  the  ceremonious  Jews 
and  the  philosophizing  Greeks — ^the  one  living  upon  signs,  and 
the  other  upon  wisdom — ^using  no  other  weapon  than  "  Christ  the 
power  of  God,  and  the  wisdom  of  God,"  mighty  through  the  Holy 
Ghost  to  overturn  and  to  save.  The  Reformers  fought  the  same 
battle  with  the  Popery  and  the  Infidelity  of  their  day,  like  the 
Apostles,  "  ceasing  not  to  teach  and  to  preach  Jesus  Christ."  The 
real  people  and  servants  of  God  have  fought  it  over  again  in  every 
age  and  in  every  land,  against  the  same  antagonists.  And  our 
turn  to  "  fight  the  good  fight  of  faith,"  has  now  arrived.  * 

Armories  of  weapons  are  provided  for  us  in  the  war&re  of  the 
ages  past ;  and  the  Holy  Ghost  is  always  with  us,  ready  with  Di- 
vine power  to  succour  the  faithful  soldier,  and  to  give  victory  to 
the  truth  of  God.  But  we  shall  find  Sacramentalism  and  Ration- 
alism, Formalism  and  Skepticism,  the  multiplying  of  ceremonies, 
and  the  contempt  of  all  ceremonies,  easily,  readily,  and  constantly 
combining  to  oppose  the  truth  in  our  day  and  in  our  Church. 
And  nothing  can  be  of  ^eatcr  importance,  than  that  our  young 
ministers  should  be  taught  in  a  clear  and  thorough  manner  the 
distinctions  and  land-marks  of  Evangelical  doctrine,  and  Christian 
usefulness  and  power.  The  volumes  to  which  this  Preface  is  at- 
tached, are  in  my  judgment  a  most  important  instrument  for  this 
purpose ;  and  earnestness  for  the  truth — for  the  maintenance  of 
which  I  have  sincerely  spent  my  life  past — leads  me  to  rejoice  in 
commending  to  yoimger  brethren  in  the  Lord's  work  a  provision 
of  teaching  so  scriptural,  clear,  and  helpful  to  them  in  their  com- 
ing responsibility,  as  the  Sermons  of  Ralph  erskine. 

s.  H.  T. 

St.  George* s  Church  Rectory ^ 
New  York,  October,  1860. 


"TAKE  HEED  UNTO  THYSELF,  AND  UNTO  THE 
DOCTRINE;  CONTINUE  IN  THEM:  FOR  IN  DOING 
THIS  THOU  SHALT  BOTH  SAVE  THYSELF,  AND 
THEM  THAT  HEAR  THEE.*' 
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SERMOISr   I. 

The  Word  of  Salvation  sent  to  Sinners. 

"  To  you  is  the  word  of  this  salvation  serU^ — ^ACTS  yiii\  26. 

Paul  is  here  preacliiiig  Chbist  Jksus  in  this  chapter ;  and  in 
tills  verse  he  makes  application  of  his  sermon  to  his  hearers,  and 
that  very  close.  More  partioxdarly  in  the  words  you  may 
observe : 

1.  The  natnre  of  the  gospel  described,  it  is  "the  word  of  salva- 
tion." 

2.  The  indorsement  or  direction,  shewing  to  whom  it  is  directed 
or  sent,  "  To  you ;"  you  men  and  brethren,  you  Jews  or  Gentiles, 
to  whom  it  is  preached. 

The  doctrinal  prcJposition,  natively  arising  from  these  words,  is 
the  following : 

Observ.  That  the  gospel,  as  a  word  of  salvation  is  sent  to  every 
sinner  that  hears  it. 

Before  I  proceed  to  speak  to  this  doctrine,  I  would  obviate  an 
objection  that  may  be  made  against  it. 

Object. — Is  not  the  gospel  call  here  limited  to  them  that  fear 
God  in  the  text  ? 

ANSWER,  1.  K  by  these  that  fear  God,  is  to  be  understood 
religious  people,  into  whose  hearts  God  hath  put  his  fear ;  these 
are  the  persons  that  will  most  of  all  welcome  the  word  of  salva- 
tion ;  because  they  see  most  of  their  need  of  it :  but  the  gospel  mes- 
sage is  not  here  limited  to  them,  and  others  excluded;  no:  the 
apostle  here  speaks  to  all  his  auditory,  both  gracious  and  graceless, 
as  appears  not  only  in  this  text,  "  Men  and  brethren,  children  of 
the  stock  of  Abraham,  to  you  is  the  word  of  this  salvation  sent,"  but 

(1) 
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also  in  the  application  of  liis  sermon  to  the  graceless  as  well  as 
to  the  gracious,  verses  40,  41,  compared  with  the  two  preceding 
verses. 

2.  There  is  a  fear  of  God  that  is  the  fruit  of  conviction,  and  a 
fear  of  God  that  is  the  frnit  of  conversion ;  the  former  is  by  the 
law,  the  latter  is  by  the  gospel:  it  is  like  that  the  former  is 
especially  intended  here ;  for  at  this  time  the  word  was  with  power; 
it  struck  an  awe  and  dread  upon  the  apostle's  auditory.  And 
though  no  sinner,  no  not  the  most  stupid  that  hears  the  gospel,  is 
excluded  from  the  call  thereof,  so  as  it  can  be  said,  the  word  of 
salvation  is  not  sent  to  him ;  no,  no :  it  is  sent  to  eyery  one ;  yet 
none  but  such  as  fear  God,  so  far  as  to  be  filled  with  an  awe  and 
dread  of  God  speaking  to  them  in  the  word,  and  with  a  conviction 
of  sin,  and  of  their  need  of  this  salvation ;  none  but  such  will 
receive  and  welcome  the  word  of  this  salvation ;  for,  if  they  have 
no  fear  of  God,  and  of  his  wrath,  no  sense  of  sin,  and  of  their 
deserving  damnation,  they  will  not  value,  but  slight  and  despise 
the  word  of  salvation.  This  text,  therefore,  doth  not  limit  the 
word  of  salvation,  as  sent  only  to  them  who  fear  God,  but  only 
points  out  the  manner  and  method  wherein  this  word  of  salvation 
comes  to  be  received  and  entertained,  and  how  it  will  not  be 
received  by  those  who  have  nothing  of  the  fear  and  dread  of  God 
upon  them, 

8.  These  who  are  awakened  to  any  sense  of  sin,  and  fear  and 
dread  of  God,  are  the  persons  that  are  most  ready  themselves,  as 
if  the  word  of  salvation  were  not .  sent  to  them :  therefore  these 
in  a  particular  manner  are  mentioned,  and  encouraged  to  take  it  to 
themselves,  because  they  are  afraid  to  apply  the  word.  Others  that 
are  called  will  not  come.  And  they  that  have  this  fear  upon  them, 
have  a  will,  but  want  courage ;  and  therefore  the  Lord  says  to , 
them,  as  it  were.  Fear  not  to  come ;  for,  "  to  you  is  the  word  of  this 
salvation  sent." 

4.  That  the  "  word  of  salvation "  is  sent  to  "all,"  even  to  them 
who,  through  the  want  of  the  fear  of  God,  reject  it,  is  plain  both 
from  this  text  and  context,  compared  with  other  scriptures.  See  the 
commission,  Mark  xvi.  15.  "  Go  ye  into  all  the  world,  and  preach 
the  gospel  to  every  creature."  Isa.  xlvi.  12.  "  Hearken  to  me,  ye 
stout-hearted,  that  are  far  from  righteousness."  Eev.  lii.  20.  "Be- 
hold, I  stand  at  the  door  and  knock :  if  any  man  hear  my  voice, 
and  open  the  door,  I  will  come  in  to  him,  and  sup  with  him,  and 
he  with  me."  Any  man,  be  what  he  will.  In  short  the  word  of 
salvation,  importir.g  all  salvation  necessary,  looks  to  all  sinners  that 
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need  fliis  salvataon.  The  gospel  would  not  be  glad  news  to  all 
people,  if  any  sinners  were  excluded.  Hence  the  call  is  to  all  the 
ends  of  the  earth ;  "  Look  nnto  me  and  be  ye  saved,  all  the  ends 
of  the  earth :"  hence  the  call  also  is,  "  Whosoever  will,  let  him 
come,  and  take  of  the  water  of  life  freely."  And  again,  "  To  you 
0  men,  do  I  call ;  and  my  voice  is  to  the  sons  of  men,"  etc.  "  Ho, 
every  one  that  thirsteth,  come  ye  to  the  waters,"  etc. 

The  method  we  would  observe,  for  the  farther  illustration  of 
this  subject,  as  the  Lord  shall  be  pleased  to  grant  assistance,  shall 
be  the  following. 

L  We  shall  speak  a  little  of  this  salvation. 
n.  Of  the  word  of  salvation, 
in.  Of  the  sending  of  this  word. 
IV.  Make  application  of  the  whole. 

I.  We  shall  speak  a  little  of  this  salvation,  and  consider  what 
it  supposes,  and  what  it  implies. 

1.  What  this  salvation  supposes,  namely,  misery.  Our  miser- 
able state  by  nature  is  a  state  of  alienation  and  estrangement  from 
God.  We  are  "without  God,"  and  are  "alienated  from  the  life  of 
God ;  aliens  from  the  commonwealth  of  Israel." — ^It  is  a  state  of 
enmity ;  for,  "  the  carnal  mind  is  at  enmity  against  God :"  we  are 
in  actual  rebellion  against  him. — It  is  a  state  of  darkness  and  ig- 
norance ;  we  are  "destroyed  for  want  of  knowledge." — A  state  of 
bondage  to  sin,  Satan,  and  the  world,  and  divers  lusts ;  we  are  fet- 
tered and  imprisoned,  led  captive. — It  is  a  state  of  impotence ;  wo 
are,  by  nature,  without  strength ;  we  cannot  so  much  as  ask  de- 
liverance :  "  We  are  not  sufficient  of  ourselves  to  think  any  thing 
as  of  ourselves." — ^It  is  a  destitute  state,  a  pit  wherein  there  is  no 
water ;  a  comfortless  state,  a  bewildered  state,  a  cursed  and  con- 
demned state ;  for,  "  He  that  believeth  not  is  condemned  already :" 
he  that  believeth  not  the  gospel,  is  condemned  already  by  the  law ; 
"  Cursed  is  every  one  that  continueth  not  in  all  things  which  are 
written  in  the  book  of  the  law,  to  do  them." — ^It  is  a  state  of 
death ;  spiritual  death,  and  legal  death. 

2  What  does  salvation  imply  ?  It  implies  the  whole  redemp- 
tion purchased  by  Christ,  and  the  whole  of  the  application  of  it  by 
the  Spirit.  It  is  salvation  from  a  state  of  estrangement,  to  a  state 
of  acquaintance  with  God ;  from  enmity,  to  peace  and  reconcilia- 
tion; from  darkness  to  light;  from  bondage,  to  liberty.  It 
includes  pardon  and  justification,  adoption  and  filiation,  sanctification 
of  nature,  heart,  and  way,  conmiunion  with  God;   afterwards  a 
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glorious  resurrection  of  the  body,  and  eternal  life  and  glory,  in 
being  forever  with  the  Lord. 

n.  The  second  head  proposed  was,  To  speak  of  the  word  of  sal- 
vation, which  I  may  do  by  answering  these  fonr  questions. 

Quest.  1  What  is  the  word  of  salvation  ? 

Answ.  Not  the  law,  but  the  gospel ;  this  is  that  which  is  the 
"  power  of  God  unto  salvation,"  Eom.  i.  16.  Whatever  discovers 
Christ,  and  salvation  through  him,  is  the  gospel. 

Quest.  2.  Why  is  it  called  the  word  of  salvation  ? 

Answ.  Because  it  discovers  salvation;  it  describes  salvation; 
it  conveys  salvation,  as  a  charter  does  an  estate,  or  as  a  testament 
does  a  legacy ;  it  offers  salvation ;  it  establishes  a  connection  be- 
twixt faith  and  salvation  to  all  mankind  sinners ;  for,  "  He  that 
believeth  shall  be  saved ;"  and  because  it  is  the  organ  or  instru- 
ment, by  which  the  Spirit  applies  salvation. 

Quest.  8.  How  does  the  word  operate  in  the  hand  of  the  Spirit, 
when  believed  unto  salvation  ? 

Answ.  It  operates  as  seed  cast  into  the  ground :  it  operates  as 
BAIN  and  DEW ;  "  My  doctrine  shall  drop  as  the  rain,  my  speech 
shall  distil  as  the  dew :"  as  light  ;  "  They  that  sat  in  darkness, 
saw  a  great  light  ;"it  is  light  shining  in  a  dark  pfece :  as  FIRE ;  "  Is 
not  my  word  like  a  fire  ?"  As  water,  as  wind,  as  a  seal  im- 
printing the  divine  nature:  as  a  glass,  through  which  we  see  God's 
glory :  as  a  balm  for  healing ;  **  He  sent  his  word  and  healed  them," 

Quest.  4.  What  are  the  qualities  of  this  word  of  salvation  ? 

Answ.  1.  It  is  a  divine  word ;  the  word  of  God.  God,  Father, 
Son,  and  Holy  Ghost,  is  the  Author  of  it.  Hence  the  gospel  is 
called,  "The  gospel  of  God,"  Eom.  i.  1.  xv.  16. 

2.  It  is  a  word  of  God  in  Christ,  Heb.  i.  1,  2.  ii.  8.  It  is  secured 
in  the  hands  of  a  Mediator ;  Yea,  and  Amen  in  him.  It  is  given  to 
us  by  Christ,  and  sealed  in  his  blood ;  "  This  is  the  New  Testament 
in  my  blood." 

3.  It  is  a  gracious  word  of  God  in  Christ :  it  is  free ;  it  does  not 
move  upon  our  goodness  or  badness :  our  goodness  does  not  further, 
nor  our  badness  hinder  it.  It  is  a  word  that  comes  from  pure  grace, 
and  springs  from  his  free  mercy,  who  is  the  God  of  all  grace.  It 
is  such  a  gracious  word,  that  it  contains  all  grace.    Hence, 

4.  It  is  a  complete  word,  containing  all  our  salvation ;  for  it  con- 
tains God  in  it,  Christ  in  it,  the  Spirit  in  it.  It  contains  a  right- 
eousness in  it,  founding  a  legal  title  to  life  eternal,  viz.  the  obedience 
of  Christ ;  and  a  legal  security  from  eternal  death,  viz.  the  satisfac- 
tion and  death  of  the  Surety.    It  contains  all  the  parts  of  life,  and 
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may  well  be  called  the  word  of  life :  life  in  the  beginning  of  it, 
in  r^eneration ;  "  Of  his  own  will  begat  he  ns,  by  the  word  of 
truth."  The  life  of  justification ;  we  are  justified  in  believing  and 
receiving  of  Christ,  our  righteousness,  as  offered  in  the  word.  The  - 
life  of  sanctification,  the  life  of  consolation,  and  the  life  of  glory 
hereafter. 

5.  It  is  a  sure  word ;  "  The  sure  mercies  of  David : "  Sure  and 
more  sure  than  a  voice  from  heaven,  such  as  even  that  which  the 
disciples  heard  on  the  mount ;  "  We  have  a  more  sure  word  of  proph- 
ecy, imto  which  we  do  well  to  take  heed,"  2  Pet.  L  19. 

6.  It  is  a  gracious,  complete,  sure  word  of  God  in  Christ  to  sin- 
ners, as  well  as  saints :  it  is  to  sinners  of  Adam's  family ;  for  it 
presents  a  remedy  for  their  malady.    This  leads, 

IIL  To  the  third  general  head  proposed,  viz.  To  speak  of  the 
sending  of  this  word.  Here  it  may  be  enquired,  from  whom,  by 
whom,  to  whom  it  is  sent  ?  and  for  what  purpose  ? 

1.  From  whom  it  is  sent  ?  Why,  it  is  a  word  of  salvation  sent 
from  the  God  of  salvation,  to  "  whom  belong  the  issues  from  death;" 
and  it  carries  the  impress  of  himself  upon  it.  As  the  word  is  God's 
word,  so  it  is  of  God's  sending ;  "  He  sent  his  word  and  healed 
them,"  Psabn  cvii  iO. 

2.  By  whom  it  is  sent  ?  It  is  not  sent  by  angels,  but  by  men ; 
"We  are  ambassadors  for. Christ,"  2  Cor.  v.  20.  It  is  true,  God 
sent  his  word  first  by  Christ ;  "  He  so  loved  the  world,  that  he  sent 
his  only  begotten  Son,  that  whosoever  believeth  in  him,  might  not 
perish,  but  have  everlasting  life,"  John  iii.  19.  Then  Christ  sends 
it  by  men,  that  we  may  not  be  afraid  at  his  appearance,  as  Israel 
were  of  old ;  "  We  have  this  treasure  in  earthen  vessels,"  2  Cor. 
iv.  7. 

3.  To  whom  is  it  that  he  sent  the  word  of  salvation?  He  sent 
it  to  all  sinners  that  hear  it.  Whosoever  look  to  the  word  of  sal- 
vation, will  find  it  looking  to  them.  What  was  the  gospel  preach- 
ed to  Abraham  ?  ''  In  thee,"  or  in  thy  seed,  "  shall  all  the  families 
of  the  earth  be  blessed,"  Gen.  xii.  4.  Is  not  this  a  word  of  salva- 
tion to  us  also  ?  It  includes  all ;  so  as  every  sinner  may  take 
hold  of  it.  See  John  iii.  16.  1  Tim.  i.  15.  Christ  came  to  ''call 
sinners  to  repentance."  See  Pro  v.  i.  20.  Isa.  xlvi.  12.  It  is  a 
word  that  suits  the  case  of  sinners  :  and  therefore,  if  it  be 
enquired, 

4.  For  what  purpose  is  it  sent  to  sinners  ?  Why,  for  the  very 
same  purpose  that  a  healing  remedy  is  sent  to  a  deadly  malady ; 
for  Christ  comes  in  the  word,  and  is  presented  there  for  "wisdom. 
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righteousness,  sanctification,  and  redemption :"  see  1  Cor.  i.  30.  Rev. 
iii.  17,  18.  More  particularly,  it  is  sent  as  a  word  of  pardon  to  the 
condemned  sinner ;  "  I,  even  I,  am  he  that  blotteth  out  thy  trans- 
gressions, for  my  own  name's  sake."  Hence  may  every  condenmed 
sinner  take  hold  of  it,  saying :  This  word  is  sent  to  me. — It  is  sent 
as  a  word  of  peace  to  the  rebellious  sinner,  saying,  Christ  hath  re- 
ceived gifts  for  men,  even  for  the  rebellious.  Oh  I  I  am  a  rebel, 
may  the  sinner  say ;  yet  here  is  a  word  for  me. — It  is  sent  as  a 
word  of  life  to  the  dead ;  "  The  hour  cometh,  and  now  is,  when 
the  dead  shall  hear  the  voice  of  the  Son  of  God,  and  they  that  hear 
shall  live." — It  is  a  word  of  liberty  to  the  captives ;  "  The  Spirit 
of  the  Lord  God  is  upon  me,  because  he  hath  anointed  me  to  pro- 
claim liberty  to  the  captives,  and  the  opening  of  the  prison  to  them 
that  are  bound,"  Isa.  Ixi.  1. — ^It  is  sent  as  a  word  of  healing  for  the 
diseased ;  for  the  word  says,  "  I  am  the  Lord  that  healeth  thee." — 
It  is  a  word  of  cleansing,  or  a  cleansing  word  to  the  polluted ;  "  I 
will  sprinkle  you  with  clean  water ;  from  all  your  filthiness,  and 
from  all  your  idols  will  I  cleanse  you." — It  is  sent  as  a  word  of 
direction  to  the  bewildered ;  "  I  will  lead  the  blind  by  a  way  they 
know  not,  and  in  paths  which  they  have  not  kno^vTi." — It  is  a  refresh- 
ing word  to  the  weary :  "  The  Lord  God  hath  given  me  the  tongue 
of  the  learned,  that  I  should  know  how  to  speak  a  word  in  season 
to  him  that  is  weary." — It  is  sent  as  a  comforting  word  to  the  dis- 
consolate; it  brings  the  good  news  of  the  river,  "the  streams 
whereof  make  glad  the  city  of  God;  "  and  of  Christ,  "the  con- 
solation of  Israel." — It  is  sent  as  a  drawing  word,  and  a  strength- 
ening word  to  the  soul  destitute  of  strength,  saying,  "  He  giveth 
power  to  the  faint,  and  to  them  that  have  no  might,  he  increaseth 
strength."  "  Thy  people  shall  be  willing  in  the  day  of  thy  power." 
"  And  I,  if  I  be  lifted  up  from  the  earth,  will  draw  all  men  unto 
me." — It  is  sent  in  short,  as  a  word  of  salvation,  and  all 
sort  of  salvation  and  redemption  to  the  lost  soul,  saying,  "  Christ 
came  to  seek  and  save  that  which  was  lost ;"  and  that  we  "  are  not 
redeemed  with  coruptible  things,  such  as  silver  and  gold,  but  with 
the  precious  blood  of  Christ." 

IV.  The  last  general  head  proposed  was.  To  make  application 
of  the  subject.  Is  it  so.  That  the  gospel,  as  a  word  of  salvation, 
is  sent  to  every  sinner  that  hears  it  ?  Then, 

I.  Hence  see  the  kindness  of  God  in  Christ  to  sinners  of  man- 
kind. Why  hath  he  made  such  a  diflference  between  sinning  men 
and  sinning  angels  ?  There  was  never  a  word  of  salvation  sent  to 
ODge^B  that  sinned?  no,  not  one  word;  "They  are  reserved  in  chains 
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to  the  judgment  of  the  great  day :"  but  it  was  sent  unto  mankind; 
"  To  you  O  men,  do  I  call ;  and  my  voice  is  to  the  sons  of  men :" 
''To you  is  the  word  of  this  salvation  sent." 

2.  See  what  a  valuable  book  the  Bible  is,  which  contains  this 
word  a(  salvation.  O  Sirs,  how  ought  we  to  search  the  scriptures : 
for,  in  them  we  think,  and  think  aright  when  we  do  so,  "  that  we 
have  eternal  life"  and  salvation  conveyed  to  us  ?  Why,  they  tes- 
tify of  Christ :  and  we  ought  especially  to  search  out  the  words  of 
eternal  life ;  the  words  of  salvation  that  lie  there. 

8.  Hence  see  what  a  valuable  Wessing  the  gospel  is,  and  the  dis- 
pensation thereof;  and  how  welcome  a  gospel  ministry  should  be 
unto  us ;  How  beautiful  upon  the  moimtains  are  the  feet  of  them 
that  preach  the  gospel  of  peace !  Rom.  x.  15 ;  that  publish  the 
word  of  salvation  ?  How  sad  is  it  when  gospel-ministers  have  not 
beautiful  feet,  when  they  defile  their  feet  by  stepping  into  the  pud- 
dle of  defection  and  corruption,  and  so  make  poor  souls  to  nauseate 
the  very  gospel  preached  by  them  I  And  how  dismal  is  it,  when 
these  who  profess  the  gospel  of  peace,  have  their  feet  defiled  with 
the  puddle  of  error  I  How  desirable  is  it  when  they  have  both  the 
gospel  of  peace  in  .their  mouth,  and  beautiful  shoes  upon  their  feet, 
and  are  "  shod  with  the  preparation  of  the  gospel  of  peace,"  and 
with  a  gospel-conversation,  declining  to  walk  with  others  in  a 
course  of  defection  ? 

4,  Hence  see  the  inexcusableness  of  unbelief,  in  rejecting  the 
gospel,  since  it  is  sent  to  every  one  that  hears  it.  Men  have  no 
cloak  for  their  imbelief ;  no  ground  to  say,  This  word  of  salvation 
is  not  sent  to  me :  yea,  it  is  sent  to  thee,  whosoever  thou  art :  it  is  a 
rope  cast  down  for  thy  drowning  soul  to  lay  hold  upon. 

5.  Hence  see  how  culpable  they  are  who  straiten  the  door,  and 
hamper  the  call  of  the  gospel,  saying,  in  effect,  If  you  have  not 
such  and  such  qualifications,  this  word  of  salvation  is  not  to  you ; 
if  you  have  not  such  and  such  marks  and  evidences,  it  is  not  to  you ; 
it  is  only  upon  such  and  such  terms  that  it  is  to  you :  this  is  to 
make  the  gospel  no  gospel.  It  is  as  if  Christ  came  to  save  saints, 
but  not  to  save  sinners.  They  contradict  the  very  design  of  the 
gospel,  which  is  a  word  of  salvation  to  s'inners  of  all  sorts  and 
sizes.  "  To  you  is  the  word  of  this  salvation  sent :"  to  you,  0  sinner, 
Ls  the  door  of  salvation  opened.  Whatever  straitens  this  door; 
whatever  doctrines  you  hear  that  hamper  or  limit  the  gospel-offer, 
and  tend  to  make  you  suppose,  that  there  is  no  room  for  you,  no 
a-xjcss  for  you,  you  may  suspect  that  to  be  either  no  gospel-doctrine, 
or  that  has  such  a  legal  mixture  accompanying  it,  as  you  ought  to 
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shun  like  the  devil ;  because  it  would  keep  you  at  a  distance  from 
Clirist  and  salvation. 

6.  Hence  see  the  ground  of  God's  controversy  at  this  day,  to- 
gether with  an  antidote  against  the  errors  and  evils  of  the  day.  The 
great  ground  of  God's  controversy,  at  this  day,  with  the  generality 
we  live  amongst,  is  their  rejecting  the  word  of  salvation.     ♦    ♦    ♦ 

See  here  also  an  antidote  against  many  errors  of  the  day. — Here 
is  an  antidote  against  enthusiastic  delusions,  viz.  K  we  take  the 
word  of  God  for  the  rule  and  the  warrant  of  faith,  and  of  every 
particular  duty.  ♦  ♦  ♦  You  are  to  aim  at  believing  the  word 
of  salvation  sent  to  you,  *  ♦  *  for  the  word  of  God  is  "the 
word  of  the  Spirit :"  and  though  we  cannot  fight  without  the  Spirit, 
yet  the  Spirit  will  not  fight  for  these,  or  with  these  that  will  not  take 
his  sword  in  their  hand :  though  we  can  do  nothing  without  the 
Spirit,  yet  the  Spirit  will  do  nothing  without  the  word.  But  if 
once  we  take  the  sword  of  the  Spirit  in  our  hand ;  I  mean,  take  the 
word  for  our  rule,  and  essay  duty,  and  the  work  of  believing, 
which  is  the  work  of  God,  according  to  the  direction  of  the  word 
of  God ;  then,  and  not  till  then,  are  you  to  expect  God  will  work 
powerfully ;  for,  out  of  his  own  road  he  will  not,  namely,  if  you 
turn  away  your  ear  from  hearing  his  word ;  or,  if  he  do,  he  will 
bring  you  to  this  road  before  he  do  any  thing  more.   . 

Here  also  see  an  antidote  against  all,  or  most  of  all  the  errors  of 
the  AGE  wherein  we  live. — ^Here  is  an  antidote  against  all  practical 
error ;  against  all  profanity,  looseness,  and  luxury,  whoredom,  and 
debauchery,  that  have  been  running  down,  Hke  a  mighty  stream, 
through  all  ranks  of  persons,  from  the  throne  to  the  dunghill,  in 
every  comer  of  the  land.  What  would  remedy  these  evils  ?  Even 
the  receiving  of  this  salvation  that  is  sent  in  the  gospel  to  us. 
Unbelief,  in  rejecting  this  salvation,  which  is  a  salvation  from  all 
sin  as  well  as  misery ;  this  unbelief  in  slighting  the  Saviour  and 
salvation,  is  the  root  of  all  the  looseness  and  profanity  in  the  age.  Men 
do  not  see  this  root  that  lies  hid  imder  groimd. — Here  is  an  anti- 
dote against  the  Deism  of  the  age.  Why  do  men  undervalue  the 
scriptures,  and  deny  the  necessity  of  divine  supernatural  revelation  ? 
Even  because  they  reject  the  word  of  salvation ;  they  do  not  see 
that  the  gospel  only  is  the  word  of  salvation ;  and  that  there  is  no 
salvation  but  in  the  faith  of  it :  but  the  faith  of  this  word  would  cure 
the  Deism  of  the  age. — Here  is  an  antidote  against  Arminianism ; 
for  salvation  comes  not  of  the  free-will  of  man,  but  of  the  free 
grace  of  God  in  a  word  of  salvation  sent  to  us. — Here  is  an  anti- 
dote against  Arianism.    Would  any  soul  deny  the  supreme  Deity 
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of  Christ,  and  his  proper  Divinity,  if  they  believed,  that "  Tnth  him 
are  the  words  of  eternal  life ;"  and  that  a  word  from  his  mouth  is  a 
word  of  salvation?"  Look  imto  me  and  be  ye  saved,  all  the  ends  of 
the  earth ;  for'I  am  God,  and  there  is  none  else,"  Isa.  xlv.  22. — ^Here 
is  an  antidote  against  Antinomianism ;  for,  by  this  salvation  we  are 
not  saved  to  sin  and  to  work  wickedness,  and  break  the  law  of 
God,  but  saved  yrom  sin  and  wickedness.  The  gospel  being  a 
word  of  complete  salvation ;  the  grace  of  God  therein  appears  to 
all  men,  teaching  effectively  what  the  law  does  preceptively, 
namely,  to  "deny  all  ungodliness  and  wordly  lusts,  and  to  Hve  so- 
berly, righteously,  and  godly  in  this  present  evil  world." — ^Here 
is  an  antidote  against  Legalism,  or  Neonomianism,  as  some  call  it, 
which  turns  the  gospel  to  a  new  law,  and  the  covenant  of  grace,  as 
it  were,  to  a  covenant  of  works.  This  text  and  doctrine  shews 
that  we  are  not  saved  by  a  work,  but  by  a  word ;  not  by  any  work 
of  ours,  but  by  a  word  sent  from  God  to  us,  even  a  word  of  salva- 
tion: "Not  by  works  of  righteousness  which  we  have  done,  but 
according  to  his  mercy  he  saved  us,"  Titus  iii.  5.  See  2  Tim.  i.  9. — 
Here  also  is  an  antidote  against  ignorant  preachers  of  the  gospel, 
that  confound  the  marks  of  faith  with  the  ground  of  faith,  or  the 
evidences  of  faith  with  the  warrant  of  faith,  or  the  condition  of  the 
covenant  with  the  qualities  of  the  covenanted,  as  if  the  gospel-call 
were  only  to  saints,  or  to  sinners  so  and  so  qualified ;  and  so  lead- 
ing men  in  to  themselves  for  a  ground  of  faith,  instead  of  leading 
them  out  of  themselves  to  Christ,  exhibited  to  them  in  a  word  of 
salvation  sent  to  them.  The  gospel-method  of  salvation  is  the  re- 
verse of  all  the  legal  schemes  in  the  world.  The  legal  strain  sup- 
poses some  good  quality  about  the  sinner,  before  he  be  allowed  to 
meddle  with  the  word  of  salvation ;  and  so  shuts  the  door  of  the 
gospel,  which  it  pretends  to  open.  But  the  gospel-strain  brings  the 
word  of  salvation  freely  to  every  sinner's  door,  and  supposes  him 
to  be  destitute  of  all  good  qualities  whatsoever,  And  lerfves  no  room 
for  any  sinner  to  say,  I  am  not  allowed  to  come  in. 

7.  Hence  see  how  much  it  concerns  all  and  every  one  to  try  and 
examine  what  entertainment  they  have  given  the  word  of  salvation 
that  is  sent  them.     Have  you  received  it  or  not  in  a  saving  way  ? 

(1.)  Have  you  received  it  as  the  word  of  God ;  the  word  by  way 
of  eminency ;  the  word  of  God  ia  Christ ;  1  Thess.  ii.  13,  and  re- 
ceived it  not  as  the  word  of  man,  of  this  or  that  man  but  as  it  is  in 
truth,  the  word  of  God  ? 

(  2  )  Have  you  received  it  as  a  word  of  salvation,  or  as  "  a 
faithful  saying,  worthy  of  all  acceptation,"  both  as  a  truth  and  as  a 
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good  ?    This  reception  of  it  supposes  a  view  you  have  of  your 
being  a  lost  sinner  welcoming  a  Saviour. 

(  3  )  Have  you  received  it,  as  the  word  of  this  salvation,  a  present 
salvation,  a  particular  salvation  ?  This  particular  salvation  from 
sin  and  wrath  that  you  need,  this  near  salvation ;  "  I  bring  near  my 
righteousnesss  to  the  stout-hearted,  and  far  from  righteousness ;  my 
salvation  shall  not  tarry,"  Isa.  xlvi.  12,  13.  This  great  salvation, 
this  purchased  salvation ;  this  promised  salvation,  this  offered  sal- 
vation, presently  offered.  Faith  fixes  upon  something  present 
You  need  not  say,  Eom.  x.  6,  7,  8.  Who  will  ascend  to  heaven,  to 
bring  Christ* down?  or  descend  into  the  deep  to  bring  Christ  up? 
"  The  word  is  nigh  thee,  even  in  thy  heart,  and  in  thy  mouth." 
Again, 

(  4  )  Have  you  received  it  as  a  sent  salvation ;  as  God's  send, 
as  God's  gift,  sent  by  the  hand  of  Christ,  sent  by  the  hand  of  his 
ambassadors,  sent  freely  and  sovereignly,  without  your  seeking 
after  it,  sent  out  of  the  store-house  of  divine  grace  ? 

(  5  )  Have  you  received  it  as  sent  to  sinners,  to  sinners  in 
general?  For  here  is  "glad  tidings  of  great  joy  to  all  people." 
"  And  in  this  mountain  shall  the  Lord  of  hosts  make  unto  all  peo- 
ple a  feast  of  fait  things,  a  feast  of  wines  on  the  lees,  of  fat  things 
full  of  marrow,  of  wines  on  the  lees  well  refined,"  Isa.  xxv.  6. 

(  6  )  Have  you  received  it  as  sent  imto  you  in  particular  ?  To 
you,  sinners,  says  the  general  dispensation :  to  thee  sinner,  in  par- 
ticular, says  the  particular  offer ;  "  Whosoever  will,  let  him  come," 
Hast  thou  then  received  it,  as  sent  to  thee,  though  a  guilty  sinner ; 
to  thee,  though  a  vile  sinner  ?  Hast  thou  entertained  it  with  a  mc, 
me^  of  particular  application,  saying,  Here  is  an  offer  to  7W€,  a  gift 
to  me,  a  promise  from  heaven  to  mc?  Hast  thou  found  thyself 
called  by  name,  and  said,  I  am  warranted  to  take  hold  of  Christ, 
and  the  salvation  he  brings  with  him,  in  this  word  of  salvation, 
and  even  s5  I  take  him  at  his  word ;  "  Lord,  I  believe,  help  thou 
mine  unbelief?" — Have  you  hereupon  found  the  virtue  of  this 
word,  as  a  word  of  salvation,  saving  you  from  your  doubts  and 
fears,  saving  you  from  your  bonds  and  fetters,  saving  you  from  your 
helpless  and  hopeless  condition,  and  making  you  to  hope  for  com- 
plete salvation  from  sin  and  misery  ? — Have  you  foimd  salvation 
begun  in  the  faith  or  the  word  of  salvation,  and  been  begotten  to  a 
lively  hope  thereby  ?  And  does  this  hope  begin  to  purify  your 
heart,  and  this  faith  begin  to  work  by  love  to  God  and  hatred  of 
sin,  and  of  yourself  for  sin?  And  is  your  continual  recourse  to 
this  word  of  salvation,  or  to  the  promise  of  God  in  Christ,  for  all 
j^our  salvation  ?     ^•» 
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8.  Hence  see  what  matter  of  joy  and  praise  believers  have,  who 
have  been  determined  thus  to  entertain  the  word  of  salvation :  for, 
when  the  word  of  salvation  is  received  through  grace,  then  the 
work  of  salvation  is  begun:  and  you  need  be  in  no  uneasiness 
now,  though  you  be  called  to  work  out  the  work  of  "your  salva- 
tion with  fear  and  trembling ;"  because  "  it  is  God  that  worketh  in 
you  both  to  will  and  to  do."  "  He  that  hath  begun  the  good  work 
in  you,  will  perfect  it  unto  the  day  of  the  Lord."  The  word  of 
salvation  may  be  to  thee,  0  believer,  the  word  of  consolation  all 
the  days  of  your  life :  for,  it  is  a  word  of  salvation,  not  only  from 
the  sinful  state,  and  miserable  state  you  was  in,  but  is  a  word  of 
salvation  also  bringing  the  good  news  of  salvation  in  every  case ; 
salvation  firom  the  devil,  the  world,  and  the  flesh ;  salvation  and 
deliverance  from  the  hands  of  all  your  enemies ;  salvation  from  the 
sting  of  death ;  salvation  from  the  terror  of  judgment ;  salvation 
from  the  curse  of  the  law,  and  from  the  guilt  of  all  your  sins ;  sal- 
vation not  only  from  all  evil,  but  salvation  to  eternal  life ;  for  the 
word  of  salvation,  which  you  have  received  and  entertained 
through  grace,  contains  all  the  words  of  eternal  life.  The  word 
of  salvation  is  the  word  of  life  for  you,  when  under  deadness,  and 
the  word  of  liberty  for  you,  when  imder  bondage ;  a  word  of  rest 
for  you,  when  imder  weariness,  a  word  of  relief  for  you,  when 
under  distress  of  whatsoever  sort.  It  is  a  word  of  salvation  con- 
firmed with  the  oath  of  God,  "  That  by  two  immutable  things,  in 
which  it  is  impossible  for  God  to  He,  they  might  have  strong  con- 
solation, who  have  fled  for  refuge  to  lay  hold  on  the  hope  set 
before  them." 

9.  Hence  see  matter  of  terror  to  those  who  neglect  this  great 
salvation  that  is  sent  to  them  by  this  word :  "  How  shall  they 
escape,  who  neglect  so  great  a  salvation,"  and  so  near  to  them?  O 
sinner,  it  is  a  salvation  sent  to  your  house ;  and  will  you  reject  it  ? 
Salvation  sent  to  your  soul ;  a  word  of  salvation  sent  to  your  hand 
to  receive  it,  and  will  you  reject  it  ?  A  word  of  salvation  sent  to 
your  ear,  saying.  But  hear  and  your  soul  shall  live.  A  word  of 
salvation  sent  to  your  heart,  and  by  it  God  is  knocking  at  the 
door  of  your  heart :  0  sirs,  will  you  refuse  him  that  speaketh  from 
heaven  7  "  See  that  ye  refuse  not  him  that  speaketh ;  for  if  they 
escaped  not,  who  refused  him  that  spake  on  earth,  much  more  shall 
not  we  escape,  if  we  turn  away  from  him  that  speaketh  from 
heaven."  Heb.  xii.  25.  K  you  will  not  hear  God's  word  of  grace 
in  the  gospel,  saying,  ''To  you  is  the  word  of  this  salvation 
Bcnt ;"  you  must  lay  your  account  to  hear  his  word  of  wrath  in  the 
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law,  saying,  yea,  swearing  in  his  wrath,  that  "you  shall  not  enter 
into  his  rest."  If  you  have  no  fear  of  God,  as  it  is  in  the  verse 
where  my  text  lies,  if  you  shall  never  be  persuaded  to  fear  the 
Lord  and  his  goodness,  manifested  in'  the  word  of  salvation, 
sent  to  you,  you  must  lay  your  account  to  fear  the  Lord  and 
his  wrath,  manifested  in,  the  word  of  condemnation^  which 
the  law  pronounces  against  them  who  believe  not  the  gospel; 
"  He  that  believeth  not  is  condemned  already,"  John  iii.  18.  And 
there  is  no  escaping  this  sentence  of  condemnation,  but  by  receiving 
the  word  of  salvation. 

10.  Hence  see  how  much  it  is  to  the  interest  of  every  one  to  re- 
ceive, and  entertain,  and  welcome  this  word  of  salvation.  0  sirs, 
hear,  that  your  souls  may  live.  Hear  the  joyful  soimd  of  salva- 
tion, O  lost,  perishing  sinner,  before  the  door  of  mercy  be  shut, 
and  the  day  of  grace  be  over.  To  persuade  you  hereunto,  we  shall 
lay  before  you  the  four  following  considerations. 

(1.)  Consider  what  sort  of  a  salvation  is  offered  to  you.  It  is  a 
spiritual  salvation;  the  salvation  of  the  immortal  soul:  "What 
shall  a  man  profit,  though  he  gain  the  whole  world,  if  he  lose  his 
own  soul?"  K  you  would  not  lose  and  ruin  your  souls,  O 
receive  the  word  of  salvation. — It  is  a  costly  salvation ;  it  comes 
running  in  the  channel  of  the  blood  of  Christ.  It  is  bought  to 
your  hand,  and  free  to  you,  however  dear  bought  by  the  Eedeemer. 
You  have  nothing  to  pay  for  it ;  the  price  of  it  is  paid  already ; 
the  condition  of  it  is  fulfilled.  It  is  a  complete  salvation ;  salvation 
from  everything  you  need  to  be  saved  from;  salvation  from 
unbelief,  enmity,  atheism,  heart-hardness,  heart-deadness,  and 
everything  that  you  make  an  objection  against  receiving  of  this 
salvation.  You  say  you  cannot  believe,  you  cannot  repent ;  but 
would  you  be  saved  from  your  unbelief  and  impenitence  ?  This 
and  all  the  other  branches  of  salvation  is  sent  to  you,  when  the 
word  of  salvation  is  sent.  Will  you  welcome  a  Saviour  to  save 
you  from  all,  to  be  wisdom,  and  righteousness,  and  sanctification, 
and  redemption,  and  all  to  you.  It  is  an  everlasting  salvation. 
Would  you  be  happy  after  death,  and  have  an  eternity  of  happiness ; 
"Life  and  immortality  is  brought  to  light"  by  this  word  of  salva- 
tion. 0  poor,  dying  sinner,  consider  what  an  everlasting  salvation 
this  is. 

(2.)  Consider  what  need  thou  hast  of  this  salvation.  Thou  hast 
a  dark  mind ;  and  needest  salvation  from  that  darkness  and  igno- 
rance. Thou  hast  a  guilty  conscience;  and  needest  salvation 
from  that  guilt.  Thou  hast  a  hard  heart ;  and  needest  salvation  from 
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that  liardness.  Thou  Iiast  powerM  and  strong  corraption ;  and  need- 
est  salyation  from  that  Thou  hast  a  corrupt  nature ;  and  needest  sal- 
vation&omihat.  Thouhastman7heart-plagues;andneedest8alYation 
from  these  plagues,  and  healing.  Behold,  all  this  salvation,  and 
infinitely  more,  comes  with  the  word  of  salvation ;  no  salvation 
thou  needest  is  excepted.  Thy  need  is  great,  death  is  at  hand, 
judgment  at  hand :  "  Now  is  the  accepted  time,  now  is  the  day  of 
salvation."  There  will  be  no  word  in  the  day  of  judgment  to  sin- 
ners, but  a  word  of  condemnation :  "  Depart  from  me  ye  cursed, 
into  everlasting  fire,  prepared  for  the  devil  and  his  angels :"  but 
now,  in  the  day  of  salvation,  is  sent  to  you  this  word  of  salvation; 
now,  now  is  the  day ;  and,  perhaps,  now  or  never. 

(3.)  Consider  what  a  firm  groimd  this  word  of  salvation  is  for 
fSsdth  to  build  upon.  It  is  the  word  of  God ;  the  God  that  cannot 
lie.  It  is  ratified  by  the  oath  of  God.  It  is  a  word  confirmed  by 
the  blood  of  the  Son  of  God.  It  is  a  word  attested  by  the  Three 
that  bear  record  in  heaven.  It  is  a  word  spoken  by  the  inspiration 
of  the  Spirit  of  God,  "  He  that  hath  ears  to  hear  let  him  hear,  let  him 
hear  what  the  Spirit  saith  to  the  churches."  "  The  Spirit  and  the 
bride  say.  Come ;"  come  and  hear  this  word  of  salvation ;  come 
and  believe ;  come  and  apply  to  thyself  what  is  oflfered  to  thee. 

(  4  )  Consider  the  good  warrant  you  have  to  intermeddle  with 
this  word  of  salvation.  It  is  sent  to  you  on  purpose  that  you  may 
believe  it  with  application  to  yourself;  and  that  every  one  of  you, 
thou  man,  thou  woman,  may  take  it  home  to  thy  own  heart ;  for, 
to  thee  is  the  word  of  salvation  sent.  To  thee  is  this  love-letter 
sent  from  heaven.  Eead  the  indorsement,  and  see  if  it  be  not 
to  thee. — It  is  backed  to  thee,  0  guilty  sinner  I  saying,  "  Christ 
came  to  save  sinners." — It  is  backed  to  thee,  0  inhabitant  of  the 
earth,  that  are  not  yet  in  hell ;  "  Look  to  me  and  be  saved,  all  the 
ends  of  the  earth." — ^It  is  backed  to  thee,  0  scorner !  that  hast 
hitherto  been  a  mocker  of  God  and  godliness ;  "  Wisdom  crieth 
without,  she  uttereth  her  voice  in  the  streets :"  "  How  long,  ye 
simple  ones,  will  you  love  simplicity  ?  and  the  scomers  delight  in 
their  scorning,  and  fools  hate  knowledge  ?  Turn  you  at  my  re- 
proof;  behold  I  will  pour  out  my  Spirit  imto  you;  I  will  make 
known  my  words  unto  you,"  Prov.  i.  20,  22,  23. — It  is  backed  to 
thee,  O  rebellious  sinner.  If  thou  wert  excepted,  all  mankind 
would  be  so :  behold,  Christ  hath  "  ascended  up  on  high,  led  cap- 
tivity captive,  and  received  gifts  for  men,  even  for  the  rebellious, 
that  God  the  Lord  might  dwell  among  them." — It  is  backed  for 
thee,  0  black  and  bloody  sinner ;    "  Come  now,  and  let  us  reason 
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together,  saith  the  Lord ;  though  joxa  sins  be  as  scarlet,  they  shall 
be  as  white  as  snow ;  though  they  be  red  like  orimson,  they  shall 
be  as  wool,"  Isaiah  L  18. — ^It  is  backed  to  thee,  O  sinner,  that  art 
thirsting  after  other  things  than  Christ ;  Isa.  Iv.  1,  2.  Ho,  every 
one  that  thirsteth,  come.  Wherefore  do  ye  spend  money  for  that 
which  is  not  bread  ?"  etc.  Wherefore  do  ye  thirst  and  pant  after 
other  things  that  cannot  give  you  satisfaction  ? — ^Yea,  it  is  backed 
for  thee,  O  unhumbled,  unconvinced  sinner.  Say  not  that  it  can- 
not concern  thee,  because  thou  art  not  convinced  of  thy  sin :  0 ! 
the  word  of  salvation  comes  even  to  thee  also ;  Rev.  iii  18.  "  I 
counsel  thee  to  buy  of  me  gold  tried  in  the  fire,  that  thou  mayest 
be  rich ;  eye-salve,  that  thou  mayest  see ;"  "  and  white  raiment  that 
thou  mayest  be  clothed."  Even  to  thee,  that,  as  in  the  preceding 
verse,  art  saying,  that  "  thou  art  rich  and  increased  with  goods,  and 
standeth  in  need  of  nothing,  and  knowest  not  that  thou  art  wretched, 
and  miserable,  and  poor,  and  blind,  and  naked."  Unconcerned 
sinner,  to  thee,  even  to  thee,  is  the  word  of  this  salvation  sent.  Is 
this  love-letter  backed  for  thee  ?  O  then  know,  that  though  you 
have  no  will,  you  have  a  warrant  to  receive  it,  and  Christ  in  it 
If  you  reject  this  word  of  salvation,  it  is  either  because  you  will 
not,  or  dare  not,  or  cannot  receive  it. 

If  you  say,  you  will  not  take  it  to  you,  then  remember  you  are 
subscribing  your  own  doom.  And  I  take  instnmients  against  you, 
that  you  will  not  have  salvation ;  you  will  not  come  to  Christ  that 
you  may  have  life ;  you  are  preferring  some  base  lust  to  the  Lord 
of  glory,  and  so  preferring,  of  consequence,  damnation  to  salvation, 

DEATH  to  LIFE. 

If  it  be  not  a  will  of  obstinacy,  but  of  impotency,  saying,  Oh  1 
if  my  will  were  subdued ;  behold,  the  word  of  salvation  comes 
with  salvation  from  that  plague  of  unwillingness,  saying,  "Thy 
people  shall  be  willing  in  the  day  of  thy  power :"  and,  "  To  you 
is  the  word  of  this  salvation  sent,"  that  you  may  welcome  it ;  and 
so  far  as  you  welcome  it,  so  far  are  you  willing. 

K  you  say  you  dare  not  take  the  word  to  yourself,  as  the  word 
of  salvation  to  you :  why  dare  you  not  do  what  God  enjoins  you  ? 
Why  dare  you  not  take  what  God  offers  you  ?  How  durst  you 
sin  against  God,  when  he  forbade  you  ?  And  now  you  dare  not 
take  his  word  for  your  salvation,  when  he  requires  you  I  How 
durst  you  venture  on  his  fury  against  his  command  ?  And  now 
you  dare  not  venture  on  his  favor,  through  Christ,  at  his  call  and 
command?  Was  it  not  enough  to  offend  his  justice?  And  will 
you  now  ventur^^  slight  his  mercy  I    This  is  worse  than  all  your 
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former  sins,  to  refuse  salvation  that  he  freely  offers  from  the  guilt 
of  alL 

K  you  say  you  cannot,  because  of  utter,  impotency,  that 
shall  be  no  stop.  You  cannot  believe,  you  cannot  come  to  Christ ; 
but,  as  the  word  of  salvation  is  sent  to  you,  so  salvation  is  come 
to  you,  because  you  cannot  come  to  it.  The  Saviour  is  come  to 
you,  because  you  cannot  come  to  him :  are  you  for  him  ?  The 
word  of  salvation  is  a  word  of  power,  and  drawing  power  is  in  it, 
to  draw  you  that  cannot  come :  "  And  I,  if  I  be  lifted  up  from  the 
earth,  will  draw  all  men  unto  me."  Are  you  willing  to  be  drawn  ? 
Then  the  word  of  salvation  hath  so  far  taken  effect  upon  you,  as  to 
remove  your  imwillingness  and  make  you  willing.  Look  for 
another  pull  of  omnipotency ;  for  the  word  of  salvation  is  a  word 
of  omnipotency :  It  is  the  almighty  word  of  the  almighty  God. 
Saving  power,  drawing  power  is  in  it.  Welcome  it  as  such ;  and, 
in  due  time,  you  shall  be  able  as  well  as  willii^g.  Your  faith  is 
not  to  be  acted  *in  the  sense  of  self-ability  and  sufficiency,  but  in 
the  sense  of  self-inability  and  insufficiency.  Our  sufficiency  is  of 
God ;  salvation  is  of  God ;  saving  faith  is  of  God ;  "  All  things 
are  of  God,  who  hath  reconciled  us  to  himself  by  Jesus  Christ, 
and  hath  given  to  us  the  ministry  of  reconciliation,"  2  Cor.  v.  18, 
and  given  to  you  this  word  of  salvation:  and  it  contains  all 
your  salvation.  And  if  any  part  of  it  were  left  to  you,  it  would 
not  contain  all  your  salvation.  What  you  cannot  do,  this  salvation 
can;  therefore  receive  it,  and  bless  God  for  it,  that  "to  you  is  the 
word  of  this  salvation  sent." 

A.  D.,  1739. 


SERMON   II. 

Gospel    Compulsion; 

OB,    MINISTERIAL    POWBB    AND    AUTHOBITY.* 

"  Compel  them  to  come  tn,  that  my  house  may  he  fillecV^ — 

Luke  xiv.  28. 

My  friends,  though  the  work  of  sequestrating  some  to  the  KIN- 
ISTEBIAL  OPPICB,  be  ordinary  in  the  church  of  Christ,  yet  the 
occasion  and  circumstances  of  this  work  to-day,  among  our  hands, 
is  extraordinary  in  many  respects.    ♦    ♦    ♦ 

But  my  business  at  present,  is  to  give  a  hint  at  the  nature  of 
that  ministerial  work  to  which  one  is  to  be  set  ap&rt  here ;  and  the 
text  I  have  read  lays  before  us  a  sum  of  their  work,  as  it  relates 
to  the  sinners  with  whom  they  have  to  do ;  their  orders  are, 
"  Compel  them  to  come  in,  that  my  house  may  be  filled." 

These  words  are  part  of  a  parable,  wherein  the  free  grace  of  Gkd, 
in  Christ,  is  represented  by  a  rich  man  making  a  great  supper; 
that  is,  the  rich  and  bountiful  Lord  providing  all  the  treasures  and 
blessings  of  the  new  covenant,  and  inviting  all  poor,  indigent  sin- 
ners, to  whom  the  gospel  comes,  to  come  and  share  of  these  ble^ 
sings  of  everlasting  life  and  happiness,  to  be  had  in  Christ  Jesus. 

The  entertainment,  that  this  kind  offer  gets,  is  various ;  some 
reject  it,  and  others  embrace  it.  The  rejecters  make  trifling  ex- 
cuses, preferring  their  ground,  their  oxen,  their  wives;  that  is, 
their  wordly  possessions  and  sensual  enjoyments,  to  all  the  blessings 
of  the  everlasting  gospel. 

Hereupon  care  is  taken  to  furnish  his  table ;  Go,  says  he,  to  his 
servants,  pick  up  the  poor,  the  maimed,  the  halt,  and  the  blind ;  by 
whom  might  be  meant  the  despised  outcast  Gentiles,  who  were  taken 
in  when  the  Jews,  who  slighted  Christ,  were  rejected  of  him. 

But  though  many  of  this  sort  came  in  and  embraced  the  offer, 


*  This  sermon  was  preached  at  the  ordxitation  of  Mr.  John  Hunter,  to  the  pas- 
toral Office,  in  the  united  congregations  of  Morbottle  and  Stitchel,  by  appointment 
of  the  Associated  Presbytery,  on  the  17th  of  October,  1739.  Mr.  Hunter  died 
January,  the  7,  1740,  not  having,  been  four  complete  months  ordained  minister. 
[See  Appendix.] 
(  Iti) 
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yet  the  seryant  is  brought  in  telling  his  Lord,  saying,  "It  is  done, 
as  thou  hast  oommanded ;  and  yet  there  is  room." 

Ministers  are  to  give  account  to  Christ,  relating  to  their  minis- 
terial commission :  1.  Of  the  execution  of  it ;  "  It  is  done  as  thou 
hast  commanded."  2.  Of  the  success  thereof;  "Yet  there  is  room :" 
intimating,  that  though  several  were  come  in,  yet  there  was  enter- 
tainment for  many  more. 

Upon  this  a  new  warrant  is  given  out  to  the  servants,  to  go  to 
the  highways  and  hedges,  since  none  among  the  Jews,  if  it  be  not 
some  (tf  the  despicable  sort,  the  Publicans  and  sinners,  the  halt  and 
the  blind,  but  none  of  the  Scribes  and  Pharisees  will  come  in ;  "Go 
out  into  the  high- ways  and  hedges,"  [  t.  «.  to  the  open  country ; 
pck  up  the  vagrant,  the  poor  straggling  Gentiles,  ]  "  and  compel 
them  to  come  in,  that  my  house  may  be  filled."  Where  we  may 
observe  the  three  following  particulars. 

1.  A  commission  given  to  ministers,  shewing  what  they  are  to 
do  towards  sinners,  to  whom  they  minister  in  sacred  things,  or  to 
whom  they  preach  the  gospel,  Compel  them. 

2.  The  design  of  this  commission,  what  end  they  are  to  have  in 
view  and  aim  at  by  this  compulsion,  Compel  them  to  come  in. 

8.  The  reason  assigned  for  all  this  work,  of  compelling  them  to 
come  in,  namely,  "  that  my  house  may  be  filled."  As  if  the  Master 
should  say.  These  whom  you  have  to  deal  with,  will  be  very  shy 
and  backward,  and  will  hardly  believe  that  they  shall  be  welcome : 
therefore,  there  is  a  certain  kind  of  compulsion  must  be  used 
towards  them ;  you  must  be  in  earnest,  and  very  importunate  with 
them  to  come  in  to  me,  and  share  of  the  provision  I  have  made  for 
them,  that  by  this  means  the  number  of  my  ransomed  ones  may  be 
completed,  the  outcasts  of  Israel  may  be  gathered,  my  table  may  be 
fiimished,  my  church  and  house  may  be  filled.  But  I  refer  the 
further  explication  of  the  words  to  the  prosecution  of  the  following 
doctrine. 

Oserv.  The  ministers  of  Christ  have  a  power  and  warrant  to 
compel  sinners  to  come  in  to  him,  that  his  house  may  be  filled. 

The  doctrine  being  much  the  same  with  the  text,  I  need  not 
stand  upon  the  proof  of  it.  You  have  this  matter  very  elegantly 
represented,  Prov.  ix.  1 — 5.  "Wisdom  hath  builded  her  house, 
she  hath  hewn  out  her  seven  pillars.  She  hath  killed  her  beasts, 
she  hath  mingled  her  wine;  she  hath  also  furnished  her  table. 
She  hath  sent  forth  her  maidens,  she  crieth  upon  the  highest 
places  of  the  city.  Whoso  is  simple,  let  him  turn  in  hither :  as  for 
him  that  wanteth  understanding,  she  saith  to  him,  Come,  eat  of 
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xny  bread,  and  drink  of  the  wine  wliioh  I  have  mingled."  Min- 
isters have  authority  from  their  Master,  to  rebuke,  exhort^  com- 
mand, and  oompeL 

We  shall  endeavor  the  prosecution  of  this  subject,  through 
divine  aid,  in  the  following  method. 

L  We  shall  speak  of  the  ministerial  commission  and  authority, 
imported  in  this  word,  "  Compel  them." 

IL  Of  the  end  and  design  of  it,  namely,  that  they  come  in; 
"  Compel  them  to  come  in." 

III.  We  shall  speak  of  the  reason,  viz.  "  That  his  house  may 
be  fiUed." 

lY.  Make  some  application  of  the  whole. 

1.  We  are  to  speak  of  this  ministerial  power  and  authority,  im- 
ported in  this  expression,  "  Compel  them."  And  here  we  are  to 
touch  at  three  things ;  1.  Who  are  they  that  have  this  authority 
to  compeL  2.  Whom  they  have  warrant  to  compel  8.  What  is 
the  nature  and  import  of  this  compulsion. 

1.  Who  are  they  that  have  this  authority  to  compel.  The 
context  shows,  that  they  are  the  servants  of  Christ ;  "  The  Lord 
said  unto  the  servant,  Go."  Here  is  the  office  of  the  gospel  minis- 
ter;  he  is  the  servant  of  Christ  and  of  his  church ;  "  We  preach 
not  ourselves,  but  Christ  Jesus  the  Lord,  and  ourselves  your  ser- 
vants for  Jesus'  sake,"  2.  Cor.  iv.  5.  Their  station  in  the  church  is 
not  as  lords  of  God's  heritage,  but  servants. 

This  does  not  at  all  detract  from  their  ministerial  office,  while 
we  consider  that  Christ  "  came  not  to  be  ministered  unto,  but  to 
minister  "  and  serve.  If  he  was  the  Father's  servant,  and  our  ser- 
vant in  his  Father's  business,  surely  it  is  no  small  honor  to  be  his 
servant,  and  a  servant  to  immortal  souls  for  his  sake :  only  here 
we  see,  that  the  apostles  themselves,  did  not  pretend  to  be  lordly 
Prelates,  nor  assume  to  themselves  a  domination  in  the  church,  as 
having  dominion  over  their  faith,  but  as  helpers  of  their  joy, 
2.  Cor.  i.  24. 

Nor  can  it  be  constructed  a  slavery,  where  it  is  for  Jesus'  sake, 
to  promote  the  honour  and  interest  of  Christ  in  the  church,  and  to 
act,  not  as  an  inferior,  menial  servant,  but  as  one  clothed  with  author- 
ity, in  the  Master's  name,  to  compel. 

This  office  of  the  minister,  as  a  servant,  imports  both  suitable 
abilities,  and  a  call  to  improve  them  for  the  Master's  use  in  his 
house. 

1.  It  supposes  and  imports  qualifications  and  abilities,  fitting 
them  for  the  discharge  of  this  work  in  some  measure ;  "  Every 
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scribe  which  is  instructed  unto  the  kingdom  of  heaven,  is  like  a 
man  that  is  an  householder,  which  bringeth  forth  out  of  his  treasure 
things  new  and  old,"  Matt.  xiii.  52.  And  there  is  a  threefold 
stock  of  ability  that  he  should  have :  1.  A  stock  of  grace ;  for,  if 
one  be  not  a  good  christian,  he  will  never  make  a  good  minister. 
2.  A  stock  of  gifts  and  learning,  that  he  may  be  able  to  convince 
gainsayers,  and  may  be  apt  to  teach.  8.  A  stock  of  experiences, 
that  he  may  teach  what  he  knows  himself,  that  knowing  both  the 
terrors  and  comforts  of  the  Lord,  he  may  persuade  men ;  that  also 
he  may  be  able  to  say,  /  believe,  and  there/ore  speak ;  and  what  I 
have  heard  and  seen,  and  felt,  declare  I  unto  you ;  otherwise  his 
preaching  will  be,  at  best,  but  like  cold  milk  in  a  vessel,  and  not 
like  warm  rnillr  firom  the  breast. 

2.  This  office  supposes  and  imports  a  divine  call.  It  is  not  suf- 
ficient to  warrant  any  man  to  meddle  with  the  ministerial  office, 
that  he  hath  a  competent  stock  of  abilities  and  qualifications,  fitting 
him  for  the  work ;  except  he  hath  also  a  ministerial  power  con- 
veyed to  him,  either  immediately  by  God,  as  it  was  in  the  apostles, 
which  was  such  an  extraordinary  call,  as  we  are  not  now  to 
expect:  or  mediately,  according  to  the  order  which  God  hath 
established  in  his  church.  This  ordinary,  mediate  call  is  twofold, 
either  outward  or  inward. 

(  1  )  The  outward  call  by  the  church,  (including  both  the  judg- 
ment of  the  eldership  or  presbytery,  and  the  election  of  the  con- 
gregation, when  the  minister  is  to  be  fixed  to  any  particular 
charge.)  God  hath  given  to  his  church,  or  to  the  lawful  courts 
and  judicatories  thereof,  a  ministerial  power,  whereby,  upon  trial 
and  knowledge  of  a  man's  abilities  for  that  work,  they  make  mani- 
fest that  God  hath  called  him :  for  it  is  not  the  church  that  makes 
the  minister,  but  God  himself  by  conferring  ministerial  qualifica- 
tions ;  the  church  only  declares  and  authorizes  for  exercise,  these 
whom  God  doth  qualify  for  such  purpose.  It  is  God  himself,  who 
makes  any  to  be  "able  ministers  of  the  new  testament." 
2  Cor.  iii.  6. 

( 2  )  There  is  the  inward  call  of  the  Spirit  of  God,  of  which  I 
apprehend,  that,  as  it  lies  in  the  Lord's  qualifying  a  man  with  gifts 
and  graces  for  that  work;  (for  without  these  qualifications,  God 
calls  none,  whatever  men  do  )  for  it  lies  also  in  the  Lord's  quick- 
ening, inclining,  and  stirring  them  up  to  improve  these  talents  which 
he  hath  given,  for  his  service  in  the  gospel  of  Christ ;  and  in  their 
having  the  testimony  of  a  good  conscience,  that  the  motive  that 
presses  them  is  God's  glory,  and  the  edification  of  the  church. 
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This  outward  and  inward  call  and  commission  is  declared  neces- 
sary ;  "  How  shall  they  preach,  except  they  be  sent?"  Eom.  x.  15. 
Here  then  is  the  servant,  but  what  the  service  is  will  £Edl  in  after- 
wards. Having  then  shewed  who  they  are  that  have  this  author- 
ity to  compel,  I  come  to  shew, 

2.  Whom  they  are  warranted  to  compel,  or  whom  does  their 
office  oblige  them  to  deal  with,  by  calling  and  compelling  them  to 
come  in?  Why,  upon  the  Jews  their  rejecting  of  Christ  and  the 
gospel,  the  commission  here  seems  to  respect  the  rustic  Gentiles;  or 
all  these  who  are  represented  to  be,  as  in  verses  21,  28,  in  the 
streets  and  lanes,  in  the  high- ways  and  hedges,  as  to  their  situation; 
and  to  be  poor,  maimed,  halt,  and  blind,  as  to  their  condition.  The 
first  and  leading  part  of  the  ministerial  work,  relates  to  the  bring- 
ing  in  these  who  are  strangers  to  Christ;  and  afterwards  the  feeding 
and  edifying  of  these  that  are  brought  in.  But  first  ihey  are  to 
compel  them  to  come  in :  them  ;  whom  ? 

1.  Aliens  that  are  without  doors :  Without,  it  is  said,  are  dogs. 
But  even  such  dogs  as  the  Gentiles  were,  may  come  in  when  the 
door  is  opened  to  them.  We  are  to  open  the  door  to  these  who 
are  "  aliens  from  the  commonwealth  of  Israel,  and  strangers  from 
the  covenants  of  promise,"  Eph.  ii.  12.  Even  those  that  are  "with- 
out Christ,  without  hope,  and  without  God  in  the  world;"  if  they 
were  not  without,  they  need  not  be  called  to  come  in. 

2.  They  are  warranted  to  call  in  the  poor ;  for,  "to  the  poor  the 
gospel  is  preached : "  both  these  that  are  outwardly  poor,  and  in 
mean  outward  circumstances  in  the  world ;  the  rich  generally  con- 
temn the  gospel  offer :  and  also  these  who  are  inwardly  poor ;  that 
is,  destitute  of  all  spiritual  good  and  excellences;  destitute  of 
grace  and  righteousness ;  let  them  be  called  in  to  share  of  the 
grace  and  righteousness  that  is  in  Christ 

3.  They  are  warranted  to  call  in  the  maimed;  that  is,  these  who 
want  legs  or  arms,  unable  to  walk  and  unable  to  work.  The  call 
of  the  gospel  is  to  be  extended  to  maimed  souls,  as  all  naturally 
are,  being  by  nature  without  strength,  and  destitute  of  all  ability 
to  walk,  or  work  spiritually,  that  they  may  come  where  they  will 
be  famished  with  power. 

4.  They  are  warranted  to  bring  in  the  halt ;  the  poor  cripple 
souls,  who,  if  they  have  received  any  strength  to  walk,  yet  cannot 
go  without  halting.  They  are,  like  their  master,  to  take  up  in 
their  arms  the  poor  lame  sheep,  that  cannot  follow  the  rest  of  the 
flock ;  for,  "he  shall  feed  his  flock  like  a  shepherd;  he  shall  gather 
the  lambs  with  his  arm,"  Isa.  xL  11. 
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5.  They  are  warranted  to  bring  in  the  blind*;  representing  how 
blind  Bonis,  that  have  now  eyes  to  see,  but  are  ignorant  of  God  and 
Christ,  and  the  way  of  salvation,  are  called  to  come  and  receive 
their  sight;  for  Christ  is  given  "for  a  covenant  of  the  pec^le," 
"for  a  light  of  the  Gentiles,"  "to  open  the  blind  eyes,'^Isa.  xlii. 
6,  7.  And  the  great  design,  npon  which  God  sends  out  a  gospel- 
ministry  among  people,  is  to  open  their  eyes,  and  turn  them  from 
darkneaa  to  light,  and  &om  the  power  of  Satan  imto*Gt)d.  Acts 
xxvL  18. 

6.  They  are  warranted  to  bring  in  wanderers ;  these  that  are  in 
the  high- ways  and  hedges :  as  if  he  should  say,  The  straggling 
vagrants,  yea^  the  highway-man,  the  thief,  the  robber,  the  de* 
bauchee,  the  wicked  and  graceless,  who  are  walking  on  the  broad 
way  to  hell :  for,  as  God,  by  the  gospel,  "  brings  near  his  right- 
eousness and  salvation,  even  to  the  stout-hearted  and  £ur  from 
righteousness,"  Isa.  xlvL  12,  18;  so  Wisdom  and  her  maidens, 
Christ  and  his  servants  that  he  sends  forth,  are  warranted  to  stand 
upon  the  high  places  of  the  city,  and  to  "  cry  without,  to  utter 
their  voices  in  the  streets,  to  cry  in  the  chief  places  of  concourse, 
in  the  opening  of  the  gates.  How  long  ye  simple  ones,  will  ye  love 
simplicity,  and  ye  scomers  delight  in  scorning,  and  fools  hate 
knowledge?  Turn  ye  at  my  reproof,"  etc.  Even  the  wicked 
mockers  of  God  and  religion,  the  most  wicked  and  wretched,  and 
abandoned  like  sinners,  are  to  be  dealt  with,  and  compelled  to 
come  in. 

Thus  you  see  whom  they  are  warranted  to  compel.  But  now  I 
oome  to  consider : 

8,  What  is  the  nature  and  import  of  this  compulsion.  Here  we 
may  consider,  1,  What  sort  of  compulsion  it  is;  and,  2,  What 
power  and  authority  it  imports. 

[1.]  What  sort  of  compulsion  it  is.  I  would  explain  what  I 
take  to  be  thejiature  of  this  compulsion,  in  the  following  particulars. 

1.  It  is  not  an  outward,  but  an  inward  compulsion ;  it  does  not 
mean  a  dragging  of  their  body,  but  a  drawing  their  heart  and  soul 
to  Christ :  and  when  once  the  heart,  or  the  internal  man,  is  drawn, 
then  it  will  draw  the  body  to  the  external  part  of  religion  also. 
But  what  draws  the  heart?  Why,  says  the  apostle,  "With  the 
heart,  man  believeth  unto  righteousness ;"  and  this  believing,  or, 
"  fidth,  Cometh  by  hearing,  and  hearing  by  the  word  of  God :" 
that  is,  by  the  preaching  of  the  gospel  the  heart  is  drawn  to  Christ. 

2.  It  is  not  magisterial,  but  a  ministerial  compulsion.  As  ex- 
ternal compulsion  hath  no  foundation  in  the  text ;  so  the  ministers 
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of  the  gospel,  who  are  thiis  spoken  to,  have  not,  by  Christ's  com- 
mission, any  civil  power  committed  to  them.  It  is  not  a  compel- 
ling of  men's  consciences,  far  less  a  compelling  men  against  their 
consciences,  in  matters  of  religion :  as  for  example,  in  the  business 
of  the  sa&ramental  test,  you  shall  be  fined,  imprisoned,  ruined  in 
your  estate,  if  you  take  not  the  Lord's  supper:  no  such  compulsion 
is  here  intended*  Ministers  are  not  Lords  over  God's  heritage. 
Hence, 

8.  It  is  not  a  carnal,  but  a  spiritual  compulsion.  It  is  not  by 
force  of  arms,  but  by  force  of  arguments,  men  are  to  be  compelled; 
f  >r,  the  weapons  of  our  warfare  are  not  carnal,  but  mighty,  through 
God,  to  the  pulling  down  of  strong  holds,  casting  down  imagina- 
tions, 2  Cor.  X.  4,  5.  It  is  not  by  cudgels,  but  by  considerations, 
that  the  will  can  be  compelled :  when  the  Lord  concurs  with  these 
considerations  that  are  spiritual,  then  they  are  cogent  and  compel- 
ling to  the  soul.  The  very  opening  to  men  the  riches  of  divine 
grace,  fitted  to  their  lost  and  imdone  state,  is,  through  grace,  a 
compelling  of  them :  for, 

4.  It  is  not  a  natural,  but  a  gracious  compulsion.  It  is  not  by 
the  power  of  natural  abilities  and  free-will,  *  *  *  that  men 
are  compelled;  but  by  the  power  of  free  grace:  therefore,  in  com- 
pelling sinners  to  come  in,  we  are  not  to  tell  them  what  they  can 
do ;  (for,  indeed,  they  can  do  nothing  spiritually,  nothing  accepta- 
bly ;  they  can  do  nothing  but  destroy  themselves ;)  but  we  are  to 
tell  them  what  grace  can  do,  and  how  all  their  help  lies  here ;  "O 
Israel,  thou  hast  destroyed  thyself;  but  in  me  is  thy  help." 

It  is  not  a  legal,  but  an  evangelical  compulsion.  It  is  true,  by  the 
law  is  the  knowledge  of  sin  and  misery.  By  the  command  of  the 
law  applied,  is  the  knowledge  of  sin ;  and  by  the  curse  of  the  law 
apprehended  is  the  knowledge  of  misery :  and  so,  by  the  law  we 
may  have  the  knowledge  of  the  need  we  have  of  Christ.  The  law, 
therefore,  is  to  be  used  in  a  subserviency  to  the  gospel ;  but  the 
law,  though  it  may  compel  sinners  to  come  down,  down  from  their 
lofty  thoughts  of  their  own  natural  power  and  ability  to  help  them- 
selves ;  yet  it  is  only  the  gospel  that  will  compel  them  to  come  in  : 
for,  the  more  they  see  of  their  sinfulness  and  misery  by  the  law, 
the  more  will  they  stand  at  a  distance  from  coming  to  God ;  but 
will  run  away  hopeless  from  him,  until  once  the  grace  of  Qod, 
manifested  in  the  gospel,  and  the  love  of  Christ  constrain ;  and 
"compel  ihem  to  come  in."    Hence, 

6.  It  is  not  a  rigid,  harsh,  and  unpleasant,  but  a  kindly  and 
nffekstionate  compulsion.    It  is  a  drawing  with  the  cordsjof  love. 
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and  the  bftnds  of  a  man.  Here  we  may  say  the  kingdom  of  heaven 
"  sufiers  violence,  and  the  violent  take  it  by  force."  The  minister 
18  to  use  violence  and  force ;  but  it  is  not  the  force  of  fire  and 
sword,  bnt  the  force  of  love,  and  the  violence  of  reason,  spiritual 
and  scriptural  reason.  And  because  man's  reason  now  is  out  of 
reason,  therefore, 

7.  It  is  not  a  merely  rational  and  argumentative,  but  a  divine 
compulsion,  in  the  "  demonstration  of  the  spirit,  and  of  power ;" 
1  Cor.  iL  4.  "My  speech,  and  my  preaching  was  not  with  the  enticing 
words  of  man's  wisdom,  but  in  demonstration  of  the  spirit,  and 
of  power ;  that  your  faith  should  not  stand  in  the  wisdom  of  men 
but  in  the  power  of  God :"  that  it  might  not  be  merely  rational 
fidth,  standing  upon  a  human  testimony,  or  human  reasoning,  but  a 
divine  fEuth,  standing  upon  a  divine  testimony,  a  divine  demonstra- 
tion. Many  have  no  other  but  a  merely  rational  religion,  and  a 
feith  grounded  only  upon  rational  arguments,  by  the  force  of  which 
they  are  cobipelled  to  own  and  acknowledge  this  or  that  gospel- 
truth  :  but  what  comes  of  that  faith,  when  a  better  arguer  appears 
on  the  other  side  ?  Down  their  faith  must  go,  that  stands  upon 
such  a  sandy  foundation  as  human  wisdom  and  reason.  Tou  may 
get  a  poor  illiterate  man  or  woman,  that  never  learned  philosophy, 
nor  any  thing  of  the  art  of  arguing,  that  will  have  a  better  faith,  a 
firmei^persuasion  of  the  truth  as  it  is  in  Jesus,  then  all  these  ration- 
al believers,  and  learned  Rabbies  ever  could  be  masters  of.  Why  ? 
because  these  poor,  unlearned,  yet  true  believers,  are  efo«t«axrot, 
"  taught  of  God ;"  and  the  gospel  hath  come  to  them,  "  not  in  word, 
but  in  power,  and  in  the  holy  Ghost,  and  with  much  assurance." 

This,  then,  is  the  compulsion  that  gospel-ministers  should  aim  at, 
in  preaching  and  teaching,  namely,  that  it  be  "in  the  demonstration 
of  the  Spirit,  and  of  power ;"  but  without  this,  men's  essays  and 
flourishing  harangues,  whereby  they  think  to  compel  men  with  the 
mere  force  and  strength  of  their  reasoning,  will  be  found  but  a  car- 
nal weapon,  not  mighty  through  God,  but  weak  or  unavailable, 
"  Not  by  strength,  nor  by  might,  but  by  my  Spirit,  saith  the  Lord 
of  hosts."  Let  us  never  expect,  that  the  exterior  call  in  the  ministry 
of  the  word  will  avail,  without  the  efficacious  operation  of  the 
Spirit  of  God.  And  therefore,  let  us  seek  to  pray  in  the  Spirit, 
and  preach  in  the  Spirit,  that  through  him  we  may  do  valiantly,  in 
conquering  sinners,  and  compelling  them.    Hence, 

8.  It  is  not  a  despicable,  lawless  and  unwarrantable,  but  an  au- 
thoritative compulsion.  "  Go,"  says  the  great  Master,  "  and  compel 
them."     It  is  in  his  name  and  authority,  who  is  the  great  King  in 
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Zion,  that  they  are  to  do  it.  As  they  are  to  deal  with  siimers  with 
all  sincerity  and  earnestness,  so  with  all  authority  and  boldness : 
both  these  are  joined  together,  2  Cor.  y.  20.  ''  Now  then  we  are  am- 
bassadors  for  Christ,  as  though  God  did  beseech  you  by  us,  we  pray 
you  in  Christ's  stead,  be  ye  reconciled  to  OxkL"  While  they  present 
his  bowels  and  compassion,  they  are  also  to  represent  his  authority, 
as  ambassadors  for  him.  But  this  leads  to  another  question  on 
this  head.  * 

[2.]  What  power  and  authority  doth  this  compulsion,  they  are 
warranted  to  use,  import  ?  I  think  it  imports  all  that  power  and 
authority  that  belongs  to  them  as  the  servants  and  ministers  of 
Christ.  I  cannot  enlarge  upon  all  the  particulars  here,  that  might 
be  treated ;  I  shall  only  mention  what  occurs. 

The  ministerial  power  is  either  that  which  they  have  jointly,  in 
conjunction  with  one  another,  or  that  which  they  can  exercise  sep- 
arately, when  invested  with  that  sacred  ofiBce. 

1.  There  is  a  power  they  have  jointly,  in  conjunction  with  one 
another,  and  with  the  other  officers,  or  office-bearers  in  the  church, 
when  judicially  met,  and  constitute  as  courts  of  Christ ;  such  as  a 
power  of  ordaining  ministers,  *  *  *  "  Neglect  not  the  gift  that 
is  in  thee,  which  was  given  thee  by  prophecy,  with  the  laying  on 
of  the  hands  of  the  presbytery,"  1  Tim.  iv.  14. — ^A  power  of  disci- 
pline and  government,  they  being  such  servants  as  are  also  wders, 
and  said  to  have  rule,  Heb.  xiii.  17.  according  to  the  commission 
given  unto  the^n.  Mat.  xvi.  19,  and  xviii.  18. — ^A  power,  hence 
resulting,  of  administering  ecclesiastical  censures,  excommunications, 
etc. ;  clearing  up  marches  wisely  between  the  kingdom  of  Christ, 
and  the  kingdom  of  CsBsar. — A  power  of  making  laws  for  the  good 
of  the  church,  agreeably  to  the  law  of  Christ,  and  relating  to  the 
orderly  government  of  his  house,  that  all  things  be  done  decently 
and  in  order.— They  have  no  power  indeed,  or  authority  to  do  any 
thing  "against  the  truth,"  but  only  for  it,  2  Cor.  xiii.  8,  10;  and 
for  the  edification  of  the  church.  When  their  power  is  otherwise 
employed,  it  is  not  to  be  regarded,  but  to  be  reckoned  void  and 
null.  *  ♦    *    ♦ 

2.  There  is  a  power  and  authority,  here  also  imported,  that  min- 
isters have,  which  they  can  and  may  exercise  separately :  such  as, 
not  only  in  general,  that  of  administration  of  the  word  and  sacra- 
ments, Mat.  xxviii.  19;  public  preaching,  praying,  praising,  1  Tinu 
iL  1,  2,  8.  Acts  vL  4.  James  v.  18.  Col.  iii.  16 :  but  also  particu- 
larly, they  have  a  power  declaratory;  to  declare  "the  whole 
counsel   of  God." — ^A  power   instructory ;  to  "  go  and  teach  all 
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nations." — ^A  power  hortatory;  to  exhort,  and  to  give  much 
exhortation^  as  it  is  said,  Acts  xx.  2. — ^A  power  reprehensory ;  to 
reiHX>Ye,  as  John  did  Herod;  and  to  exhort  and  rebuke  with 
authority,  Titus  ii.  15. — ^A  power  refutatory ;  to  refute  error  and 
heresy,  to  confute  and  convince  gainsayers,  Titus  i.  9.  and  shew 
them  their  sin. — ^A  power  mandatory ;  to  command  them  in  the 
name  of  the  Lord,  to  turn  from  sin  to  God,  through  Christ,  by 
£EUth;  for.  This  is  his  command,  that  "we  should  believe  in  the 
name  of  his  Son ; "  and  this  command  they  are  to  give  forth  in  his 
name. — ^Again,  they  have  a  power  minatory ;  to  threaten  the  un- 
believing and  impenitent,  saying,  ''  He  that  believeth  not,  shall  be 
damned;  "  and  "except  ye  repent,  ye  shall  all  likewise  perish." 
They  have  a  power  minitory;  to  warn  them  to  "flee  from  the 
wrath  to  come." — They  have  a  power  consolatory;  to  "  comfort  the 
broken  hearted,  and  bind  up  their  woimds." — They  have  a  power 
hgatory  and  solutory ;  that  is,  of  binding  and  loosing,  according  to 
the  threatenings  or  comforts  of  the  word. — ^A  power  desponsatory ; 
that  is,  as  co-workers  with  Christ  and  his  Spirit;  a  power  of 
espousing  sinners  to  Christ,  "  I  have  espoused  you  to  one  Husband," 
Bays  the  apostle,  2  Cor.  xi.  2. — ^A  power  regenatory,  and  of  beget- 
ting them  by  the  word,  1  Cor.  iv.  15.  "  In  Christ  Jesus  I  have 
begotten  you  through  the  gospel." — There  is  a  power  edificatory 
they  have ;  to  edify  the  body  of  Christ,  and  build  them  up  in  the 
most  holy  faith. — ^A  power  adjutory;  to  help  them  much,  who 
"have  believed  through  grace ; "  and  to  be  helpers  Of  their  joy. — 
So  much  concerning  this  spiritual  compulsion,  and  the  power  and 
authority  imported  in  it,  both  for  beginning  and  advancing  the 
good  work,  and  how  ministers  may  be  said  to  compel.  This  is  the 
first  general  head,  the  ministerial  compulsion  and  authority.  Compel 
them. 

n.  The  second  general  head  proposed  was,  To  speak  of  the  end 
and  design  of  this  compulsion,  namely,  To  come  in ;  "  Compel  them 
to  come  in."  I  shall  here  only  shew,  what  I  take  to  be  the  import 
of  this  coming  in,  in  a  few  particulars.  The  general  import  of 
coming  in,  is  believing  in  Christ,  who,  so  many  times  in  scripture, 
calls  sinners  to  come  to  him,  "  Come  to  me  all  ye  that  are  weary;" 
"  whosoever  wiU,  let  him  come ;"  "  him  that  cometh,  I  will  in  no 
wise  cast  out."     But  more  particularly,  this  coming  in  imports, 

1.  That  sinners  are  without,  otherwise  they  needed  not  be  called 
to  come  in.  Now,  ministers  being  called  to  compel  them  to  come 
in,  is  a  warranting  them  to  shew,  and  to  cause  them  know,  they 
are  without  doors.   And  this  is  the  first  mean  to  be  used  for  bring- 
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ing  in  souls,  to  convince  them  of  their  estrangement  from  Qoi; 
their  cursed  state  while  without  God,  without  his  image,  without 
Lis  fiEivor,  without  his  fellowship ;  and  that,  being  without  a  cover- 
ing from  his  wrath,  they  are  exposed  to  eternal  death  and  damna- 
tion :  that  so  they  may  be  compelted  to  cry  out,  "  What  shall  we 
do  to  be  saved?"  What  shall  we  do  to  be  housed,  and  sheltered 
from  the  wrath  of  God. 

2.  To  come  in,  imports,  That  the  door  is  open ;  and  to  compel 
them  to  come  in,  is  to  cause  them  to  know,  that  there  is  an  open 
door  of  access  to  Gkxi;  that  the  door  of  faith  is  open  to  the  Gentiles; 
the  door  of  faith  is  opened  by  the  gospel ;  the  door  of  mercy  is 
open ;  the  door  of  life  and  salvation,  "  Life  and  immortality  being 
brought  to  light  by  the  gospel ;"  and  that  Christ  is  "  the  door," 
John  X.  9.  The  door  of  the  old  covenant  of  works  is  a  shut  door; 
the  door  of  personal  righteousness  of  ours,  the  door  of  Pagan  mo- 
rality, the  door  of  natural  endeavours,  these  are  all  shut  doors ; 
"there  is  no  name  under  heaven,  whereby"  any  can  "be  saved, 
but  the  name  of  Jesus :"  but  this  door  is  open ;  "  I  am  the  door ; 
by  me  if  any  man  enter  in,  he  shall  be  saved,  and  shall  go  in  and 
out  and  find  pasture :"  any  man,  any  person  whatsoever.    Hence^ 

8.  "  Compel  them  to  come  in ;"  it  imports,  a  full  warrant  to 
come ;  and  a  hearty  welcome ;  and  that  ministers  must  both  war- 
rant and  welcome  them.  They  are  to  warrant  sinners  to  come  in, 
by  the  command  of  their  Lord  and  Master ;  "  This  is  his  com- 
mandment. That  we  should  believe  in  the  name  of  his  Son  Jesus 
Christ,"  1  John  iiL  28.  They  are  to  welcome  them  by  his  promise ; 
"  Him  that  cometh  to  me  I  will  in  no  wise  cast  out,"  John  vL  87. 

4.  "  Compel  them  to  come  in ;"  it  imports,  That  notwithstanding 
of  the  warrant  and  welcome  they  have  to  come  in,  yet  sinners  will 
have  a  strong  aversion  and  unwillingness  to  come  in;  and  that 
therefore  the  utmost  pains  must  be  taken  with  them  to  conquer 
their  prejudices,  and  gain  their  affections.  There  must  be  "line 
upon  line  and  precept  upon  precept ;"  call  upon  call,  and  one  offer 
upon  the  back  of  another,  one  motive  and  argument  upon  the  back 
of  another ;  and  all  is  insufficient  to  overcome  the  enmity  of  sin- 
ners against  a  Saviour,  till  power  come  along  with  the  means ;  yet 
these  are  still  to  be  used  in  dependence  upon  his  blessing,  not  know- 
ing when,  or  in  what  mean,  a  prosperous  gale  may  blow. 

6.  "  Compel  them  to  come  in ;"  it  imports  something  they  are  to 
come  in  to,  which  ministers  are  to  inculcate  upon  them ;  namely, 
that  they  are  to  come  in  to  himself,  who  is  the  door  by  which,  and 
the  house  to  which  they  are  to  come  in.    Christ  is  called,  "An 


008PSL    C0XPUL8I0K.  27 

houae  <^  defence,"  PsaL  xxxL  2.  Sinners  are  to  be  tanght, 
that  they  must  come  in  to  his  anns,  which  are  stretched 
outy  even  "  nnto  a  disobedient  and  gainsaying  people,"  Bom.  z.  21. 
That  they  mnst  come  in  to  his  heart  and  bowels,  which  yearn  to- 
ward them,  as  they  did  toward  Ephriam ;  "  My  bowels  are  troubled 
for  him ;  I  will  surely  have  mercy  upon  him,  saith  the  Lord,"  Jer, 
TTT1  20.  That  they  must  come  in  to  his  blood  and  righteousness, 
and  come  in  to  his  grace  and  fulness. 

6.  "  Compel  them  to  come  in ;"  imports  something  they  are  to 
come  in  for,  as  well  as  what  they  are  to  come  in  to :  and  so  they 
are  to  be  taught  the  errand,  as  well  as  the  object  of  faith.  Christ 
is  the  object,  and  salvation  is  the  first  errand  of  faith.  It  is  a  re- 
oeiYiDg  and  resting  upon  Christ  alone  for  salvation ;  they  are  to 
come  in  for  a  feast  at  his  table ;  and  surely  salvation  is  a  good 
feast  for  a  lost  soul.  They  that  are  aliens,  and  without,  are  to 
come  in  for  acquaintance  with  God  in  Christ ;  for  "  This  is  life 
eternal,  to  know  God  and  Jesus  Christ  whom  he  hath  sent."  They 
that  are  poor  are  to  come  in  for  riches,  even  durable  riches  and 
righteousness.  They  that  are  maimed  are  to  come  in  for  the  sup- 
ply of  all  their  defects,  that  out  of  his  fulness  they  may  receive 
grace  for  grace.  They  that  are  halt  are  to  come  in  for  healing  and 
strength,  that  his  grace  may  be  sufficient  for  them,  and  his  strength 
may  be  made  perfect  in  their  weakness :  Then  shall  the  lame  man 
leap  as  a  hart.  They  that  are  blind  are  to  come  in  for  light  and 
sight ;  for,  then  the  eyes  of  the  blind  shall  be  opened.  They  that 
are  straggling  in  the  highways  and  hedges  are  to  come  in  for  rest 
and  sati^action  in  him,  which  they  are  in  vain  seeking  among  their 
lusts,  and  in  the  broad  ways  that  lead  to  death  and  hell. 

In  a  word,  sinners  are  to  be  compelled  to  come  in  for  life  and 
happiness ;  for  pardon  of  sin,  for  peace  and  reconciliation  with  God, 
and  for  all  the  privileges  of  the  sons  of  God ;  to  come  and  hear,  that 
their  souls  may  live ;  to  come  and  see  the  salvation  of  God ;  to 
come  and  handle  the  word  of  life ;  to  come  and  taste  that  the  Lord 
is  gracious ;  to  come  and  smell  the  sweet  savour  of  the  Rose  of 
Sharon,  that  perfumes  heaven  and  earth,  and  puts  away  the  stinking 
savour  of  sin  and  corruption.  And,  in  short,  they  must  be  taught, 
that  they  may  come  in,  and  that  they  must  come  in,  and  share  with 
him  in  his  grace  here,  and  glory  hereafler.  "  Compel  them  to 
come  in." 

7.  It  imports,  That  he  is  before  them,  ready  to  help  them  in,  and 
to  take  them  in.  It  is  not  compel  them  to  go  in,  but  to  come  in. 
We  are  not  to  require  them  to  go  where  he  is  not,  but  to  come  in 
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where  he  is,  and  where  they  shall  have  his  presence,  aid,  and 
tance.  Christ's  invitations  to  sinners  by  the  gospel  are  not  go,  bnfe 
come ;  come  to  me,  and  come  with  me ;  **  Come  to  me  all  ye  that 
labor,  and  are  heavy  laden ;  "  "  Come  with  me  fix)m  Lebanon ; " 
importing  the  strongest  encouragement,  and  anticipating  all  objec- 
tions drawn  from  weakness  and  inability,  saying,  I  cannot  come : 
why  ?  there  is  no  fea?  if  you  come.  If  I  were  commanding  yon  to 
go  without  me,  you  might  be  afraid ;  but  when  I  desire  you  to  coma 
to  me,  and  come  with  me,  and  come  in,  you  may  be  sure  I  am  at 
the  door  of  the  house,  ready  to  take  your  hand,  and  help  you  in: 
Hence  it  is  said,  Heb.  viii.  25.  ''  He  is  able  also  to  save  them  to  the 
uttermost  that  come  unto  God  by  him :"  by  him  ;  that  is,  not  only 
by  him  as  the  way,  but  also  by  him  as  the  leader,  to  take  your 
hand.     "  Compel  them  to  come  in." 

8.  It  imports.  That  he  would  be  joined  to  them,  and  would  have 
them  joined  to  him ;  and  that  it  is  the  most  intimate  union  to  him^ 
and  communion  with  him,  he  would  have  them  brought  into. 
"  Compel  them  to  come  in ;"  it  is  not  only  to  him  by  an  outside 
profession,  but  to  come  into  him  by  faith.  Though  the  people  of 
the  old  world  had  come  to  the  ark,  and  taken  hold  of  the  outside 
of  it,  they  would  have  been  washed  away  with  the  waters  of  the 
deluge ;  none  were  safe  but  these  that  come  in.  Our  safety  lies  in 
coming  in:  and  ministers  must  not  rest  till  they  get  sinners  brought 
in,  so  as  to  be  joined  to  the  Lord  Jesus,  and  married  to  him.  We 
are  to  compel  them,  saying,  ''  All  things  are  ready,  come  unto  the 
marriage,"  Mat.  xxii.  4,  and  thereupon  to  the  marriage-supper; 
"  Blessed  are  they  which  are  called  unto  the  marriage-supper  of  the 
Lamb,"  Rev.  xix.  9.  Ministers  are  warranted  to  court  a  bride  for 
their  Master,  and  to  compel  sinners,  by  all  means,  to  come  in  to 
him,  and  join  hands  with  him,  and  join  hearts  with  Tn'm, — So  much 
for  the  import  of  this  phrase,  "  Compel  them  to  come  in." 

m.  The  third  general  head  proposed  was.  To  speak  of  the  reason 
here  given  !br  this  work,  viz.  "That  my  house  may  be  filled."  This 
metaphorical  expression,  in  a  suitableness  to  the  parable,  supposes 
that  Christ  hath  a  house,  and  that  his  house  must  be  filled.  I  might 
here  consider,  1.  What  is  his  house  ?  2.  What  is  the  import  of 
filling  his  house?  8.  How  fall  his  house  should  be  4.  Why  his 
house  must  be  filled. 

1.  What  is  his  house?  By  his  house  we  may  understand  his 
church  and  people,  whether  the  church  visible  or  invisible.  In 
several  respects  they  are  called  his  house,  where  he  ilwells  and 
resides ;  symbolically,  by  the  external  symbols  of  his  presence  in 
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the  church  yisiblCp  PsaL  ctyxii,  18,  14 ;  and  gradotislj  and  spirit- 

ually  in  the  church  invisible  on  earth;  therefore  called  the  habita- 

tkm  of  Ood  through  the  Spirit,  Eph.  iL  22.  and  a  spiritual  house, 

1  Pet  2.  5.    This  house,  in  scripture,  comes  under  several  names 

and  designatious. — ^It  is  his  pleasure-house ;  for  "  the  Lord  takes 

pleasure  in  his  people;''  there  he  delights  to  dwell. — It  is  his 

treasure-house:  his  people  are  his  treasure  and  his  portion;   he 

gives  out  of  }na  treasure  there. — ^It  is  his  magazine-house ;  being 

built  for  an  armory,  where  hang  a  thousand  bucklers,  all  shields 

of  mighty  men:  and  there  he  lays  up  his  magazines  for  military 

jffovision,  the  whole  armor  of  God,  which  we  are  called  to  put 

on. — ^It  is  his  "banquetting-house,"  where  he  feeds  and  feasts  his 

pec^le ;  "  He  brought  me  to  the  banquetting-house,  and  his  banner 

over  me  was  love." — ^It  is  his  hospital-house,  where  he  hath  cures 

finr  all  maladies,  and  all  sorts  of  diseased  persons,  the  poor,  the 

maimed,  the  halt,  and  the  blind. — ^It  is  his  washing-house,  where 

lie  hath  a  laver  for  cleansing  of  polluted  souls,  and  a  "fountain 

opened  for  sin,  and  for  imdeanness." — It  is  his  house  of  prayer, 

and  his  house  of  praise,  where  he  is  worshipped  and  adored. — ^It  is 

Ub  own  house,  and  his  Father's  house :  Shall  my  Father's  house 

become  "  a  den  of  thieves  ?"    The  church  of  Christ  is  God's  house, 

he  founded  it;  "The  Lord  hath  founded  Zion."    It  is  Christ's 

boose,  for  he  is  the  foundation  of  it ;  and,  Other  foundations  can  no 

nan  lay  than  that  is  laid,  which  is  Jesus  Christ.     He  is   the 

builder,  and  the  bearer  of  all  the  charges  of  the  building,  and  of  all 

the  honor  of  it;  "  He  shall  build  the  temple  of  the  Lord,  and  he  shall 

bear  the  glory." Thus  much  for  a  hint  at  what  the  house  is. 

.     2.  What  is  imported  in  fiUing  his  house?    That  my  house  may 
be  filled ;  that  is, 

1.  That  the  elect  may  be  gathered  in ;  "  Compel  them  to  come  in," 
that  the  election  may  obtain,  as  indeed  it  shall  obtain;  for,  "all 
that  the  Eather  hath  given  me,  shall  come  to  me ;  and  him  that 
Cometh,  I  will  in  no  wise  cast  out." 

2.  That  my  house  may  be  filled ;  that  is,  that  my  saints  may  be 
gathered  together,  these  who,  "  have  made  a  covenant  with  me  by 
sacrifice,"  Psalm  1.  5.  And  that  they  may  gather  themselves 
together  before  the  decree  bring  forth,  before  the  day  of  the  Lord's 
anger  come,  that  they  may  seek  righteousness,  and  seek  meekness, 
since  in  this  way  it  may  be  they  shall  be  hid  in  the  day  of  the 
Lord's  anger.  This  is  the  call  of  God  to  his  people,  in  such  days 
of  threatened  judgments  as  these  are  wherein  we  live.    *    *    * 

3  "  That  my  house  may  be  filled ;  that  is,  that  the  church  tri- 
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tunphant  may,  in  due  time,  be  completed,  and  all  the  mansioiis  of 
glory  may  be  filled  up;  for,  "in  my  Father's  house  are  many 
mansions;  and  I  go  to  prepare  a  place  for  you;"  and  you  must 
prepare  for  it,  and  must,  in  my  name,  endeavour  to  prepare  all, 
that  are  to  be  heirs  of  glory,  for  these  heavenly  mansions :  and 
therefore,  "  compel  them  to  come  in,  that  my  house  may  be  filled ;" 
first  here  below,  and  then  above,  that  being  once  brought  in,  they 
may  be  brought  up  stairs,  to  the  place  where  I  am,  to  be  forever 
with  the  Lord. 

8.  How  full  should  his  house  be  ?  Why,  he  would  have  every 
comer,  every  seat,  every  chamber,  and  every  story  of  his  house 
filled. 

1.  Every  comer  of  his  house  should  be  filled,  there  being  all  kinds 
of  supply  for  all  kinds  of  sinners ;  and,  if  I  may  so  express  it,  a 
comer  for  every  kind,  an  apartment  for  every  sort  of  sinners.  As  all 
kind  of  creatures  had  a  place,  a  comer,  or  apartment  in  the  ark: 
so  all  sorts  of  mankind  sinners,  Gentiles  as  well  as  Jews,  have  a 
place  or  comer  for  them  in  his  house,  according  to  Peter's  vision 
of  a  sheet,  "  Wherein  were  all  manner  of  four-footed  beasts  of  the 
earth,  and  wild  beasts,  and  creeping  things,  and  fowls  of  the  air," 
Acts  z.  12,  representing  sinners  of  all  sorts  upon  earth,  fix>m  all 
winds  and  airths,  east,  west,  north,  and  south,  from  whence  his 
house  is  to  be  filled,  Isa.  xliii.  5,  6.  He  would  have  every 
corner  of  his  house  filled  from  every  quarter  of  the  habitable 
earth;  and,  we  hope,  the  time  cometh  when,  according  to  his 
promise,  "  the  knowledge  of  the  Lord  shall  cover  the  earth,  as  the 
waters  do  the  sea ;  and  that  his  dominion  shall  extend  from  sea  to 
sea,  and  from  the  river  to  the  ends  of  the  earth."  "  Look  unto  me, 
and  be  ye  saved,  all  the  ends  of  the  earth,"  Isa.  xlv.  22. 

2.  Every  seat  of  his  house  should  be  filled ;  "  Compel  them  to 

come  in,  that  my  house  may  be  filled :"  that  as  there  may  be  no 

empty  comers,  so  there  may  be  no  empty  seat    There  are  seats  in 

his  house  for  every  one,  according  to  their  rank,  order,  and  station. 
*    *    « 

8.  Every  chamber  of  his  house  must  be  filled.  We  read  of  the 
chambers  of  the  king,  Song  i.  4,  "  The  Eling  hath  brought  me  into 
his  chambers :"  and  all  the  Lord's  people  are  called  to  come  in  to 
the  several  chambers  of  Ms  house,  Isa.  xxvi.  20,  ''Gome,  my 
people,  enter  thou  into  thy  chambers."  Here  we  shall  tell  you 
four  sorts  of  chambers  in  his  house  he  will  have  filled. 

(1.)  There  are  chambers  of  distinction  he  wants  to  be  filled  so 
as  we  may  not  be  mixed  with,  or  conform  to  the  world ;  "  Come 
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Ofut  from  among  them,  and  be  je  separate/'  etc.  2  Cor.  yL  17. 
**  Come  out  of  her,  mj  people,  that  ye  be  not  partakers  of  her 
plagues,"  Bey.  zyiiL  4.  In  a  day  of  general  defection  we  ought 
to  side  ourselves,  by  coming  out  from  the  corrupt  part  of  a  church, 
and  testify  against  them :  this  is  the  way  how  saints  in  scripture 
have  overcome  their  enemies ;  "  They  overcame  him  by  the  blood 
of  the  Lamb,  and  by  the  word  of  their  testimony,"  Bev.  ziL  11. 
This  is  the  way  we  are  to  distinguish  ourselves  for  the  Lord,  in 
declining  times. 

(2.)  There  are  chambers  of  defence  in  his  house,  which  he  would 
have  filled,  where  we  may  be  safe  in  the .  worst  and  most 
threatening  times ;  '^  The  name  of  the  Lord  is  a  strong  tower ;"  a 
strong  chamber  of  strength,  Prov.  xviii.  10.  Every  perfection  of 
God  is  a  chamber  of  defence;  "Trust  ye  in  the  Lord  forever ;  for 
in  the  Lord  Jehovah  is  everlasting  strength."  Every  office  of 
Christ,  every  promise  of  the  covenant  is  a  chamber. 

(8.)  There  are  chambers  of  devotion  in  his  house,  he  would  have 
filled ;  **  Enter  into  thy  closet,  and  when  thou  hast  shut  the  door, 
pray  to  thy  Father  which  is  in  secret,  and  thy  Father  which  seeth 
in  secret  shall  reward  thee  openly,"  Matth.  vL  6.  There  are  cham- 
bers of  public  worship  and  devotion;  societies  meeting  for  spiritual 
edification;  chambers  of  fisimily  worship  and  devotion,  every  family 
apart;  and  chambers  of  secret  devotion,  every  person  apart,  like 
doves  in  the  valleys,  mourning  every  one  for  his  own  sins,  as  well 
as  the  sins  of  the  land  in  general ;  he  would  have  all  those  cham- 
bers filled.  And,  indeed,  every  chamber  of  your  house  should  be 
a  chamber  of  devotion ;  and  so  far  as  it  is  so,  it  is  a  part  of  the 
house  of  God.  Let  every  convenient  apartment  be  a  praying 
place;  for,  "their  hearts  shall  live  that  seek  Gted." 

(4.)  There  are  chambers  of  action  and  business  he  would  have 
filled.  Christ's  house  is  not  only  a  house  of  prayer,  but  a  work- 
house, wherein  we  are  to  do  some  things  for  God  in  our  day  and 
generation;  "Why  stand  ye  here  all  the  day  idle?"  "Go,  work  to- 
day in  my  vineyard,"  Matth.  xx.  6,  xxi.  28.  The  Lord  calls  his  people 
not  only  to  pray,  and  cry  to  him,  but  also  to  action  and  diligence. 
When  Israel  were  in  great  danger  at  the  sid,e  of  the  Bed  Sea,  and 
their  enemies  behind  pursuing  them,  God  says  to  Moses,  "  Where- 
fore criest  thou  unto  me  ?  Speak  to  the  people  that  they  go  for- 
ward." We  are  not  only  to  cry,  but  to  go  forward  to  our  work 
and  service  in  our  several  stations  as  magistrates,  ministers,  or 
people ;  every  one  to  the  work  and  duty  of  their  station,  that 
they  may  glorify  God  therein. 

4.  As  every  comer,  every  seat,  every  chamber,  so  eyerj  ^\.Qt^ 
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of  his  house  must  be  filled.  There  are  two  stories  of  his  house, 
the  lower  story  upon  earth,  and  the  upper  story  in  heaven ;  and  he 
will  have  both  filled :  both  the  church  militant  and  church  trium- 
phant. They  are  but  two  stories  of  the  same  house ;  and  hence 
all  believers,  that  are  said  to  be  come  to  Mount  Zion,  "the  city  of 
the  living  God,"  Heb.  xii.  22,  are  said  also  to  be  come  to  "the 
heavenly  Jerusalem,  and  to  an  innumerable  company  of  angels,  to 
the  general  assembly,  and  church  of  the  first-bom,  which  are  writ- 
ten in  heaven ;  and  to  God  the  judge  of  all,  and  to  the  spirits  of  just 
men  made  perfect."  Why,  who  are  come  to  this  house  7  Even 
all  believers  in  Christ,  who  are  said,  in  the  following  verse,  to  be 
come  "to  Jesus,  the  Mediator  of  the  new  covenant,  and  to  the 
blood  of  sprinkling,  that  speaketh  better  things  than  that  of  AbeL'* 
That  every  story  of  his  house,  therefore,  may  be  filled,  sinners  must 
be  compelled  to  come  in. 

In  a  word,  he  will  have  his  house  so  fiill,  that  there  may  be  no 
empty  room.  There  is  access  for  sinners  as  long  as  the  servants 
have  occasion  to  say,  So  many  are  already  come  in,  and  "yet  there 
is  room."  There  is  room  for  all  the  innumerable  number  men- 
tioned, Bev.  vii.  9,  out  "  of  all  nations,  and  kindreds,  and  people, 
and  tongues."  O  that  sinners  would  come  in  I  Let  there  be  no 
empty  comer,  no  empty  seat,  no  empty  chamber,  no  empty  story 
of  his  house ;  for  he  would  have  all  filled. 

4.  Why,  or  for  what  reason  must  his  house  be  filled  ?  I  offer 
only  these  two  reasons. 

1.  The  more  fall  his  house  is,  the  more  advantageous  to  the 
guests.  Happy  they  that  throng  in  to  him,  and  fill  his  house.— 
The  more  fall  it  is,  the  more  useful  and  helpful  they  are  to 
one  another:  When  they  are  converted,  they  strengthen  their 
brethren. — ^The  more  fall  it  is,  the  more  pleasant  and  heartsome 
it  is,  while  joining  together  in  prayer  and  praise :  they  are  also  the 
more  encouraging  to  one  another,  as  iron  sharpeneth  iron ;  and  the 
more  encouraging,  even  to  these  that  are  without,  to  come  in ;  for 
then  they  are  ready  to  say,  We  will  go  with  you ;  for  we  have  heard 
that  God  is  with  you. — ^The  more  full,  the  more  safe,  and  free  from 
hurt ;  for  an  empty  house  goes  to  ruin.  It  is  the  greatest  curse 
when  it  is  said,  "  Behold  your  house  is  left  imto  you  desolate"  and 
empty ;  but  it  is  a  great  blessing  when  the  house  is  fall ;  ftdl  of 
guests,  and  full  of  provision  for  them:  and  truly  in  his  house 
"there  is  bread  enough  and  to  spare." 

2.  The  more  fall  the  house  is,  the  more  glory  redounds  to  the 
master  of  the  house.    The  more  God's  house  is  filled,  the  more 
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tnd  the  greater  revenues  'of  praise  will  be  paid  to  him  by  the  in- 
habitants of  it;  for  "blessed  are  they  that  dwell  in  thy  house, 
they  will  be  still  praising  thee,"  Psal.  Ixxxiv.  4.  He  will  then 
have  his  house  filled,  that  he  may  hare  many  to  sing  forth  the 
pndse  of  his  grace  and  mercy,  power  and  pity,  to  all  eternity. 

So  much  for  the  third  general  head,  viz.  the  reason  assigned 

for  the  work,  "that  his  house  may  be  filled." 

IV.  We  come  now  to  the  fourth  thing  proposed,  viz.  To  offer 
some  inferences  for  the  application.  It  is  so,  that  the  ministers 
of  Christ  have  a  power  and  warrant  to  compel  sinners  to  come  in 
to  him,  that  his  house  may  be  filled?    Hence  see  then, 

1.  That  the  ministers  of  Christ,  who  are  sent  of  him,  are  clothed 
witb  authority :  they  are,  as  it  were,  the  the  "  mouth"  of  Christ, 
2  Thess.  ii.  8.  They  are  the  stars  in  his  right  hand,  and  co-workers 
with  him.  They  are  Christ's  ambassadors ;  and  as  God  sends  Christ, 
so  Christ  sends  them.  They  have  the  keys  of  the  kingdom  of 
heaven  put  into  their  hands.  And  the  greatness  of  their  minister- 
ial power  is  evident  firom  the  great  charge  given  to  them,  Jer.  i. 
17,  18.  "Gird  up  thy  loins,  and  arise,  and  speak  unto  them  all 
that  I  command  thee :  be  not  dismayed  at  all  their  faces,  lest  I 
confound  thee  before  them.  For,  behold,  I  have  made  thee  this 
day  a  defenced  city,  and  an  iron  pillar,  and  brasen  walls,  against 
the  kings  of  Judah,"  etc.  The  power  and  authority  committed  to 
them  is,  that  of  the  Lord  Jesus  Christ,  1  Cor.  v.  4. — The  greatness 
of  their  power  is  evident  from  the  great  challenge  they  get  for  not 
executing  their  office,  and  using  their  authority  against  seducers 
and  erroneous  teachers,  Eev.  ii.  14,  20. — It  is  evident  also  from  the 
great  glory  they  are  to  have  from  God,  who  faithfully  execute  the 
ministerial  trust ;  they  "  shall  receive  a  crown  of  glory  that  fadeth 
not  away,"  1  Pet.  v.  2,  8,  4.  People  ought  therefore  to  regard 
their  authority ;  for  Christ  hath  said,  "  He  that  despiseth  you  de- 


2.  Hence  see  the  due  limits  and  boundaries  of  church  power  and 
authority.  It  is  to  be  used  for  the  good  and  edification  of  the 
body  of  Christ,  and  for  compelling  sinners  to  come  in.  Church- 
power  is  imlawfolly  used,  when  it  compels  men  to  go  out,  and  not 
to  come  in.  It  is  the  greatest  rebellion  against  a  king,  when  his 
arms  and  artillery  are  employed  against  himself  and  hisfamily ;  so  it 
is  the  greatest  rebellion  against  the  King  of  Zion,  when  a  church 
makes  use  of  the  power  and  authority  he  hath  given  her,  even 
against  himself,  and  his  children,  his  cause  and  interest.  Ministers 
and  judicatories  have  no  power  to  do  any  thing  against  the  truth, 
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or  against  the  edification  of  God's  children,  See  2  Cor.  x.  8.  where 
it  is  said. — "Our  authority,  which  the  Lord  hath  given  us  for  edifi- 
cation,  and  not  for  your  destruction."  See  also  chap.  xiiL  8, 10.  The 
church-power  that  is  exercised  against  the  truth,  and  for  the  de- 
struction of  the  people  of  Grod,  or  the  ruin  of  their  souls  and 
spiritual  privileges,  is  to  be  declared  void  and  null,  and  by  no 
means  to  be  acknowledged. 

8.  Hence  see  the  efficacy  of  the  word  and  ordinances  of  God, 
when  duly  administered  in  his  name ;  Mat.  xviii.  18.  "Whatsoever 
ye  shall  bind  on  earth  shall  be  bound  in  heaven :  and  whatsoever  ye 
shall  loose  on  earth,  shall  be  loosed  in  heaven."  Notice  the  power 
and  efficacy  thereof  from  Mat.  xxviii.  18,  19,  20.  Great  is  the 
power  of  the  word  of  God,  and  of  a  gospel-ministry  in  the  hand 
of  the  Spirit.  It  hath  a  power  of  illumination  and  direction,  a 
power  of  conviction  and  conversion,  a  power  of  himiiliation  and 
consolation ;  "  The  law  of  the  Lord  is  perfect,  converting  the  soul : 
the  testimony  of  the  Lord  is  sure,  making  wise  the  simple.  The 
statutes  of  the  Lord  are  right,  rejoicing  the  heart :  the  command- 
ment of  the  Lord  is  pure,  enlightening  the  eyes."  Psal.  xix.  7,  8. 
It  is  dangerous  to  despise  the  word ;  for,  it  is  the  power  of  God 
unto  salvation. 

4.  Hence  see  the  enmity  of  the  world  against  Christ,  that  they 
must  be  compelled  to  come  in  to  him ;  and  consequently  what  hard 
•work  that  of  a  gospel-minister  is.  If  he  be  faithful  to  his  trust, 
he  cannot  but  meet  with  opposition  from  earth  and  hell.  Ministers 
must  lay  their  account  with  the  contradiction  of  sinners  against 
themselves,  and  of  being  every  where  opposed,  every  where  spoken 
against.  If  they  befaithful,  they  niust  be  reckoned  men  of  contention  to 
the  whole  earth ;  troublers  of  Israel ;  and  such  as  turn  the  world  up- 
side down.  If  their  testimony  be  faithful  and  honest,  it  must  torment 
themthatdwellupontheearth;  and  the  earth  will  seek  to  torment  them 
again,  and  to  kill  the  witnesses :  but  they  must  seek  the  ruin  of  Satan's 
kingdom,  and  the  repairing  of  Zion's  desolations ;  and  the  main- 
taining and  defending  the  truth,  however  men  and  devils  rage. 

6.  Hence  we  may  learn  how  culpable  they  are  that  straiten  the 
door,  and  hamper  the  call  of  the  gospel,  instead  of  compelling 
sinners  to  come  in.  The  erroneous  and  legal  teachers  drive  men  in 
to  themselves,  instead  of  bringing  them  in  to  Christ.  They  say 
in  eflfect,  there  is  no  room  for  such  and  such  sinners,  in  Christ's 
house ;  no  room  for  you  that  are  not  humble  and  penitent,  and  so 
and  so  qualified :  no  room  for  the  poor,  the  maimed,  the  halt,  the 
blind,  the  vagrant  sinner.     How  contrary  is  that  strain  of  preach* 
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ing  to  the  design  of  the  gospel,  which  is  to  compel  those  very  sin- 
ners to  come  in,  whom  the  legal  strain  of  doctrine  would  keep  out 
and  ezdnde  7 

6.  Hence  see  the  nature  of  faith ;  it  is  a  coming  in  as  we  are ; 
poor,  maimed,  halt,  blind  and  wicked  as  we  are,  without  tarrying 
and  waiting  for  better  qualifications,  which  we  shall  never  have 
till  we  come  in  to  Christ  for  them.  Faith  is  expressed  in  scripture 
according  to  our  natural  situation,  because  we  are  naturally  high 
in  our  own  esteem ;  therefore  it  is  expressed  by  a  coming  down ; 
"CJome  down,  and  sit  in  the  dust,"l8a.  xlvii.  1.  "Comedown, 
Zaccheus ;  salvation  is  come  to  thy  house." — ^Because  we  are  na- 
turally low,  and  earthly  in  our  affections ;  therefore  it  is  sometimes 
expressed  by  coming  up ;  "  Who  is  this  that  cometh  up  from  the 
vildemess  leaning  upon  her  Beloved  ?  " — ^Because  we  are  naturally 
far  from  God ;  therefore  it.  is  sometimes  expressed  by  a  coming 
nigh;  "He  will  be  sanctified  in  them  that  come  nigh  to  him," — 
Because  we  are  naturally  engaged  in  departing  and  backsliding 
from  God;  therefore  it  is  called  a  coming  back  and  returning; 
"Eetum  ye  backsliding  children." — ^Because  we  are  within,  as  to 
fellowship  with  the  world ;  therefore  it  is  called  a  coming  out ; 
"  Come  out  from  among  them,  and  be  ye  separate." — ^And  because 
we  are  without,  as  to  fellowship  with  God  in  Christ ;  therefore  it  is 
called  a  coming  in ;  Compel  them  to  come  in.    Again, 

7.  Hence  see  that  the  Church  is  Christ's  house ;  "  That  my  house 
may  be  filled."  My  House  ;  he  is  the  Lord  of  the  house.  The  law 
of  the  house  is  Christ's  law ;  and  therefore  must  not  be  violated. 
The  ordinances  of  the  house  are  Christ's  ordinances ;  and  therefore 
must  not  be  abused.  The  servants  of  the  house  are  Christ's  ser- 
vants ;  and  therefore  must  not  become  the  servants  of  men,  as  men- 
pleasers,  in  any  way  that  is  displeasing  to  Christ.    *    *    * 

8.  Hence  see  what  a  heavy  and  lamentable  matter  it  is,  when 
Christ's  house  is  empty.  What  a  pity  is  it,  that  his  house  should 
be  empty,  who  is  such  a  kind  and  liberal  Lord,  that  he  loves  not  to 
have  an  empty  house  ?  Nothing  is  more  displeasing  and  dishon- 
ouring to  him,  than  to  see  his  house  empty  of  incomers,  and  few 
thronging  in  to  it.  He  looks  upon  his  house  as  a  desolate  house,  when 
it  is  empty  of  comers,  that  come  in  by  the  door ;  and  full  of  thieves 
and  robbers,  that  come  not  in  by  the  door, "but  climb  up  some 
other  way."  Hence  it  is  one  of  the  heaviest  dooms  he  passes  against 
a  church,  when  he  leaves  it  empty  and  desolate,  because  of  their 
unbelief,  in  not  coming  in  to  him  at  his  call ;  "  0  Jerusalem,  Jeru- 
salem, thou  that  killest  the  prophets,  and  stonest  them  which  are 
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sent  unto  thee,  how  often  would  I  have  gathered  thy  dhildren  ?" 
etc.,  "but  je  would  not  I  Behold,  your  house  is  left  unto  you  deso- 
late." Mat.  xxiii  87,  88.  Heavy  is  the  case  of  a  ohuibhyWheii 
it  is  left  empty  of  sound  professors,  empty  of  fSEdthful  ministers, 
empty  of  pure  ordinances,  empty  of  precious  infiuenoes ;  suoh  empt- 
iness and  desolation  is  a  heavy  doom ;  and  when  it  is  left  in  the 
hands  of  robbers,  that  rob  Christ  of  his  honour,  and  the  Toyalties 
of  his  crown  and  dignity,  and  rob  his  people  of  their  rights  azid 
privileges ;  then  his  house  comes  to  be  alienated  from  him,  as  it 
were,  to  them,  so  as  to  be  no  more  his  house,  but  theirs ;  "  Behold 
your  house  is  left  unto  you  desolate."  Wo  to  -that  church  that  is  given 
up  of  Christ,  and  left  into  the  hands  of  enemies  and  robbers  1 
What  will  they  do  with  the  doctrine,  discipline,  and  government  of 
the  church,  but  rob  on,  and  raze  on  to  the  foxmdation? 

9.  Hence  see,  that  it  is  matter  of  praise  and  thankftilness,  and  a 
great  mercy  in  declining  times,  when  there  is  any  to  come  in  and 
fill  his  house,  that  it  be  not  altogether  left  empty.  It  is  a  mercy 
if  there  is  a  remnant,  that  keep  up  the  name  of  his  house,  and  favour 
the  dust  of  Zion ;  Psal.  cii.  18,  14.  "  Except  the  Lord  of  hosts  had 
left  unto  us  a  very  small  remnant,  we  should  have  been  as  Sodom, 
and  we  should  have  been  like  unto  Gomorrah."  Some  cry  out,  O  divi- 
sion, division ;  such  and  such  men  are  for  nothing  but  schism  and  divi- 
sion 1  But  when  defection  becomes  general,  then  division  becomes 
a  necessary  duty,  and  a  great  mercy;  otherwise  all  woxdd  run 
down  into  the  gulf  of  defection  together,  making  peace  and  preten- 
sions to  brotherly-love,  a  grave  for  burying  all  zeal  for  God,  and 
his  truths  and  interests.  If  Christ's  householders  have  not  salt  in 
themselves,  as  he  conunands,  Mark.  ix.  50,  how  can  they  have 
peace  one  with  another,  unless  it  be  a  peace  without  the  salt  of 
truth,  like  the  peace  of  a  dunghill,  where  every  particle  doth  but 
corrupt  another  ?  Peace  without  truth  being  but  a  confederacy 
against  heaven ;  suspect  their  honesty  who  cry  out,  0  the  schism 
and  division  of  the  day !  but  never  a  word  of  the  corruptions* 
and  defections  thereof.  Who  are  the  schismatics  and  dividers  in 
Scotland?  These  that  adhere  to  the  covenanted  Beformation 
thereof,  founded  on  the  word  of  God,  or  these  that  are  razing  a 
covenanted  work  of  Reformation  to  the  groimd?*    Suppose  a 


*The  witnesses  for  the  tmth,  have  usuaUj,  in  aU  periods  of  the  chnroh,  been 
treated  with  the  greatest  oontnmelj  and  reproach,  by  the  enemies  to  Refoimation. 
Whenerer  the  corruptions,  defections,  and  tTrannical  measures  of  a  church  came  to 
such  a  height,  that  the  bond  of  union  could  no  longer  be  kept,  in  a  oonaistenoj 
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company  walking  on  a  road  by  the  side  of  a  ditch,  most  of  them 
&U  into  the  ditch,  and  then  cry  to  their  fellows,  K  ye  come  not 
here^  and  join  with  ns,  we  will  charge  you  with  schism  and  divi- 
sion; howridicnlons  would  that  accusation  be  I  Surely,  these  may 
be  said  to  go  out  of  the  house,  who  go  out  of  the  way  of  the  house, 
oat  of  the  order,  rule,  and  goyemment  of  the  house:  but  these  may 
be  said,  properly,  to  come  into  the  house,  and  abide  in  it,  who 
abide  by  the  doctrine,  worship,  discipline,  and  government  of  the 
house :  and,  I  say,  in  declining  times,  it  is  a  mercy  there  are  any 
to  oome  in  and  fill  his  house,  and  to  abide  in  it,  and  keep  possession 
of  ity  by  zealously  testifying  and  contending  for  the  faith,  when 
others  are  going  out  by  the  door  of  defection  and  apostacy ;  and 
perhaps,  Christ  hath  some  disciples  among  them,  to  whom  he  is 
Baying,  "  Will  ye  also  go  away  ?  " — ^May  tJie  Lord  awaken  all  the 
lirgins  that  are  asleep  in  our  day. 

10.  Hence  see  the  duty  both  of  miniBters  and  people.  The  duty 
of  ministers,  and  their  work :  their  work  is  not  only  driving  work, 
while  they  preach  the  law  as  a  schoolmaster  to  lead  to  Christ ;  but 
it  is  also  drawing  work,  while  they  preach  the  gospel  of  Christ, 
▼ho  was  lifted  up  to  draw  men  to  him  by  his  love  and 
graoe.     Their  work  is  winning  work,  seeking  to  win  souls  to 

vith  trnthf  the  opposers  of  these  deviations,  have  been  calnmniated  as  Separatists 
and  Schismatics.  The  Associate  Brethren  when  making  a  stand  for  truth,  against 
the  torrent  of  defection,  got  their  own  share  of  this  obloquj.  The  charge  of  Schism, 
SB  laid  against  them,  would  soon  vanish,  if  the  nature  thereof  was  duly  consi- 
deied.  "Schism,  in  the  scripture  sense  of  the  word,"  sajs  a  late  grave  and  judi- 
cknu  divine,  **ia  when  the  members  of  a  particular  organical  church  put  a 
( amongst  their  faithful  ministers  and  teachers,  who  are  holding  the 
I  testimony  of  the  Lord  Jesus.  In  this  sense  the  apostle  used  the  word  several 
in  his  first  epistle  to  the  Corinthians,  as  Chap.  i.  10.  xi.  18.  There  were 
divisions,  differences,  and  j  anglings  amongst  the  members  of  that  church,  who  stiU 
nmained  Joined  together  in  external  church-communion,  or  in  the  same  church- 
Older,  discipline,  and  worship.  The  ai)08tle  gives  a  particular  instance  of  these 
divisions  and  j  anglings,  1.  Cor.  i.  12.  iii.  4.  '^One  said  I  am  of  Paul:  another  I  am 
of  ApoUoe."  There  was  a  siding  amongst  them  about  their  ministers  and  teachers, 
▼ho  held  the  same  testimony  of  Jesus.*'  Mr.  WiiflOH*s  Defence  of  the  Reformation 
Principles,  p.  198,  199.  The  worthy  and  pious  Mr.  Rutherford  says,  '*  When  the 
greatest  jMuj  of  a  church  maketh  defection  from  the  truth,  the  lesser  part,  remain- 
ing sound,  the  greatest  part  is  the  church  of  Separatists.  Though  the  maniest  and 
greatest  part,  in  the  actual  exercise  of  discipline,  be  the  church  ;  yet,  in  the  case 
of  right  discipline,  the  bbot,  though  fewest,  is  the  church.*'  Divine  right  of 
Prasbytery,  p.  225— To  the  same  purpose  the  Reader,  if  he  pleases,  may  consult 
the  learned  and  judicious  Dr.  Oweh's  Humble  Testimony,  Pref.  p.  7.  Treatise  on 
Schism,  p.  265.  And  the  celebrated  Mr.  Foebsteb,  Rect.  Instr.  dial.  HI.  p.  7. 
Also  Claud's  Defence  of  the  Reformation,  part  III.  pp.  17,  18.  And  the  famous  Bfr. 
Brulds,  in  his  prefoce  to  Mr.  Rsitwick's  Life. 
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Christ,  compelling  them  to  come.  And  their  work  is  filling  work, 
that  their  Master's  house  may  be  filled ;  that  every  comer,  every 
seat,  every  chamber,  every  story  of  his  house  may  be  filled. 
As  long  as  the  gospel  is  preached,  his  house  is  a-filling ;  and  as 
long  as  there  is  room  in  his  house,  there  is  work  for  the 
minister;  his  work  is  never  over,  so  long  as  his  Master's 
house  is  empty ;  "  Compel  them  to  come  in,  that  my  house  may 
befiUed." 

Furthur,  their  duty  is,  as  the  context  points  out, 

(  1 )  To  go  out,  verse  21,  into  the  wide  world,  "  Go  ye.into  all  the 
world,  and  preach  the  gospel  to  every  creature,"  Mark  xvi.  15. 
And,  as  they  must  go  out  to  the  world,  so  they  must  go  out  of  the 
world,  and  out  of  themselves. 

(  2. )  To  go  out  quickly,  verse  21 ;  to  lose  no  time,  for  sinners 
are  in  hazard  of  perishing  eternally :  and  we  must  hasten  to  pull 
them  as  brands  out  of  the  burning;  "Now  is  the  accepted  time:" 
now  is  the  Spirit  promised. 

(  3. )  To  let  them  know  we  are  in  earnest  for  our  Master ;  and  en- 
deavour not  to  tickle  their  fancy,  but  to  touch  their  heart ;  to 
compel  them  by  importunity,  and  take  no  refusal. 

(  4.  )  However  many  have  come  in,  we  are  to  tell  them,  That 
"  yet  there  is  room  "  for  more ;  and,  that  Christ's  heart  is  open,  and 
his  riches  inexhaustible ;  and,  that  in  his  house  "  there  is  bread 
enough,  and  to  spare." 

(  6. )  The  zeal  of  his  house  must  eat  us  up ;  for  our  concern 
must  be,  that  his  house  may  be  filled ;  the  number  of  the  elect 
must  be  completed,  and  the  rest  left  inexcusable;  "All  that  the 
Father  hath  given  him,  shall  come  to  him ;  yea,  these  he  must 
bring,  and  they  shall  hear  his  voice."  Let  this  encourage  us  when 
many  believe  not.    Yet, 

(  6.  )  We  must  shew  them  the  danger  of  reftising,  and  Tn«.ViTig 
excuses ;  verse  21.  The  Master  of  the  house  was  "  angry :"  we 
must  tell  them  what  a  terrible  thing  it  is  to  offend  Christ ;  and, 
that  they  must  "kiss  the  Son  lest  he  be  angry,"  and  they  perish: 
grace  despised,  is  grace  forfeited,  like  Esau's  birth-right. 

(  7.  )  Ministers  must  remember  the  accounts  they  are  to  give; 
here  the  servant  gives  account,  verse  22.  "Lord,  it  is  done  as  thou 
hast  commanded,  and  yet  there  is  room."  Ministers  must  give  ac- 
coxmt  of  the  success  of  their  ministry ;  they  must  give  acooxmt  of 
what  they  do,  and  how  it  prospers :  they  must  do  it  now  at  a 
throne  of  grace ;  if  they  see  the  travail  of  their  soul,  they  must  go 
to  Gk)d  with  their  thanks ;  and  if  they  labour  in  vain,  they  must 
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go  to  God  with  their  complaints.  They  muist  give  account  here- 
after alflo^  at  the  judgment-seat  of  Christ,  thej  will  be  brought  as 
witnesses  against  these  that  persist,  and  perish  in  their  unbelief, 
to  prove  that  they  were  fairly  invited ;  and  as  witnesses  for  these 
that,  through  grace  accept  of  his  call ;  Behold  I,  and  the  children 
which  the  Lord  hath  given  me.  The  apostle  urges  this,  as  a  reason 
why  people  should  give  ear  to  the  word  sent  to  them  by  his  servants ; 
"For  they  watch  for  your  souls,  as  they  that  must  give  account," 
Heb.  xiiL  17. 

(  8.  )  Ministers  must  be  as  he-goats  before  a  flock,  by  a  good  ex- 
ample and  compel  them  to  come  in ;  to  come,  not  to  go  in  without 
OS ;  but  to  go  in,  so  as  we  go  in  with  them,  or  go  in  before  them. 
Ministers  little  need  to  be  as  the  carpenters  that  built  the  ark  for 
others,  and  yet  were  drowned  themselves ;  that  preach  the  gospel 
to  others,  and  yet  themselves  to  be  cast-aways :  people  have  eyes 
to  see  what  we  do,  and  how  we  walk,  as  well  as  ears  to  hear  what 
we  say,  and  how  we  speak.  , 

Again,  hence  see  the  duty  of  people  that  hear  the  gospel.  Have 
ministers  authority  to  compel  you  to  come  in,  that  our  Lord's  house 
may  be  filled  ?  Then,  0  Sirs,  be  persuaded  to  come  in ;  come  in 
to  our  Lord  Jesus ;  and  if  you  have  any  objection,  any  aversion 
or  unwillingness,  0 1  suffer  yourselves  to  be  compelled.  Do  not 
resist  the  ministerial  compulsion  that  God  is  pleased  to  make  use 
of;  surely  willing  souls  are  welcome,  when  these  that  are  unwilling 
must  be  compelled.  If  God  hath  made  you  willing,  it  is  well ; 
the  day  of  power  hath  made  you  so :  if  you  be  presently  willing, 
peremptorily  willing,  pleasantly  willing,  and  universally  willing ; 
presently  willing,  without  offering  to  delay ;  peremptorily  willing, 
saying,  I  must  have  him,  or  I  perish ;  pleasantly  willing,  content 
joyfully  to  sell  your  all  for  the  pearl  of  great  price ;  and  univer- 
sally willing,  willing  to  have  Christ  in  all  his  offices ;  to  be  a 
Saviour  to  save  you  from  sin,  as  well  as  to  save  you  from  hell :  I 
say,  if  you  be  made  willing,  and  can  be  active  in  coming,  the  will- 
ing soul  is  the  welcome  soul.  But  if  you  find  difficulties  and 
objections,  and  cannot  be  active ;  then,  oh  I  yield  yourself  passive, 
if  you  cannot  be  so  active  as  to  come  in  without  compulsion,  then 
yield  yourself  passive ;  that  is,  willing  to  be  compelled  and  drawn 
in :  do  not  resist  the  Holy  Ghost,  and  his  drawing  motions  and 
influences ;  do  not  resist  the  call  of  the  gospel ;  but  lay  yourself 
open  to  be  compelled,  that  is,  to  be  convinced,  to  be  converted, 
to  be  turned,  to  be  persuaded,  to  be  exhorted,  to  be  entreated 
to  come  in,  that  our  Lord's  house  may  be  filled. 
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0 1  come  in,  poor  sinner;  let  me  compel  you  to  come  in  to  Jesns 
Christ,  who  is  ready  to  welcome  you  into  his  house  and  hearty  both 
at  once.  Come  in:  how?  0  come  in  believing;  and,  if  you  can- 
not belieye,  come  in  looking  to  the  author  of  £uth,  saying;  "  Lord, 
I  believe :  help  thou  mine  unbelief/'  Come  in  repenting  of  all  yoiir 
former  sins :  and,  if  you  cannot  repent,  come  looking  to  Christ,  as 
exalted  to  be  a  Prince  and  a  Saviour,  to  give  repentance  and 
remission  of  sins.  Come  in  praying:  and  if  you  cannot  pray, 
come  to  him  looking  for  the  Spirit  of  grace  and  supplication 
promised  in  the  gospel.  Come  in  running :  and  if  you  cannot  run, 
seek  that  he  may  draw  you,  saying,  with  the  spouse,  Draw  me,  we 
will  run  after  thee. 

By  what  arguments  shall  I  compel  you  to  come  in?  There  are 
some  awfal  arguments  I  might  make  use  of 

1.  Consider,  enemies  are  coming  in  upon  you  like  a  flood ;  and 
what  will  become  of  you  if  you  come  not  in  to  Christ  ?     ♦     ♦     ♦ 

But,  though  God  had  no  controversy  with  the  church  and  land 
in  general,  yet  he  hath  somewhat  against  thee  in  particular :  O 
man,  womafl,  that  hast  never  yet  closed  with  Christ  and  come  to 
him ;  you  are  under  condemnation  by  the  law,  as  long  as  ye  have 
not  believed  the  gospel.  May  I  compel  you  by  the  curse  of  the 
law  you  are  xmder,  to  cry  out,  Oh  1  what  shall  I  do  to  be  saved  ? 
If  you  saw  your  need  of  Christ,  and  the  everlasting  wrath  you  lie 
open  to,  while  you  are  out  of  Christ,  you  would  cry  out  more  than 
a  dying  man  ever  did  for  a  physician,  or  a  drowning  man  for  a 
boat.  What  I  are  you  content  to  lay,  and  die  under  that  everlasting 
wrath  of  the  everlasting  God?  Knowing  the  "terror  of  the 
Lord,"  we  would  persuade  men  to  come  into  Christ.  Alas !  it  is  a 
fearful  thing  to  fall  into  the  hands  of  the  living  Godl    But, 

2.  I  would  rather  compel  you  by  the  blessings  of  the  gospel : 
and,  O  that  God  himself  would  draw  you,  with  the  cords  of  love 
and  grace  I 

Consider  therefore,  0  sinner,  that  the  call  is  xmto  you ;  "  To  you 
is  the  word  of  this  salvation  sent."  We  are  required  to  go  out  and 
bring  in,  ver.  21,  of  this  ohaper  where  the  text  lies,  "Qo  out 
quickly  into  the  streets  and  lanes  of  the  city,  and  bring  in  hither 
the  poor,  and  the  maimed,  and  the  halt,  and  the  blind :"  go  out 
and  preach  the  gospel  to  every  creature.  And  now,  in  providence^ 
we  are  come  out  as  fsur  as  this  place,  to  compel  you  to  enter  in. 
You  that  are  poor,  come  in  and  be  enriched. — ^Tou  that  are  maioaed, 
come  in  and  be  supplied. — ^You  that  are  halt  come  in  and  be  restored. 
— You  that  are  blind,  come  in  and  be  enlightened. — ^You  that  are 
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waDdering  in  the  Hghwajs,  and  miming  in  the  broad  wajto  hell, 
oome  in  and  be  saved  both  from  sin  and  wrath. — ^You  that  never 
came  to  Christ  before,  O  come  in  now ;  whatever  you  have  been 
formerly ;  whatever  atrocious  crimes  you  have  been  guilty  of;  yet 
all  bygones  shall  be  bygones,  if  you  come  in  this  day ;  From  this 
day  will  he  bless  you :  if  you  come  in  this  hour,  from  this  hour 
will  he  bless  you :  and,  O  may  this  be  the  happy  hour  when  the 
dead  shall  hear  the  voice  of  the  Son  of  God;  and  they  that 
hear  shall  live. — ^You  that  fancy  ye  have  come  in  to  Christ  formerly, 
and  yet  may  be  deceiving  yourselves,  and  debarring  yourselves 
firom  believing,  by  the  notion  you  are  believers  already:  O* 
come,  and  make  it  sure  work :  come  and  take  a  better  grip  of 
Christ,  a  &ster  grip  than  ever,  such  as  death  itself  shall  not  loose. — 
You  that  are  young,  come  in,  and  get  grace  to  remember  your 
Creator,  and  grace  to  be  early  seekers  of  him  who  says,  "  I  love 
them  that  love  me,  and  they  that  seek  me  early  shall  find  me." — 
You  that  are  old,  come  in  to  Jesus,  and  get  your  gray  hairs  crowned 
with  righteousness,  that,  when  death  comes,  you  may  be  among 
the  blessed  dead  that  die  in  the  Lord. — ^You  that  come  here  only 
to  gaze  upon  strangers,  0  come  in,  and  ye  shall  get  a  view  of  the 
King  in  his  beauty. — ^You  that  came  here  to  satisfy  your  curiosity, 
come  in  and  ye  shall  get  satisfaction  to  your  souls,  and  food  to 
your  heart,  and  not  to  your  fancy  only. — ^You  that  came  here  for 
some  trifling  reason,  like  Saul  going  to  seek  his  Father's  asses, 
some  carnal  beastly  errand  or  other,  0  come  in,  and  ye  shall  get  a 
kingdom  before  you  go ;  for,  "  He  that  believeth  on  the  Son,  hath 
everlasting  lifis." — ^You  that  came  here  to  mock,  and  to  scorn,  O 
come  in  to  Jesus,  who  says.  How  long,  ye  simple  ones,  will 
ye  love  simplicity,  and  scomers  delight  in  scorning?  Turn 
ye  at  my  reproof;  and  I  will  pour  out  my  spirit  imto  you; 
I  will  make  known  my  words  unto  you. — ^You  that  come  here 
xmder  the  heavy  load  of  the  guilt  of  sin,  0  come  in,  and  get  par- 
doning grace ;  God's  indemnity  is  offered  unto  you ;  I,  even  I,  am 
he  that  blotteth  out  thine  iniquity,  for  mine  own  name's  sake. — You 
that  came  here  xmder  the  power  of  sin,  and  the  pollution  of  it,  0 
come  in,  and  get  sanctifying  and  p\u*ifying  grace ;  for,  here  is  a 
"  fountain  opened  for  sin  and  for  uncleanness." — You  that  came 
here,  and  know  not  for  what  you  came,  0  come  in  to  Jesus,  and 
ye  shall  know  wherefore  he  brought  you  here  in  his  providence : 
ye  shall  know,  whatever  your  designs  were,  that  Gtod  had  a  design 
of  mercy  in  it  to  you. — You  that  came  here  only  to  see  a  minister 
ordained,  in  these  extraordinary  circumstances  of  the  church,  0 
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come  in ;  we  woTild  compel  you  to  come  in  to  ChriBt,  and  ye  shall 
see  a  greater  sight,  and  a  more  extraordinary  ordination ;  ye  shaU 
see  Christ  ordained  of  the  Father  to  be  a  Minister  and  a  Savionr 
unto  you;  a  Prophet,  Priest,  and  King  for  you;  for.  Him  hath 
God  the  Father  sealed. — You  that  came  here  only  to  get  a  minister 
amongst  you,  O  come  in,  come  in,  and  get  the  best  minister  first,  our 
Master  to  be  your  minister.  Take  Christ  first,  and  then  Paul  and 
Apollos  are  yours :  ye  shall  then  have  the  minister,  and  God's 
blessing  with  him. 

Consider  again,  for  compelling  you  to  come  in,  that  every  door 
of  his  house  is  open  to  you  to  come  in,  that  his  house  may  be  fill- 
ed;  "  I  am  the  door,"  says  Christ ;  and  in  this  everlasting  gospel 
this  door  is  opened,  and  there  is  no  impediment  to  hinder  your  en- 
trance. All  impediments,  on  God's  part,  are  actually  removed; 
the  law  is  fulfilled,  justice  is  satisfied,  wrath  appeased,  death  van- 
qtiished  by  this  Jbsus  :  and  all  impediments,  on  your  part,  are 
virtually  removed;  fiiith,  and  all  grace,  and  glory  is  purchased; 
"All  things  are  ready,  come  to  the  marriage."  The  door  is  open, 
come  in,  and  take  him  by  the  hand  of  fedth,  give  your  assent  and  con- 
sent to  the  bargain ;  here  the  door  of  grace  and  mercy  is  opened : 
the  door  of  hope  is  opened  to  you  in  the  vally  of  Achor :  the  door 
of  life  is  opened  to  you  that  are  dead  sinners ;  O  come  in  that  you 
may  have  life :  the  door  of  pardon  is  open  to  you  that  are  guilty  sin- 
ners :  the  door  of  peace  is  opened  to  you  that  are  rebels ;  Christ  hath 
received  gifts  for  men,  even  for  the  rebellious :  the  door  of  sancti- 
fication  is  opened  to  you  that  are  polluted  sinners ;  "  The  blood  of 
Christ  cleanseth  from  all  sin;"  and  he  is  made  of  God  to  you 
sanctification :  the  door  of  faith  is  opened  to  you,  faithless  sinner ; 
Christ  is  the  author  of  faith,  as  well  as  the  object  of  it ;  O  come  in 
and  get  grace  to  believe :  the  door  of  repentance  is  open  to  you,  im- 
penitent, hard-hearted  sinner :  Christ  is  exalted  to  give  repentance : 
the  door  of  salvation  is  opened  to  you,  lost  sinner ;  Christ  came  to 
seek  and  to  save  that  which  was  lost :  the  door  of  consolation  is 
opened  to  you,  dejected  sinner ;  come  in  to  him  who  is  the  consola- 
tion of  Israel :  the  door  is  opened  to  you  that  do  not  think,  and  cannot 
think  it  is  opened  to  you;  "My  thoughts  are  not  your  thoughts 
neither  are  your  ways  my  ways,  saith  the  Lord.  For  as  the 
heavens  are  higher  than  the  earth,  so  are  my  wajrs  higher  than 
your  ways,  and  my  thoughts,  than  your  thoughts." 

Our  master's«house  is  like  the  New  Jerusalem,  that  hath  th  ee 
gates  to  every  airth,  Rev.  xxL  13.  "On  the  east*  three  gates* 
on  the  north  three  gates;  on  the  souih  three  gates ;  and  on  the  west 
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three  gates ;"  and  all  the  gates  of  his  house  are  open.  Where 
dwell  yon,  man,  woman  ?  In  Scotland,  or  in  England  ?  In  the 
east,  or  in  the  west  ?  In  the  north  or  in  the  south?  O  come  in, 
come  in;  for  the  gates  are  i)pen  to  you ;  "I  wiU  bring  thy  seed 
from  the  east,  and  gather  thee  firom  the  west :  I  will  say  to  the 
north,  Qiye  up ;  and  to  fhe  south.  Keep  not  back;  bring  my  sons 
from  £&r,  and  my  daughters  from  the  ends  of  the  earth,"  Isa.  xliii. 
6.  If  you,  or  any  of  you,  go  away  thinking  or  saying,  that  there 
was  not  a  word  said  to  you,  I  take  all  the  four  quarters  of  heaven, 
east,  west,  north,  and  south,  to  witness,  that  you  are  called  to 
"come  in." 

This  is  the  first  offer  that  ever  the  present  speaker  made  of  Christ 
to  the  most  part  of  you,  and  it  is  like  it  may  be  the  last.  It  is  the 
first  sight  that  ever  we  all  had  of  one  another,  and  it  is  like  we 
shall  never  all  hear  or  see  one  another  again,  till  it  be  before  the 
awful  tribunal  of  our  Lord  Jesus  Christ,  when  he  comes  in  the 
clouds  of  heaven :  and,  in  the  view  of  that  awM  day  of  judgment, 
I  would  now  compel  you  to  come  in  to  him,  who  wiU  then  say  to 
the  wicked.  Depart  from  me,  ye  cursed ;  but  now  is  on  the  throne 
of  grace,  saying,  Come  to  me,  ye  cursed  sinners,  and  get  a  blessing. 
O  Sirs,  let  me  compel  you  by  the  awM  authority  of  the  great  God, 
and  by  the  blood  and  bowels  of  the  Lord  Jesus  Christ,  to  come  in 
to  him  for  all  the  ends  I  have  mentioned. 

Consider  how  empty  his  house  is,  and  what  room  there  is  in  it, 
and  how  few  are  coming  in ;  and  shall  this  house  be  left  empty  for 
you  ?  Every  comer  of  his  house  stands  empty,  every  seat  of  his 
house,  every  chamber  of  his  house,  every  story  of  his  house  stands 
empty  for  your  part,  though  you  be  called  to  come  in,  that  his  house 
may  be  filled:  OhI  Tell  it  not  in  Gath,nor  publish  it  in  the  streets 
of  Askdon. 

Will  you  tell  me  what  displeases  you  at  Christ  ?  Is  his  person 
contemptible,  who  is  Emmanuel,  God-man,  God  with  us  ?  Is  his 
purchase  contemptible?  Is  his  grace  and  glory,  and  a  happy 
eternity  nothing  to  you,  and  unworthy  of  your  regard  7  Yet  a 
little  while,  and  time  shall  be  no  more ;  and,  if  time  be  gone  be- 
fore you  come  in,  in  vain  will  you  cry.  Oh  I  call  time  again. 
What  a  terrible  sting  will  that  reflection  give  you,  Alas  I  I  had 
once  a  fur  call  to  come  in  to  Christ,  but  I  slighted  it  I  I  had  con- 
victions of  sin,  but  I  crucified  them  I  I  had  warm  desires  to  come 
to  Christ,  but  I  quenched  them,  by  returning  to  my  lusts,  and  sin- 
ful diversions  I  Oh  I  what  madness  possesses  me,  that  I  did  not 
accept  of  Christ  as  well  as  others;  that  I  lefaaod  OVms0^  vA 
(loosed  perishing  vanitiea? 
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Oonsider,  and  be  compelled  to  come  in,  by  the  greatness  of  the 
grace  of  that  God,  whose  orders  we  are  executing,  when  we  endea- 
yonryinhisnamei  to  compel  you  to  come  in.  Thewordof  aGodisa 
compelling  word.  The  poor  man  that  speaks  to  you  cannot  com- 
pel you ;  but  the  God  that  speaks  by  him  can.  And,  if  you  can 
hear  this  word,  not  as  the  word  of  men,  or  of  the  poor  worm  that 
is  speaking  to  you,  but,  as  it  is  indeed,  the  wofd  of  God ;  if  you 
can  believe,  that  Qod  is  speaking  to  you,  then  the  word  will  work 
effectually  in  you  that  so  belieye.  0  Sirs,  could  you  bdieve,  that 
this  Almighty  Speaker  is  present,  speaking  to  you,  you  would 
hear  a  sound  of  omnipotent  power  in  his  word  going  through  your 
heart 

WhatI  is  the  power  of  the  spirit  to  be  expected  to  go  along  with 
the  word,  in  this  day  of  clouds  and  darkness,  in  this  day  of  shak- 
ing and  commotion?  Yea,  he  can  make  the  clouds  his  chariots 
for  riding  in  to  your  heart  He  hath  said,  He  will  shake  all  nationa 
and  the  desire  of  all  nations  shall  come.  And,  even  in  the  midst 
of  these  shaking  times,  he  is  coming  to  you  in  this  kind  o£Eer  of 
himself;  and  shall  we  not  hope  he  is  coming  to  some  in  the  power 
of  his  Spirit  7  For  the  gracious  ofEisr  of  the  gospel  is  the  channel, 
wherein  the  powerM  influences  of  the  Spirit  run.  Oh  I  shall  any 
heart  here  resist  the  grace  and  kindness  of  Christ,  saying,  Come  in. 
He  doth  not  say,  Gk>  in  without  me,  but  come  in  to  me ;  importing, 
if  you  would  gladly  conies  and  want  my  help^  there  is  my  helping 
hand. 

May  the  Lord  himself  effectually  persuade  you»  and  Compel  you 
10  ooiue  in  that  his  house  may  be  filled. 


Directed  more  especially  to  the  united  Societies  in  and  about  MorhoitU 
and  Siitchel,  upon  occasion  of  the  much  lamented  Death  of  the  Rev. 
Mr.  John  Hunter,  lately  ordained  Minister  among  them;  and  at 
whose  Ordination  the  foregoing  Sermon  was  preached. 

My  deab  Fbeends, 

This  awM  dispensation  of  providence,  in  the  speedy  removal 
of  this  worthy  pastor,  cannot  but  be  most  afflicting  to  all  the 
Lord's  people  through  the  land,  that  ever  enjoyed  the  benefit  of 
bearing  the  joyfol  sound  of  the  glorious  gospel  out  of  his  pleasant, 
edifying  lips ;  but  more  especially  to  you,  that  had  the  prospect 
of  enjoying  the  advantage  of  his  fixed  ministry  among  you,  and 
who  are  so  quickly  bereaved  of  such  a  blessing.  To  you  the 
stroke  must  be  very  heavy  and  smarting. 

He  was  indeed  a  "burning  and  shining  light,"  that  burnt  so  fast, 

and  shone  so  bright,  it  is  the  less  to  be  wondered  at  that  he  did 

not  bum  and  shine  long.    The  precious  oil  that  was  in  this  lamp, 

being  once  lighted,  by  a  license  to  preach,  burnt  so  intensely,  that 

the  lamp  itself  behoved  to  waste :  for,  beside  the  appointments  that 

were  laid  upon  hinu  after  his  license,  and  before  his  ordination 

amongst  you,  which  appointments  he  might  have  accomplished 

more  easUy,  considering  his  great  abilities;  besides  these,  I  say, 

bis  heart  was  so  much  set  upon  the  great  work  of  feeding  Christ's 

lambs,  that  he  could  not  refuse  the  constant  solicitations  of  poor 

Btarving  souls,  crying  for  more  and  more  of  the  bread  and  water 

of  life  from  him,  in  the  several  comers  of  the  land  where  he  went ; 

insomuch  that,  as  I  am  informed,  he  would  have  preached  upwards 

of  thirty  times  in  the  space  of  fourteen  days.    And  though  what 

was  the  gain  of  others,  may  be  supposed  to  be  your  loss,  that  this 

bright  candle  was  so  far  burnt  and  wasted,  in  this  manner,  before 

it  was  set  up  amongst  you ;  yet  you  also  shared  as  liberally  as 

others,  of  that  circumambient  blessing,  so  as  to  enjoy  more  of  it 

before  than  since  his  ordination :  however,  you  ought  to  adore  that 

boly  providence,  that  made  such  a  bright  star  to  shine  among  you, 

though  but  a  little.    He  that  hath  the  stars  in  his  right  hand,  may 

give  or  take  them  when  he  pleases. 

It  was,  no  doubt,  a  great  loss  to  the  generation,  that  such  a 
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gracious  person,  endued  with  such  great  and  useful  gifts,  as  he  was, 
should  have  lived  so  long  in  such  a  retired  and  obscure  way :  and, 
as  this  was  mostly  owing  to  the  corruptions  of  the  times,  with 
which  his  zealous  soul  could  never  mingle  itself,  and  against  which 
he  always,  in  his  station,  testified ;  do,  having  once  joined  himself 
with  the  Associate  Presbytery,  and  having  been  once  licensed  by 
them  to  preach  the  gospel,  it  may  be  a  matter  of  conviction  to  the 
corrupt  age,  by  which  such  excellent  talents  were  so  long  smothered, 
that,  whenever  they  came  to  be  occupied,  they  were  universally 
taking  and  edifying,  insomuch  that  he  became  the  darling  of  the 
little  flock,  "the  followers  of  the  Lamb."  His  preaching  and 
praying  gift  was  reckoned,  by  many,  to  come  nearest,  of  any  we 
have  heard  of,  to  that  of  the  great  and  eminent  Mr.  Samuel  Buth- 
SBFOBD ;  being  so  full  of  homely  similies  and  metaphors,  tending 
to  convey  the  truth  with  such  pleasure  and  evidence  into  the  hearts 
of  his  hearers,  that  few  or  none  who  heard  him  once,  but  were 
fond  to  hear  him  again.  These  things  considered,  together  with  his 
holy,  humble,  and  meek  conversation,  his  great  learning,  profoxmd 
judgment,  aptness  to  teach,  and  ability  to  convince  gainsayers,  with 
other  great  and  excellent  endowments,  wherewith  he  was  blessed 
of  God,  contribute,  no  doubt,  to  heighten  your  grief,  that  have  lost 
such  an  eminent,  well-qualified  pastor,  and  that  in  such  a  sudden 
manner,  which  screws  up  the  trial  to  a  very  great  height,  in  the 
holy,  wise,  and  adorable  providence  of  Gbd. 

It  is  more  than  probable  there  will  be  various  commentaries 
upon,  and  interpretations  people  will  make  of  this  trying,  and 
aflBQctive  providence,  according  to  their  various  sentiments  concern- 
ing the  public  differences  of  the  times.  Many  are  apt,  too  soon, 
too  rashly  and  hastily,  to  explain  the  works  of  the  Lord,  which  yet 
remain  inexplicable,  till  the  vision,  which  is  for  an  appointed  time, 
speak  out  the  mystery,  and  explain  the  mind  and  design  of  God 
therein:  "  What  I  do  thou  knowest  not  now,"  says  Christ;  "but 
thou  shalt  know  hereafter." 

Meantime,  till  the  mind  of  the  Lord  more  fully  appear,  let  all 
murmuring  and  mutinous  thoughts  be  silenced  by  Aese  two  follow- 
ing considerations. 

1.  Consider  the  sovereignty  of  Gkxi,  and  his  absolute  dominion 
over  you,  and  all  his  creatures,  as  the  potter  hath  over  the  day. 
It  is  the  Lord  that  giveth,  and  the  Lord  that  taketh ;  and  therefore 
we  are  to  say,  "  Blessed  be  the  name  of  the  Lord."  It  is  the  Lord, 
who  can  do  us  no  wrong,  and  who  hath  undeaervedly  done  us  much 
good;  Let  him  do  to  us  what  seemeth  good  in  his  sight    L^  not 
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too  muoli  thonghtfolness  about  your  affliction  and  loss  divert  you 
firom  an  humble  enquiry  at  this  sovereign  Lord,  what  he  aims  at 
by  this  dispensation  ?  What  he  would  have  you  to  learn  out  of  it  ? 
What  he  reproves  and  contends  with  you  for  ?  What  he  would 
have  amend«i  in  you?  What  he  would  have  you  weaned  from, 
and  mortified  to  ?  You  may  humbly  ask  him,  What  have  you  to 
do?  And  what  he  means  by  this  hard  beginning ;  that  you,  who 
were  first  provided  in  this  manner,  should  be  first  laid  desolate  ? 
That  the  Lord  should  seem  to  give  you,  in  his  providence,  a  deliv- 
erance from  the  bondage  and  oppression  of  church  judicatories,  and 
yet,  on  a  sudden,  withdraw  the  deliverance,  and  increase  your 
grief.  You  may  think.  Can  such  a  case  be  exemplified  in  scripture? 
While  many,  through  the  land,  are  of  the  mind,  that  the  Associate 
Presbytery  are  raised  up  of  the  Lord,  in  his  holy  providence,  to 
give  some  relief  to  his  oppressed  people  in  Scotland ;  now,  here  is 
one  instance,  in  the  entry  of  their  ordaining  work.  Some  relief 
was  thought  to  have  been  given,  but  behold  it  is  blown  up ;  we 
are  in  as  great  straits  as  ever,  and  our  grief  is  doubled.  God  hath 
not  smiled  upon  the  means  of  deliverance  that  have  come  this 
way. 

My  dear  friends,  if  you  search  your  Bible,  you  will  see  how  God 
may,  by  such  sovereign  steps  as  this,  be  even  carrying  on  his  great 
work  of  delivering.  Moses  was  sent  to  deliver  Israel  out  of  their 
Egyptian  bondage,  Exoi  iii.  7, — 10;  but,  behold,  instead  of  present 
deliverance,  on  a  sudden,  their  hopes  are  dashed,  their  bondage  is 
.increased,  and  they  come  crying  to  Moses  and  Aaron,  saying,  "The 
Lord  look  upon  you,  and  judge,"  etc.  Ye  have  "  put  a  sword  in 
their  hands  to  slay  us."  Wherefore  Moses  returned  to  the  Lord, 
saying,  "  Wherefore  hast  thou  so  evil  entreated  this  people  ?  Why 
is  it  that  thou  hast  sent  me  ?"  "  Thou  hast  not  delivered  thy  people 
at  all."  Exod.  v.  21,  22,  23.  Yet  how  gloriously  God  delivered  in 
the  issue,  the  sacred  history  shews.  Now,  after  this  one  instance 
is  adduced,  let  none,  in  their  commenting  upon  the  providence  that 
hath  befallen  you,  conclude,  that  your  case  is  desperate,  and  that 
the  work,  which  the  Lord  wrought  among  yoli,  in  beginning  your 
deliverance,  was  not  of  God ;  because  your  hopeful  prospect  was  so 
suddenly  dashed.  Nay,  what  if,  from  such  instances  as  that  I  nave 
mentioned,  it  look  more  like  the  very  way  of  our  sovereign  God, 
in  delivering  his  people  from  their  thraldom. 

2.  Consider  the  infinite  wisdom  of  God,  that  knows  much  better 
what  is  good  for  you,  than  you  yourselves  do.  He  knows  what  to 
be  most  needful  for  you,  which  you  may  judge  to  be  most  hurtful 
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and  dreadful :  to  this  purpose  you  may  put  a  remark  upon  the 
words  of  Christ  to  his  disciples,  John  xvi  7;  where,  having  spoken 
of  his  leaving  them,  upon  hearing  of  which,  Sorrow  had  iSlled  their 
heart;  he  says,  "Nevertheless,  I  tell  you  the  truth;  it  is  expedient 
for  you  that  I  go  away."  What  I  (might  the  shallow  wisdom  of 
the  disciples  say )  can  that  be  true,  that  it  is  good  and  expedient 
for  us,  that  our  great  Lord  and  Master  go  away  from  us?  This  is 
a  thing  that  hath  the  most  dreadfal  aspect.  What  will  become  of 
us  if  he  leave  us  I  It  seems  utterly  impossible  to  us,  that  this  can 
be  for  our  good  and  advantage.  Nay,  but  says  he,  who  is  truth 
itself,  and  who  is  the  wisdom  of  God,  "  I  tell  you  the  truth,  it  is 
expedient  for  you  that  I  go  away."  Now,  could  the  loss  of  the 
great  Master's  presence  be  made  up?  and  could  his  departure  be 
needful  and  expedient  for  them  and  us?  And  will  you  think  it 
strange,  if  he  be  saying  to  you,  with  respect  to  a  servant,  however 
eminent.  It  is  expedient  for  you,  that  he  should  be  taken  away? 
Gbd  can  do  no  needless  thing:  even  when  what  he  does  is  awfol,  yet 
still  it  is  needful.  Whenever  we  are  in  heaviness,  through  any  or 
many  trials,  it  is  always  and  only  "if  need  be,"  1  Pet.  i.  6.  And 
if  ye,  at  present,  are  in  heaviness,  through  this  awful  blow  of  his 
hand,  you  may  be  sure  it  was  needful :  though  you  cannot  see  it, 
infinite  wisdom  knows  the  necessity  and  expediency  thereo£  And, 
if  you  stand  in  need  of  what  you  are  trysted  with,  in  all  its  sad  and 
sorrowful  circumstances,  which  must  be  the  case,  since  God,  that 
cannot  lie,  hath  said  it,  surely,  you  ought  to  submit  to  his  pleasure, 
which  hath  your  profit  inseparably  joined  with  it,  Heb.  xii.  10. 
Nor  have  you  reason  to  complain  of  God's  ordering 'that  for  you, 
whereof  you  stand  in  need,  even  the  quick  removal  of  such  a  pre- 
cious and  desirable  pastor :  for,  if  you  did  but  exceed  in  overvalu- 
ing or  doting  too  much  upon  him,  and  in  reckoning  yourselves 
happy  in  having  him,  as  Micah  did  in  another  case.  Judges  xvii 
18.  It  was  needftd,  that  by  his  being  taken  away,  you  should  be 
made  to  see,  that  yo\ir  good  and  happiness  lay  elsewhere,  and  be 
brought  to  a  blessed  necessity  of  crying  more  ardently  than  ever, 
with  the  tear  of  godly  sorrow  in  the  eye  of  faith,  to  our  glorious 
Lord  and  Master,  Chbist,  that  he  himself  may  come  and  fill  up  the 
room  that  he  hath  made  void.  And,  indeed  it  is  a  great  vacuity, 
that  he.  In  whom  dwells  all  the  fulness  of  the  Godhead,  cannot  fill. 
A  few  moments  of  his  gracious  presence,  and  a  few  drops  of  his 
special  love,  is  sufficient  to  fill  up  the  greatest  void,  that  is  -made 
by  the  removal  of  the  choicest,  and  most  desirable  of  all  earthly 
comforts.     "And  happy  they,"  as  one  says,  "who,  when  they  lose 
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any  near  friend,  or  dear  idol  they  are  fond  of,  are  helped  of  God  to 

make  Jesus  Christ  succeed  to  it  as  its  heir,  by  taking  that  loss  as  a 

Bommons  to  transfer  and  settle  their  whole  love  to  him^  as  the 

object  incomparably  worthy  of  it ;  he  being  altogether  lovely,  and 

infinitely  more  amiable  and  fairer  than  the  sons  of  men."    Say  not, 

"There  is  no  sorrow  like  our  sorrow,"  no  trial  like  ours ;  and  if  it 

had  been  anything  but  this,  we  could  have  borne  it;  for  your 

heavenly  Father  sees  that  this,  even  this  very  cup,  with  all  its 

bitter  ingredients,  was  fit  to  be  given  you  to  drink;  and  that  this, 

this  very  trial,  in  all  its  heavy  circumstances,  was  necessary  for 

70U,  even  the  sudden  death  of  a  lately  settled  minister  among  you : 

might  not  the  Lord  see  it  needful  for  you,  thus  to  correct  you  for 

your  former  iniquities  ?    And  needful  that,  after  so  many  sweet 

sermons  he  had  preached  to  you,  before  and  aft;er  his  ordination, 

you  should  have  this  one  very  bitter  sermon,  to  help  you,  through 

grace,  the  better  to  digest  the  former  ?    Might  he  not  see  it  ne^dM 

for  you,  that  before  his  departure,  he  should  be  brought  into  a  pastoral 

relation  with  you,  that  not  only  his  widow  and  fatherless  children, 

being  thus  entitled  to  a  share  of  your  kind  and  generous  concern, 

you  might  have  occasion  to  shew  it,  so  &r  as  that  may  be  requisite; 

but  also,  that  you,  in  particular,  might  have  the  special  benefit  of  a 

louder  sermon  by  his  death,  than  ever  you  heard  from  him  in  his  life. 

And  if  this  last  and  loudest  sermon  be  blessed  and  sanctified  to 

you,  for  awakening  you  to  seek  the  Lord  more  earnestly,  and  for 

compelling  you  to  come  in  to  him  more  speedily,  then  it  will  be 

sweetly  verified  in  your  experience,  that  it  was  expedient  for  you, 

that  he  should  be  taken  away. 

When  you  so  earnestly  entreated  the  publishing  of  the  fore- 
going Ordination  sermon,  I  suppose  you  little  expected,  that  it  would 
need  to  be  subscribed,  as  it  were,  with  a  Funeral-sermon :  but, 
since  holy  providence  hath  made  this  addition  to  that  exercise  not 
unsuitable,  I  hope  it  shall  not,  though  in  this  rude  and  unexpected 
address  to  you,  be  unacceptable,  notwithstanding  the  occasion  be 
moumfiil :  as  I  would  therefore  presume,  that  the  preceding  con- 
siderations shall  not  be  reckoned  unseasonable,  and  hope  they  will 
be  duly  pondered  by  you ;  so  I  shall  conclude  this  discourse  to  you 
with  some  advices  suitable,  I  think,  to  the  present  occasion. 

1.  Think  not  strange  that  your  minister  should  die,  and  be  so 
quickly  called  away.  As  the  prophets  do  not  live  forever,  Zech. 
i.  5 ;  so  they  may  live  but  a  very  short  while :  for  some  may  be 
called  to  work  but  one  hour  in  God's  vineyard,  and  yet  be  reward- 
ed equally  with  those  that  have  wrought  the  whole  day,  Mat.  xx. 
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12.  Some  may  think,  that^  if  any  could  be  exeemed  from  death 
and  a  dark  grave,  it  should  be  they  who  are  the  lights  of  the 
world ;  that,  if  any  should  escape  the  house  of  silence,  it  should  be 
they  who  are  to  convey  the  joyful  sound  of  the  gospel  to  the  ears 
of  men:  but  yet  they  must  die,  as  well  as  others,  and  may  be  called 
off  very  quickly,  especially  in  two  cases. 

1.  When  their  work  is  done,  that  God  hath  allotted  to  tbem  in 
this  world.  Some  ministers  live  longer  than  others,  because  God 
hath  appointed  them  more  work  than  others.  Some  live  a  shorter 
time,  because  either  God  hath  appointed  them  less  work,  or  enables 
them  to  dispatch  a  great  work  in  a  short  time. 

2.  When  desolating  judgments  are  hastily  advancing  towards 
the  place,  or  land,  wherein  they  live,  even  as  Noah^  that  famous 
preacher  of  righteousness,  entered  into  the  ark  but  a  few  days  be- 
fore the  old  world  was  destroyed  by  a  deluge.  Such  righteous 
men  are  often  taken  away  from  the  evil  to  come,  though  few  ob- 
serve and  lay  it  to  heart ;  even  though  terrible  judgments  may  be 
at  the  door. 

As  these  are  two  sovereign  reasons,  so  I  shall  mention  two  sin- 
ful causes,  that  may  hasten  the  death  of  faithful  ministers.  Though 
their  days  are  determined  by  that  God,  in  whose  hands  all  our 
times  are ;  yet  men  may  be  instrumental  in  shortening  their  life, 
either  by  undervaluing,  or  overvaluing  of  them. 

(  1.  )  By  undervaluing  them ;  slighting  and  contemning  their 
persons,  their  gifts,  their  message.  If  we  do  not  prize  our  mercies 
when  we  enjoy  them,  God  may  make  us  know  the  worth  of  them 
by  the  want  of  them.  Much  contempt  was  poured  upon  your 
pastor,  now  dead  in  Christ,  by  many  of  this  generation :  therefore 
God  hath  said.  They  are  not  worthy  of  him ;  they  shall  not  enjoy 
him  long. 

(  2.  )  By  overvaluing  them  ;  people  may  shorten  their  days, 
when  they  give  that  hono\ir  to  them  which  only  belongs  to  their 
great  and  glorious  Master,  who  will  not  give  his  glory  to  another. 
H  people  fall  down  and  worship  these  bright  and  glittering  stars, 
no  wonder  if  the  Father  of  lights  remove  them  away.  K,  in 
any  respect,  they  be  advance  to  God's  throne,  he  will  quickly  lay 
them  in  the  dust.  It  is  true,  gospel-ministers,  that  have  the  divine 
mission  and  message,  ought  to  be  highly  esteemed  for  their  work's 
sake ;  and  there  can  be  no  sin  in  honouring  these  whom  God  hon- 
ours ;  or  in  loving  these  very  dearly,  whom  God  makes  the  happy 
instruments  of  our  conversion,  or  spiritual  edification :  but  yet,  if 
these  instruments  get  more  of  our  heart  than  is  due  to  them,  or 
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any  share  of  the  room  that  Christ  only  should  have,  then  he  may 
justly  hasten  them  out  of  our  way.  How  far,  as  I  saidabove,  any 
might  haye  exceeded  in  doting  too  much  upon  your  eminent  pas- 
tor, I  know  not,  unless  it  was  evidenced  by  the  great  following  of 
people  that  he  had  flocking  to  him,  which  yet  I  dare  not  wholly 
condemn  in  them,  lest  I  should  reproach  our  blessed  Master,  who 
never  reproved  the  multitude  for  flocking  to  him,  even  when  they 
thronged  him  and  pressed  him,  Luke  viiL  45 ;  except  when  they 
followed  him  only  for  the  loaves,  or  the  bread  that  perisheth,  John 
vi.  26,  27.  Nor  did  ever  John  the  Baptist,  nor  any  of  the  apostles, 
challenge  the  multitudes  for  thronging  to  them.  But  if  any  were 
guilty  of  immoderate  doting  upon  this  short-lived  pastor  of  yours, 
they  miay  acknowledge  the  Lord  to  be  righteous,  when  they  robbed 
him  of  his  honour,  that  he  robbed  them  of  their  idol.  The  best 
of  ministers  are  but  mortal  men :  though  the  rich  treasures  of 
spiritual  gifts  and  graces  are  poiired  into  these  vessels,  they  are 
hut  earthen  ones,  and  will  soon  be  broken  by  the  blow  of  God's 
hand.  These  gourds  may  be  very  delightful  to  us,  and  we  may 
find  great  refreshment  in  sitting  under  their  shadow ;  yet  the  worm 
rf  death  will  make  them  to  wither.  And  we  do  not  well  to  be 
exceeding  or  excessively  glad  of  them,  while  they  grow ;  nor  do 
we  well  to  be  angry,  when  they  wither. 

n.  Endeavour  to  make  a  right  improvement  of  this  awful  prov- 
idence :  in  order  to  which  I  shall  recommend  a  sixfold  study,  with 
relation  to  your  minister's  death. 

1.  Study  to  be  sensible  of  the  hand  of  God  in  this  providence. 
Be  not  insensible  of  the  stroke :  though  you  must  not  murmur  at 
it,  yet  you  ought  to  mourn  for  it,  and  for  your  sins  that  provoke 
the  Lord  to  take  such  labourers  out  of  his  vineyard.  Insensibleness 
of  God's  hand  is  interpreted  by  the  Spirit  of  God  a  despising  of  it, 
Heb.  xii.  5.  "  My  son,  despise  not  thou  the  chastening  of  the 
Lord."  Yea,  it  is  accounted  a  high  provocation,  Jer.  v.  8.  I  have 
"  stricken  them,  but  they  have  not  grieved."  It  argues  stubborn- 
ness in  a  child  not  to  cry  when  his  father  whips  him.  When  God 
chastens  by  the  loss  of  a  dear 'friend,  it  is  very  smarting ;  but  when 
he  does  it  by  the  death  of  a  dear  minister,  a  soul-friend,  it  is  yet 
more  heavy  and  grievous. 

2.  Study  to  profit  by  what  is  past.  Hath  God  taken  away  yo\ir 
minister  ?  Endeavour  to  recollect  and  retain  these  excellent  truths 
that  were  delivered  by  him  while  he  was  with  you.  Call  these 
blessed  sentences  to  mind  as  far  as  possible,  in  order  to  feed  upon 
them,   as  the  prophet  says,    "Thy   words  were  sound,   and  I 
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did  eat  them ;  and  thy  word  was  nnto  me  the  joy  and  rejoicing 
of  mine  heart,"  Jer.  xv.  16.  So  far  as  you  can  remember  them, 
and  reduce  them  to  practice,  so  far  will  you  profit  by  them.  The 
voice  delivering  these  truths  to  you  was  a  passing  voice ;  but  the 
word  delivered  is  an  abiding  word.  Though  he  is  dead,  the  word 
of  the  Lord  liveth,  and  abideth  for  ever.  These  counsels  which  he 
gave  you  from  the  word  of  God,  are  binding  upon  you,  though  he 
he  is  bound  with  the  chains  of  death. 

8.  Study  to  know  Christ,  as  the  only  minister  who  lives  for 
ever,  and  that  can  make  up  your  loss.    It  is  he  who  says,  Bev.  L 

18,  "  I  am  he  that  liveth,  and  was  dead ;  and,  behold,  I  am  alive 
for  ever  more,  Amen ;  and  have  the  keys  of  hell  and  death."  It  is 
he.  Rev.  ii.  1.  who  "holdeth  the  seven  stars  in  his  right-hand ;  who 
walketh  in  the  midst  of  the  seven  golden  candlesticks :"  and  it  is 
he  who  when  he  ascended  on  high,  led  captivity  captive,  and 
received  gifts  for  men,  and  gave  gifts  to  them.  Psalm  Ixviii.  18. 
compared  with  Eph.  iv.  8,  11,  12.  These  gifts,  are  gifted  persons, 
and  his  powerful  presence  with  them,  for  the  benefit  of  his  church 
and  people,  he  hath  promised  to  the  end  of  the  world.  Mat.  xxviiL 

19,  20.  This  living  Jesus  can  make  up  your  loss,  by  raising  up 
others.  When  Moses  died,  the  Lord  sent  Joshua  to  lead  Israel  into 
the  land  of  Canaan.  When  Elijah  is  gone  to  heaven,  he  that  hath 
the  residue  of  the  Spirit  with  him,  can  make  a  double  portion 
thereof  to  rest  upon  Elisha.  When  God  hath  work  to  do,  he  will 
never  want  instruments.  He  caij  prefect  praise  out  of  -the  mouth 
of  babes  and  sucklings :   and  therefore, 

4.  Study  to  employ  this  glorious  Lord  Jesus,  both  to  provide 
another  pastor,  or  pastors,  for  you,  and  to  bless  the  provision  he  shall 
make  for  your  saving  good.  When  God  calls  any  labourers  out  of 
his  vineyard,  then  supplicate  the  throne  of  grace,  and  cry  mightily 
to  the  Lord  of  the  harvest,  that  he  would  thrust  out  more  labourers 
into  it,  that  there  may  be  a  succession  of  faithful  ministers,  who 
may  rightly  divide  the  word,  and  faithfully  break  the  bread  of  life 
to  you,  and  to  your  posterity,  when  your  places  shall  know  you 
no  more.  Endeavour  also  to  depend  npon  our  exalted  King  of 
Zion,  for  his  blessing  upon,  and  continuing  of  the  provision  he  may 
make  for  you ;  and  for  grace  to  make  a  due  improvement  of  all 
the  spiritual  waterings  he  shall  allow  you,  whether  more  transient 
or  fixed.  And  since  he  is  now  teaching  us,  that  what  we  call  a 
fixed  ministry  is,  at  best,  but  transient ;  as  these  that  are  ministers 
should  hence  learn  to  be  diligent  in  bringing  in  as  much  glory  and 
honour  to  their  Master's  name,  as  they  can,  while  they  live  •  for 
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when  they  die,  they  can  do  no  more,  but  give  an  account  of  their 
stewardship;  though,  alas  I  many  that  enter  upon  the  work  of  the 
ministry,  little  consider  that  awful  account  they  hare  to  give  unto 
the  ^' Judge  of  all  the  earth,"  when  they  depart  hence,  EzelcxxxiiL 
7, 8.  2  Tim.  iv.  1,  2.  So  you,  that  are  the  people,  should  hence  learn 
how  much  it  concerns  you  to  endeavour,  through  grace,  to  get  as 
much  good  as  you  can,  from  gospel  ministers,  while  they  live ;  for, 
when  once  they  are  entered  within  the  gloomy  shades  of  death, 
they  can  be  no  farther  beneficial  to  you,  by  their  warning,  entrea- 
ties^ counsels,  comforts,  or  prayers.  As  death  stops  the  ear  of  the 
hearer,  so  it  lays  the  tongue  of  the  speaker.  The  offers  they  make 
of  Chiis^  and  salvation  through  him,  should  be  speedily  embraced; 
for  you  know  not  how  soon  the  feet  of  those,  who  bring  these  glad 
tidings,  may  go  down  to  the  grave,  and  you  be  left  only  to  lament 
and  bewail  your  own  misimprovement  of  them.  Yea,  as  ministers 
must  die,  and  appear  before  the  divine  bar,  to  give  an  account  of 
their  ministry ;  so  you  must  also  appear  there,  to  give  an  account 
of  your  proficiency :  and  therefore, 

6.  Study  to  improve  your  minister's  death,  as  a  mean  of  prep- 
aration for  your  own;  that  so  you  may  extract  meat  out  of  this 
eater,  and  gain  out  of  this  loss :  which  you  would  do  if  this  mourn- 
ful death  should  subserve  the  good  purpose  of  stirring  you  up  to 
consider  your  latter  end,  so  as  to  be  restless  till  you  be  ready  lor 
it,  by  a  readiness  both  of  state  and  frame.    By  a  readiness  of  state, 
I  mean,  a  being  brought  out  of  a  state  of  nature  into  a  state  of 
grace,  or  a  getting  in  to  Christ,  and  being  found  in  him.    By  a 
readiness  of  frame,  I  mean,  an  habitual  walking  in  Christ,  and 
living  by  fidth  upon  him,  both  for  righteousness  and  strength.    In 
this  case,  as  the  death  of  your  minister  was  his  gain,  while  he  hath 
exchanged  the  cross  for  the  crown,  the  pulpit  for  the  throne,  a 
militant  for  a  triumphant  state ;  so  his  death  now,  and  your  own 
death  afterwards,  will  also  be  your  gain.    You  will  go  but  the 
same  way  that  the  most  eminent  servants  of  God  have  gone,  and 
must  go  to  the  glorious  society  of  Jesus,  and  of  all  his  holy  pro- 
phets and  apostles,  that  are  made  perfect  in  holiness,  and  shall 
eternally  reign  with  him.    Could  they,  who  are  rejoicing  above, 
speak  to  you  who  are  mourning  below,  they  would  say  to  you,  as 
Christ  said  to  the  women  that  followed  him  to  the  cross.  Weep  not 
for  me,  but  weep  for  yourselves ;  weep  not  for  us,  who  are  happily 
eome  to  our  journey's  end,  but  weep  for  yourselves,  who  are  travel- 
Ung  yet  through  a  waste  and  howling  wilderness ;  weep  not  for  us, 
who  have  arrived  at  the  happy  haven  of  rest ;  for.  Blessed  are  the 
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dead  that  die  in  the  Lord ;  they  rest  from  their  labour ;  but  weep 
for  yourselves,  who  are  yet  tossad  to  and  fro  upon  a  tempestuous 
bea,  and  are  still  labouring  and  toiling ;  weep  not  for  us,  who  stand 
u{)on  the  mount  of  triumph,  and  have  obtained  a  complete  victory 
ill  Christ  Jesus  over  all  our  enemies :  but  weep  for  yourselves,  who 
are  still  on  a  field  of  battle,  wrestling  not  only  with  flesh  and 
blood,  but  with  principalities  and  powers :  but  yet  a  little  while, 
and  yo,  who  are  prepared,  as  I  have  said,  for  your  own  change, 
and  who  have  reaped  spiritual  profit  and  gain,  by  your  minister's 
doctrine  and  death ;  yet  a  little  while  and  you  shall  meet  with  him 
again,  never  to  be  separated  from  him,  and  enjoy  his  society  m 
another  manner,  and  in  a  more  glorious  place,  where  you,  who  joined 
with  him  in  worship  here,  shall  join  with  him  in  a  triumphant 
song  of  praise,  To  him  that  sits  upon  the  throne,  and  to  the  Lamb 
for  ever  and  ever ;  and  where  you  will  see  the  great  minister  of 
the  sanctuary,  our  Lord  Jesus  Christ,  sitting  on  his  majestic  throne; 
and  all  the  other  miuistors  of  Jesus,  like  so  many  bright  stars  sur- 
rounding the  Sou  of  righteousness  for  evermore.  And,  that  you 
nm-  bo  the  more  prepared  for  that  happy  state,  to  which  your 
niiuistor  is.  by  death,  removcil,  I  add  another  adWce. 

6.  Study  to  imitate  your  departed  minister  in  all  these  things 
that  were  good  and  oonimneiulable  in  him.  It  is  true,  the  best  of 
miuistors,  oven  these  that  are  gone,  have  had  their  failings  and 
imperlcoiioiis :  Mc^os  and  Elias  wore  men  subject  to  like  passions 
a*  wo  are.  The  most  oniinont  &\inis  aw  to  be  followed  by  us  no 
further  ilian  thov  followevl  Christ :  but  when  they  are  gone,  all 
tlioir  failings  shouUl  Ix^  buried  with  them,  and  their  excellences 
should  Ix^  kept  alive  in  our  memory,  in  oixier  to  our  imitation  of 
thorn.  Auvi  iuvUxxi  thox>»  wore  s^^-oral  things  of  this  nature  very 
ovuloni  in  Vv^ur  laio  }\as;or.  wboroin  you  would  do  well  to  follow 
hi;iL  example :  suoh  a^is 

(\^  Ui#  b.U:utC(\^  a:xi  oirvuuisixvt  w^&lk.  wherein  be  endeav- 
ounvi  vt2:ou^h  ^iiuos^  ix^ruv5x«i  is  urjiSMLisable  in  a  mortal  state) 
to  havo  a  <\>iyvio:xv  w>ivi  os'  oiieiiot'  toward  Gvxi  a=d  towazd  wiAn 
Sux'h  >if*s  hw  vtnutiou  horoiti.  i>-m  h,*  »:rvt^t<^  cronies  had  nothing 
d^^uss  hiuv  OJivX^i>i  ou*  V  :ti  the  u:u^:^r  v^'  CKxi.  jb  is  is  said,  Dan. 
\.\ 

V  S  ^  Uis  v.)«x^k:u>^  a:v»  V,u,;x\V,: y.    Uo  »ver  a^x^&Kd  lo  be  of  a 
|^:N>;fc.i  aixi  U^:\\  •A>tv4vr.  \N>i>fc  u:\<»u\v,:vc  ot  r.^i  ^suziect  gifts,  and 

a^^aw^M  .NS'  t^a.^  k^  aj^x^i;  V^^  ;Av  >;»  M*rt^r  wisxa  he  derred, 
w**  wimO.  ax>.i  Uv>fc;>,  »4sx>|N&^  M^x  ANii^W>Mki»^  ac^  ill  w^^^  ^^d 
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(3)  His  laborious  concern  for  the  spiritual  profit  of  immortal 
soolsL  Such  was  his  love  to  the  souls  of  men,  that  he  loved  to 
BpesDii  and  be  spent  for  them:  having  little  pity  upon  his  own  body, 
in  comparison  of  the  pity  he  shewed  to  their  souls.  And  hence  it 
may  be  said  of  him,  especially  after  his  mouth  was  opened  to 
prcMEudi  the  gospel,  that  he  was  not  weary  in  well-doing,  but  went 
about  doing  good.  He  not  only  wasted  his  bodily  strength  in 
this  spiritual  work;  but  when  his  flesh  and  heart  seemed  to  fidl, 
and  his  body  so  weak,  that  he  could  hardly  bear  to  stand  in  a  pul- 
pit or  tent,  yet  his  affections  were  so  much  engaged  in  his  work, 
that  he  was  very  unwilling  to  leave  it. 

(4)  His  love  to  the  saints.  He  especially  embraced  these,  in 
the  arms  of  his  love  upon  earth,  with  whom  he  thought  he  should 
join  in  singing  the  song  of  the  Lamb  in  heaven.  His  love  of  be- 
nevolenoe  extended  unto  all,  as  appears  in  the  foresaid  concern  he 
had  for  the  salvation  of  sinners :  but  his  complacence  was  with  the 
saints,  the  excellent  ones  of  the  earth,  in  them  was  his  delight 

(6  )  His  readiness  to  suffer  for  his  Master,  and  for  the  gospel's 
sake,  and  his  willingness  to  take  up  the  cross,  and  follow  Christ, 
in  the  thorny  road  of  tribulation,  persecution,  contempt,  and 
reproach  for  the  name  of  Christ,  of  which  sometimes  he  had  his 
share,  even  in  some  of  the  idle  public  prints;  which  yet  he  never 
resented,  but  generously  disregarded,  as  one  that  rejoiced  to  be 
counted  worthy  to  suffer  shame  for  the  name  of  Jesus,  whom  he 
preached. 

(6.)  His  zeal  for  his  Master's  honour,  cause,  and  interest,  which 
made  him  to  witness,  even  in  his  private  station,  before  ever  he 
entered  upon  the  public  ministry,  against  the  corruptions  and  de- 
fections of  the  times ;  and  induced  him  to  come  out  to  the  field  of 
battle,  and  join  himself  with  the  Associate  Presbytery,  as  a  society 
which  he  judged  to  be  contending  for  the  faith  of  the  gospel,  for 
the  liberties  of  God's  people  in  Scotland,  and  for  a  covenanted 
work  of  Reformation,  which  he  saw  the  judicatories,  by  their  pro- 
ceedings, were  razing.  Thus  he  appeared,  we  may  say,  and  died 
in  the  wars ;  and  herein  also  he  ought  to  be  imitated  by  all  these 
that  desire  to  come  forth  "  to  the  help  of  the  Lord,  to  the  help  of 
the  Lord  against  the  mighty,"  Judg.  v.  28.  This  likewise  should 
be  matter  of  encouragement  to  you,  that  were  under  his  actual 
ministry  before  his  death.  I  read  of  Xenophon,  who  having  a 
crown  upon  his  head,  the  news  came  to  him  that  his  child  was 
dead,  and  he  presently  puts  off  his  crown  in  token  of  sorrow ;  but 
then  enquiring  how  he  died  ?    Answer  was  made,  that  he  died  in 
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the  wars ;  then  he  called  for  his  crown  again :  even  so,  jour  dear 
minister  is  dead ;  and  therefore  you  have  cast  perhaps  the  crown 
of  joy  off  your  heads ;  and  are  under  discouragement ;  but  if  you 
consider  how  he  died,  in  the  spiritual  wars,  and  is  now  a  conqueror, 
you  may  put  on  your  crown  of  joy  again,  and  study  to  take 
courage,  and  to  follow  his  example,  in  fighting  the  good  fight  of 
faith,  against  all  inward  and  outward  enemies,  which  he  did  to  the 
last,  and  then  died  in  the  faith  he  preached,  witnessing  a  good  con- 
fession to  the  end  of  his  life.  Though  the  particulars  of  his  death 
have  not  as  yet  so  Mly  reached  me ;  yet,  I  am  informed,  that 
among  his  dying  words,  some  dropped  from  him  to  this  purpose, 
"  I  have  had  many  adversaries,  both  within  and  without,  to  wrestle 
against ;  but  now  mine  head  is  lifted  up  above  all  mine  enemies; 
and  I  would  not  change  my  lot  for  the  heaviest  crown  of  gold." 

In  a  word,  as  your  minister  commended  his  Master,  Christ 
Jesus,  to  you,  and  set  life  and  death  before  you;  so  now,  his  Mas- 
ter hath  set  your  minister's  life  and  death  before  you,  that,  by  all 
these  means  you  may  be  COMPELLED  TO  COME  IK  THAT  ms  house 

MAY  BE  FILLED.     ♦     ♦     ♦ 


SERMOIsr  III. 

Preventing    Love; 

OB,  god's  lovb  to  us  the  causb  op  oub  love 

TO    HIM. 

"  We  hve  him,  because  he  first  loved  t/5." 

1  John  iv.  19. 

The  great  design  of  the  gospel,  gospel-ordinances,  and  sacra- 
ments, is  to  commend  the  love  of  God  iji  Christ.  The  sacrament 
of  the  supper  is  a  love-feast ;  and  they  that  have  their  senses 
Bpiritiially  exercised  therein,  will  find  readily  all  their  senses  filled 
with  love.  What  do  they  hear,  but  love  I  What  do  they  see,  but 
love!  What  do  they  taste,  but  love  I  What  do  they  feel,  but 
love !  What  do  they  smell,  but  love  I — It  is  a  sweet  accoimt  we 
have  of  God,  ver.  16.  "  Hereby  perceive  we  the  love  of  God,  be- 
cause he  laid  down  his  life  for  us,"  O  happy  they  that  have  so 
learned  the  gospel-catechism,  from  their  experience,  as  to  be  able 
to  answer  to  that  question.  What  is  God  ?  And  to  say,  God  is  love  1 
He  is  essential,  boundless,  bottomless,  infinite  love.  It  is  true,  if  we 
look  to  him  in  the  glass  of  the  law,  we  will  see  him  to  be  all  wrath; 
a  consuming  fire  out  of  Christ ;  but  look  to  him  in  the  glass  of 
the  gospel,  and  you  will  see  him  all  love ;  a  God  in  Christ  reconcil- 
ing the  world  to  himself:  and  the  sight  thereof  produces  love: 
for  "  we  love  him,  because  he  first  loved  us." 

The  text  give  us  a  short  account  of  the  whole  business  betwixt 
Grod  and  a  believer :  they  love  one  another.  Here  is  love  descend- 
ing, God  in  Christ  loving  his  saints ;  and  here  is  love  ascending, 
the  saints  in  Christ  loving  God;  and  the  former  begetting  the 
latter.  When  love  hath  descended  from  heaven  to  earth,  it  hath  fin- 
ished half  of  its  course ;  but  when  it  ascends  from  earth  to  heaven 
again,  then  the  circle  is  completed. 

Here  is,  1.  A  description  of  God's  love ;  he  loved  us  first. 
2.  A  description  of  our  love  to  God ;  we  love  him  for  this  cause. 
And, 

1.  We  have  God's  love  described ;  He  riRST  loved  us.  If  we 
were  to  make  a  critical  division,  we  might  notice  how  it  is  de- 
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scribed.  1.  In  the  act,  loved.  O  wonder  that  ever  the  heart 
of  God  should  have  acted  that  way  towards  any  sinner  of  Adam's 
race.  2.  The  subject  loving ;  He  loved :  Ola  glorious  He,  the 
infinitely  holy  and  just  God.  8.  The  object  loved ;  He  loved  us ; 
poor  wretched  apostate  us.  4.  The  quality  of  this  love,  he  loved 
us,  and  first  loved  us ;  intimating,  both  that  it  is  an  ancient  love, 
for  it  is  in  the  preterite  time,  he  loved ;  yea,  loved  from  eternity ; 
and  also  that  it  is  antecedent  love ;  he  first  loved  us,  before  we 
had  a  being,  before  we  were  capable  to  love  him ;  yea,  while  we 
were  yet  enemies. 

2.  We  have  the  saints'  love  described ;  we  loved  him  because  he 
loved  us ;  which  is  also  described  in  these  four :  1.  The  act,  love ; 
and  indeed  this  love  of  ours  is  but  a  drop  of  the  ocean  of  his 
love.  2.  The  subject  loving,  we ;  we  believers,  we  that  got  a  taste 
of  his  love.  8.  The  objeet  beloved,  him ;  we  love  him,  who  de- 
serves our  love  above  all  things  in  heaven  and  earth.  4.  The  rise 
and  source  of  this  love  of  ours,  We  love  him,  because  he  FIBST 
loved  us ;  his  love  is  the  incentive  and  productive  cause  of  our 
'love.  But  I  refer  the  further  explication  of  the  text  to  the  prose- 
cution of  a  doctrine.      Many  things  might  here  be  observed :  As^ 

1.  None  can  truly  love  God,  but  such  as  are  beloved  of  hina. 
Many  speak  of  the  love  of  God,  as  if  it  were  natural  to  them ;  but 
as  true  love  is  a  spark  of  heavenly  fire :  so  there  is  no  love  natural 
to  man  but  the  love  of  sin. 

2.  That  God  hath  a  people  in  the  world  that  love  him,  because 
they  are  loved  of  him.  There  is  in  God  a  common  love,  whereby 
he  loved  the  whole  world ;  and  a  special  love,  whereby  he  lovea 
the  saints:  and  so  there  is  in  the  saints  a  common  love,  by  which  they 
love  all  God's  creatures ;  and  a  peculiar  love  that  belongs  to  Gt)d 
only,  whom  they  prize  above  all  other  things. 

8.  That  divine  love  works  freely.  God  does  not  trade  with  us 
upon  any  terms,  conditions,  or  valuable  considerations  in  and  about 
us.  We  can  neither  buy  heaven  nor  beg  it ;  it  must  be  given.  Let 
not  the  greatest  civilian  presume ;  let  not  the  greatest  prodigal  de* 
spair :  God's  love  is  first  on  the  field. 

4.  That  as  God  and  his  saints  love  one  another,  so  the  reason  of 
saints  loving  God,  is  God  loving  them :  there  is  no  reason  of  Qrod^s 
love,  but  because  he  loves.  But  there  is  reason  enough  for  our 
love  because  he  loved  us.  The  believer  loves  God  upon  God's  ac- 
count, and  for  good  reason ;  God  loves '  us  without  any  reason^  or 
any  cause  from  without  himself;  but  we  have  all  the  reason  in  the 
world,  why  we  should  love  God.    Many  say,  they  love  Christ,  but 
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they  have  nol  any  reason  for  it ;  they  that  love  him  know  why 
they  do  so.  There  are  three  things  oreate  love,  viz.  Beauty,  inter- 
est, loY^  1.  Beauty ;  and  O,  but  Christ  is  white  and  ruddy,  and 
altogether  lovely.  2.  Interest ;  the  more  a  man  sees  Christ  to  be 
his  own,  the  more  he  loves  him.  8.  Love ;  the  love  of  God  is  the 
great  parent  of  love ;  it  begets  love ;  We  love  him,  because  he  first 

loved  us. ^But  having  taken  this  short  view  of  the  text,  the 

doctrine  I  fix  upon  is  this, 

Obssbv. — God's  love  to  his  people  is  the  source  of  their  love  to 
him.  Their  love  is  influenced  by  the  faith  of  his  love :  his  love  is 
the  cause  of  theirs ;  we  love  him,  because  he  first  loved  us. 

Now  the  general  method  that  seems  most  native  is, 

L  To  speak  of  God's  love  to  his  people. 

n.  Of  the  saints'  love  to  God. 

in.  The  influence  his  love  hath  upon  theirs  as  the  cause  of  it. 

IV.  Apply  the  whole  in  simdry  uses. 

I.  To  speak  of  God's  love  to  his  people :  and  indeed  to  speak  of 
it  is  to  speak  of  that  which  is  unspeakable  and  inconceivable,  for 
it  passeth  knowledge ;  only  we  may  notice  a  few  things  that  the 
scripture  says  of  this  love.  I  would  offer  some  remarks  concerning 
this  love  of  God ;  and  then  shew  more  particularly,  the  import  of 
this  expression,  He  first  loved  us. 

1.  I  would  offer  some  remarks  concerning  the  love  of  God. 

Remark  1.  That  the  foimtain  of  this  love  is  God  the  Father.  Love 
begins  in  order  of  nature  with  the  Father;  hence,  says  Christ,  "I  say 
not  unto  you,  that  I  will  pray  the  Father  for  you :  for  the  Father 
hifliself  loveth  you,"  John  xvi.  26,  27.  Christ  prays  for  all  the 
fruits  and  emanations  of  the  Father's  love  to  his  people ;  but  not 
for  the  Father's  love  itself.  You  mistake  greatly,  sirs,  if  you  do 
think  that  Christ  doth  purchase  and  pray  for  the  Father's  love  to 
his  people ;  nay,  it  was  the  Father's  love  that  sent  Christ  to  p\ir- 
chase  all  the  fruits  and  communications  of  his  love.  "God  so  loved 
the  world,  that  he  gave  his  only  begotten  Son."  The  love  of  God 
cannot  be  purchased;  there  is  no  need* of  any  mediation  here;  "I 
say  not  unto  you,  that  I  will  pray  the  Father,"  in  this  respect,  "for 
the  Father  himself  loveth  you.'"  Here  is  the  fountain  of  the  love. 
But, 

Remark  2.  That  the  channel  through  which  the  love  of  God  does 
run,  from  this  fountain,  is  the  Lord  Jesus  Christ.  God's  love  does 
not  vent  itself  towards  any  sinner,  to  the  disparagement  of  his  in- 
finite holiness  and  justice ;  and  therefore  it  vents  and  flows  in  and 
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througli  Christ,  ''Whom  God  hath  set  forth  to  be  a  propitiation 
through  £uth  in  his  blood,  to  declare  his  righteousness,  for  the  re- 
mission of  sins  that  are  past,"  Bomans  iiL  25.  Qoi  hath  taken  a 
marTellous  way  to  manifest  his  love :  when  he  would  shew  his 
power,  he  makes  a  world;  when  he  would  shew  his  wisdom, 
he  puts  it  in  a  frame  and  form  that  discovered  vast  wis- 
dom ;  when  he  would  manifest  the  grandeur  and  glory  of  his 
name  more,  he  makes  a  heaven,  and  puts  angels,  arch-angels, 
principalities,  and  powers  therein;  and  when  he  will  mani- 
fest love,  what  will  he  not  do  ?  It  is  a  pity  we  should  deny 
this  love ;  because  God  hath  taken  such  a  great  and  mysterious 
way  of  manifesting  it  in  Christ ;  his  death,  his  blood,  his  righteous- 
ness ;  here  is  the  channel. 

Remark  8.  The  streams  of  divine  love  that  flow  from  this  fountain, 
in  this  channel,  are  vastly  great;  viz.  Pardon,  peace,  safety,  adoption, 
justification,  sanctification,  audience  of  prayer,  a  blessing  on  all 
providences,  and  everlasting  triumph  in  heaven.  I  cannot  enlarge 
upon  these,  or  any  other  of  the  streams  that  flow  from  the  love*  of 
God ;  the  streams  are  so  many,  so  great,  that  we  should  lose  our- 
selves there,  as  well  as  in  the  fountain,  if  we  were  to  dive  therein- 
to ;  only  we  are  blessed  in  Christ  with  all  spiritual  blessings ;  and 
this  love  of  God,  arid  all  the  fruits  of  it,  is  to  be  enjoyed  in  the 
fellowship  of  the  Spirit,  2  Cor.  xiii.  18 ;  where  we  read  of  the 
grace  of  the  Lord  Jesus  Christ,  the  love  of  God,  and  the  com- 
mu|uon  of  the  Spirit ;  where  Christ  is  first  mentioned,  because  he 
is  next  to  us,  as  being  the  channel  through  which  the  love  of  God 
is  vented ;  and  this  love  of  Gtxl,  and  grace  of  Christ,  is  enjoyed  in 
the  communion  and  fellowship  of  the  Holy  Ghost ;  and  that  this 
love  is  from  the  Father,  as  the  fountain ;  in  the  Son  as  the  channel ; 
by  the  Holy  Ghost,  as  the  immediate  conveyance. 

Bemark  4.  The  vessels  into  which  these  streams  are  vented,  or 
this  love  is  poured,  are  sinners ;  even  to  them  it  is  declared  that  he 
is  the  Lord,  "  The  Lord  God  merciful,  and  gracious,"  "  forgiving 
iniquity  and  transgression,  and  sin ;"  and  that  "  God  is  love."  This 
motto,  that  God  is  love,  is  inscribed  on  the  gates  of  heaven ;  and  none 
will  think  strange  of  that,  because  the  love  of  God,  in  bringing 
any  sinner  of  Adam's  race  there,  is  manifested  to  the  highest. 
But  we  would  think  strange,  if  one  should  say,  that  this  is  even 
the  inscription  written  upon  the  gates  of  hell,  that  God  is  love ; 
why  7  his  love  to  himself,  and  his  own  justice,  is  manifested  there; 
yea,  not  only  so,  but  millions  are  damned,  because  they  slight 
redeeming-love ;  and  their  consciences  gall  them,  for  contemning 
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an  the  offers  of  love.  But  that  which  concerns  ns  especially,  is, 
that  we  maj  read  this  inscription  daily  upon  the  beautiful  gate  of 
the  temple ;  I  mean,  in  gospel-ordinances,  that  God  is  love ;  for 
therein  he  manifests  his  love  to  sinners,  even  to  sinners  of  Adam's 
family,  in  the  general  dispensation  of  the  gospel ;  and  particularly 
to  the  vessels  of  mercy,  in  the  special  operation  of  the  Spirit  upon 
&em  in  the  fulness  of  time ;  wherein  he  hath  designed  to  pour 
out  his  Spirit,  and  so  to  pour  in  his  Iotc.  But  to  omit  many  things 
here,  I  come, 

2dly.  To  shew  the  p^cular  import  of  this  expression.  He  first 
loved  us.    And, 

1.  It  says,  That  his  love  is  eternal  love,  and  from  everlasting : 
"  He  first  loved  us."  "  I  have  loved  thee  with  an  everlasting 
love,"  Jer.  ttyi.  8 ;  as  it  is  to  everlasting,  so  it  is  from  everlast- 
ing ;  as  it  will  never  have  an  end,  so  it  never  had  a  beginning,  but 
it  is  as  ancient  as  the  eternal  God  is.  O I  what  an  amazing  thought 
is  this,  that  God  should  have  had  thoughts  of  love  towards  any 
poor  sinners,  like  you  and  me,  from  the  beginning  of  his  being, 
which  is  without  a  beginning  I — ^But,  to  prevent  mistakes,  you 
would  know  that  the  love  of  God  is  twofold ;  his  love  of  destina- 
tion, and  his  love  of  approbation:  his  love  of  destination  and 
purpose,  whereby  he  is  said  to  have  chosen  us  in  Christ,  "  before 
the  foundation  of  the  world,  that  we  should  be  holy,"  "  having 
predestinated  us  unto  the  adoption  of  children,"  Eph.  i  4,  5 ;  and 
this  love  he  is  said  to  manifest  even  before  a  man's  conversion, 
1  John  iv.  9,  10.  "  In  this  was  manifested  the  love  of  God  to- 
wards us,  because  that  God  sent  his  only  begotten  Son  into  the 
world,  that  we  might  live  through  him.  Herein  is  love,  not  that 
we  loved  God,  but  that  he  loved  us,  and  sent  his  Son  to  be  the 
propitiation  for  our  sins." Again,  there  is  his  love  of  approba- 
tion and  friendship :  such  as  that  spoken  of,  John  xiv.  23.  "  If  a 
man  love  me,  he  will  keep  my  words,  and  my  Father  will  love  him, 
and  we  will  come  unto  him,  and  make  ourabode  with  him."  Now,  the 
object  of  the  former  love,  to  wit,  the  love  of  destination,  is  every 
elect  soul,  and  that  from  all  eternity,  as  well  as  in  time,  even  before 
their  conversion  and  union  to  Christ ;  the  object  of  the  latter,  to 
wit,  his  love  of  approbation  and  friendship,  is  every  believer  imited 
to  Christ,  to  whom  he  begins  to  manifest  his  everlasting  love  person- 
ally ;  for,  though  he  loved  and  approved  of  them  from  eternity  in 
Christ,  yet  they  cannot  be  said  to  be  actually  loved  and  approved 
in  their  own  persons,  till  once  their  persons  are  united  to  Christ. 
Though   God's  love  be  everlasting  and   immutable  as  himself 
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ifl,  yet  there  is  a  time  wherein  he  begins  to  manifest  his 
love :  there  is  no  variation  or  shadow  of  turning  in  God's  lov6 ; 
all  the  change  is  in  the  person  beloved,  not  in  God.  It  is  mere 
blasphemy  to  say,  that  God  begins  to  love  them  whom  before  he 
hated,  in  a  proper  and  strict  sense.  It  is  true,  the  elect  are^chil- 
dren  of  wrath,  even  as  others,  by  nature,  whatever  they  are  by 
divine  destination,  being  ever  the  object  of  God's  love  in  this  sense; 
yet  in  some  sense,  he  begins  to  love  them,  in  respect  of  the  mani- 
festing of  his  love  to  them,  and  the  outletting  of  his  love  upon 
them ;  when  his  love  is  taken,  not  so  much  for  his  immanent  act, 
as  for  his  transient  act,  not  for  any  thing  in  himself,  but  for  what 
flows  from  him  to  them ;  the  love  that  is  in  himself,  is  still  the 
same,  but  the  acts  of  love  that  flow  forth  to  them,  these  begin  to 
appear,  when  he  manifests  himself  to  them,  as  he  does  not  to  the 
world ;  when  he  comes  to  them  for  their  salvation,  and  reveals 
his  Son  in  them :  and  here  also  he  is  still  before-hand  with  them ; 
"He  first  loved  us." 

2.  "  He  first  loved  us ;"  it  says,  that  his  love  is  antecedent  love ; 
as  it  is  first  in  point  of  time,  yea,  from  all  eternity,  so  it  is  first  in 
point  of  order  of  time.  We  cannot  manifest  our  love  to  him,  till 
first  he  manifest  his  love  to  us.  Men  may  feign  love  to  God  and 
Christ,  before  they  know  any  thing  of  Gtxl's  love  in  Christ  towards 
ihem,  but  they  truly  have  no  love  to  him ;  even  the  elect  them- 
selves have  no  love  to  liim  by  nature,  they  are  enemies,  and  with- 
out God,  and  without  Christ  in  the  world ;  buried  in  the  grave  of 
sin  and  corruption  even  as  others ;  dead  in  trespasses  and  sins,  and 
slaves  to  divers  lusts ;  the  devil  dwelling  in  them,  working  in  them, 
reigning  in  them,  as  a  man  dwells  in  his  house,  or  works  in  his 
shop,  or  reigns  upon  his  throne ;  they  have  no  more  acquaintance 
with  him,  or  love  to  him,  than  others,  till  by  grace  they  be  regen- 
erated, and  made  to  come  to  God  in  Christ,  and  be  raised  up  to  a  new 
and  lively  hope.  Common  favours  indeed,  they  may  have,  and 
God  is  always  sure  to  notice  his  elect,  and  to  have  a  care  of  them ; 
and  many  remarkable  deliverances  will  they  meet  with,  even  while 
unconverted.  You  will  find  few  gracious  persons  but  they  will 
have  even  good  things  to  tell  of  the  Lord^s  kindness  to  them  in 
their  youth ;  but  yet  love  and  hatred  cannot  be  known  bv  these 
things  that  aie  seen ;  for  bad  men  have  had  the  like  deUv^ances, 
and  manifold  common  meroiesi,  and  common  grace  jwrhape  also; 
but  all  this  while  they  are  strangers  to  true  love  to  God,  till  onoe 
some  rays  of  his  everlasting  love  go  beforo  them,  and  mAlr»»  ^iray 
for  the  br^^iug  of  their  enmity,  and  engaging  them  to  love  bim. 
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8.  "He  fiiBt  loved  us ; " it  says,  tliat  his  love  is  absolutely  free 
love.  If  he  first  loved  us,  before  we  have  any  love  to  him  or  loveli- 
ness in  us,  O  how  free  is  it  I  His  love  is  &ee  in  several  respects. 
It  is  free  love  in  that  it  is  without  force  or  constraint ;  we  must 
even  pat  ourselves  in  his  reverence,  and  not  think  to  compel  God, 
as  if  he  could  be  obliged  to  do  it ;  nay,  if  we  get  any  thing,  we 
must  be  in  grace's  debt,  and  lay  at  grace's  door,  as  poor  beggars, 
for  an  alms  for  Christ's  sake. ^It  is  free  love  in  that  it  is  with- 
out reluctaney ;  it  is  with  all  his  heart  There  are  some  objects 
come  to  our  door,  and  though  we  give  them  alms,  yet  it  is  with 
9cme  reluctaney ;  we  are  not  so  free-hearted  towards  them  as  to 
others  whom  we  have  a  kindness  for ;  these  we  wUl  gi ve  to,  with  all 
our  heart ;  we  give  them  with  as  much  pleasure  as  if  we  were  get- 
ting to  ourselves ;  so  God's  special  gifts  are  given  with  all  his  heart; 
he  takes  pleasure  in  giving;  he  delights  in  shewing  mercy. — ^It  is 
free  love,  in  that  it  is  without  merit  and  motive ;  h^4ove  is  neither 
desired  nor  deserved,  and  yet  he  loves :  I  will  love  them  freely :  I 
iriU  do  it  undeservedly,  even  while  they  deserve  to  be  thrust  down 
to  the  lowest  hell ;  Not  for  your  sakes  do  I  this,  be  it  known  unto 
you. — ^It  is  free  love,  in  that  it  is  without  price;  he  seeks  nothing 
for  what  he  gives,  he  takes  nothing  for  it ;  nay,  he  deals  with  us  as 
poor  beggars  that  have  nothing  to  oflFer  for  what  he  gives,  and 
nothing  wherewith  to  recompense  his  kindness,  after  he  hath 
given. — ^It  is  free  in  opposition  to  all  proper  terms  and  conditions. 
Papists  tell  us  of  the  merit  of  congruity,  and  the  merit  of  condig- 
nity ;  and  many  ignorant  protestants  think  they  do  enough  when 
ihey  exclude  the  word  merit,  but  in  the  room  of  merit  they  bring 
in  a  world  of  conditions ;  and  tell  us,  upon  condition  you  do  so 
and  so,  then  God  will  do  this  and  that  to  you ;  telling  us,  God  hath 
made  a  covenant  with  us,  not  like  the  covenant  of  works,  but  upon 
easier  terms,  requiring  only  some  little  things  accommodated  to 
our  weakness :  "It  cannot  be  called  merit,"  say  they, "for  there  is 
no  proportion  betwixt  what  we  do,  and  what  we  get ;  it  is,"  say 
they, "but  as  if  one  should  hold  out  a  penny,  and  get  a  kingdom 
for  it."  Many  such  subtile  reasonings  of  men  there  are,  that  tend 
to  exalt  self,  and  self-righteousness,  which  would  all  vanish  before 
the  light  of  this  very  text,  if  viewed  in  a  spiritual  and  evangelical 
manner.  "  He  first  loved  us." 

4.  "  He  first  loved  us ;"  it  says,  that  his  love  is  a  preventing  love ; 
it  prevents  our  love,  and  all  the  good  that  can  be  about  us ;  for  he 
prevents  with  the  blessings  of  his  goodness.  I  might  here  illustrate 
this  by  shewing,  1.  The  object  of   his  love,  whom  he  prevents. 
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2.  The  time  of  his  love,  when  he  prevents  them.  8.  The  dawning  of 
his  love  upon  them,  whereby  he  prevents  them.  4.  The  firoits  and 
eflfects  of  his  love  in  them,  wherein  he  prevents  theuL 

(1.)  The  object  of  his  love,  whom  he  prevents.  If  we  view 
whom  he  loves,  we  cannot  but  see  it  to  be  preventing  love.  The 
love  of  God  lighted  upon  fallen  men,  not  £Edlen  angels,  though 
much  more  noble  and  spiritual  beings;  and  why?  even  because 
he  hath  mercy  on  whom  he  will  have  mercy: "his  love  fidleth 
upon  the  poor,  foolish,  weak,  nothings  of  this  world  far  ordinary ; 
not  upon  the  wise,  noble,  and  mighty ;  not  many  such  are  called ; 
he  reveals  these  things  to  babes,  not  to  the  wise  and  prudent  of  the 
world.  We  must  not  think,  that  outward  things,  such  as  wisdom, 
and  learning,  and  worldly  advantages,  move  God  to  set  his  love 
upon  any ;  "  Even  so  Father  for  so  it  seemed  good  in  thy  sight ; " 
yea,  his  love  vents  ordinarily  upon  the  most  stubborn  and  rebelli* 
ous  sinners  in  the  world,  more  than  upon  the  most  civil  and  moral 
persons,  that  had  led  a  better  life  than  the  generality  of  their 
neighbours ;  who  have  had  more  of  the  righteousness  of  the  law 
than  other  people ;  who  have  been  better-natured,  in  respect  of 
their  pleasant  natural  disposition,  than  others ;  and  who  have  had 
a  liberal  education,  so  as  to  be  trained  up,  not  only  in  manifold  arte 
and  sciences,  but  in  manifold  religious  duties  from  their  childhood. 
Grace  many  times  passes  by  such  persons  as  these,  and  falls  upon 
more  knobby,  rugged  persons.  The  young  man  in  the  gospel  may 
be  put  to  say,  All  these  things  have  I  done  from  my  youth  up,  and 
yet  go  away  from  Christ,  when  a  bloody  Manasses,  and  persecu- 
ting Paul  are  received  into  favour  and  mercy.  In  a  word,  whom* 
soever  he  makes  the  object  of  his  manifested  love  in  time,  they  are 
persons  \mworthy  of  his  love ;  they  are  fall  of  enmity  against  him, 
and  bent  to  backsliding  from  him,  wofully  averse  from  returning 
to  him.  That  God  should  love  sinners,  and  great  sinners,  O  what 
preventing  love  is  it  I 

(2)  The  time  of  his  love,  when  he  prevents  them,  does  also 
illustrate  this.  Many  a  time  he  makes  his  grace  to  reach  them,  not 
when  they  are  in  their  best  frame  or  mood ;  but  behold  a  Paul 
going  to  Damascus,  with  the  knife  in  his  hand,  ready  to  cut  the 
throats  of  the  saints;  grace  out-runs  him,  seizes  him,  lays  hold  upon 
him,  and  the  love  of  a  God  in  Christ  overcomes  him ;  he  is  made 
Christ's  prisoner,  vanquished,  and  brought  to  subjection.  I  do  not 
say,  that  it  always  holds,  that  a  person  gets  the  revelation  of  grace, 
when  going  on  in  sin;  but  the  first  efflux  of  grace  towards  them  is 
•nany  times,  when  in  a  very  bad  case:  the  Lord  arrests  them,  many 
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times,  when  th^  have  been  about  some  wicked  act  of  sin;  the 
Lord  will  &11  in  at  such  a  time  upon  their  conscience,  fill  them 
with  terror,  and  humble  them  under  his  mighty  hand ;  and  never 
leave  them  till  he  hath  quickened  them,  and  made  them  live;  ''I 
said  unto  thee,  when  thou  wast  in  thy  blood,  Live."  But  what 
need  we  say  more  concerning  the  time  of  his  love,  to  show  the 
preventing  nature  of  it,  than  what  God  himself  says,  Bom.  ix.  9, 
18.  "Jacob  have  I  loved,  but  Esau  have  I  hated ;"  "  the  children 
being  not  yet  bom,  neither  having  done  any  good  or  evil,  that  the 
purpose  of  God  according  to  election  might  stand,  not  of  works, 
but  of  him  that  calleth  ?"  Before  the  man  was  bom,  or  had  done 
either  gooi  or  evil,  behold  he  is  an  object  of  divine  love ;  "  Jacob 
have  I  loved." 

(  8.  )  The  dawning  of  his  love  upon  them,  whereby  he  prevents 
th^n,  may  farther  illustrate  this,  That  he  first  loved  us.  By  the 
dawning  of  his  love,  I  understand  not  only  the  love  and  grace  that 
is  objectively  displayed  in  the  glorious  gospel ;  but  especially  in  the 
first  glimmerings  of  the  subjective  light,  or  the  dawning  of  the  day 
d  power,  wherein  the  person  is  made  willing  when  the  gospel 
comes,  Not  in  word  only,  but  in  power ;  when  he  girds  his  sword 
upon  his  thigh,  even  his  glory  and  his  majesty,  as  that  word  may  be 
read,  Psal.  xiv.  8,  for  the  display  of  the  glory  of  his  grace  and 
love,  is  the  sword  whereby  he  subdues  and  conquers  his  enemies : 
and  till  this  will-conquering  day  of  power  take  place,  what  is  in  the 
will  but  impotence  and  insufficiency,  to  think  anything  as  of  our- 
adves  ?  and  not  only  impotency,  but  aversion  from  every  thing 
that  is  good ;  and  not  only  aversion,  but  opposition  and  contrariety 
to  the  holy  nature  and  will  of  God ;  "  The  carnal  mind  is  enmity 
against  God,  for  it  is  not  subject  to  the  law  of  God,  neither  indeed 
can  be."  This  dawning  then  of  the  day  of  power,  to  make  them 
willing,  must  take  place  .before  there  can  be  any  gracious  motion  in 
the  soul  towards  God :  for  aU  the  legal  conviction  and  humiliation 
that  goes  before  this,  works  only  from  a  principle  of  self-love,  and 
self-preservation,  till  this  great  master-faculty  of  the  soul,  the  will 
being  conquered,  carry  the  rest  of  the  faculties  of  the  soul  towards 
God. 

( 4. )  The  fruits  and  effects  of  his  love  in  them,  wherein  he 
prevents  them.  And  here  I  will  tell  you  some  of  these  things  that 
his  love  prevents,  in  regard  that  they  are  fruits  of  his  love. 
And, 

1.  His  love  prevents  our  holiness ;  for  that  is  a  fruit  of  his  love. 
1  hope  you  know  that  sanctifi cation  and  holiness  is  a  work  of  God's 
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free  graoe,  and  so  an  effect  of  his  free  love;  and  jet,  I  fear,  j<m 
bewray  jonr  ignorance  of  the  goepel  in  thinking,  O  must  I  not  be 
holy  before  ever  God  love  me  7  Must  not  a  man  be  somewhat 
holy,  and  therefore  God  will  love  him,  and  give  him  more?  O 
great  ignorance  to  think  so ;  What  hast  thou  but  what  thou  hast 
received?  Is  not  the  very  first  beginning  of  holiness  from  God? 
Is  it  not  he  that  infuses  the  habit  of  grace,  and  takes  away  the 
heart  of  stone,  add  gives  the  heart  of  flesh ;  and  so  his  love  pre- 
vents our  habitual  holiness,  and  also  our  actual  holiness,  and  all 
our  good  works  ?  Surely  you  may  Taiow  this ;  for  you  have 
learned  to  say,  that  as  it  is  by  his  free  grace,  that  we  are  renewed 
in  the  whole  man,  after  the  image  of  God,  so  it  is  by  the  same  free 
grace  that  we  are  enabled  more  and  more  to  die  unto  sin,  and  live 
unto  righteousness.  K  any  good  work,  truly  good,  be  wrought  by 
you,  is  it  not  the  fruit  of  God's  creating  power  ?  For  we  are  his 
workmanship,  created  in  Christ  Jesus,  tmto  good  works. 

2.  His  love  prevents  our  faith ;  for  that  is  a  fruit  of  his  love. 
Tou  will  say,  it  is  true,  he  must  make  us  holy,  but  must  we  not 
come  to  him  for  it  ?  Is  it  upon  condition  that  we  believe,  that  he 
loves  us,  and  saves  us  ?  My  dear  friends,  whence  is  it  that  we  get 
feith  ?  If  ever  we  have  any  true  feith,  is  it  upon  the  account  of 
foreseen  faith  that  God  loves  any  man  ?  *  *  *  Is  it  because 
we  had  faith  before  ?  O I  does  faith  come  out  of  our  own  shop? 
Or,  is  it  spun  out  of  our  own  bowels,  and  forged  upon  our  own 
anvil  ?  Can  we  bring  faith  out  of  our  own  head  or  heart  ?  Can 
dry  bones  live,  or  raise  themselves  out  of  the  grave  ?  Nay,  it  is 
as  impossible  for  us  to  believe,  and  raise  ourselves  up  to  the  life  of 
faith,  as  it  is  for  a  carcase  of  clay  to  put  life  in  itself;  nay,  is  not 
faith  the  gift  of  God?  Is  not  Christ  the  author  and  finisher  of 
faith?  Who  says,  "And  I,  if  I  be  lifted  up  from  the  earth,  will 
draw  all  men  unto  me."  It  requires  the  same  power  that  raised 
Christ  from  the  dead.  O  then  I  Let  not  your  imagination  in  this 
matter  cross  the  very  first  principles  of  religion,,  so  as  to  think 
that  your  faith,  if  you  have  any,  is  the  cause  of  God's  love,  while 
his  love  is  the  cause  of  your  faith ;  "  He  first  loved  us." 

8.  His  love  prevents  our  repentance ;  for  that  is  a  fruit  of  his 
love :  Why,  say  you,  must  we  not  repent  and  reform,  before  God 
set  his  love  upon  us  ?  And  ought  we  not,  by  the  exercise  of  our 
common  gifts  and  abilities  that  God  hath  given  us,  to  work  up  our- 
selves to  something  of  this,  in  order  to  our  obtaining  the  fiivour 
of  God?  Alas,  for  such  ignorance,  and  such  a  gospel-darkening 
religion,  as  is  like  to  come  in  fashion  in  this  generation  I     O I  is 
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not  lepentanoe  as  mucli  the  gift  of  God,  and  fruit  of  his  love,  as 
any  other  graces  and  fruits  of  the  Spirit  ?  Acts.  v.  81.  "  Christ  is 
exalted  a  Prince  and  a  Saviour,  by  the  right  hand  of  God,  to  give 
repentance  to  Israel,  as  well  as  forgiveness  of  sins."  We  have  a 
great  deal  of  noise  made  about  the  necessity  of  gospel-repentance 
beforesy  and  in  order  to  justification,  and  that  even  as  a  condition 
and  qualification ;  here  is  indeed  a  new  scheme  of  divinity,  of  which 
there  is  no  foundation  in  our  standards  of  doctrine.  It  is  true,  re- 
pentance is  so  necessary,  that  none  can  expect  pardon  without  it ; 
and  so  say  I,  holiness  and  sanctification  are  so  necessary,  that  none 
can  expect  pardon  without  them:  but  is  therefore  holiness  and 
sanctification  necessary  in  order  to  justification?  I  think  it  is 
hard  to  maintain  this  without  running  to  Home,  and  making  sancti- 
fication before  justification,  and  in  order  to  it :  for  if  actual  gospel- 
repentatice  be  not  a  part  of  sanctification,  I  know  not  what  it  is ; 
yea,  as  described  in  our  Catechism,  it  comprehends  the  whole  of 

sanctification. But  to  return ;  why,  may  one  say,  may  we  not 

repent  of  our  sins,  in  some  measure,  and  reform  our  lives,  and 
hnmble  ourselves,  and  mourn  ?  At  least,  can  we  not  shed  a  tear  ? 
Oan  we  not  leave  off  our  tippling,  and  quit  our  lusts,  and  think 
upon  death,  judgment,  and  eternity,  so  as  by  the  meditation  of 
these  we  shall  get  ourselves  wrought  up  to  a  strong  and  strange 
mortification  to  all  things  in  the  world ;  yea,  become  as  eminent  in 
this  as  any  saint  in  all  the  country,  for  all  their  boasting  ?  Well, 
much  good  may  your  repentance  do  you ;  and  would  to  God  that 
you  were  doing  more  than  you  do.  But  I  would  have  you  suspect 
your  repentance,  yea,  I  tell  you  assuredly,  that  even  by  the  utmost 
use  of  the  highest  common  gifts  and  graces,  you  cannot  repent ; 
and  when  you  have  brought  yourself  by  these  means  to  the  greatest 
measure  of  legal  repentance,  yet  there  is  no  promise  in  all  the 
Bible  to  that  repentance ;  For  all  the  promises  are  yea,  and  amen, 
in  Christ  Jesus ;  and  till  you  get  in  to  Christ,  by  a  faith  of  his 
operation,  your  common  legal  repentance  is  a  sinful  repentance ; 
For  whatsoever  is  not  of  faith,  is  sin ;  and  so  it  is  a  God-displeasing 
repentance :  For  without  faith,  it  is  impossible  to  please  God.  In 
a  word,  your  repentance,  which  you  so  much  magnify  in  your 
heart,  for  I  suppose  you  are  not  so  destitute  of  sense,  as  to  speak 
thus  before  the  world ;  this  repentance,  I  say,  is  so  far  from  dis- 
posing you  for  Christ,  that  it  tends  eflFectually  to  make  you  oppose 
Christ;  why?  you  find  heart-meltiDg  and  mourning,  tears  and 
sorrows,  great  fiashes  and  love-floods  of  affection,  and  then  you 
think  all  is  right :  you  see  no  more  need  of  Christ,  and  come  short 
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of  him,  instead  of  being  drawn  into  him.  "  A  man  in  this  case/' 
as  one  fitly  expresses  it,  ''  is  like  one  that  comes  to  court  a  ladj; 
but  having  got  a  sight  of  the  hand-maid,  he  fialls  in  love  with  her, 
courts  her,  and  marries  her,  who  yet  was  but  the  person  that 
should  have  led  him  to  the  lady,  he  was  proposing  to  match  with : 
so  here,  Christ  is  tHe  match,  the  law  and  the  duties  thereof  are  the 
handmaid ;  well,  thou  falls  to  duties,  sorrowing  for  sin,  and  the 
like;  you  have  fallen  in  love  with  that,  and  seek  no  further." 
^^Ji  you  will  say,  by  this  means  you  would  have  no  preparatory 
work  at  all.  It  seems  by  this  doctrine,  say  you,  a  man  must  come 
to  Christ  at  the  first  leap,  reeking  out  of  his  sins,  before  his  life  be 
reformed ;  nay,  Sirs,  I  must  tell  you,  in  the  Lord's  name,  that  the 
design  of  a  right  preparatory  work,  is  to  force  you  out  of  your 
feigned  repentance  and  reformation,  and  out  of  your  fiJse  hopes 
and  confidence,  and  to  sweep  away  your  refuge  of  lies :  and  if  ever 
God  prepare  you  for  Christ,  he  will  bring  you  to  say,  "  0, 1  cannot 
repent,  I  cannot  reform,  I  cannot  mourn ;  and  give  me  a  world  I 
cannot  command  a  hearty  sigh,  or  a  sob  for  sin ;  I  can  do  nothing ; 
I  am  hard  like  a  stone,  and  black  like  a  devil ;  and  unless  Christ 
help,  I  am  utterly  and  eternally  imdone."  And  this  tends  to  give 
the  soul  a  great  demonstration  of  the  freedom  of  his  love,  that  it 
prevents  our  repentance  :  *'  He  first  loved  us." 

4.  His  love  prevents  our  prayers ;  for  that  is  also  a  fruit  of  his 
love.  You  will  say,  though  we  cannot  attain  to  be  holy,  and  can- 
not believe  and  repent,  yet  we  must  pray,  and  seek,  or  else  we 
cannot  get  his  favour  and  love.  Wo  is  me  that  people  should  have 
such  dark  and  dangerous  notions  of  the  method  of  salvation! 
Pray,  whence  comes  our  prayers,  if  they  be  worth  the  name  of 
prayers  ?  Do  they  not  come  from  heaven,  and  from  the  Spirit  of 
grace  and  supplication  ?  If  you  have  any  desires  that  are  worth 
the  naming,  they  come  from  above :  and  if  they  come  wholly  out 
of  your  heart,  or  head,  they  are  not  worth ;  yea,  whatever  desire 
you  have  out  of  Christ,  and  whatever  prayer  is  not  put  up  on  this 
altar,  the  name  of  Christ  Jesus,  and  by  the  help  of  the  Spirit  of 
Christ,  there  is  no  promise  made  to  it:  for,  however  several 
promises  are  made  to  God's  ordinances  and  institutions,  which 
oblige  you  to  be  about  his  hand  in  the  use  of  means ;  yet  no 
promise  is  made  to  your  performance  out  of  Christ.  Expect  then 
no  favour  for,  or  upon  the  accoimt  of  your  duties ;  for  if  that  be 
your  way  of  doing,  you  need  to  pray  that  God  may  force  you  out 
of  your  prayers.  Let  none  think  now  that  I  am  discouraging  any 
from  the  use  of  means,  and  the  performance  of  duties ;  nay,  I  take 
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vitneas  that,  in  God's  name,  I  call  you  to  the  use  thereof;  and  de- 
clare you  are  obliged  thereto  by  the  command  and  authority  of 
Father,  Son,  and  Holy  Ghost.    But,  in  the  same  name,  I  call  you 
to  the  right  use  of  the  means,  the  gospel  use  of  the  means ;  for 
that  legal  notion  of  praying  and  seeking,  that  I  find  for  ordinary 
among  people,  as  if  their  seeking  would  prevent  God's  love,  and 
procure  his  favour,  is  derogatory  to  the  goodness  of  God;  and 
hath  a  tendency  to  make  a  Christ  of  their  prayers,  yea,  more  t^n 
a  Christ ;  in  r^ard  it  would  be  ascribing  a  causality  to  our  pray- 
ers, which  is  not  even  done  to  the  merits  of  Christ  in  this  matter : 
for,  as  I  said  before,  the  love  of  God  in  itself,  cannot  be  procured ; 
Christ  himself  did  not  procure  it;  for  God's  love  prevented  Christ's 
mission,  and  sent  him  to  procure  all  that  he  did  procure  and  pur- 
chase: and  therefore,  if  you  think  your  prayers  will  purchase 
God's  love,  you  make  more  than  a  Christ  of  your  prayers ;  and 
fliey  are  offensive  to  God,  dishonouring  to  Christ,  and  prejudicial 
to  your  own  souls.    The  saints  themselves  know  that  it  is  not  by 
their  duties  that  they  obtain  his  love ;  but  in  duty  sometimes  they 
get  a  sense  of  his  love.    Why,  may  some  say,  we  need  pray  none 
at  aU,  if  we  get  no  good  by  our  prayers.    Really,  man,  these  pray- 
ers which  you  make  your  righteousness,  and  for  which  you  expect 
to  be  loved,  and  justified,  and  saved,  they  are  the  most  abominable 
to  God,  and  unprofitable  to  the  world.     "  To  what  purpose  is  the 
multitude  of  your  sacrifices?"    Therefore  "bring  no  more  vain 
oblations:  incense  is  an  abomination  unto  me;"  "I  cannot  away 
with,  it  is  iniquity,  even  the  solemn  meeting,"  Isa.  i.  11,  13.     See 
Isaiah  Ixvi.  6.     Therefore  you  have  need  to  pray,  that  God  would 
learn  you  the  mystery  of  prayer ;  for  yoli  will  never  find  it  a 
pleasant,  comfortable,  and  profitable  exercise,  while  you  set  it  be- 
fore his  love,  as  a  cause  of  it ;  whereas  it  follows  after  his  love  as 
a  fruit  of  it.     Hence  all  that  ever  prayed  to  purpose,  or  wrestled 
with  him  for  the  blessing,  have  found  that  they  could  not  pray, 
more  than  they  could  move  the  earth  from  its  centre,  imtil  his 
grace  prevented  their  prayers ;  and  they  can  all  set  their  seal  to 
that  word,  Isa.  Ixv.  1,  "  I  am  found  of  them  that  sought  me  not." 
None  ever  sought  him  aright,  till  free  grace  sought  them  out,  and 
found  them  in  some  respect. 

Quest.  But  is  it  not  said,  Ezek.  xxxvi.  87,  "  I  will  yet  for  this 
be  enquired  of  by  the  house  of  Israel  ?"  True,  betwixt  gracious 
seeking  and  finding,  there  is  a  certain  connexion ;  for  gracious  and 
spiritual  seeking  presupposes  grace  to  seek,  and  that  his  love  hath 
jdready  prevented  our  prayers ;  and  when  he  gives  grace  to  seek, 
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to  be  sure  lie  will  giye  more  and  more,  not  for  our  seeking;  but 
for  the  sake  of  his  promise  in  Christ  Jesus,  and  upon  his  account 
But  if  we  understand  that  word  as  an  encouragement  to  all, 
whether  gracious  or  graceless  persons,  "  I  will  yet  for  this,  be  en- 
quired of  by  the  house  of  Israel,"  then  the  meaning  is  not,  I  will 
give  you  none  of  these  things,  to  wit,  the  new  heart,  the  new  spirit^ 
there  promised,  and  the  Spirit  to  be  put  within  you ;  I  say,  the 
meaning  is  not,  I  will  give  you  none  of  these  things,  but  for  the 
sake  of  your  prayers,  and  till  your  prayers  produce  them ;  nay, 
that  exposition  would  be  cross  to  the  very  context,  which 
says,  "Not  for  your  sakes  do  I  this,  saith  the  Lord  Qtoi,  be  it 
known  unto  you :  be  ashamed  and  confounded  for  your  own  ways, 
O  house  of  Israel,"  you  may  be  ashamed  of  your  prayers  and 
duties,  as  well  as  your  sins  and  iniquities ;  and  therefore  it  is  not 
for  the  sake  of  your  persons  or  prayers  either,  be  it  known  unto 
you ;  and  therefore  the  meaning  of  the  word  is,  that  as  all  Israel 
hath  a  right  of  access  to  these  promises ;  and  all  poor  sinners  that 
hear  tell  of  them,  may  come  to  a  throne  of  grace,  and  plead  for 
the  accomplishment  of  them  to  themselves,  in  a  way  of  free  grace ; 
so  in  the  diligent  use  of  all  these  means  and  ordinances  of  my 
appointment,  they  shall  find,  that  I  will  yield  myself  exorable 
and  easy  to  be  entreated ;  and  so  it  is  an  encouragement  to  prayer, 
in  expectation  that  G.od  will  confer  the  promised  blessings,  and  not 
that  our  prayers  will  obtain  them ;  and  therefore  the  more  that  a 
man  turns  such  a  scripture  to  a  covenant  of  works,  as  if  he  were 
upon  terms  with  God,  that  upon  condition  that  he  pray  and  seek, 
God  will  give  him  the  promised  blessings ;  the  more  he  does  so,  I 
say,  the  farther  is  he  from  all  these  blessings ;  whereas  the  less 
hope  and  expectation  that  a  poor  soul  hath  from  his  prayers,  he 
will  always  find,  that  he  will  come  the  more  speed. 

In  a  word,  the  prayer  you  speak  of,  man,  is  either  a  natural  or  a 
spiritual  prayer ;  if  it  be  a  natural  prayer,  then,  as  the  natural 
man  is  bound  to  pray,  and  yet  hath  nothing  to  expect,  but  of  sov- 
ereign free  grace; .  so  there  is  no  connection  betwixt  his  prayer  and 
the  promise, unless  we  turn  *  *  Arminians:  Kit  be  a  spiritual  prayer, 
then  to  be  sure,  the  promise  hath  prevented  his  prayer ;  for  to  say 
that  none  of  these  promises  are  given,  till  a  man  pray  in  the  Spirit 
for  them,  is  cross  to  the  whole  current  of  scripture,  and  spiritual 
reason ;  for,  how  can  a  man  pray  in  the  Spirit  till  that  promise  be 
accomplished  in  some  measure  upon  him,  I  will  put  my  Spirit 
within  you?    Thus  his  love  prevents  our  prayers,  it  prevents  our 

desires  and  endeavours :  ''  He  first  loved  us." And  so  much 

shall  saMoe  for  the  first  general  head. 
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n.  The  second  thing  propoeed  was,  to  speak  of  believers'  love 
to  Grod  and  Christ;  "  We  love  him:"  This  is  but  a  small  stream 
that  flows  firom,  and  runs  again  to  the  ocean  of  his  love.  We  may 
take  up  this  love  of  the  saints  towards  Qod  in  the  following  consid- 
erations. 

1.  We  may  consider  this  love  in  its  nature.  It  is  not  a  spark 
of  natural  kindling;  it  is  not  &om  natural  reason  or  common 
grace,  no;  it  is  firom  the  saving  operation  of  the  Holy  Ghost,  cir- 
cumcising the  heart  to  love  God ;  the  fruits  of  the  Spirit  are  faith, 
love,  and  the  rest  of  the  graces :  it  is  altogether  supernatural ; 
for  the  natural  mind  is  enmity  against  God  :  we  naturally  hate 
God.  Sirs,  though  the  worst  person  in  the  world  will  say  they  do 
not  hate  Qod,  yet  they  really  do  it ;  and  their  hatred  appears  in 
their  aversion  from  him  and  his  ways,  opposition  to  his  commands 
and  counsels,  their  contempt  of  his  promises,  and  neglect  of  his 
salvation,  and  his  Christ ;  for  they  will  not  come  to  him,  that  they 
might  have  life,  It  is  God's  prerogative  to  turn  the  heart  from 
enmity  to  love,  from  darkness  to  light,  and  from  the  power  of 
Satan  unto  Qod :  no  man  ran  turn  himself  more  than  the  ''Ethi- 
opean  can  change  his  skin,  or  the  leopard  his  spots,"  Jer.  xiii. 
23.  Men,  by  their  improvement  of  their  natural  fiewulties,  and  by 
common  grace,  which  most  part  of  men  having  something  of, 
come  to  a  sermon,  and  go  to  their  knees,  carry  somewhat  of  mo- 
rality and  modesty,  but  they  are  not  able  to  command  themselves 
to  love  God ;  nay,  duty  is  a  burden ;  the  word  is  a  weariness  to 
them ;  they  are  mad  upon  idols ;  they  make  the  Lord  to  serve 
with  their  sin ;  and  their  duties  to  serve  as  a  covering  to 
their  lusts ;  and  make  use  of  duty  for  this,  that  they  may  be 
looked  upon  as  good  men,  and  not  Atheists :  but  let  them  do  their 
best,  they  cannot  expel  that  cursed  habit  of  enmity,  nor. introduce 
the  contrary  habit  of  love,  till  the  power  of  God  come  along  dis- 
covering the  bounty  and  glory  of  Christ,  and  transforming  the 
soul  after  the  same  image ;  for  this  love  imports  a  saving  knowl- 
edge of  this  glorious  object  beloved,  a  high  esteem  of  the  object 
thus  known,  a  hearty  choice  of  him  whom  we  so  esteem,  and  a  sweet 
recumbency  in  this  choice.  The  understanding  is  made  to  see,  the 
judgment  to  esteem,  the  will  to  choose,  and  the  soul  to  acquiesce 
in  him. But  these  things  I  cannot  enlarge  upon. 

2.  We  may  consider  this  love  in  the  kinds  of  it.  And  here  I 
would  speak  only  of  two  kinds  in  general,  namely,  a  more  conmjon 
and  a  more  special  love. 

( 1.  )  There  is  a  more  common  love,  which  even  hypocrites  may 


72  FBBYBKTIKa    LOYB. 

have,  and  may  have  it  as  a  fruit  of  God's  Spirit  in  this  common 
operation,  while  yet  they  are  not  renewed  in  the  whole  man.  As 
they  may  have  a  temporary  fSuth,  so  they  may  have  a  love  pro- 
portioned to  this.  The  seed  of  the  word  falls  into  the  hearty  as 
into  stony  ground,  and  it  quickly  springs  up  in  some  flashes  of 
affection,  and  fair  flourishes  of  a  profession,  so  as  they  may  seem,  to 
themselves  and  others,  to  be  among  the  best  of  Christians^  while 
yet  it  is  not  any  special  work  of  God's  Spirit,  but  a  common  gift 
and  grace.  The  Lord  designs  to  tame  and  civilize  some,  as  well 
as  to  save  and  convert  others.  Now  this  love  however  great  and 
vehement  it  may  be  in  appearance,  yet  it  is  but  a  land-flood :  at 
the  best  it  hath  not  a  spring ;  it  is  nourished  as  a  pool  of  water, 
not  as  a  well  of  water ;  the  water  which  the  Lord,  gives  to  his 
people,  it  is  in  them  as  "  a  well  of  water,  springing  up  into  ever- 
lasting life,"  John  iv.  14.  But  the  hypocrite's  love  is  a  returning 
to  the  Lord,  but  not  with  the  whole  heart.  It  is  a  love  as  described  in 
the  Jews,  They  served  the  Lord,  and  they  served  Asht^roth ;  to 
pacify  their  consciences,  they  will  serve  the  Lord ;  but  to  satisfy 
their  aflfections,  they  will  serve  their  lusts :  they  never  sell  their  all 
for  the  pearl  of  great  price ;  they  never  rest  upon  him  as  their 
present,  only,  and  greatest  good,  nor  find  fall  satisfaction  in  hint. 
They  never  come  to  that  with  it,  "  Whom  have  I  in  heaven  but 
thee?  and  there  is  none  upon  earth  that  I  desire  beside  thee." 
There  is  something  beside  Christ  that  they  desire ;  they  have  some 
esteem  of  him,  when  he  smiles  on  them  in  his  providences,  when 
they  get  ease  to  their  consciences ;  and,  by  their  fistlse  hopes  of 
heaven,  apprehend  matters  to  be  well  enough  with  them.  But 
when  the  Lord  begins  to  frown,  and  the  course  of  his  providence  is 
turned,  then  their  love  is  turned  into  hatred ;  and  the  hatred  where- 
with they  hate  him,  is  greater  than  the  love  wherewith  they  loved 
him.  As  John's  hearers  rejoice  in  his  light  for  a  season,  and  but  for  a 
season ;  and  Christ's  hearers  cry  this  day,  Hosanna  and  the  next  day, 
Crucify  him ;  and,  as  many  people  followed  Christ  for  the  loaves,  be- 
cause he  fed  them ;  so  many  still  follow  Christ,  some  for  outward 
things,  and  because  of  his  general  merciful  dispensations ;  yea,  some 
for  inward  things :  0,  say  they,  ordinances  are  pleasant ;  it  is  a  sweet 
thing  to  get  a  tear  at  a  sermon,  and  to  be  ravished  with  something 
of  the  glory  of  heaven,  and  privileges  of  the  saints :  no  doubt  the 
joy  with  which  the  stony-groimd  hearers  received  the  word,  had  its 
sweetness  and  pleasure,  and  thereupon  their  hearts  are  aloft,  and 
they  think  they  love  Christ  above  all  things ;  but  yet  their  root 
is  rottenness;    they  never   truly  come  to  Christ,  to  get  rest 
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to  their  hearts  and  consciences  from  the  £Qth  and  guilt  of  sin. 
But, 

(2. )  There  is  a  special  lore,  whereby  the  whole  soul  is  carried 
out  towards  the  Lord,  as  the  chief,  present,  and  only  good,  and 
whereby  the  soul  sees  nothing  in  heaven  or  earth  desirable  in  com- 
parison of  him ;  and  that  acts  towards  a  present  Christ,  in  rejoicing 
in  him;  and  towards  an  absent  Christ,  by  lamenting  after  him:  it 
acts  by  cleaving  to  him,  when  they  have  the  greatest  temptations 
to  go  away,  and  it  appears  most  when  Christ  threatens  to  depart ; 
and  it  cleaves  most  to  him,  when  many  are  departing  from  him ; 
To  whom  shall  we  go,  thou  hast  the  words  of  eternal  life.  It 
counts  all  but  loss  and  dimg  for  him :  Christ  gets  the  throne  of 
their  hearts,  the  cream  of  their  affections,  the  very  soul  of  their 
souls,  their  most  vehement  love ;  whatever  other  things  they  love, 
it  is  bnt  in  a  subordination  to  him ;  whatever  other  things  they 
lejoice  in,  he  is  their  chief  joy ;  "  Then  will  I  go  unto  the  altar  of 
God,  unto  God  my  exceeding  joy ;"  Psalm  xliii.  4.  Their  joy  in 
Um  exceeds  the  joy  that  they  have  in  any  thing  else  in  the 
world. 

8.  We  may  consider  this  love  in  the  degrees  of  it.  I  would  not 
be  for  the  breaking  a  bruised  reed,  or  quenching  a  smoking  flax ; 
my  heart's  desire  is,  that  all  that  love  Christ,  even  in  the  weakest 
degree,  if  it  be  a  special  love,  may  go  away  rejoicing  in  him ; 
therefore  I  tell  you  of  these  four  degrees  of  this  love, 

( 1. )  There  is  a  love  of  desire  after  Christ,  that  is  not  yet  arrived 
at  a  fiill  complacency  in  him ;  The  desire  of  our  soul  is  to  thy 
name,  says  the  Church.  A  poor  creature  may  have  a  rooted  desire 
after  Christ,  that  is  not  yet  come  the  length  of  a  rooted  delight  in 
him ;  because  through  unbelief  they  question  their  special  interest 
in  him :  but  "  blessed  are  they  which  do  hunger  and  thirst  after 
righteousness :  for  they  shall  be  filled."  K  a  gracious  desire  after 
Christ  be  rooted  in  the  soul,  there  is  true  love.  Yea,  further,  this 
desire  hath  several  degrees  also :  sometimes  the  desire  is  like  a 
smoking  flax,  hardly  can  one  discern  the  spark  of  red  fire,  only 

they  see  smoke  as  a  sign  of  fire ;  a  smoking  flax. This  desire 

may  be  strangely  choked,  sometimes  through  the  prevalence  of 
unbelief:  even  the  children  of  God,  that  have  sound  and  saving 
desires,  may  become  so  heartless,  as  that  they  have  no  boldness  to 
come  to  the  Lord,  and  express  their  desires ;  all  they  can  say  is, 
that  there  is  something  about  the  bottom  of  their  heart  of  an 
earnest  wish,  that  the  Lord  would  come  to  them,  when  they 
cannot  come  to  him :  all  they  can  say  is,  0,  when  will  he  come  to 
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me  I  Or,  when  will  lie  give  me  a  visit !  O,  there  is  none  in  the 
world  needs  a  visit  so  much  1 1 — Sometimes  their  desires  are  more 
vivid  and  lively,  more  bright  and  shining,  and  break  forth  in 
ardent  prayers  and  pantings  of  soul  after  him;  "As  the  hart 
panteth  after  the  water  brooks,  so  panteth  my  soul  after  thee,  O 
God.  My  soul  thirsteth  for  God,  for  the  living  God."  "  With  my 
soul  have  I  desired  thee  in  the  night ;  yea,  with  my  spirit  within 
me  will  I  seek  thee  early." — Sometimes  again  their  desires  become 
so  strong,  as  that  the  person  is  made  to  put  on  a  resolution,  as 
David  did,  "I  will  not  give  sleep  to  mine  eyes,  or  slumber  to  mine 
eyelids,  imtil  I  find  out  a  place  for  the  Lord,  an  habitation  for  the 
mighty  God  of  Jacob.    Lo,  we  heard  of  it  at  Ephrata :  we  found 

it  in  the  fields  of  the  wood."    Psalm  cxxxii.  4,  5,  6. Their 

desires  may  be  such  as  to  make  them  restless,  till  they  get  their 
hearts  made  a  fit  habitation  for  him ;  they  may  be  such  as  to  carry 
their  souls  aloft  above  all  temporary  enjoyments,  and  make  them 
mount  up  on  wings  as  eagles;  and  to  look  down  upon  all  the  enjoy- 
ments of  time,  and  sublunary  comforts,  as  altogether  contemptible. 
But  then, 

(2.)  As  there  is  a  love  of  desire,  so  of  delight  and  complacency, 
whereby  they  take  up  their  rest  and  satisfaction  in  him  saying, 
Though  the  fig-tree  should  not  blossom,  nor  fruit  should  be  found 
in  the  vine,  etc. ;  yet  will  I  rejoice  in  the  Lord ;  I  will  joy  in  the 
God  of  my  salvation.  Lideed,  they  that  have  found  saving  desires 
aftier  the  Lord,  are  unsatisfied  till  their  desire  be  turned  to  delight, 
and  till  they  attain  this,  "  Whom  having  not  seen  ye  love ;  in 
whom,  though  now  ye  see  him  not,  yet  believing,  ye  rejoice  with 
joy  imspeakable  and  ftill  of  glory."  When  the  Lord  manifests 
himself  to  them,  as  reconciled  in  Christ,  when  he  manifests  his  love 
to  their  souls,  and  opens  the  flood-gates  of  his  Spirit's  influences, 
0  then  they  cannot  but  delight  in  him,  and  be  satisfied  as  with  the 
marrow  and  fatness ;  for  then  they  have  a  feast  of  &t  things,  and 
of  wines  on  the  lees,  well  refined.  0  sensualists,  that  never  had  a 
more  pleasant  hour  all  your  days,  than  when  you  sat  down  to  a 
hearty  meal  of  meat  or  drink,  you  are  but  a  miserable  creature ; 
There  is  meat  to  eat  that  you  know  not  of,  and  joy  that  you  inter- 
meddle not  with.  0  the  joy  and  triumph  that  there  is  in  the  en- 
joyment of  a  God  in  Christ ;  Thanks  be  to  God,  which  always 
causes  us  to  triumph  in  Christ ;  always  causes  to  triumph  ! 
It  is  true,  the  souls  of  believers  may  sometimes  wander  from  the 
Lord,  even  aft«r  they  have  experienced  this  enjoyment ;  and  never 
more  readily  than  on  the  back  of  a  sweet  communion :  their  desires 
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may  wander  after  other  things;  they  may  fall  asleep;  they  are  not 
yet  perfect,  nor  delivered  from  a  body  of  death ;  and  therefore 
after  that,  they  may  come  tmder  doubts,  and  great  fears;  and 
these  may  bring  them  very  low,  and  may  much  alienate  their 
hearts  from  the  Lord ;  yea,  but  they  are  as  the  needle  in  the  com- 
pass, that  can  never  rest  or  settle  till  it  comes  to  the  right  point. 
They  can  never  rest  till  they  get  into  his  bosom  again;  they  find 
their  case  a  wilderness  case,  wherein  they  are  wandering  from 
mountain  to  hill,  and  therefore  they  say.  Return  unto  thy  rest,  0 
my  soul :  they  are  made  again  to  return  to  him,  and  take  more 
delight  in  him  than  ever ;  and,  by  delighting  in  him  get  an  earnest 
of  heaven. 

(3.)  There  is  a  love  of  benevolence  and  good- will  towards  Christ, 
and  his  interest  in  the  world,  that  all  his  concerns  in  the  world  may 
go  right,  and  that  no  weapon  formed  against  Zion  may  prosper. 
By  this  love,  all  these  things,  whereby  God  makes  himself  known, 
his  word,  his  ordinances,  his  people,  his  precepts,  his  truths,  are 
precious.    And  to  this  we  may  join, 

(4.)  The  love  of  beneficence,  whereby  they  do  all  they  can  for 
the  honour  of  Christ,  the  good  of  his  church,  the  credit  of  his 

truths,  and  for  bearing  down  every  interest  opposite  to  his. ^But 

these  things  may  perhaps  fall  under  another  head. 

4.  We  may  consider  this  love  in  the  dimensions  of  it :  as  God's 
loye  towards  his  people  hath  height,  and  depth,  and  length,  and 
breadth,  so  there  is  something  like  dimensions  of  that  sort  in  their 
love  to  him, 

(1.)  Their  love  is  a  high  love,  it  hath  a  height ;  it  is  a  transcen- 
dent love ;  they  love  him  above  all  things ;  they  love  him  more 
than  father  or  mother,  sister  or  brother,  profit  or  pleasure,  credit 
or  preferment ;  yea,  doubtless,  they  coimt  all  things  but  loss  and 
dung  in  comparison  of  him.  The  language  of  their  soul  is.  None 
hut  Christ ;  in  all  things  he  hath  pre-eminence. 

(2.)  Their  love  hath  a  depth ;  for  it  is  rooted  in  the  heart,  and 
does  not  float  in  the  fancy.  The  love  of  many  is  but  like  a  thaw, 
that  will  sometimes  be  on  the  face  of  the  ground,  by  the  heat  of 
the  sun,  while  there  is  a  hard  frost  below  in  the  earth;  so 
their  love  is  but  superficial,  upon  the  surfece  of  the  soul :  there 
is  some  thaw,  but  the  heart  is  hard;  true  love  hath  a  deep 
root. 

(3.)  Their  love  hath  a  breadth :  they  not  only  love  his  mercy 
and  grace,  but  his  faithfulness,  justice,  and  holiness :  they  love  not 
only  his  covenant  promises,  but  his  kindly  threatenings ;  not  only 


76  FBIVSNTIKG    LOTS. 

his  &yoiLrable  providences,  but  also  his  fiEttherl j  chastisements : 
they  love  every  thing  that  hath  any  thing  of  Gk)d  in  it ;  his  people, 
because  they  are  his  image ;  his  ordinances  because  they  are  his 
galleries ;  they  love  the  place  where  his  honour  dwells;  said  every 
thing  that  hath  a  divine  stamp  and  superscription. 

(  4.  )  Their  love  hath  a  length  in  it,  as  well  as  a  height,  and 
depth,  and  breadth.  It  is  not  like  the  hope  of  the  hypocrite  that 
perisheth.  Their  hope  and  love,  who  are  hypocrites,  is  built  upon 
an  airy  &ncy  and  empty  imagination ;  it  is  built  upon  sand,  and  so 
it  falls  to  the  groimd ;  but  the  believer's  love  is  built  upon  the 
faith  of  the  promise,  and  the  faith  of  the  love  of  God ;  it  is  built 
upon  the  rock  of  ages,  and  so  the  building  stands.  Some  will 
have  a  love  to  a  thing  to-day,  and  quit  it  to-morrow ;  but  love  to 
Christ  will  never  go  quite  out.  It  is  true,  their  love  is  not  always 
exercised,  or  always  equal  in  its  exercise;  for  sometimes  it  is 
like  a  coal  below  the  ashes,  yet  all  the  power  of  hell  cannot  quench 
it ;  for  many  waters  cannot  quench  love :  it  may  be  over-topped 
with  the  weeds  of  corruption,  and  out  of  view ;  for  the  flesh  lust- 
eth  against  the  Spirit;  and  the  flesh  may  be  strong,  and  the 
Spirit  or  grace  weak,  but  still  the  root  remains,  and  shall  grow 
up  to  perfection. 

5.  We  may  consider  this  love  in  the  properties  of  it.  Some 
of  them  have  been  touched  in  the  preceding  heads,  therefore, 
in  short, 

( 1.  )  True  love  to  God  in  Christ  is  a  free  and  voluntary  love. 
Some  people  force  themselves  up,  as  it  were,  to  an  esteem  for 
Christ,  by  using  manifold  arguments ;  and  after  all,  it  is  but  imag- 
inary and  mercenary  love :  they  are  not  under  the  constraint  of 
gospel-grace,  but  the  constraint  of  legal  hope ;  expecting  some  re- 
ward for  their  love  and  service:  but  here  the  person  loves  the 
Lord  for  himself,  and  serves  him  without  legal  compulsion  or  co- 
action  ;  or  by  legal  fears  of  hell,  or  legal  hope  of  heaven.  As  he 
loves  them  freely,  in  opposition  to  merit,  so  they  love  him  freely, 
in  opposition  to  legal  compulsion. 

(  2« )  True  love  is  a  sincere  love ;  Grace  be  with  all  them  that 
love  our  Lord  Jesus  Christ  in  sincerity.  It  is  a  loving  the  Lord 
with  all  the  heart,  soul,  mind  and  strength ;  it  is  hearty,  and  hath 
its  abode  in  the  inner  chambers  of  the  heart.  It  does  not  lay  in  the 
tongue  or  lip,  or  the  outward  profession  only,  but  in  the  heart,  and 
affection,  and  soul  of  man. 

(  8.  )  True  love  is  an  ardent  love:  it  is  compared  to  fire  that 
hath  a  most  vehement  flame:    it  is  like  fire  for  light;    it  is  the 
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• 

discovery  of  Glirist  that  makes  the  soul  to  love  hini;  and  it  makes 
the  man's  light  to  shine  before  men,  so  as  his  heavenly  Father  is 
glorified.  It  is  like  fire  for  heat ;  it  heats  the  breast^  and  warms  the 
affections,  and  flames  towards  Christ  when  he  is  seen.  It  is  like 
the  fire  for  its  consuming  qoalitj ;  it  consumes  lusts  and  corruptions : 
many  waters  cannot  quench  it :  no  water  of  sin,  of  auction,  of 
desertion,  or  temptation. 

(  4.  )  True  love  is  active  love ;  it  makes  the  soid  to  act  for  God, 
and  for  Christ,  saying,  0  what  shall  I  do  for  him?  What  shall  I 
render  to  the  Lord  for  all  his  benefits  ?  It  constrains  to  services 
and  sufferings  for  Christ 

(  5.  )  True  love  is  an  uniting  love :  it  carries  out  the  soul  to- 
wards union  and  commimion  with  God  in  Christ ;  he  affects  com- 
munion with  him  in  his  thoughts  and  meditations ;  My  meditation 

of  him  shall  be  sweet. Communion  with  him  in  his  ordinances, 

communion  with  him  in  his  grace,  and  communion  with  him  in 
glory. 

(  6.  )  True  love  is  solicitous  and  careful  love :  it  is  careful  to 
avoid  whatever  is  offending  to  God,  careful  to  provide  whatever  is 
pleasing  to  him ;  careful  and  solicitous  lest  it  should  lose  his  com- 
pany ;  careful  and  solicitous  to  recover  a  sight  of  him  when  he 
absents  himself, 

(  7.  )  True  love  is  a  bold  and  venturing  love ;  it  will  adventure 
upon  reproaches,  persecutions,  dangers,  difficulties,  yea,  and  death 
itself,  for  the  sake  of  the  Lord  Jesus.  When  there  are  greatest 
difficulties,  true  love  will  cleave  most  to  Christ :  when  there  is  a 
general  apostacy,  true  love  will  appear  most  for  Christ,  as  the  two 
witnesses,  Rev.  xi.  3.  When  men  make  breaches  upon  the  truth 
of  God,  the  true  lover  of  Christ  will  cast  himself  into  the  breach, 
as  Pergamus  did.  Rev.  ii.  18.  In  a  word,  when  love  cannot  stand 
in  the  breach,  it  will  mourn  for  the  dishonour  done  to  Christ,  and 
weep  in  secret  places  for  it.  All  these  proceed  from  the  invincible 
valour  of  love. 

(  8.  )  True  love  is  a  persevering  love :  when  faith  and  hope,  in 
some  respect,  will  carry  us  no  further  than  the  grave,  love  will  go 
over  the  border  of  time,  and  remain  in  heaven  for  ever. 

(  9.  )  True  love  is  a  conjugal  love,  a  marriage  love :  and  as 
conjugal  love  is  a  loyal  love ;  so  is  true  love  to  Christ :  It  calls 
Jesus  Lord  and  King  :  "  He  is  thy  Lord  and  worship  thou  him," 
Psal.  xlv.  11.  As  conjugal  love  is  a  chaste  love ;  so  true  love  to 
Christ  cannot  endure  a  rival :  it  allows  no  mate,  no  lust,  no  Deli- 
lah, to  come  in  Christ's  room,  without  the  utmost  abhorrence.    As 
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conjugal  love  is  a  reverentdal  love ;  so  true  love  to  Christ  carries  to- 
wards him  with  holy  fear  and  reverenoe,  and  filial  regard.  And 
as  a  conjugal  love  is  a  fimitfal  and  fruit-bearing  love ;  so  true  love 
to  Christ  is  a  love  that  bears  fruit  to  him;  "Ye  also  are  become 
dead  to  the  law  by  the  body  of  Christ ;"  and  "  married  to  another," 

even  to  Christ,  that  ye  might  bring  forth  finit  unto  God. 

Again, 

(  10.  )  True  love  is  an  assimilating  love ;  it  changes  the  person 
in  whom  it  is,  into  the  image  of  the  glorious  and  beloved  object, 
and  makes  him  desire,  above  all  things  to  be  like  unto  Christ ;  say- 
ing, O,  to  be  holy  I  0,  to  be  free  of  sin  I  0,  to  be  full  of  God  I 
0,  to  be  conform  to  the  image  of  Christ  I  yea,  the  more  love,  the 
more  likeness. 

(  11.)  In  a  word,  sometimes  it  is  an  extatical  love,  as  if  the  man 
were  beside  himself,  and  out  of  himself:  hence  that  proverb, 
Amantes,  Amantes;  like  that  of  Paul,  K  "we  be  beside  ourselves, 
it  is  to  God,"  2.  Cor.  v.  18.  It  carries  the  soul  out  of  itself,  saying  with 
the  church.  The  voice  of  my  beloved,  behold  he  comes ;  it  is  an 
abrupt  kind  of  speech,  like  that  of  a  person  transported,  ravished, 
and  in  a  rapture :  The  voice  of  my  beloved,  behold  he  cometh : 
sometimes  there  is  a  ray  of  glory,  a  bright  glance  of  the  Sun  of 
righteousness. 

6.  We  may  consider  this  love  in  the  effects  of  it. 

(  1.  )  This  love  vents  itself  in  prayer-  and  supplication ;  "  O 
God,  thou  art  my  God ;  early  will  I  seek  thee,"    Psalm  Ixiii.  1. 

(  2.  )  It  vents  itself  in  praise  and  commendation ;  "  My  beloved 
is  white  and  ruddy,  the  chiefest  among  ten  thousand."  Cant.  v.  10. 

(  8.  )  It  vents  itself  in  wonder  and  admiration;  "Behold,  what 
manner  of  love  the  Father  hath  bestowed  upon  us,  that  we  should 
oe  called  the  sons  of  God." 

(  4.  )  It  vents  itself  in  obedience  and  observation  of  his  law; 
"  If  you  love  me,  keep  my  commandments." 

(  5.  )  It  vents  itself  in  hatred  of  sin,  and  every  false  way ; 
"Ye  that  love  the  Lord,  hate  evil." 

(  6.  )  It  vents  itself  in  loving  every  thing  that  belongs  to  God. 
And  this  might  lead  me  to  shew  how, 

7.  We  may  consider  this  love  in  the  object  of  it,  and  in  the 
extent  of  its  object ;  why,  the  true  lover  of  Christ,  he  loves  a 
whole  Christ. 

(  1.  )  He  loves  him  in  his  person,  as  he  is  the  brightness 
of  the  Father's  "  glory,  and  the  express  image  of  his  person,'* 
Heb.  i  8. 
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(  2.  )  He  lovas  him  in  his  natures,  as  he  is  God-man ;  Emicak* 
USL,  God  with  us. 

(  3. )  He  lores  him  in  his  offices ;  as  he  is  a  Prophet  to 
take  away  his  darkness ;  a  Priest,  to  take  away  his  guilt ;  and 
a  King,  to  take  away  his  sin,  and  to  subdue  his  lusts. 

(  4.  )  He  lores  him  in  his  relations ;  as  he  stands  related  to  God, 
being  his  eternal  Son ;  as  he  stands  related  to  the  coyenant,  being 
the  Mediator,  Witness,  Surety,  and  Testator,  and  all  of  it;  and  as 
he  stands  related  to  his  church,  being  their  Head  and  Husband, 
and  all  relations  to  them.  You  see  what  a  large  field  I  might  here 
go  through. 

(  6.  )  He  loves  him  in  his  righteousness,  both  active  and  passive, 
as  having  fulfilled  the  law,  and  satisfied  the  justice  of  God  in  our 
room. 

(  6.  )  He  loves  him  in  his  merit  and  purchase ;  he  loves  him  in 
his  Spirit  and  grace ;  he  loves  him  in  his  commands,  promises,  and 
comforts ;  he  loves  him  in  his  work  and  wages ;  he  loves  him  in 
his  ministers  and  people ;  he  loves  him  in  his  gospel  and  ordinan- 
ces; he  loves  him  in  his  crown,  honour,  and  glory ;  he  loves  him 
ID  his  cross  his  reproach,  and  suffering ;  he  loves  him  in  every  thing 
about  him,  and  especially  in  himself,  as  being  altogether  lovely. 
And  this  leads  to  another  consideration. 

8.  We  may  consider  this  love  in  the  grounds  of  it.  Indeed  it  is 
a  God  in  Christ  they  love :  more  particularly,  if  you  ask,  what  are 
the  grounds  of  the  saints'  love  to  Christ  ?  Why, 

(1.)  Their  love  to  him  is  grounded  upon  his  worth,  beauty,  and 
excellency ;  the  soul  loves  him,  because  of  his  own  amiable  excel 
lency.  When  the  soul  gets  a  view  of  Christ's  own  beauty,  and  of 
the  glory  of  God  in  him,  his  power,  wisdom,  holiness,  grace,  mercy, 
and  other  properties,  his  heart  is  ravished  with  love  within  him. 
0  the  thoughts  of  his  worth,  and  his  fulness  of  grace  and  good- will 
is  overcoming  ?  "  Because  of  the  favour  of  thy  good  ointments  thy 
name  is  as  ointment  poured  forth,  therefore  do  the  virgins  love 
thee."  Song  i.  8. 

(2.)  Their  love  to  him  is  grounded  upon  his  undertaking  for 
them,  and  accomplishing  that  imdertaking :  they  love  him  because 
of  what  he  did  undertake  from  eternity,  and  perform  in  time ; 
Who  loved  me,  and  "  gave  himself"  for  me  I  They  love  him  because 
he  put  himself  in  their  nature,  for  their  good :  they  love  him  be- 
cause he  put  his  name  in  their  debt-bonds  and  bills :  they  love 
him,  because  he  put  their  names  in  his  last- will,  and  in  the  book 
of  life :  they  love  him,  because  he  puts  his  Spirit,  his  nature,  and 
his  Father's  image  into  them. 
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(8.)  Their  love  to  Trim  is  grounded  upon  his  Father's  loTe  to  him, 
and  satisfaction  in  him ;  The  Lord  is  well  pleased  foriiis  righteous- 
ness' sake,  saying,  This  is  my  beloved  Son,  in  whom  I  am  well 
pleased.  And,  0  but  Christ  be  deservedly  the  object  of  the  saints' 
love,  because  he  is  the  object  of  the  Father's  love,  who  loves  him, 
both  as  he  is  his  Son,  and  as  he  is  our  Surety ;  and  therefore  as 
the  sum  of  all, 

(4.)  Their  love  to  him  is  grounded  upon  his  love  to  them ;  "  We 
love  him  because  he  first  loved  us. "  This  leads  me  to 

m.  The  third  general  head,  viz.  The  influence  that  his  love 
hath  upon  theirs  as  the  cause  of  it.  And  here  I  would,  1.  Clear 
and  demonstrate  it,  that  his  loving  us  is  the  cause  of  our  loving 
him.  2.  Enquire  what  influence  his  love  hath  upon  ours. 

1.  As  to  the  first  of  these,  to  clear  this  point,  we  would  offer  the 
following  considerations. 

(1.)  Consideration  is.  That  a  natural  man,  that  looks  upon  God, 
can  never  have  a  heart-love  to  him,  whatever  he  pretends.  It  is 
true,  many  fancy  Qtod  loves  them,  and  pretend  they  have  a  love  to 
him,  like  some  in  the  church  at  Ephesus,  who  said,  they  were  apoe* 
ties,  and  were  not,  but  were  foimd  liars;  so  many  pretend  tiiey 
know  God,  and  love  him,  who  yet  in  works  deny  him ;  and  by 
their  practice  are  found  liars ;  and  the  vision  of  their  heads  is  libe 
to  end  in  utter  darkness.  It  is  true  also,  that  all  that  have  a  love 
to  God,  have  not  the  full  assurance  of  God's  love  to  them :  some 
may  live  under  his  frowns,  who  are  yet  in  a  state  of  favour :  there 
may  be  some  true  love,  where  yet  there  is  but  little  joyful  assur- 
ance ;  yet,  I  say,  these  who  have  no  fiedth  at  all  of  God's  love  in 
Christ,  but  look  upon  God  as  an  implacable  enemy,  they  can  have 
no  hearty  love  to  him ;  nay,  conscience  of  guilt,  and  fear  of  wrath 
make  them  run  away  from  God  as  an  enemy ;  the  spirit  of  slavish 
fear,  which  all  awakened  sinners  are  naturally  possest  of,  till  God 
shew  them  his  love  and  favour  in  Christ,  will  rather  harden  men 
in  their  enmity,  than  melt  them  into  love.  K  there  were  nothing 
but  the  terror  of  the  Lord  to  be  known,  conversion  would  be  im- 
possible. 

(2.)  Consideration  is,  That  the  greater  the  sense  of  God's  love 
in  Christ  is,  the  stronger  will  our  love  to  him  be.  Hence  there 
are  such  different  degrees  of  love  to  God  among  the  saints,  and 
even  in  the  same  saints,  or  believers,  at  several  seasons,  according 
as  they  have  more  or  less  of  the  comfortable  appehension  of  the 
love  of  God  in  Christ :  for,  although  the  love  of  God  be  not  variable, 
yet  our  views  and  apprehensions  of  it  are.    Every  believer  hath 
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Ills  dark  and  gloomy  days,  as  well  as  his  bright  and  pleasant  days; 
and  the  leas  aeqpible  views  lie  hath  of  God's  love  and  fiEtvonr,  the 
moie  sensible  deadness  in  duty,  and  decay  of  lore  to  God  takes 
place.  When  the  believer  wants  the  &ith  of  God's  love,  his  wings 
are  dipt ;  but  when  his  heart  is  firanghted  with  a  large  measure  of 
the  faith  of  God's  love,  then  he  mounts  up  on  wings  as  an  eagle ; 
then  the  love  of  Christ  constrains  him ;  and  his  heart  is  enlarged 
to  run  the  way  of  Gkxi's  commandments. 

(8. )  Consideration,  That  the  love  of  God  discovered,  breaks  the 
power  of  all  these  things  that  hindered  our  love  to  hiyn  Is  self- 
love  a  snare  to  keep  us  from  the  love  of  God?  Well,  a  display  of 
God's  love  breaks  the  power  of  self-love.  When  Job  got  a  dis- 
covery of  the  glory  of  God's  grace,  then  he  abhors  himself.  When 
we  know  that  God  is  pacified  towards  us,  it  makes  us  loath  and 
abhor  ourselves,  Exek.  xvL  68.  A  sinner  is  never  so  odious  in 
his  own  sight,  as  when  he  is  persuaded  of  his  being  precious  in 
God's  si^it  Does  the  flattery  of  the  world  allure  men  from  the 
love  of  Gh)d?  Well,  but  the  displays  of  God's  love  make  the 
world  to  be  crucified  to  us,  and  us  to  the  world. — Christ's  love  dis- 
covered obscures  all  the  seeming  glory  of  the  world,  as  the  sun 
darkens  the  lesser  lights,  and  as  the  works  of  nature  spoil  the  repu- 
tation of  the  works  of  art.  Do  the  frowns  of  the  world  frighten  us 
from  the  love  of  God  and  his  way?  Well,  but  the  display  of 
God's  love  to  us  is  a  noble  security  against  this  temptation ;  for 
little  matter,  who  be  against  us,  if  God  be  for  us ;  His  loving- 
kindness  is  better  than  life:  therefore,  though  the  rage  of  men 
should  reach  our  lives,  yet  what  comparison  is  betwixt  the  breath 
of  our  nostrils,  and  the  favour  of  an  eternal  God  ?  We  do  not  love 
God  in  Christ,  because  we  do  not  know  him ;  but  when  his  love  is 
displayed,  then  he  is  known  in  the  light  of  the  Spirit,  As  a  spirit 
of  wisdom  and  revelation  in  the  knowledge  of  Christ ;  the  Spirit 
comes  as  a  Spirit  of  light;  and  thus  the  love  of  God  is  shed  abroad 
upon  the  heart  by  the  Holy  Ghost. 

(4.)  Consideration,  When  God  displays  his  love,  he  at  the  same 
time  transforms  the  soul  to  whom  he  discovers  himself,  and  makes 
it  a  new  creature.  Now,  the  new  nature  is  a  grateful  and  loving 
nature ;  depraved  nature  may  reward  evil  for  good,  and  hatred  for 
love ;  but  it  is  not  so  with  the  new  nature,  it  natively  renders  love 
for  love ;  it  is  native  to  the  soul  upon  the  discovery  of  God's  love, 
his  everlasting  love,  to  be  constrained  to  his  service  and  obedience; 
*'  If  ye  love  me,  keep  my  commandments."  Now,  this  love,  that 
ii  the  product  of  God's  love,  is  virtually  all  obedience ;  and  there- 
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fore  love  ijs  said  to  be  the  ftQfillixig  of  the  law:  and  whea  love 
takes  place,  his  commaiidineiits  are  not  grievous^  but  pleasant; 
yea,  when  the  love  of  Ood  is  in  the  hearty  then  the  law  of  God  is  in 
the  heart. — ^But  then, 

2.  To  enquire  more  particularly  what  influence  Gh)d'8  Iotc  hath 
upon  ours :  "  We  love  him,  because  he  first  loved  us :"  our  love  is 
just  the  reflex  of  his,  as  the  sun  shining  upon  a  glass.  Wlij,  how 
does  his  love  to  us  influence  our  love  to  him?  (1.)  It  hath  a 
moral  influence,  in  point  of  motiva  (  2. )  A  physical  influence,  in 
point  of  power. 

( 1. )  It  hath  a  moral  influence,  in  point  of  motive :  and  so  it  is 
the  moral  cause  of  our  love ;  the  incentive,  the  argument-  What 
will  move  us  to  love,  if  the  display  of  this  infinite  love  does  it  not? 
We  cannot  but  love  such  a  good  God,  who  was  first  in  the  act  and 
work  of  love ;  that  loved  us  when  we  were  both  unloving  and  un- 
lovely ;  that  loved  us  at  such  a  rate,  as  to  seek  and  solicit  our 
love  at  the  expense  of  his  Son's  blood.  0  amazing  love  1  Is  there 
anymotive  can  be  stronger  to  engage  us  to  love  him  again?  Shall 
not  the  love  of  Christ  constrain  us  to  love  him  again?  What  in 
all  the  world  will  endear  a  soul  to  God,  if  the  love  of  Qroi  do  it 

not  ? So  much  as  we  see  of  the  love  of  God,  so  much  we  love 

him,  and  delight  in  him,  and  no  more.  Every  other  discovery  of 
God  without  this,  will  but  make  the  soul  to  flee  from  him.  H  the 
futh  and  apprehension  of  his  free  love,  of  his  ancient  love,  his 
antecedent  love,  his  preventing  love,  such  as  I  have  spoken  oi^  be 
no  motive  or  argument  to  influence  us  to  love  him,  there  is  no 
argument  in  the  world  will  prevail. 

2.  It  hath  a  physical  influence,  iq  point  of  power ;  and  so  it  is  not 
only  the  moral,  but  the  productive  cause.  There  is  a  power  in  his 
love  that  conquers,  captivates,  and  overpowers  the  man,  so  that  he 
cannot  but  love:  God's  love  hath  a  generative  power:  our  love  is 
brought  forth  by  his  love,  James  i.  18.  Of  his  own  will  he  begat 
us ;  that  is  of  his  own  free  love  and  good-wilL  Divine  love  makes 
such  an  impression,  that  it  enstamps  love  upon  the  souL  As  his 
love  hath  a  generating  power,  so  it  hath  a  creating  power;  his 
love  infuses  and  creates  love  in  the  person.  Beloved,  it  works 
good  in  the  man,  that  is  the  object  of  it ;  his  power  and  will  are 
commensurate ;  what  he  wills,  he  works ;  and  when  the  time  of 
love  or  of  manifesting  love  comes,  the  time  of  power  comes ;  "  Thy 
people  shall  be  willing  in  the  day  of  thy  power."  His  love  hati 
a  constraining  power ;  *'  The  love  of  Christ  constrains  us ;"  and  his 
love  hath  a  drawing  power ;  "  I  have  loved  thee  with  an  everlast- 
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ing  love;  therefore  with  loving  kindness  have  I  drawn  thee." 
He  draws  with  the  cords  of  love,  and  thereby  draws  the  heart 
towards  him  in  love :  and  hence  never  a  soul  tasted  the  sweetness 
of  his  everlasting  love,  but  at  the  same  time  he  felt  the  power  of 
it  warming  the  heart,  and  kindling  a  fire,  of  love  there.  O  how 
does  his  mighty  love  break  the  power  of  their  mighty  enmity.  Was 
ever  pardoning  mercy  and  love  intimated^  but  the  pardoned  soul 
behooved  to  r^id  the  pardon  with  tears  of  joy ;  and  to  love  much 
when  much  was  forgiven  ?  Can  they  choose  but  love  him,  "  Who 
are  the  caUed  according  to  his  purpose  "  of  love  ?  Bom.  viii.  28. — 
"  We  love  him,  because  he  first  loved  us." 

lY.  The  fourth  general  head,  was  the  application.  Is  it  so,  that 
God's  love  to  his  people  is  the  source  and  cause  of  their  love  to 
Mm  ?     Then  we  may  apply  it  for  information ;  and, 

1.  Hence  see  the  difference  betwixt  God's  love  to  the  saints,  and 
the  saints'  love  to  God.  It  is  true,  their  loves  agree  in  several  things : 
kis  love  to  them  is  a  love  of  complacency,  he  delights  in  them ;  and 
their  love  to  him  is  a  love  of  complacency,  they  delight  iu  him :  he 
loves  them  in  Christ,  and  they  love  him  iu  Christ ;  but  yet  vastly 
great  is  the  difierence  betwixt  his  love  and  theirs.  1.  His  love  is 
eternal,  their  love  is  but  of  yesterday's  date.  2.  His  love  is  the  origi- 
nal cause,  their  love  is  the  native  effect  of  his.  3.  His  love  is  an  ante- 
cedent love,  it  goes  before  theirs,  as  the  father  loves  the  child  when 
the  child  knows  not  the  father,  much  less  loves  him ;  yea,  they  are 
by  nature  haters  of  God.  And  surely  all  must  b^in  on  his  side ; 
"  Herein  is  love,  not  that  we  loved  God,  but  that  He  loved  us :" 
yea  his  love  not  only  goes  before  our  love,  but  before  every  thing 
that  is  lovely  in  us;  "Gt)d  commendeth  his  love  towards  us,  in 
that,  while  we  were  yet  sinners,  Christ  died  for  us."  Sin  imports 
all  unloveliness  and  undesirableness  that  can  be  in  a  creature :  yet 
he  loves :  but  then  our  love  is  a  consequential  love.  4.  His  love 
being  free  and  eternal  is  always  equal  and  unchangeable ;  for.  The 
Strength  of  Israel  is  not  a  man  that  he  should  repent :  but  our 
love  to  him  is  unequal  and  changeable,  up  and  down :  his  love  is 
like  the  sun,  always  the  same  in  its  light,  though  a  cloud  may 
sometimes  interpose ;  our  love  is  like  the  moon,  hath  its  waxings 
and  wanings ;  his  love,  I  say,  is  like  the  sun,  always  the  same  in 
its  light.  It  is  true,  as  the  sun  is  sometimes  under  a  cloud ;  so  the 
fruits  and  manifestations  of  God's  love  may  change ;  now  he  shines, 
now  he  hides  his  face,  as  it  may  be  most  for  our  profit ;  but  still 

tis  love  in  itself  is  the  same. Whatever  changes  affect  the 

saints,  whether  aa  to  sin  or  suffering,  yet  God's  love  to  them  is 
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unchangeable.  Why,  were  it  not  blasphemy  to  say,  that  God 
loves  his  people  in  their  sinning,  as  well  as  in  their  strictest  obedi- 
ence ?  If  so,  who  will  care  to  serve  him  more  ?  To  which  it  might 
be  replied,  The  love  of  God  in  itself  is  no  more  changeable  than 
God  himself;  and  what  then  7  Loves  he  his  people  in  their  sin- 
ning ?  by  no  means ;  he  loves  his  people,  not  their  sinning.  Alters 
he  his  love  to  them  ?  No ;  not  his  love,  but  the  discoveries  of 
his  love :  he  smites  them,  rebukes  them,  and  fills  them  with  a  sense 
of  indignation.  But  wo  would  be  to  us  if  he  changed  in  his  love : 
nay,  "  For  I  am  the  Lord,  I  change  not ;  therefore  ye  sons  of  Jacob 
are  not  consumed."  These  very  things  which  seem  to  be  demonstra- 
tions of  the  change  of  his  affection,  do  as  clearly  proceed  from 
love  to  them,  even  his  chastisements,  as  any  other  dispensations. 
Well,  but  will  not  this  encourage  to  sin  ?  "0  sure  he  never 
tasted,"  as  one  says,  "of  the  love  of  God,  that  can  seriously  make 
this  objection."  The  doctrine  of  grace  may  be  turned  into  wanton- 
ness, but  the  principle  of  grace  cannot.  His  love,  I  say,  being 
free,  eternal,  and  preventing  love,  is  in  itself  always  equal  and 
unchangeable ;  but  our  love  to  God  is  an  ebbing  and  Bowing  love. 
We  are  scarce  a  day  at  a  stand.  This  hour  we  may  be  at  this. 
Though  all  men  forsake  thee,  yet  will  not  1 1  and  the  next  hour  at 
this,  I  know  not  the  man.  When  was  ever  the  time  that  our 
love  was  equal  one  day  to  an  end? 

2.  Hence  see  the  difference  betwixt  justification  and  sanctifica- 
tion ;  and  the  priority  of  justification  to  sanctification :  We  may 
here  notice  the  differences  betwixt  the  one  and  the  other.  Many 
are  the  differences  betwixt  them,  but  I  confine  myself  to  what  the 
text  imports.  1.  In  justification,  God  loves  us,  and  shews  his  love 
in  Christ ;  in  sanctification,  we  love  God,  and  shew  our  love  to 
him :  for  the  comprehensive  sum  of  active  holiness  is  love,  which 
is  the  fulfilling  of  the  law.  2.  In  justification,  we  have  the  favour 
of  God ;  in  sanctification,  we  have  the  image  of  God ;  and  the  special 
part  of  his  image  is  love.  8.  In  justification,  we  are  passive  as 
when  God  set  his  love  upon  us;  but  in  sanctification,  we  are  active, 
while  his  love  causes  us  to  act  in  loving  him.  4.  Justification  is 
God's  act  of  love  without  us,  in  and  through  the  merit  and  righteous- 
ness of  Christ  imputed  to  us;  sanctification  is  God's  work  of  grace 
within  us,  by  the  spirit  of  Christ  imparted  to  us  as  a  q)irit  of  love, 
as  well  as  of  other  graces.  5.  Justification  is  perfect,  equal,  and 
always  the  same,  like  the  love  of  God,  the  original  cause,  and  the 
righteousness  of  Christ  the  meritorious  cause  of  it ;  but  sanctifica- 
tion is  imperfect,  unequal,  and  changeable;  for  the  love  of  the 
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saintB,  as  I  said,  is  up  and  down.  6.  Justification  is  tlie  cause ; 
sanctification  the  effect ;  even  as  God's  love  is  the  cause  of  our 
love,  7.  Faith  in  justification  is  an  instrument  receiving  Christ, 
as  the  Lord  our  righteousness,  and  apprehending  the  love  and  mercy 
cS  God  in  him;  but  &ith  in  sanctification  is  an  agent,  employing 
Christ  as  the  Lord  our  strength,  to  enable  us  to  manifest  our  love 
to  him.  Thus  we  see  the  priority  of  divine  love  and  favour,  and 
acceptation  and  justification  before  any  work  of  ours ;  and  so,  how 
any  can  maintain,  that  actual  gospel  repentance  (which  must  be  a 
work  of  ours,  and  a  piece  of  sanctification  at  least)  doth  go  before, 
and  is  necessary  in  order  to  justification,  let  the  judicious  consider, 
without  receding  from  our  standards,  and  binding  their  faith  to  the 
belt  of  any  fidlible  creatures,  councils,  or  acts.  That  legal  repent- 
ance, or  himiiliation  and  conviction,  and  sense  of  sin,  does  go  be- 
fore justification,  in  order  of  divine  operation,  is  plain ;  and  that 
habitual  sanctification,  or  regeneration,  and  the  issuing  of  all  grace 
into  the  soul,  is  also  precious,  is  not  denied :  But  that  gospel-repent- 
ance, or  any  part  of  actual  sanctification,  is  necessary  in  order  to 
justification  and  pardon,  I  do  not  see  how  it  is  possible  to  maintain 
that,  without  running  into  the  Soman  camp,  and  fighting  with 
popish  weapons,  and  inverting  the  order  of  our  text,  making  any 
part  of  our  love  to  God  necessary  first  in  order  to  God's  loving  us. 
But  sure  God's  method  of  doing  will  stand  in  spite  of  hell  and 
earth ;  "  We  love  him  because  he  first  loved  us." 

3.  Hence  we  may  see,  that  as  the  persuasion  that  is  in  the  nature 

of  faith  lies  in  the  apprehension  of  the  love  and  mercy  of  God  in 

Christ  to  a  man's  self  in  particular ;  so  this  doctrine  of  faith  does 

not  make  void  the  law,  but  establish  and  fulfil  it,  if  we  consider 

love  as  the  fulfilling  of  the  law ;  for  the  language  of  this  text, 

when  read  in  the  singular  number  is,  I  love  him,  because  he  first 

loved  me ;  He  first  loved  me,  there  is  faith's  apprehension  of  the 

mercy  of  God  in  Christ.    It  is  true,  a  believer  may  say,  I  know 

not  whether  he  loved  me  or  not ;  but  sure  I  am  it  is  not  his  fiiith 

that  says  so,  but  unbelief;  but  the  stronger  that  his  faith  is,  to  be 

sure  the  more  will  he  be  able  to  say,  He  loved  me ;  and  the  more  he 

can  say  this,  the  more  can  he  say  the  other  also,  I  love  him :  and 

there  is  obedience,  gospel  obedience,  the  obedience  of  faith,  which 

is  a  loving  obedience ;  for  the  law  of  Christ  is  a  law  of  love ;  it  is 

blasphemy  against  the  love  of  God  to  reproach  it,  as  a  mother  of 

licentiousness,  and  a  nurse  of  carnal  security.     They  that  have  the 

lore  of  God  in  their  eye,  can  take  no  encouragement  from  thence 

to  am;  for  sin  tends  to  cloud  that  light  wherein  they  rejoice.    If 
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it  were  possible  for  a  believer  to  think  that  God  loves  him,  and 
thereupon  should  take  encouragement  to  sin,  then  I  am  Ixdd  to  say, 
it  is  not  the  faith  of  God's  operation  takes  place  at  that  time  with 
him,  but  only  a  fancy,  and  a  strong  temptation  of  Satan,  working 
upon  that  £uicy :  for  a  true  £uth  of  God's  love,  brings  holiness, 
love,  and  obedience  along  with  it,  as  natively  as  the  rising  sun 
brings  light.  God's  love  of  boimty  displayed,  does  as  natively 
bring  in  our  love  of  duty,  tus  it  is  natural  for  the  fire  to  bring  heat. 
Is  it  possible  that  God's  communicating  his  thoughts  of  peace  to  a 
child  will  embolden  him  to  new  acts  of  treason  ?  No ;  if  the  sense 
of  God's  love  did  not  wear  ofi^  and  security  and  unwatchMness 
wear  on,  the  believer's  love  would  always  be  flaming  in  the  fire  of 
God's  love.  They  have  no  experience  of  the  love  of  God  who 
think  that  the  discovery  thereof  would  give  them  a  license  to  trans- 


5.  Hence  we  see,  that  as  the  believer  is  perfectly  firee  firom  vin- 
dictive wrath,  from  the  curse  and  penal  sanction  of  the  law,  so  his 
gospel-obedience  is  not  influenced  by  slavish  fear  of  hell,  but  by 
the  love  of  God.  How  can  the  man  that  is  actually  justified,  and 
accepted  in  the  Beloved,  and  so  the  actual  object  of  God's  everlast- 
ing, unchangeable  love,  ever  fell  under  his  vindictive  wrath, 
which  is  the  threatening  and  sentence  of  the  law  as  a  covenant  of 
works  ?  And,  how  can  the  believer  that  is  obliged  to  believe  this 
love,  be  ever  obliged  to  serve  fix)m  a  fear  of  hell  and  vindictive 
wrath?  That  he  may,  through  unbelief,  apprehend  God's  vin- 
dictive wrath,  and  fear  to  be  thrown  into  hell,  is  plain  from  com- 
mon experience;  but  that  the  fear  of  hell  should  be  either  a 
gospel-grace,  or  a  believer's  duty,  is  some  of  the  new  divinity  of 
our  day.  Filial  child-like  fear,  which  is  the  believer's  duty  at  all 
times,  is  every  way  consistent  with  love,  yea>  supposes  and  imports 
the  faith  of  God's  fatherly  love ;  but  slavish  fear  of  hell,  and  vin- 
dictive wrath,  excludes  and  opposes  it.  See  the  context,  verse  18. 
''  There  is  no  fear  in  love,  but  perfect  love  casteth  out  (slavish  and 
tormenting)^fear." 

5.  Hence  we  may  see,  the  difference  betwixt  the  covenant  of 
works  and  the  covenant  of  grace.  The  order  of  the  covenant  of 
works  is,  in  some  respect,  quite  cross  to  the  order  here  set  down 
in  our  text ;  for,  in  the  covenant  of  works,  our  love  of  duty  wbb 
first  to  take  place ;  and  after  that  God's  love  of  bounty,  as  the 
reward  of  our  perfect  love  and  obedience,  according  to  the  old 
covenant  paction;  whereas,  in  the  covenant  of  grace,  God^ 
ahewp  first  his  love  of  bounty,  and  then  follows  our  love  of  duty. 
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l^ever  does  the  soul  torn  his  affections  towards  God,  if  the  heart 
of  Ood  be  not  first  set  upon  him.  Herein  differ  works  in  the  new 
oovenant^  (for  love,  as  I  said  before,  is  the  stun  of  all  work  and 
obedience)  firom  works  in  the  old  covenant  In  the  legal  covenant, 
our  love  and  work  is  first,  and  then  Gtxl's  fiEtvonr  and  justification; 
but  in  the  gospel-covenant,  God's  love  and  favour  in  justification 
is  first,  and  then  our  love  and  obedience  follows.  As  the  tome 
day  that  the  waters  went  off  firom  the  earth,  and  were  gathered 
into  the  sea,  the  earth  was  adorned  with  grass  and  flowers,  and  was 
fruitful ;  so  when  the  deluge  of  wrath  goes  ofT  from  the  conscience, 
and  the  &vour  of  God  appears  in  justification,  then  it  is  presently 
adorned  with  the  graces  of  the  Spirit,  and  love  among  the  chidT 
of  them,  springing  up :  whatever  other  motives  engages  to  obedi- 
ence here,  yet  love  is  the  most  prevalent  motive ;  and  here  grati- 
tude influences  to  obedience.  In  a  word,  the  covenant  of  works 
was  properly  conditional  to  us,  but  the  covenant  of  grace,  how- 
ever conditional  to  Christ,  who  hath  performed  the  whole 
condition  in  his  obedience  to  the  death,  yet  to  us  it  is  absolutely 
free  and  unconditionaL  Upon  what  condition  have  we  Gtxl's  love 
and  favour  ?  Does  not  his  love  prevent  all  conditions  ?  "  He  first 
loved  us:"  his  love  prevents  the  true  proper  condition  itself 
namely,  Christ's  obedience ;  for  his  love  sent  him  to  perform  the 
same,  much  more  does  it  prevent  all  that  men  call  conditions.  0 1 
how  fiff  is  our  obedience,  even  the  obedience  of  faith,  firom  having 
any  causality,  or  proper  federal  conditionality  in  obtaining  salva- 
tion, seeing  our  imperfect  love  and  obedience  here  is  not  the  cause, 
but  the  effect  of  God's  love  and  favour  partly  displayed,  and  our 
perfect  love  and  obedience  in  heaven  will  be  the  effect  of  the  full 
vision  of  his  glorious  grace  in  heaven.  Where  "  we  shall  be  like 
him ;  for  we  shall  see  him  as  he  is  ?" 

6.  Hence  we  may  see  the  blasphemy  of  these  who  say,  they  are 
believers  in  Christ,  and  yet  are  not  lovers  of  God ;  and  who  pre- 
tend to  believe  the  grace  of  God,  and  yet  turn  his  grace  to  lascivi- 
ousness,  by  continuing  in  enmity  against  him,  and  discover  their 
enmity  by  their  ungodly  practices ;  The  grace  of  God,  that  brings 
salvation,  teaches  us  quite  the  contrary ;  what  the  law  teaches  pre- 
ceptively,  the  gospel  teaches  effectively,  viz.  To  deny  "  ungodli- 
ness and  worldly  lusts,"  and  to  "live  soberly,  righteously,  and 
godly,"  Titus  ii.  11,  12.  She  is  not  the  spouse  of  Christ,  but  an 
adulteress,  that  impudently  abuses  his  love.  They  can  have  no 
true  evidence  of  God's  love  to  them,  who  have  no  love  to  him ;  for 
our  love  to  him  is  the  native  result  of  his  love  to  us ;  ''  We  love 
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him,  because  he  first  loved  lis."  The  lore  of  God  discoyered, 
knocks  down  the  natural  enmity,  which  is  the  root  of  all  disobedi- 
ence ;  and  influences  to  love,  which  is  the  sxun  of  all  disobedience. 

7.  See  hence  the  eminent  privilege  of  the  saints,  whatever  low 
thoughts  the  world  may  have  of  them.  It  is  an  honour  to  stand  in 
the  presence  of  princes,  though  but  as  servants ;  what  honour  then 
have  all  the  saints  to  stand  with  boldness  in  the  presence  of  Qod, 
and  enjoy  his  bosom-love?  The  queen  of  Sheba  pronounced  a 
blessing  on  the  servants  of  Solomon,  who  stood  before  him  and 
heard  his  wisdom ;  how  much  more  blessed  are  they  who  stand 
continually  before  the  God  of  Solomon,  hearing  his  wisdom  and 
enjoying  his  love?  As  they  are  happy,  so  they  are  safe.  Here 
is  a  safe  and  sweet  retreat  to  the  saints  in  all  the  trials,  re- 
proaches, and  misrepresentations  they  undergo  in  the  world.  When 
a  child  is  abused  in  the  streets  by  strangers,  he  runs  with  speed  to 
the  bosom  of  his  father ;  there  he  makes  his  complaint,  and  is  com- 
forted. In  all  the  hard  censures  and  tongue  persecutions  which 
the  saints  meet  withal  in  the  streets  of  the  world,  they  may  run  to 
their  Father  and  be  comforted ;  his  love  can  counter-balance  all 
the  world's  frowns.  0 1  how  are  they  privileged  beyond  all  the 
hypocritical  world! — Hypocrites,  for  the  most  part,  cannot  be 
known  or  differenced  from  saints,  in  regard  of  their  external  duty 
and  enjoyment ;  but  while  they  are  living  in  the  love  of  their  lusts, 
the  saints  are  sweetly  wrapt  up  in  the  bosom  of  God's  love ;  they 
have  this  meat  to  eat,  and  refreshment  in  the  banquetting-house, 
wherein  others  have  no  share. 

8.  Hence  see  where  it  is  we  may  get  our  enmity  killed,  and  our 
love  quickened ;  it  is  even  in  the  love  of  God.  What  is  the  reason 
that  the  world  have  no  love  to  God  ?  Why,  they  cannot  believe 
his  love  and  good- will  through  Christ ;  and  so  they  live  in  enmity. 
What  is  the  reason  that  believers  have  so  little  love  to  God  ?  Even 
because  their  faith  of  his  love  is  so  weak.  It  is  by  faith  we  know 
that  God  is  in  Christ  reconciling  the  world  to  himself;  it  is  by 
faith  we  see  the  King  in  his  beauty,  and  so  cannot  but  love  him; 
it  is  by  faith  that  we  hear  his  voice,  and  understand  his  words  of 
grace,  and  say.  It  is  the  voice  of  my  Beloved :  it  is  by  fitith  we 
embrace  the  promises,  which  are  so  many  niessages  of  love :  it  is 
by  faith  we  receive  out  of  Christ's  fulness,  and  grace  for  grace ;  or, 
as  the  word  may  be  rendered.  Love  for  love.  Faith  breaks  the 
shell  of  the  promise,  and  then  eats  the  kernel  of  God's  love  and 
grace  that  is  there.  Faith  is  the  bucket  wherewith  we  draw, 
Christ  is  the  well,  God  is  the  fountain,  and  love  is  the  water  that 
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we  draw :  O I  what  get  you  in  ChriBt,  poor  soul,  whenever  you 
go  to  him?  Can  you  not  say,  O,  I  get  more  love  to  God  than 
I  had!  I  never  approached  near  him  but  I  got  a  large  draught  and 
ample  fill  of  love  to  Gt>d;  Out  of  his  fiillness,  we  receive  grace 
for  grace,  and  love  for  lova  In  a  word,  by  fiuth  we  behold  the 
glory  of  the  Lord  as  in  a  glass,  and  are  changed  into  the  same 
image ;  and  the  image  of  God  is  love.  0  then,  the  little  faith  that 
takes  place  in  our  day,  makes  little  love  to  God  and  his  people ; 
£uth  and  love  are  like  twins  that  are  born  together,  and  live  and 
die  together.  Go  to  the  root  of  all  our  backsUdings,  and  you  will 
find  it  unbelief;  An  evil  heart  of  unbelief  in  departing  £rom  the 
living  GxxL 

Use  of  examination.  Try  your  state  by  this  doctrine,  whether 
or  not  you  be  in  a  state  of  fevour  with  God,  and  the  objects  of  his 
love  in  a  special  manner.  How  shall  I  know,  if  he  hath  loved 
me?  You  may  know  it  by  that  fruit  and  evidence  of  it  in  the 
text :  if  he  hath  manifested  his  love  savingly  to  you,  then  you  will 
love  him,  because  he  hath  loved  you. 

Quest.  How  shall  I  know,  if  I  have  that  love  to  him,  that  is 
the  fruit  and  effect  of  his  first  loving  me  ? 

Answ.  1.  If  your  love  to  him  be  such  as  is  the  fruit  of  his  love 
to  you,  then  you  have  been  convinced  of  your  natural  enmity,  and 
that  you  never  had  any  love,  nor  could  have  it,  unless  the  Lord  in 
love  had,  in  some  measure,  manifested  himself  in  his  grace.  Many 
'speak  of  their  loving  God  all  their  days,  as  if  it  were  natural  for 
them  to  love  God ;  poor  creatures,  they  never  saw  or  considered, 
that  they  were  bom  with  a  dagger  of  enmity  in  their  hearts  against 
OxkL  These  that  truly  love  him  have  seen  their  want  of  love,  and 
something  of  the  power  and  strength  of  their  enmity ;  and  got  it, 
in  some  measure,  broken  in  a  day  of  power. 

2.  If  you  have  such  love  to  him,  as  is  the  fruit  of  his  love  to 
you,  then  you  have  seen  his  glory,  and  particularly  the  glory  of  his 
grace,  and  love  to  draw  out  your  love  towards  him :  Shew  me  thy 
glory,  says  Moses  to  God;  yea,  says  God,  I  will  make  all  my 
goodness  pass  before  thee.  His  goodness  and  his  love  is  his  glory. 
K  you  have  seen  his  glory,  surely  you  count  all  things  but  loss 
and  dung,  in  comparison  of  him. 

8.  If  you  have  such  love,  as  is  the  fruit  of  his  love,  then  his 
loveliness  and  excellency  hath  engaged  you  to  choose  him;  to 
choose  himself,  for  your  God ;  his  Christ,  for  your  husband ;  his 
covenant,  for  your  character;  his  precepts,  for  your  rule;  his 
people,  for  your  companions :  his  purchase,  for  your  jointure ;  his 
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Spirit,  for  yonr  guide;  his  promise,  for  your  cordial;  his  glory, 
for  your  aim.  If  you  Iiaye  chosen  him  thus,  and  resolve  to  abide 
by  your  choice,  it  is  a  fruit  of  his  choosing  you  from  eternity : 
You  have  not  chosen  me  firsts  but  I  have  chosen  you. 

4.  If  you  have  such  love  to  him,  as  is  the  fruit  of  his  loving 
you,  then  it  is  the  faith  of  his  love,  that,  in  a  special  manner,  will 
influence  you  to  obedience,  in  all  the  duties  of  religion ;  "  If  ye 
love  me,  keep  my  commandments :"  yea,  the  fiuth  of  his  love  will 
influence  you  to  such  a  love  to  him,  as  will  bring  forth  all  the 
fruits  of  true  love.  And  here  I  will  tell  you  of  some  of  the  fruits 
of  true  love  to  God,  by  which  you  may  try  your  love  to  him. 

1.  One  fruit  of  true  love  is  this ;  true  love  will  make  you  love 
to  be  with  him  on  earth,  and  long  to  be  with  him  in  heaven. 

( 1 )  On  the  one  hand,  true  love  will  make  you  love  to  be  with 
him  on  earth;  and  this  love  will  make  you  rejoice  when  he  is 
present,  saying,  O I  my  soul  shall  rejoice  in  Qrod  my  Saviour :  and 
it  will  make  you  lament  when  he  is  absent,  saying,  0 1  that  I  knew 
where  I  might  find  him  I  You  will  love  to  be  with  him  in  your 
desire,  saying,  He  is  the  desire  of  all  nations,  and  the  desire  of  my 
soul.  You  will  love  to  be  with  him  in  your  delight,  saying,  "  A 
bundle  of  myrrh  is  my  beloved  to  me."  «  «  «  You  will  love 
to  be  with  him  in  your  walk  and  conversation,  desiring  to  have 
your  conversation  in  heaven,  and  to  walk  with  him.  You  will 
love  to  be  with  him  in  your  esteem,  saying.  Whom  have  I  in 
heaven  but  thee,  and  there  is  none  in  earth  that  I  desire  beside 
thee.  You  will  love  to  be  with  him  in  your  thoughts  and  medita- 
tions, saying,  My  meditation  of  him  shall  be  sweet.  You  will  love 
to  be  with  him  in  your  duties  and  performances,  in  reading  and 
hearing,  and  singing,  in  communicating,  in  praying.  You  will 
love  to  be  with  him,  and  to  have  him  with  you :  particularly  to  be 
with  him  in  prayer,  is  the  most  frequent  thing  with  the  believer : 
how  does  he  love  to  embosom  himself  to  his  God  I  The  Legalist 
may  do  the  duty,  but  to  be  with  Christ  in  it,  is  what  he  is  not 
much  taken  up  with ;  the  believer  is  taken  up  with  prayer,  as  a 
mean  of  commimion  with  God.  O I  I  cannot  stay  away  from  him, 
though  he  shut  the  door  upon  me,  and  cover  himself  with  a  cloud, 
that  my  prayer  cannot  pass  through ;  I  cannot  be  absent  from  him. 
It  is  one  of  the  main  things  that  makes  earth  tolerable  to  the 
believer,  that  he  hath  sometimes  access  to  God,  in  Christ,  by  the 
Spirit  in  prayer.  If  it  were  not  for  some  sweet  meetings  that  he 
hath  with  the  Lord  this  way,  he  would  even  be  crying,  O  what  a 
weary  place  is  this  earth  I  0  let  me  out  of  it  1  I  say,  the  true 
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lover  loves  to  be  with  Gkxl,  and  to  have  God  wiih  him.  How  does 
he  love  to  have  God  with  him,  by  his  sanctifying  grace,  by  his  en- 
lightening, enlarging,  enlivening,  and  comforting  grace?  True 
lovers  love  one  anothers  company.    And, 

(2.)  As  the  true  lover  of  Christ  loves  to  be  with  him  here,  so  on 
the  other  hand,  he  longs  to  be  with  Trim  hereafter.  0  to  be  in  the 
place  of  perfect  love,  where  there  will  be  an  eternal  emanation  of 
the  loveof  GKxll  0  tobein  the  place  of  perfect  likeness  to  Christ  I 
For  "  when  he  shall  appear,  we  shall  be  like  him ;  for  we  shall  see 
him  as  he  is."Thoxigh  they  are  reconciled  to  his  will,  and  made  con- 
tent to  abide  here,  while  he  pleases,  yet  they  are  even  longing  for 
that  day,  when  they  shall  have  the  immediate  fimition  of  him,  and 
be  delivered  from  all  sin:  they  desire  to  be  dissolved,  and  to  be 
with  Christ,  which  is  best  of  all.  A  carnal  man  may  say,  0  to  be 
out  of  an  evil  world  I  but  the  heart  of  the  true  lover  say,  0  to  be 
with  Christ  ?  It  is  true,  when  the  believer's  love  is  in  firesh  exercise, 
he  will  even  sometimes  be  willing  to  abide  in  this  world,  notwith- 
standing of  all  the  troubles  and  trials  that  are  in  it,  if  so  be  he 
may  glorify  God  in  it;  whether  by  suffering  for  him,  or  giving  a 
testimony  against  sin,  and  for  the  truth  and  honour  of  the  Lord 
Jesus.  0 1  if  I  may  be  of  any  use  to  any  of  thine ;  if  I  may  be 
of  any  service  to  thy  Majesty,  and  glorify  thee  by  doing  or  suffer- 
ing;  if  thou  wilt  help  me  to  serve  and  honour  thee  in  my  life,  let 
me  even  beg  from  door  to  door  in  the  wilderness ;  through  grace  I 
will  cheerfully  endure  any  trouble,  and  glory  in  my  infirmities, 
that  the  power  of  Christ  may  rest  upon  me.     This  submission  is 

not  inconsistent  with  his  longing  to  be  with  the  Lord. Thus,  I 

say,  true  lovers  of  God,  they  love  to  be  with  him  on  earth,  and 
long  to  be  with  him  in  heaven. 

2.  True  love  will  make  you  long  to  be  like  him,  saying,  0  to  be 

holy,  as  God  is  holy  1  0  to  be  conform  to  the  image  of  his  Son  I  O 

to  be  like  unto  Christ  1  Lideed,  the  man  that  hath  most  of  the 

image  of  God,  will  readily  see  himself  the  most  unlike  to  him ; 

and  look  upon  himself  as  the  most  unholy  person  on  earth,  0 1 

my  understanding  is  like  a  dark  dungeon,  my  will  is  like  a  devil, 

and  my  heart  like  a  hell ;  and  yet  something  of  the  light  of  God 

it  is  that  thus  discovers  hiyn  to  himself,  so  unlike  to  God:  and 

Bomething  of  the  love  of  God  it  is  that  makes  him  love  to  be  like 

him,  and  desire  above  all  things  to  be  quit  of  sin,  which  is  the 

devil's  image,  and  to  be  endued  with  holiness,  which  is  God's 

image. 

3.  True  love  will  make  you  love  to  live  upon  him :  you  wiU 
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love  to  live  upon  God  the  fountain  of  living  water ;  and  love  to 
live  upon  Christ;  for  wisdom,  righteousness,  sanctification,  and  re- 
demption. The  lover  of  God  is  one  that  loves  to  live  by  fidth  on 
the  Son  of  God ;  To  him  to  live  is  Christ :  Christ  is  the  Alpha 
and  Omega  of  his  life ;  the  food  and  medicine  of  his  life ;  the 
Author  and  Restorer  of  his  life ;  and  the  whole  business  of  his 
life.    «    «    « 

4.  True  love  to  God  will  make  you  love  to  reverence  him:  godly 
fear  is  a  true  mark  of  love ;  you  will  have  a  holy  fear  of  displeas- 
ing him;  you  will  have  a  jealous  fear,  lest  your  deceitful  heart  lead 
you  aside  from  him :  "  We  receiving  a  kingdom  which  cannot  be 
moved,  let  us  have  grace,  [or,  let  us  hold  fast  grace,]  whereby  we 
may  serve  God  acceptably  with  reverence  and  godly  fear :  for  our 
God  is  a  consuming  fire."  Heb.  xii.  28, 29.  All  this  is  inconsistent 
with  the  slavish  fear  of  hell:  for  the  faith  of  receiving  the  kingdom 
that  cannot  be  moved,  and  the  fear  of  hell  which  is  a  being  ex- 
cluded from  that  kingdom,  are  contradictory ;  but  let  us  fear  our 
God  in  Christ,  who  hath  discovered  himself  in  Christ  to  be  even  a 
consuming  fire;  for  this  fire  of  infinite  justice  took  hold  of  the  man 
Christ  Jesus.  When  God  dwelled  in  the  bush  of  our  nature,  the  bush 
burned  in  the  fiame  of  divine  wrath,  and  justice  was  satisfied  this 
way :  herein  God  gave  a  more  awftd  instance  of  his  being  a  con- 
suming fire,  in  taking  vengeance  upon  sin  in  the  Surety,  than  can 
be  given  by  all  the  flames  of  hell,  in  which  the  wicked  bum  for 
eternity.  But  here  God  being  in  the  bush,  the  bush  burnt,  but 
was  not  consumed ;  He  that  was  dead,  is  alive ;  and  behold  he  liv- 
eth  for  eveimore.  But  we  may  turn  aside,  and  see  this  great  sight, 
the  bush  burning,  Christ  satisfying  dying  justice :  and  what  in  the 
world  should  more  influence  to  a  holy  fear  than  this  ? 

5.  True  love  will  make  you  to  think  well  of  him,  and  think  no 
evil  of  him :  Love  thinketh  no  evil,  says  the  apostle.  You  will 
entertain  good  thoughts  of  God ;  and  construct  all  he  does  in  the 
best  sense :  though  in  affliction  a  saint  may  have  harsh  thoughts 
of  God,  and  imder  a  fit  of  temptation,  yet  habitually  he  entertains 
good  thoughts  of  all  God's  dealings  towards  him«  This  or  that  dis- 
pensation or  affliction,  however  severe,  is  either  to  mortify  some 
lust,  or  to  exercise  some  grace,  or  to  discover  some  corruption, 
and  remove  it.  "  O  I  how  good  is  he  that  will  not  let  me  alone 
in  my  sins,  nor  let  me  go  with  my  faults,  nor  cease  to  be  a  Re- 
prover I  Love  thinks  no  evil." 

6.  True  love  will  make  you  love  what  he  loves,  and  hate  what 
he  hates ;  and  also  love  as  he  loves,  and  hate  as  he  hates.     « 
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[1.]  Trae  love  will  make  you  love  what  lie  loves,  and  hate 
what  he  hates ;  and  particularly  to  love  his  friends,  and  hate  his 
enemies. 

1.  To  love  his  Mends ;  his  friends  in  office,  and  his  friends  in 
heart. 

(1.)  His  friends  in  office ;  his  ministers,  whose  office  it  is  to  com- 
mend Christ :  surely  they  that  love  God,  will  love  his  friends ; 
they  that  love  Christ  the  Bridegroom,  will  love  the  friends  of  the 
Bridegroom,  whose  work  it  is  to  set  them  forth :  How  beautiful 
upon  the  mountains  are  the  feet  of  them  that  preach  the  gospel  of 
peace,  that  bring  glad  tidings  of  good  things,  that  publish  salva- 
tion I  Isa.  liL  7.  Rom,  x.  15.  The  reason  why  they  love  such  is, 
because  it  is  their  work  to  open  Christ's  love-letter  that  is  sent  to 
his  bride,  and  to  read  it,  and  explain  it  to  the  bride :  and  because 
they  love  the  sweet  doctrine  of  the  gospel.  Some  pretend  a  great 
love  to  the  precepts  of  the  law,  but  for  the  doctrine  of  the 
gospel^  and  free  justification  without  the  works  of  the  law,  *  * 
*  they  will  mock  at  Christ's  messengers  when  they  preach  the 
doctrine  of  grace.  But  I  seek  no  farther  evidence  of  an  enemy  to 
Christ  than  that.  Some  love  all  preachers,  and  all  preaching  alike; 
they  cannot  discern  betwixt  the  one  and  the  other :  if  you  preach 
the  doctrine  of  the  gospel  to  them,  they  love  that ;  if  you  preach 
the  covenant  of  works  to  them,  and  desire  them  to  do  so  and  so,  and 
thereupon  they  shall  be  justified  before  God,  they  love  that  too ; 
all  is  fish  that  comes  in  the  net  with  them ;  but  the  sheep  of  Christ 
know  his  voice ;  and  the  voice  of  the  shepherds,  that  convey  his 
voice  and  mind  to  them,  is  sweet,  and  beautiful  and  lovely  to  them. 

(2.)  They  love  his  friends  in  heart,  as  well  as  his  friends  in 
office;  the  saints,  the  excellent  ones  of  the  earth,  are  these  in 
whom  is  all  their  delight.  He  that  loves  him  that  begat,  loves  him 
that  is  begotten.  They  love  the  brethren,  as  in  the  verse  following 
the  text ;  How  can  you  say  that  he  loves  God,  whom  he  hath  not 
seen,  when  he  loveth  not  his  brother  whom  he  hath  seen  ?  He  that 
loves  the  parent,  will  love  the  child :  they  that  love  God,  will  love 
his  children,  that  have  his  image,  as  a  man  will  love  the  very  pic- 
ture of  the  person  whom  he  loves :  they  love  the  saints,  though 
poor,  as  a  man  will  love  gold,  though  in  a  rag ;  and  also  will  love 
them,  though  afflicted,  even  as  metal  in  a  furnace  may  be  loved. 

2.  As  the  true  lovers  of  God  will  love  his  friends,  so  they  will 
hate  his  foes  and  enemies,  whether  it  be  his  open  enemies  without, 
or  his  secret  enemies  within. 

fl.)  His  open  enemies  without,  even  all  the  wicked  and  ungodly 
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world;  ''Do not  Ihate  them,  0  Lord,  that  hate  thee?  and  am  not  I 
grievod  with  those  that  rise  up  against  thee?"  They  that  can  de- 
light in  fellowship  with  these  that  are  drunkards,  swearers^  and 
blasphemers  of  the  name  of  God,  surelj  thej  cannot  have  the  love 
of  God  in  exercise:  the  true  lover  of  God  hates  the  wicked  as  such. 
It  is  true,  as  they  are  the  children  of  Adam,  bone  of  their  bone, 
and  flesh  of  their  flesh ;  as  they  are  poor  miserable  creatures  like 
themselves,  they  love  them  with  a  love  of  pity ;  but  as  enemies  to 
God,  and  in  rebellion  against  him,  they  can  have  no  delight  in 
them ;  their  company  is  a  burthen  to  them. 

(2.)  As  they  hate  his  open  enemies  without,  so  they  hate  his 
secret  enemies  within ;  and  these  are  their  own  lusts  and  coirup- 
tions.  They  hate  sin,  who  love  God ;  and  are  engaged  in  a  war- 
fare agalost  sin,  and  hate  their  own  lusts.  He  that  loves  God 
hates  sin,  whether  in  himself  or  others:  he  hates  sin  as  God's 
enemy,  and  as  that  which  is  displeasing  and  dishonouring  to  him; 
and  as  that  which  mars  communion  with  Qod,  that  provokes  him 
to  anger,  and  unfits  them  for  his  service.  O  that  loathsome,  and 
ugly  Ihing  sin  1  that  evil  of  evils,  and  devil  of  devils  1  The  man  pur- 
sues it  to  death,  and  cannot  rest  till  he  gets  his  hands  embrued,  as  it 
were,  in  its  heart's  blood :  they  have  taken  up  arms  against  it.  in 
the  name  of  the  Lord,  and  resolved  never  to  lay  them  down, 
till  it  be  mortified  and  killed.  They  find  indeed  sometimes  sin 
very  lively  and  strong  in  them,  and  themselves  led  captive  by 
the  law  of  sin ;  but  this  animates  them  so  much  the  more  to  pur- 
sue it  to  death.  And  as  they  hate  sin  in  themselves,  so  also  in 
others;  I  beheld  transgressors,  and  was  grieved.  I  would  not 
give  much  for  your  pretensions  to  love,  if  you  have  no  zeal  against 
sin ;  love  is  the  fire,  zeal  is  the  flame :  they  that  love  the  Lord 

will  show  forth  indignation   against  sin. Thus,  I  say,   true 

lovers  of  God  will  love  what  he  loves,  and  hate  what  he  hates. 

[2.]  True  love  will  not  only  hate  what  he  hates,  and  love  what 
he  loves,  but  hate  as  he  hates,  and  love  as  he  loves. 

1.  They  will  hate  AS  he  hates ;  they  will  hate  sin  as  God  hates 
it ;  I  speak  not  of  degrees,  but  of  similitude. 

(1.)  God  hates  sin  with  a  natural  hatred,  as  opposite  to  his  nature, 
will,  and  law,  and  dishonouring  to  him ;  so  the  true  lovers  of  Gted 
will  hate  sin  with  a  natural  hatred ;  I  mean,  by  virtue  of  his  new 
nature,  he  will  hate  it  as  opposite  to  God's  nature  and  will,  and  dis- 
honouring to  his  God. 

(2.)  God  hates  sin  with  a  perfect  hatred,  and  so  does  the  true 
lover  of  Gtod;  they  say  of  God's  enemies  within  them,  as  David, 
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Psalm  cxxxix.  22.    "I  hate  them  with  perfect  hatred;"  their 
hatred  is  going  on  to  perfectiop. 

(  3.  )  Crod  hates  sin  with  an  everlasting  hatred;  he  will  never  be 
reconciled  with  it:  so  the  true  lover  of  God  hates  sin  with  an  ever- 
lasting hatred;  a  durable  hatred;  they  will  never  be  friends  with 
iL 

(4.)  Gt>d  hates  sin  with  a  grievous  hatred;  sin  grieves  his  spirit; 
and  is^  as  it  were,  a  burden  to  him:  he  is  pressed  under  it  as  a 
cart  under  sheaves :  so  the  true  lover  is  grieved  with  the  body  of 
gin  and  death,  and  pressed  under  it. 

(  5.  )  God  hates  sin  with  a  parting,  separating  hatred ;  he  casts 
it  away  with  loathing  and  abhorrence,  being  of  *'  purer  eyes  than 
to  behold  evil, "  so  the  true  lover  hates  sin  so  as  to  part  with  it, 
and  separate  from  it :  and  while  he  cannot  get  himself  rid  of  it  he 
loaths  himself  for  it. 

(  6. )  God  hates  sin  with  an  avenging  hatred ;  he  takes  ven- 
geance upon  it  where-ever  it  is ;  even  when  it  was  found  but  impu- 
tatively  in  Christ,  he  took  vengeance  upon  it  in  the  Surety :  so  the 
true  lover  of  God  hates  sin  with  an  avenging  hatred ;  yea,  what 
revenge  does  he  meditate  against  it  I  2  Cor.  vii.  11.  He  would 
sometimes  be  at  Sampson's  work,  to  pull  down  the  house  of  that 
tabernacle  upon  the  Philistines  to  be*  avenged  upon  it,  and  cannot 
rest  till  it  be  destroyed :  he  looks  upon  himself  as  wretched,  so 
long  as  it  remains  with  him :  O  "  wretched  man  that  I  am  I  who 
shall  deliver  me  from  the  body  of  this  death  ?" — ^Thus  he  hates  as 
Ood  hates. 

2dly,  They  love  AS  God  loves.  It  ia  true  God's  love  to  them  is 
infinite,  their  love  is  but  finite ;  his  love  to  them  is  the  love  of  a 
God,  their  love  to  him  is  but  the  love  of  creatures ;  yet  their  love 
bears  some  resemblance  of  his  love. 

(  1.  )  God's  love  to  his  creatures  is  a  remembering  love :  he 
never  forgets  them ;  Can  a  woman  forget  her  sucking  child,  that 
she  should  not  have  compassion  on  the  son  of  her  womb  ?  Yea, 
she  may ;  yet  will  I  not  forget  thee,  saith  the  Lord.  So,  true  love 
to  God  is  a  remembering  love  *  *  «  I  will  never  forget  thy 
precepts,  for  by  them  thou  hast  quickened  me.  I  can  never  forget 
such  a  word,  such  a  glance,  such  a  visit,  such  a  day,  such  a  sermon, 
such  a  bank,  such  a  valley,  such  a  chamber,  where  God  manifested 
himself. 

(  2.  )  God's  love  to  his  people  is  a  hearty  and  cordial  love ;  he 
loves  them  with  all  his  heart ;  so,  where  true  love  is,  it  will  bo 
with  all  the  heart,  soul,  mind,  and  strength:  as  with  the  heart  man 
believes,  so  with  the  heart  the  believer  loves. 
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(  S. )  QtoA^s  love  to  his  people  is  a  manifested  love ;  he  does  not 
conceal  his  love,  but  discovers  it :  so  true  love  to  (Jod  will  be  a 
manifested  love ;  it  will  manifest  itself,  and  vent  itself  in  prajeri 
in  praises,  in  zeal,  in  obedience ;  "  If  ye  love  me,  keep  my  com- 
mandments." The  true  lover  will  vent  bis  love  by  desiring  to 
keep  Christ's  words,  keeping  them  in  the  heart ;  Thy  word  have 
I  hid  in  my  heart,  that  I  may  not  o£fend  thee ;  keeping  them  in 
the  practice,  by  ordering  the  conversation  aright. 

(  4.  )  God's  love  to  his  people  is  an  uniting  love ;  it  brings  them 
to  union  with  himself ;  so  true  love  to  God  is  uniting;  desires 
union,  and  cleaves  to  the  Lord ;  it  affects  nearness ;  more  and 
more  nearness ;   and  still  more  and  more  nearness. 

(  5.  )  God's  love  to  his  people  is  a  prevailing  love ;  it  had 
many  hinderances  in  its  way ;  moimtains  of  guilt,  mountains  of 
sin,  mountains  of  provocation,  yet  he  did  not  call  back  his  love 
again :  even  so,  true  love  to  God,  notwithstanding  of  hinderances 
and  opposition  from  earth  and  hell,  and  corruption  within,  yet  is 
not  drawn  back,  but  labours  to  prevail ;  and  will,  through  grace, 
fight  its  way  through  all  difficulties ;  for  love  is  strong  as  death. 

( 6. )  God's  love  to  his  people  is  a  rejoicing  love ;  he 
rejoiceth  in  his  love ;  so  where  true  love  to  God  is,  the  man  will 
rejoice  in  his  love ;  delight  iii  God  and  Christ,  and  be  joyful  in 
the  God  of  his  salvation. 

(  7.  )  God's  love  to  his  people  is  a  resting  love ;  Zeph.  v.  17, 
He  rests  in  his  love  ;  when  it  comes,  it  never  thinks  of  removing 
any  more ;  This  is  my  rest,  here  will  I  stay ;  so  where  true  love 
to  God  is,  it  is  a  resting  love ;  it  says,  Ketum  to  thy  rest,  O  my 
soul.  The  true  lover  of  God  hath  no  other  resting  place  but  a 
God  in  Christ. 

(  8.  )  God's  love  to  his  people  is  a  communicative  love ;  his  love 
inclines  him  and  engages  him  to  make  over  himself,  and  all  that 
he  hath,  for  the  good  of  his  people :  so,  where  true  love  to  God  is, 
it  is  such  a  communicative  love,  that  it  makes  the  soul  to  give  him- 
self, and  all  that  he  is,  and  hath,  to  the  Lord ;  he  commits  his  soul^ 
body,  and  all  the  concerns  of  his  salvation  to  him. 

(  9.  )  God's  love  to  his  people  is  a  distinguishing  love ;  he  loves 
them  above  all  others;  "Since  thou  wast  precious  in  my  sight, 
thou  hast  been  honourable,  and  I  have  loved  thee :"  Isa.  xliii  4. 
So  their  love  to  him  is  superlative  love ;  they  love  him  above  all 
things ;  and  in  all  things  he  hath  the  pre-eminence. 

(  10.  )  God's  love  to  his  people  is  in  Christ ;  they  are  accepted  in 
the  Beloved ;  so,  true  love  to  Gkxi  is  a  love  to  God  in  Christ ;  out 
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of  Christ  they  cannot  love  him,  but  fear  and  flee  from  him :  but  in 

Christ  he  is  amiable  and  lovely  to  them. ^Now,  by  these 

things  you  may  try  whether  you  love  God,  so  as  your  love  is  a 
firuit  of  his  first  loving  you. 

Use  of  exhortation.  Is  God's  love  to  his  people  the  cause  of  their 
love  to  him?  then  be  exhorted,  1.  To  seek  the  view  of  God's  love 
to  you.    2.  To  render  him  love  for  love. 

1.  Seek  a  view  of  God's  love  to  you ;  say  not  in  your  heart, 
Alas  I  all  are  not  loved  of  God,  and  it  may  be  not  you;  but  rather 
say,  Many  are  the  objects  of  his  love,  and  why  not  me  ?  Why, 
8&y  you,  the  first  object  of  &ith  cannot  be  to  believe  that  God 
hath  loved  me.  Indeed  you  cannot  know  God's  love  to  you  till  he 
manifest  the  same ;  and  he  does  not  manifest  his  love  but  in  Christ, 
in  whom  is  proclaimed  peace  on  earth,  and  good-will  towards  men, 
because  Christ  hath  brought  in  Glory  to  God  in  the  highest ;  and 
therefore  the  way  to  know  the  love  of  God  to  you,  is  to  believe  his 
love  and  good-will  in  him ;  and  in  coming  to  him,  the  love  of  God 
is  known  and  believed.  How  do  the  saints  get  to  know  the  love 
of  God  to  them?  It  is  even  by  believing  his  love  in  Christ, 
1  John  iv.  16.  "  We  have  known  and  believed  the  love  that  God 
hath  to  us."  If  you  lookto  God  out  of  Christ,  you  never  see  his 
love  to  you,  or  any  sinner  like  yoil,  but  wrath  and  vengeance 
issued  out  against  you ;  but  if  you  look  to  God  in  Christ,  then  you 
may  see  good- will  towards  men;  for,  God  is  "in  Christ  recon- 
ciling the  world  untd  himself." Why,  say  you,  I  cannot  find 

any  love  in  my  heart  towards  God;  and  therefore,  how  can  I 
believe  his  love,  or  heart  to  be  towards  me?  Indeed,  man,  you 
wiU  never  love  God  till  you  take  up  something  of  his  love  and 
good- will  towards  you ;  your  way  of  doing  is  a  preposterous  course, 
and  a  way  to  rob  God  of  his  glory,  to  think  you  must  love  him 
first,  and  then  expect  that  he  will  love  you :  lay  down  your  carnal 
reasoning,  and  seek  grace  to  apprehend  the  mercy  of  God  in  Christ, 

and  that  will  open  your  soul  to  let  out  your  love  towards  him. 

Why,  say  you,  I  see  no  groimd  why  he  should  love  me !  there  is 
no  cause,  no  reason  in  the  world,  but  all  the  reason  in  the  world, 
why  he  should  not  love  me ;  and  therefore,  how  can  I  be  persuaded 
of  his  thoughts  of  love  towards  me?  To  this  we  might  reply, 
That  God  speaks  love,  mercy,  and  good- will  towards  you  man,  you 
woman,  by  this  gospel,  as  particularly  as  ever  he  did  to  any  elect 
floul,  the  day  before  he  met  with  the  day  of  power ;  for  the  general 
tenders  of  grace  in  the  gospel  are  to  all :  and  as  for  a  cause  of  love, 
lie  hath  as  much  cause  to  fix  his  love  on  you  as  ever  he  had  upon 
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any  of  the  cliildren  of  men ;  that  is,  he  had  no  cause  at  all  without 
himself:  and  if  you  can  attain  to  believe  his  grace  and  good-will 
towards  you,  and  that  by  a  faith  of  his  own  operation,  you  shall 
not  be  deceived.  When  I  call  you  to  believe  thus,  I  am  not 
calling  you  to  fimcy  that  God  loves  you,  or  to  persuade  yourselves  in 
a  natural  way ;  nay,  I  call  you  to  a  savingfaith,  which  I  know  you 
can  never  attain  unto  without  a  pull  of  omnipotence :  and  if  that 
power  accompany  the  call,  then  the  duty  called  to  will  be  put  in 
practice,  and  not  otherwise :  therefore,  O  seek  the  power  of  &od  to 
persuade  you  of  the  good- will  of  God  in  Christ.  All  that  hear  me 
are  obliged  to  receive  Christ,  as  a  token  of  God's  love ;  "  For  God 
so  loved  the  world,  that  he  gave  his  only  begotten  Son,  that  who- 
soever believeth  in  him,  should  not  perish,  but  have  everlasting 
life."  He  that  believeth,  shall  be  saved :  he  that  believeth  not^ 
shall  be  damned.  If  there  be  insuperable  difficulties  and  objec- 
tions in  your  way,  I  cannot  help  it ;  the  God  who  calls  you,  can 
remove  them ;  but  it  is  at  your  peril,  if  you  reject  his  call :  you 
shall  never  have  it  to  say  in  hell,  that  the  good- will  and  favour  of 
God  was  never  proclaimed  to  you ;  for  I  take  the  mourftains  and 
hills  that  are  in  your  view,  to  witness,  that  I  proclaim,  through 
Christ,  Peace  on  earth,  and  good- will  towards  men ;  and  that  God 
is  "  in  Christ  reconciling  the  world  \mto  himself."  Why,  would 
we  have  the  greatest  sinner,  and  vilest  debauchee  among  us  all,  io 
believe  the  love  and  good-will  of  God  towards  them  ?  To  this  we 
reply,  Whilst  you  are  in  a  sinful  state,  you  are  indeed  under  the 
wrath  and  curse  of  God ;  and  if  you  continue  therein,  you  will  be 
damned  for  ever,  as  sure  as  God  lives;  and  you  will  continue 
there  for  ever,  unless  you  come  to  get  the  apprehension  of  the 
mercy  of  God  in  Christ ;  but  whenever  you  get  this  apprehension 
of  God's  love,  then  I  defy  you  to  continue  in  a  state  of  sin,  or  in  a 
course  of  sin  and  enmity.  Will  a  man  receive  Christ,  and  believe 
the  love  of  God  in  him,  and  yet  keep  fast  hold  of  his  lusts  ?  No, 
I  defy  him,  it  is  not  possible;  and  therefore  it  is  to  kill  your 
enmity  and  destroy  your  sin  that  God  would  have  you  to  believe 
his  good- will  in  Christ.  I  remember  that  story  of  a  godly  man, 
that  said  to  a  woman,  when  nothing  else  could  soften  her  heart,  "  I 
do,"  says  he,  "in  the  name  of  the  Lord  Jesus,  charge  you  to  come 
to  Christ  for  salvation ;  to  come  to  him  for  faith,  repentance,  and 
remission  of  sin,  and  you  shall  have  acceptance,  and  be  received 
into  the  favour  of  God  in  him."  The  poor  woman  was  made  to  say, 
"  0,  Sir,  shall  I  believe  your  word  ?"  "  My  life  for  you,"  says  he 
"  if  you  rely  upon  Christ."    Immediately  her  bands  were  loosed ; 
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and  the  Lord  brought  her  to  a  deep  humiliation  for  din,  and  sense 
of  the  favoxir  of  God,  so  as  she  gave  evidence,  by  the  testimony  of 
discerning  persons,  that  the  Lord  had  shewn  mercy  to  her.  O  if 
you  knew  how  the  Lord  is  saying  to  his  servants,  O  fie  upon  you! 
will  you  not  compel  those  people  to  come  in  and  close  with  Christ, 
as  the  great  pledge  of  God's  love  ?  O  I  go  to  God,  when  you  can 
get  an  opportunity  to  be  alone,  and  say.  Lord,  I  have  been  called 
to  believe,  but  my  heart  is  hard,  and  thou  only  can  break  it :  0 1 
come  and  save  the  chiefest  of  sinners,  whereby  thou  wilt  get  more 
glory  than  ever  thou  had  by  any  of  Adam's  posterity :  cry  to  him. 
Lord,  I  believe,  help  thou  my  unbelief. 

2.  I  woidd  exhort  you  to  render  him  love  for  love :  and  this  ex- 
hortation concerns  believers  particularly.  O,  love  him,  because 
he  first  loved  you.  What  a  shame  it  is  for  you,  believer,  if  you 
do  not  love  him  who  first  loved  youl  And  to  engage  you, 
consider, 

(  1.  )  Whose  love  it  is ;  it  is  the  love  of  him,  who  in  himself  is 
all-sufficient,  who  hath  no  need  to  go  forth  with  his  love  to  others ; 
the  love^bf  a  God,  O  what  a  vast  consideration  is  it  I 

(  2.  )  Consider  who  you  are  that  are  the  objects  of  his  love ; 
80  wicked,  so  wretched,  so  unworthy  of  his  love.  That  God  should 
love  the  glorious  angels  is  no  wonder ;  for  they  are  messengers  and 
ministers  executing  his  pleasure :  that  he  should  love  inanimate 
creatures  is  not  strange ;  for  hail,  snow,  vapour,  and  stormy  wind 
fdlfil  his  word:  but  to  love  you  is  a  wonder;  and  to  love  you 
while  enemies. 

(  8.  )  Consider  what  sort  of  love  it  is.  It  is  eternal  love :  be- 
fore the  foundation  of  the  world,  his  delights  were  with  the  sons 
of  men^  from  eternity:  the  very  thoughts  of  this  is  enough 
to  make  all  that  is  within  you  leap  for  joy,  that  you  lay  in  the 
bosom  of  his  love  from  eternity :  and  will  you  not  love  him  [ — 
His  love  is  a  free  love;  if  you  deserved  his  love,  his  love 
would  be  of  less  value ;  but  that  which  is  eternally  antecedent, 
must  be  absolutely  free. — His  love  is  unchangeable  love ;  though 
you  change  every  day,  his  love  is  unchangeable.  Could  any  prov- 
ocation turn  away  his  love,  it  had  ceased  long  since ;  but  as  he  set 
his  love  upon  you,  notwithstanding  all  the  faults  you  were,  and  he 
knew  you  would  be,  guilty  of,  so  it  continues  notwithstanding  all. 
— His  love  is  a  distinguishing  love ;  why  should  he  have  fixed  on 
you,  and  passed  by  millions  from  whom  you  diflfer  not  by  nature  ? 
Why  hath  he  passed  by  your  father,  mother,  brother,  sister,  and 
set  his  love  upon  you?  And,  O!  will  you  not  love  him  ? — His 
love  is  a  bountiful  love :  with  his  love  he  gives  himseU,  \naG\iVv&\»^ 
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his  Spirit,  Ms  grace,  his  glory,  and  alL  See  how  the  psalmist 
extols  this  love,  Psalm  ciiL  1, 3.  "Bless  the  Lord  O  my  soul,"  "who 
forgiveth  all  thine  iniquities ;  who  healeth  all  thy  diseases,"  etc. 
**  Who  forgiveth  all  thine  iniquities  1"  O,  it  is  no  small  thing  to 
forgive  or  to  pardon  three  or  four  sins,  but  it  is  yet  more  to  pardon 
three  or  four  thousand  sins :  Who  can  conceive  of  that  love  I  but 
to  forgive  many  million  of  faults ;  O  what  love  is  here  I  And  so 
he  deals  with  these  whom  he  loves;  He  multiplies  to  pardon; 
yea,  more,  he  heals  all  your  diseases.  O  poor  sinner,  have  you 
not  many  plagues,  many  diseases ;  yea,  more  than  you  are  aware 
of?  If  you  knew  the  plagues  of  your  own  heart,  you  will  be 
crying  out,  O  the  plague  of  my  mind,  the  plague  of  my  will,  the 
plague  of  my  affections  I  O  my  atheism,  unbelief,  hardness,  blind- 
ness I  etc.  O  what  innimierable  evils  compass  me  about,  say  you! 
0  what  horrible  evils !  yea,  why  do  I  call  them  evils,  they  are  so 
many  devils  within  me ;  yea,  but  for  as  many  as  they  are.  He  heal- 
eth all  thy  diseases ;  and  for  as  grievous  as  they  are,  He  supplies 
all  your  wants :  such  also  is  his  bountiful  love.  My  God  shall  sup- 
ply all  your  wants.  Are  you  not  made  up  of  wants  ?  Do  you 
not  want  light,  life,  love,  faith,  repentance,  joy,  assurance,  peace,  com- 
mimion  with  God  ?  Yea,  but  sometimes  even  on  earth  he  supplies 
all  wants,  so  as  to  make  you  say,  I  have  enough.  O  does  not  this 
boimtiful  love,  call  for  love  ? 

(  4.  )  Consider  the  channel  in  which  this  love  runs :  Christ  is  the 
means  of  the  communication  of  the  love  of  God ;  you  have  the 
love  of  God  the  Father,  in  the  Son,  by  the  Holy  Ghost :  Christ  is 
the  channel.  Love  in  the  Father  is  like  the  honey  flower ;  it  must 
be  in  the  comb,  before  it  be  for  our  use :  Christ  must  extract 
and  prepare  this  honey  for  us.  And,  O  how  sweet  is  that  love, 
that  rrms  through  such  a  glorious  channel  I 

In  a  word,  consider  the  excellency  of  the  grace  of  love.  Love 
to  God  is  the  fulfilling  of  the  law ;  all  that  is  required  is  love :  love  is 
the  great  qualification  of  the  saints  above :  the  more  love  you  have, 
the  more  like  heaven  you  will  be ;  and  the  more  love,  the  more 
meetness  for  heaven  :  heaven  would  be  a  burden,  and  a  weariness 
to  you  without  love :  if  you  had  not  love,  you  would  throw  yourself 
out  of  heaven  into  hell.  If  you  have  love,  you  will  find  it  make 
every  duty  pleasant;  the  obedience  of  love  is  sweet  obedience. 
Yea,  love  will  make  all  your  crosses  to  be  comforts :  where  there 
is  little  or  no  love,  the  cross  is  insupportable ;  the  man  cries,  O  a 
bitter  cross  I  O  the  gall  and  wormwood  I  yea,  but  love  would  be 
like  the  tree  cast  into  the  waters  of  Marah,  to  make  them  become 
sweet    If  you  have  much  love,  it  will  make  you  say  of  aflliotion. 
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0  Has  is  the  cap  thai  my  kind  Father  hath  put  in  myhandl    And 
shall  I  not  drink  it  7    Welcome  whatever  he  sends. 

0  love  the  Lord,  ye  his  saints,  and  manifest  your  love  by  your 
obedience :  will  you  render  him  hatred  for  love  ?  O  let  his  love 
to  you  warm  your  heart  with  love  to  him  ;    and  in  order  thereto, 

1.  O  do  not  doubt  of  or  question  his  love  to  you ;  beware  of  re- 
noundng  that  which  engages  you  to  love  him :  it  is  the  devil's 
great  aim  to  have  you  mistrusting  God's  love,  that  so  you  may  not 
love  Ood  again. 

2.  Attend  all  his  love  visits,  and  thankfully  receive  them ;  think 
not  little  of  Ids  ordinary  visits,  when  in  any  measure  he  man- 
ifiBStB  his  love  through  the  lattices  of  ordinances ;  Despise  not 
the  daj  of  small  things ;  and  especially,  O  make  much  of  his  ex- 
traordinary love- visits,  when  he  mounts  you  up  at  any  time  into 
ib»  chariot  paved  with  love ! 

8.  Take  heed  of  abusing  his  love :  beware  of  spotting  your 
garments  with  the  flesh,  after  God  has  spread  his  sldrt  over  you. 
To  sin  against  love  is  a  dreadfully  aggravated  sin.  It  was  a  sad 
blot  upon  Solomon,  that  his  heart  was  turned  from  the  Lord,  After 
that  Ae  Lord  God  of  Israel  "  had  appeared  unto  him  twice," 
IKings  xL  9. 

4.  Beware  of  confidence  in  the  flesh,  and  expecting  that  your 
love  should  influence  God  to  do  you  good;  the  love  of  Christ 
must  constrain  you ;  think  not  that  your  duties  and '  obedience 
should  constrain  him :  O  beware  of  inverting  the  gospel  at  this 
rate,  and  turning  it  upside  down  1  If  his  love  excite  you  to  love 
and  obedience,  then  your  love  and  obedience  does  not  excite  him 
to  love  you.  We  might  fear  every  day,  that  the  heart  of  God 
would  be  turned  to  hate  us,  if  our  hopes  of  abiding  in  his  favour 
were  built  upon  our  best  love  and  obedience. 

1  would  send  away  the  haters  of  God  with  a  word  of  terror. 
Know  that  if  you  cannot  be  persuaded  to  the  love  of  God,  if  his 
loye  does  not  break  you  in  time,  his  vengeance  will  break  you  to 
eternity :  "  The  enemies  of  the  Lord  shjJl  be  as  the  fat  of  lambs ; 
they  shall  consimie ;  into  smoke  shall  they  consume  away."  K  you 
We  not  Christ,  know  what  the  apostle  says.  If  a  man  love  not 
our  Lord  Jesus  Christ,  let  him  be  Anathema.  I  will  teU  you  what 
is  sad,  the  day  is  coming,  wherein  you  shall  say  to  the  rocks  and 
mountains,  "  fall  on  us,  and  hide  us  from  the  face  of  him  that  sit- 
teth  on  the  throne,  and  from  the  wrath  of  the  Lamb ;  for  the  great 
day  of  his  wrath  is  come ;  and  who  shall  be  able  to  stand  ?"  You 
will  lie  forever  xmder  the  fiery  mountain  of  divine  vengeance.  I 
will  tdl  you  what  is  yet  sadder,  and  you  will  think  6trasig<b  7¥'\^\ 
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that  can  be :  in  short  it  is  sad,  that  before  this  day  eight  days,  all 
that  I  am  saying  will  be  forgotten;  yea^  before  the  morrow  at  this 
time,  the  impression  of  all  will  be  gone. 

I  wotdd  send  away  the  lovers  of  Christ,  the  lovers  of  (Jod  with 
a  word  of  comfort.  You  love  God  and  God  loves  yon,  and  God's 
love  to  you  is  ground  of  comfort. — Comfort  in  what  you  have ; 
what  you  have  in  posession,  you  have  it  with  a  blessing ;  what 
you  have  in  expectation  in  the  promise,  is  in  love ;  and  therefore 
the  promise  is  free,  because  of  God's  love  in  it;  the  promise  is 
firm,  because  of  his  love  in  it. — Comfort  in  what  you  want ;  since 
you  have  God's  love  you  shall  not  want. — Comfort  in  what  you 
fear ;  You  teed  fear  no  evil. — Comfort  in  what  you  do ;  All  your 
services  will  be  accepted ;  all  your  sins  pardoned,  though  he  should 
take  vengeance  on  your  inventions. — Comfort  in  what  you  suffer  ; 
you  shall  be  sustained  and  supported :  and  though  you  may  suffer 
the  loss  of  gifls,  goods,  liberty,  life,  yet  you  cannot  lose  Qoi, 

Christ,  the  Spirit,  grace,  heaven,  or  God's  everlasting  love. 0 

go  away  with  the  comfortable  sense  of  his  distinguishing  love  I 

In  a  word.  Are  you  lovers  of  God  ?  O  go  away  rejoicing  in  it, 
that  He  first  loved  you ;  he  is  not  behind  hand  with  you ;  He  loved 
you  before  you  loved  him.  You  were  elected  by  the  grace  of  Gtxi 
from  eternity ;  ydu  were  redeemed  by  the  blood  of  Christ,  you  are 
certainly  effectually  called ;  For  they  that  love  him  "  are  the  called 
according  to  his  purpose ;"  and  the  day  comes,  when  you  shall  en- 
joy the  object  of  your  love  in  a  fall  manner.  If  you  be  true  lovers 
of  Christ,  I  certify  you,  the  time  is  coming,  when  you  shall  see 
Christ  as  he  is,  and  be  for  ever  with  the  Lord,  and  enjoy  him  for 
evermore ;  and  love  without  decay,  and  love  without  wearying  shall 
be  your  everlasting  exercise :  you  shall  rejoice  in  an  immediate 
enjoyment  of  him.  You  were  upon  his  heart  from  eternity ;  you 
are  upon  his  heart  this  day  in  heaven,  for  you  his  eternal  Son 
came  to  the  world ;  for  you  he  lived,  for  you  he  died ;  your  love 
to  Christ  is  a  reflex  of  his  and  his  Father's  love  to  you ;  and  there 
is  not  a  true  lover  of  Christ  here,  but  hath  as  good  ground  to  say 
as  ever  Paul  had.  He  loved  me,  and  gave  himself  for  me.  Your 
love  to  him  is  an  infkllible  pledge  of  his  ancient  love  to  you,  a 
pledge  of  his  present  love  to  you,  and  a  pledge  of  the  future  enjoy- 
ment of  him.  O  let  your  heart,  and  life,  and  tongue,  ^d  all  that 
is  within  you,  and  about  you,  vent  love  to  him^  and  say,  "  We 

LOVE  HIM,  BECAUSE  HE  FIBST  LOVED  US  1" 

Sacramental  Sermon,  June,  1728. 


SERMON   IV. 

Gospel    Humiliation, 

OBOUNDBD     ON     FAITH'S      VIEW     OF     DIVINE- 
PACIFICATION. 

FAST    DAY    SERMON. 

"  Thai  thou  mayest  remember j  and  he  canfawndedt  o>nd  never  open  thy 
mouth  any  more  because  of  thy  shame,  when  I  am  pacified  toward 
thee  for  all  that  thou  hast  don/e^  saith  the  the  Lord  GhdJ^ 

EzEKiEL  xvi.  63. 

Afteb  great  convictions  of  sin,  and  great  denunciations  of 
judgments  against  Israel,  in  the  preceding  part  of  the  chapter, 
the  Lord  here,  in  the  close,  remembers  mercy  in  the  midst  of 
wrath,  and  ends  all  his  sad  and  heavy  words  with  a  sweet  never- 
theless, ver.  60,  And,  indeed,  mercy  mnst  begin  on  God's  side: 
"  Nevertheless  I  will  remember  my  covenant  with  thee  in  the  days 
of  thy  youth,  and  I  will  establish  unto  thee  an  everlasting  cove- 
nant." And  what  will  be  the  effect  of  this,  we  see  in  ver.  61. 
"Then  shalt  thou  remember  thy  ways,  and  be  ashamed."  It  is 
▼orthy  our  observation,  that  when  God  says,  "  I  will  remember 
my  covenant,"  then  he  adds,  "  Thou  shalt  remember  thy  ways." 
Hence  it  is  evident,  that  never  a  good  thought,  never  a  penitent 
thought  would  have  come  into  our  hearts,  had  not  some  thoughts 
of  peace  and  good  will  come  into  God's  heart.  When  he  remem- 
bers his  covenant  of  mercy  for  us,  so  as  not  to  remember  our  sins 
against  us,  then  we  remember  our  sins,  against  ourselves  with 
shame. 

And  in  the  latter  part  of  the  verse  he  adds,  "  When  thou  shalt 
receive  thy  sisters,  thine  elder  and  thy  younger :"  that  is,  when 
the  Gentile  nations,  some  of  them  greater  than  thou  art,  and  some 
leaser,  both  ancient  and  modern,  shall  be  received  into  church-com- 
munion, and  owned  as  members  of  the  church  of  God ;  "  And  I 
will  give  them  unto  thee  for  daughters  :"  they  shall  be  my  gift 
unto  thee  as  daughters ;  they  shall  be  nursed  up  and  educated  by 
that  gospel,  that  word  of  tiie  Lord  that  shall  come  forth  from 
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Zion,  firom  the  Jews ;  insomuch,  that  Jerusalem  below  may,  in 
some  sense,  be  called  the  mother ;  and  '^  Jerasalem  which  is  above 
is  free,"  shall  be  acknowledged  to  be  "the  mother  of  us  all,"  ChJ. 
iv.  26.  They  shall  be  thy  "  daughters,  but  not  by  thy  covenant ;" 
that  is,  thy  covenant  of  duties,  or  which  thou  tumedst  to  a  cove- 
nant of  works :  not  by  that  old  covenant,  which  was  violated ;  but 
by  that  covenant,  which  promised  to  write  the  law  in  the  heart, 
and  to  put  the  fear  of  God  into  the  inward  part  Now,  when  ihou 
shalt  receive  them,  and  when  Jews  and  Gentiles  shall  be  united  in 
Christ,  the  covenant-head.  Thou  sbalt  be  ashamed  of  thine  own  evil 
ways.  Thou  shalt  blush  to  look  a  Gentile  in  the  fiwje,  remember- 
ing how  much  worse  than  the  Gentiles  thou  wast  in  the  day  of  thy 
apostacy. 

He  farther  signifies  his  gracious  purpose,  ver.  62.  "I  will  es- 
tablish my  covenant  with  thee."  He  had  before  said,  ''I  will 
establish  unto  thee  an  everlasting  covenant,"  ver.  60.  This  cove- 
nant is  God's  covenant :  it  is  of  his  making  with  his  Son  Jesua 
Christ ;  I  have  made  a  covenant  with  my  Chosen :  and  it  is  esta- 
blished in  him  unto  us;  and  therefore  may  be  said  to  be  established 
with  us.  As  if  he  had  said,  As  I  will  establish  it  with  him,  unto 
thee ;  so  I  will  re-establish  it  in  him,  with  thee.  And  then  the 
effect  of  that  re-establishment  of  it  shall  be,  *'  Thou  shalt  know  that 
I  am  the  Lord ;"  that  I  am  Jehovah,  a  God  of  power,  and  faith- 
fiil  to  my  promise.  It  had  often  been  said  in  wrath.  You  shall 
know  that  I  am  the  Lord ;  you  shall  know  it  to  your  cost :  but  here 
it  is  said  in  mercy,  Thou  shalt  know  that  I  am  the  Lord ;  you 
shall  know  it  to  your  comfort  And  it  is  one  of  the  most  preciam 
promises  of  the  covenant,  They  shall  all  know  the  Lord :  by  a 
justifying  knowledge ;  so  as  to  be  delivered  from  the  guilt  of  sin, 
and  from  the  punishment  threatened  in  the  law:  by  a  sanctifying 
knowledge  f  so  as  to  be  delivered  from  the  rule  of  sin,  and  to  be 
fitted  for  gospel-service  and  obedience :  by  an  evangelical  know- 
ledge :  a  knowledge  <^  God  in  Christ,  which  is  the  beginning  of 
eternal  life;  "This  is  life  eternal,  that  they  might  know  thee  the 
only  true  God,  and  Jesus  Christ,  whom  thou  hast  sent :"  and  like- 
wise by  a  humbling  knowledge;  and  here  is  the  humbling  efiect 
of  it  described  in  the  words  of  the  text,  "That  thoa  mayest  remem- 
ber, and  be  confounded,  and  never  open  tfa  v  mooth  any  mote  be- 
cause of  thy  shame»  when  I  am  pacified  toward  thee  Cor  all  that 
thou  hast  dome*  saith  the  Loid  Qcd.'* 

Heie  you  may  obeenre  both  the  nalui^  of  true  mnauAnos, 
and  the  ground  cf  it 
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!•  The  nature  and  properties  of  true  humiliation,  Thou  shalt  re- 
member, and  be  confounded,  and  never  open  thy  mouth  any  more 
because  of  thy  shame. 

2.  The  ground  and  spring  of  it,  "When  I  am  pacified  toward 
thee  for  all  that  thou  hast  done :"  when  thou  shalt  so  know  the 
Lord,  as  to  yiew  him  to  be  a  reconciled  God  in  Christ.  He  had 
before  add,  I  will  remember  my  covenant ;  and  when  he  puts  them 
in  mind  of  the  covenant,  then  they  mind  their  sin  and  misery,  their 
evil  ways,  and  are  ashamed.  And  here,  when  the  covenant  is 
further  opened,  the  humiliation  is  further  enlarged  also.  Why,  the 
clearer  evidence  that  persons  have  of  God's  being  reconciled  to 
them,  the  more  grieved  and  ashamed  will  they  be  for  offending  of 

I  shall  &rther  explain  the  words,  in  discoursing  upon  the  follow- 
ing doctrine. 

Obsebv.  True  gospel-humiliation  is  rooted  in  the  believing 
knowledge  and  view  of  divine  reconciliation :  or,  then  is  a  soul 
truly  humbled  when  it  apprehends  God  as  truly  pacified,  and  well- 
pleased  in 'Christ  Jesus. 

To  this  purpose  are  these  and  the  like  words  of  scripture,  They 
"  shall  fear  the  Lord  and  his  goodness  in  the  latter  days."  "  Repent, 
for  the  kingdom  of  heaven  is  at  hand ;"  the  kingdom  of  grace, 
reigning  through  the  righteousness  of  Jesus,  declaring  God  to  be 
pacified  in  him,  it  is  at  hand,  it  is  proclaimed  in  your  ears.  Bepent, 
and  in  order  to  this,  believe  the  gospel ;  the  gospel  of  reconcilia- 
tuHL  "Let  the  wicked  forsake  his  way,  and  the  unrighteous  man 
Us  thoughts :  and  let  him  return  unto  the  Lord."  Why  ?  "  He 
will  have  mercy ;"  "  He  will  abundantly  pardon." 

The  method  we  would  lay  down,  for  prosecuting  this  observa- 
tion, as  the  Lord  shall  be  pleased  to  assist,  shall  be  the  following. 

L  We  would  speak  a  little  of  this  humiliation. 

IL  Of  this  reconciliation ;  or,  of  God's  being  pacified. 

in.  Of  the  connection  between  them ;  or,  the  influence  which 
the  view  and  knowledge  of  God's  being  pacified  hath  upon  this 
Inuniliation. 

IV.  Make  some  application  of  the  whole. 

L  We  will  touch  a  little  at  that  himiiliation  here  before  us. 
And,  O  Sirs,  since  we  are  here  met  about  humiliation- work,  let  us 
look  upon  it  as  the  subject-matter  of  a  divine  promise,  "  Thou  shalt 
know  that  I  am  the  Lord :  that  thou  mayest  remember,  and  be  con- 
founded."   If  you  had  this  view,  then  you  would  have  the  more 
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hope  of  coming  speed,  and  meeting  with  sacoess.  This  view  may 
help  yon  to  know  that  you  are  not  come  to  do  some  great  work  of 
yourself,  as  if  God  were  still  standing  upon  terms  with  you,  accord- 
ing to  the  old  covenant  of  works ;  but  that  you  are  come  to  get  all 
the  humbling  and  healing  grace  that  you  need,  according  to  the 
tenor  of  the  covenant  of  grace,  which  is  a  giving  covenant,  etc. 

But  now  I  shall  mention  four  ingredients  of  this  humiliation  that 
is  here  promised,  and  that  we  are  to  look  for,  and  pray  for,  to  be 
brought  forth  out  of  the  promise,  namely,  remembrance,  confu- 
sion, shame,  and  silence. 

1.  The  first  ingredient  is  remembrance;  "That  thou  mayest 
RBMEMBEB."  The  vcry  first  beginning  of  true  repentance  is,  God's 
making  a  man  thoughtful ;  I  thought  upon  my  ways,  and  turned 
my  feet  to  thy  testimonies.  Hence  we  are  called  to  consider  our 
ways.  We  forget  God,  and  forget  our  sins  against  him ;  but  when- 
ever God  begins  the  good  work,  he  makes  the  man  to  remember 
and  call  to  mind  his  sins :  as  the  prodigal,  when  he  came  to  himr 
self,  considered  matters.  This  remembrance,  I  think,  includes  illu- 
mination and  conviction.  The  first  part  of  the  physic«that  God 
gives,  is  the  eye-salve  that  they  may  see ;  for,  until  their  eyes  be 
opened,  they  will  not  turn  from  daricness  to  light.  Acts  xxvL  18. 
The  first  creature  that  ever  Gtxi  made  in  the  primitive  creation 
was  light ;  and  the  first  thing  in  the  new  creation  is  spiritual  light. 
The  sinner,  before  repentance,  is  like  a  man  sleeping  in  a  dark  pity 
in  the  midst  of  a  great  many  vipers,  asps,  and  serpents,  and  ven* 
emous  beasts :  while  he  lies  in  the  dark  pit,  they  neither  hurt  him, 
nor  is  he  afraid  of  them  himself;  but  whenever  a  ray  of  light 
comes  in  at  hole  or  window,  presently  they  fall  upon  him^  and 
sting  and  torment  him,  and  he  sees  himself  to  be  surrounded  with 
them.  So  here,  before  repentance,  the  sinner  sleeps  in  the  darkness 
of  ignorance,  atheism,  error,  and  unbelief;  but  whenever  a  beam  of 
spiritual  light  breaks  in  upon  the  mind  and  conscience,  by  an. 
effectual  conviction  and  illumination,  then  sin  revives,  and  the  sin- 
ner finds  himself  encompassed,  as  it  were,  with  living  aerpents, 
tainted  and  corrupted  with  the  poison  c^  asps^  destroyed  and 
defiled  with  all  the  trash  c^  hell  in  his  heart 

It  is  not  a  bare  speculation,  or  notion  of  our  sinful  ways,  tl^i:  ]g 
imported  here.  We  many  times,  by  a  bare  notion  of  our  «ring  and 
mercies,  write  them,  as  it  were>  upon  the  waters:  they  are  no  sooner 
thought  or  spoke  oi;  but  they  are  forgot  again;  but  it  is  a  feeling 
rememberanoe,  and  an  abiding  rememberance :  such  as  the  psalmist 
had,  when  he  said.  My  sin  is  ev^r  beRw  me:  they  haunt  me  like 
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a  ghost  The  ghost  of  Uriah  is  still  before  me,  might  he  say ;  the 
thoughts  of  my  murder  and  adultery  never  go  out  of  my  mind. 
Yea,  it  is  a  rememberance  of  sin,  as  against  God;  "Against  thee^ 
thee  only,  have  I  sinned,  and  done  this  evil  in  thy  sight,^'  Psal.  IL  4. 
This  is  the  rememberance  here  also  spoken  of;  ''Thou  shalt  know 
that  I  am  the  Lord :''  and  so  thou  shalt  remember  thine  evil  ways, 
"  and  be  confounded,  and  never  open  thy  mouth  any  more  because 
of  thy  shame."  It  is  a  rememberance  of  isome  sin  or  other,  so  as 
to  bring  in  the  rememberance  of  the  rest,  like  that  of  the  woman 
of  Samiaria,  when  Christ  told  her  of  her  wickedness,  she  got,  as  in  a 
map,  a  view  of  all  that  ever  she  did.  Yea,  it  leads  back  to  the 
fountain  of  sin  in  the  nature;  "Behold,  I  was  shapen  in  iniquity, 
and  in  sin  did  my  mother  conceive  me,"  Psal.  IL  5. 

2.  Confusion  is  another  ingredient  of  the  humiliation  here  men- 
tioned ;  That  thou  mayest  remember,  and  be  confounded.  It  is 
true,  this  confusion  may  be*  thought  to  be  the  same  with  the  shame 
afterwards  mentioned ;  but,  I  think,  they  may  be  viewed  as  dis- 
tinct There  is  a  confusion  of  heart,  and  a  concision  of  face.  The 
last  of  these  I  take  to  be  the  same  with  shame :  but  the  former, 
namely,  confusion  of  heart,  I  think  seems,  especially  here,  to  be 
intended;  because  it  is  joined  with  heart-rememberance  of  sin: 
Thou  shalt  remember,  and  be  confounded ;  q.  d.  Thou  shalt  have 
ft  heart-confounding  rememberance  of  thy  sin.  And  this  confusion 
of  heart,  I  think,  takes  in  heart-contrition,  or  some  degree  of  brok- 
»mess;  heart-compunction,  whereby  the  heart  is  pricked  and 
pierced ;  heart-sorrow  and  anguish,  and  most  of  these  ingredients 
of  repentance  and  godly  sorrow  mentioned,  2  Cor.  vii.  11.  "For 
behold,  this  self-same  thing,  that  you  sorrowed  after  a  godly  sort, 
what  careftilness  it  wrought  in  you,  yea,  what  clearing  of  your- 
selves, yea,  what  indignation,  yea,  what  fear,  yea,  what  vehement  de- 
sire, yea,  what  zeal,  yea,  what  revenge  1"  etc.  Yea,  it  seems  to  import 
the  heart's  being  struck  with  astonishment  at  its  own  sinfulness,  and 
with  amazement  at  its  own  madness ;  like  a  man  plunged  into  the 
deep,  his  senses  are  instantly  confounded.  0!  when  a  man's 
thoughts  are,  by  a  spiritual  rememberance,  plunged  into  the  depth 
of  sin  and  wickedness,  that  he  sees  into  his  heart  and  ways,  how  he 
is  confounded,  so  as  he  knows  not  what  to  think  I  His  sins  are 
beyond  his  understanding ;  Who  can  understand  his  errors  ?  His 
very  heart-sins  do  overflow  his  thoughts,  and  surpass  his  knowledge; 
"The  heart  is  deceitful  above  all  things,  and  desperately  wicked 
who  can  know  it  ?"  Jer.  xvii.  9.  The  man  is  swallowed  up  in  this 
great  deep.     Thou  shalt  "  remember,  and  be  confounded.** 
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8.  The  next  ingredient  is  shame,  such  as  is  mentioned  here,  and 
Ezra  ix.  6.  "  O  mj  Gkxi,  I  am  ashamed  and  blush  to  lift  up  my 
face  to  thee,  my  God:  for  our  iniquities  are  increased  over  our 
head,  and  our  trespass  is  grown  up  unto  the  heavens."  The  poor 
penitent  Publican  is  the  reverse  of  the  proud  Pharisee;  he  is 
ashamed  to  look  up  to  heaven.  Sin  brings  shame  one  way  or 
another ;  but  is  best  when  it  brings  in  a  holy  shame  before  God. 
One  may  be  ashamed  of  sin,  as  it  brings  him  to  open  ignominy 
before  men ;  but  the  truly  humbled  soul  is  ashamed  of  sin  before 
Gkxl,  and  that  on  many  accounts. — Sin  makes  him  guilty.  Adam 
never  blushed  for  shame,  imtil  he  was  guilty  of  eating  the  forbid- 
den fruit,  and  perceived  himself  naked.  Sin  makes  him  ungrate- 
ful ;  and  so  he  is  ashamed  that  he  hath  requited  evil  for  good :  Do 
ye  thus  requite  the  Lord,  0  foolish  and  unwise  ?  He  is  ashamed, 
because  sin  makes  him  naked :  he  sees  he  is  naked,  as  Adam  and 
Eve  saw  themselves  to  be  after  they  ha&  eaten  the  forbidden  firuit. 
Sin  divests  us  of  our  garment  of  righteousness  and  holiness ;  and 
hence  the  gospel  offers  the  righteousness  of  Christ,  as  white  rai- 
ment, that  the  shame  of  our  nakedness  may  not  appear,  Rev.  iii.  18. 
The  humbled  soul  sees  itself  naked,  and  therefore  is  ashamed. — 
Sin  makes  him  a  beast ;  and  therefore  he  is  ashamed :  So  foolish 
was  I,  and  ignorant,  I  was  as  a  beast  before  thee.  The  dog 
returning  to  his  vomit,  and  the  swine  to  his  wallowing  in  the  mire, 
is  not  so  loathsome  as  the  soul  is  to  itself,  when  under  a  view  of  sin: 
Truth,  Lord,  I  am  a  dog. — Sin  makes  him  a  fool;  and  therefore 
he  is  ashamed.  He  views  himself  as  a  fool  and  a  madman,  that 
hath  been  mad  upon  idols ;  and  is  not  this  ground  of  shame  ? — Sin 
makes  him  a  slave ;  and  that  is  matter  of  shame.  Alas  I  that  I 
should  have  been  a  slave  to  Satan,  and  a  captive  to  divers  lusts  I— 
Yea,  sin  makes  him  a  devil;  and  he  sees  himself  to  be  an  incarnate 
devil;  and  therefore  blushes  that  he  should  be  reckoned  even 
among  the  children  of  men,  let  be  the  children  of  God ;  and  how 
can  he  look  up  to  God  while  he  sees  his  nature  to  be  not  only 
earthly,  but  hellish,  not  only  sensual,  but  devilish,  James  iiL  15. 
He  sees  his  sin  to  be  not  only  greater  than  the  sin  of  heathens,  who 
never  had  the  gospel,  but  greater  than  the  sin  of  devils.  They 
never  sinned  against  the  blood  of  Christ,  as  I  have  done. — ^In  a 
word,  he  is  ashamed  because  his  sin  brought  shame  and  disgrace  to 
the  eternal  Son  of  God,  the  God  of  glory,  who,  as  he  endured  the 
cross,  and  despised  the  shame ;  so  our  sin  brought  him  to  it ;  yea, 
our  continued  sin  put  him  to  open  shame,  Heb.  vi.  6.  Ah  I  the 
shame  that  the  penitent  rubs  upon  himself  for  sin  I   I  read  of 
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Biodoros,  a  logician,  that  he  fell  down  dead  for  shame  ihat  he 
could  not  resolve  an  argument  that  was  propounded  to  him,  Qhl 
if  we  were  apprehensive  of  the  horridness  of  our  sin,  how  might 
we  blush  for  shame  before  God  I 

4.  The  next  ingredient  is  silence ;  "  And  never  open  thy  mouth 
any  more,  because  of  thy  shame."    This  holy  silence  before  God, 
imports  a  not  opening  the  mouth  in  opposition  to  God ;  not  daring 
to  quarrel  with  his  dispensations,  but  owning  that  God  only  hath  a 
right  to  speak  against  us ;  and  that  he  will  be  justified  when  he 
speaks,  and  dear  when  he  judgeth,  Psal.  11  4. — ^It  imports  a  not 
opening  his  mouth  in  complaint  of  him,  or  reflections  on  hirn^  what- 
ever be  his  dispensations :  Why  should  a  living  man  complain  ?  a 
man  for  the  punishment  of  his  iniquity? — It  imports  a  silent 
submission  to  the  will  of  God,  saying  with  the  psalmist,  "I  was 
dumb,"  I  opened  not  my  mouth,  because  thou  didst  it,  Psal.  xxxix. 
2. — ^It  imports  a  silent  taking  with  the  charge  of  sin  and  guilt, 
justifying  God  and  condemning  ourselves;  "That  every  mouth 
may  be  stopped,  and  all  the  world  may  become  guilty  before  God," 
Bom.  iiL  19. — ^It  imports  a  conviction  of  former  pride,  in  opening 
of  the  mouth  against  God :  a  not  opening  it  any  more  says,  that 
tius  was  the  former  practice.    Men  naturally  justify  and  vindicate 
themselves  by  covering  themselves  with  the  fig-leaves  of  some  silly 
excuse.     Hence  errors  in  principle,  are  called  but  a  free  way  of 
tUnking ;  errors  in  practice,  are  denominated  freedom  of  action ; 
drunkenness,  is  termed  but  good-fellowship ;  swearing,  declared  but 
a  piece  of  bravery ;  licentiousness,  looked  upon  to  be  but  a  trick  of 
youth ;  malice  and  revenge,  styled  but  just  resentment :  thus  the 
mouth  of  the  whole  world  is  open  against  God  in  the  justification 
of  sin ;  but  when  once  humiliation  takes  place,  the  mouth  is  shut. 
—Finally,  it  imports  a  constant,  habitual,  self-condemnation,  and 
silent  taking  with  sin  all  the  days  of  our  life :    for  so  the  word 
runs,  Thou  shalt  never,  never  open  thy  mouth  any  more.    The 
humbled  soul's  constant  principle  and  habitual  practice  is,  never  to 
(^n  its  mouth,  but  still  to  be  silent  before  God. 

n.  The  second  thing  proposed  was.  To  speak  of  that  which  is 
the  spring  and  ground  of  this  hiuniliation ;  or,  when  it  is  that  a 
sinner  is  brought  to  it ;  namely,  when  God  is  pacified  toward  hirn 
for  all  that  he  hath  done ;  or,  when  he  is  at  peace  with  him.  Now, 
I  shall  condescend  upon  six  properties  of  this  peace  which  are 
alao  included  in  the  text. 

1.  It  is  a  well-grounded  peace ;  peace  upon  the  ground  of  an 
atonement ;  for  so  the  word  pacified  seems  plainly  to  import :  I  am 
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pacified  and  fuRj  appeased  with  the  blood  of  the  covenant  that  I 
have  established  unto  thee  in  Christ  I  have  found  a  ransom ;  I 
have  set  forth  Christ  "to  be  a  propitation  through  fiedth  in  his 
blood;  to  declare  his  righteousness  for  the  remission  of  sins  that 
are  past,  through  the  forbearance  of  God;  To  declare,  I  say,  at 
this  time  his  righteousness :  that  he  might  be  just,  and  the  justifier 
of  him  which  believeth  in  Jesus."  Rom.  iiL  25,  26.  He  -hath 
"made  peace  through  the  blood  of  his  cross."  Col.  L  20.  The 
Lord  is  well-pleased  for  his  righteousness'  sake,  who  gave  himself 
for  us,  an  offering  and  a  sacrifice  of  a  sweet  smelling  savour  unto 
God.    Hence, 

2.  It  is  a  divine  peace ;  I  am  pacified,  saith  the  LoBD  GoD.  It  is 
a  peace  of  God's  contrivance,  a  peace  of  God's  revealing,  a  peace 
of  God's  making ;  it  is  a  peace  that  God  glories  in ;  I  am  pacified. 
0  good  news,  to  hear  of  a  pacified  God. 

3.  It  is  a  present  peace ;  I  am  pacified ;  though  I  was  offended, 
yet  now  I  am  pacified.  I  was  displeased  by  sin,  but  I  am  well- 
pleased  in  Christ.  I  am  pacified ;  for  the  sacrifice  is  offered.  It 
is  true,  this  was  said  in  our  text  before  ever  Christ  died,  and  be- 
fore he  appeared  in  our  nature:  but  Christ  having  engaged  to  do  it, 
it  was  as  good  as  done ;  and  therefore  he  then  said,  I  am  pacified : 
and  therefore  much  more  may  we  believe  that  now  God  is  saying, 
"  I  am  pacified." 

4.  It  is  a  particular  peace ;  "  I  am  pacified  toward  thee."  It  is 
true,  it  is  a  general  peace  that  is  published  through  Christ,  accord- 
ing to  the  song  of  the  angels,  "  Glory  to  God  in  the  highest,  and 
on  earth  peace,  good-wiU  toward  men  ;"  but  particularly  publish- 
ed in  Zion,  even  to  all  sinners  of  Zion,  and  to  every  sinner  in 
particular  who  hears  the  gospel.  If  you  know  the  joyful  sound, 
you  may  know  it  is  God,  saying,  I  am  pacified  toward  thee  ;  and 
I  have  given  a  commission  to  all  my  ambassadors  to  preach  the 
gospel  of  peace  to  thee;  "  Go  preach  the  gospel  to  every  creature," 
to  every  sinner  of  mankind,  declaring  that  I  am  pacified  toward 
him.  "  To  YOU  is  the  word  of  this  salvation  sent."  To  thee,  man ; 
to  thee,  woman ;  to  every  individual,  whether  yoimg  or  old. 
Alas !  what  think  you  of  your  sinning  against  this  God,  who 
says,  "  I  am  pacified  toward  thee  ?"  Will  not  this  break  your 
heart  for  your  enmity,  when  he  is  expressing  such  love  to  you, 
saying  I  am  pacified  toward  thee  ? 

5.  It  is  a  wonderful  and  surprising  peace,  with  a  non  obstante  ; 
notwithstanding  "  all  that  thou  hast  done ;  "  or,  for  all  that 
thou  hast  done.     "  Thou  hast  spoken  and  done  evil  things  as  thoxM^ 
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oonldesf  Jer.  iii.  5.  Thou  mayest  remember,  but  I  am  not  to  re- 
member it :  Thy  sins  and  thine  iniquities  will  I  remember  no  more. 
God  was  in  Christ  reconciling  the  world  to  himself,  not  imputing 
their  trespasses  to  them ;  but  imputing  the  righteousness  of  Christ 
unto  them.  I  have  got  payment  for  all  that  thou  hast  done ; 
therefore,  I  am,  pacified  toward  thee  for  all  that,  thou  hast  done. 
Not  one  of  thy  sins,  greater  or  less,  but  are  answered  for.  The 
price  of  redemption  is  paid  to  the  full. 

6.  It  is  a  proclaimed  peace,  a  spoken  of  and  published  peace ; 
and  who  spesJcs  it  ?  It  is  said.  The  Lord  will  speak  peace  to  his 
people:  and  here  it  is  a  peace  and  reconciliation  spoken  with  a 
Thus  saith  the  Lord  God ;  "  When  I  am  pacified  toward  thee  for 
all  that  thou  hast  done,  saith  the  Lord  God."  Thus  saith  the 
LoBD  God  to  thee,  "  For  all  that  thou  hast  done, "  and  notwith- 
standing all  that  thou  hast  done, "I  am  pacified  toward  thee." 

Here  is  a  sure  footing  and  firm  ground  for  thy  faith ;  it  is  the 
word  gone  out  of  the  mouth  of  the  Lord ;  the  God  that  cannot  re- 
pent, tihat  cannot  revoke  his  word,  and  that  can  never  imsay  what 
he  hath  said:  "The  word  of  the  Lord  endureth  for  ever;"  and 
upon  this  word  thou  mayest  build  thy  faith,  confidence  and  hope. 
0  sinner,  it  is  the  word  of  that  Jehovah,  who  can  give  a  being  to 
what  he  says;  it  is  a  word  of  pardon  and  peace,  for  thee,  guilty 
sinner.  O I  wilt  thou  accept  of  the  free  indemnity  proclaimed  by 
the  great  God  over  the  red-cross  of  the  blood  of  Christ,  and  over 
the  market-cross  of  this  everlasting  gospel  ? 

m.  The  third  head  was.  To  shew  the  influence  that  this  hath 
upon  the  former;  or,  the  influence  that  the  view  and  knowledge  of 
this  peace  and  reconciliation,  through  Christ,  proclaimed  to  the 
sinner,  hath  upon  the  sinner's  humiliation :  for,  the  connexion  be- 
tween the  two  is  evident  from  the  particle  when,  "That  thou 
mayest  remember,  and  be  confounded,  and  never  open  thy  mouth 
any  more  because  of  thy  shame,  when  I  am  pacified ;"  or,  when 
thou  shalt  so  far  know  the  Lord,  as  in  the  verse  preceding,  as  to 
see  and  apprehend  that  *'I  am  pacified  toward  thee,  for  all  that 
thou  hast  done."  This  is  the  main-spring  of  true  repentance  and  hu- 
miliation. Hence,  in  our  Lesser  Catechism,  repentance,  or  returning 
from  sin  to  God,  with  grief  and  hatred  of  sin,  is  said  to  proceed 
from  a  true  sense  of  sin,  and  apprehension  of  the  mercy  of  God  in 
Christ.  Now,  if  thou  art  sensible  that  thou  art  truly  a  sinner, 
then,  0  listen  to  the  news  of  mercy  in  God  through  Christ ;  and 
the  apprehension  thereof  will  tend  to  humble  thee :  and  here  is 
inercy  proclaimed,  "  I  am  pacified  toward  thee." 
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Now,  the  influence  that  the  knowledge  and  view  of  Qod^s  heing 
pacified  in  Christ  hath  upon  gospel  humiliation,  may  be  opened  in 
these  following  particulars. 

1.  The  gospel-news  of  God's  being  pacified  in  Christ,  is  the 
vehicle  of  the  Spirit  of  God;  "  Beceived  ye  the  Spirit  by  the  works 
of  the  law,  or  by  the  hearing  of  faith?"  Gal.  iiL  2.  The  gospel  is 
the  ministration  of  the  Spirit  K  by  the  hearing  of  the  gospel  of 
peace  and  reconciliation  the  Spirit  comes,  then  gospel  humiliation 
must  come  that  way;  for,  he  is  the  Spirit  of  grace  and  supplication, 
repentance  and  humiliation. 

2.  It  is  by  the  view  of  Qtod^a  being  pacified  that  &ith  comes ; 
"Faith  Cometh  by  hearing,"  Eom.  x.  17.  Faith  comes  by  hearing 
these  good  news ;  and  then  it  purifies  the  heart,  and  worls  by  love. 
Who  ever  had  faith,  but  by  the  revelation  of  the  grace  and  mercy 
of  God  in  Christ  ?  And  who  ever  had  this  fiuUi  of  mercy,  but 
was  melted  and  humbled  thereby  ? 

8.  It  is  by  this  view  of  God's  being  pacified  that  hope  is  begot- 
ten ;  "  Blessed  be  the  God  and  Father  of  our  Lord  Jesus  Christ, 
which  according  to  his  abundant  mercy  hath  begotten  us  again  unto 
a  lively  hope,"  1  Pet.  i.  3;  the  hope  of  life,  the  hope  of  glory: 
and  then  he  who  hath  that  hope,  purifieth  himself;  and  the  more 
of  his  purification,  the  more  is  the  soid  humbled  and  ashamed  for 
sin. 

4.  It  is  by  the  view  of  God's  being  pacified  in  Christ  that  life 
comes  into  the  soul :  and  hence  the  gospel  of  peace  is  called  the 
ministration  of  life,  2  Cor.  iiL  7,  in  opposition  to  the  law  that  is  the 
ministration  of  death.  Hence  let  a  man  preach  the  law  as  a  cove- 
nant of  life  upon  doing,  promising  one  heaven  if  he  do  so  and  so: 
or  let  him  preach  it  as  a  covenant  of  death,  for  not  doing,  and  so 
threaten  hell  and  damnation  with  all  the  art  and  rhetoric  of  the 
world ;  yet  never  shall  he  be  able  to  raise  one  soul  to  a  lively 
hope ;  or  bring  one  soul  from  death  to  life  by  it.  No;  it  is  impos- 
sible. It  may  preach  them  dead,  but  never  alive.  It  is  the  news 
and  view  of  God's  being  pacified,  that  quickens  the  soul ;  and  then 
it  remembers,  and  is  confounded  and  ashamed  of  its  sins. 

5.  It  is  the  view  of  God's  being  pacified,  or  the  revelation  of 
the  grace  of  God  in  Christ,  that  brings  in  liberty,  true  liberty; 
"  Where  the  Spirit  of  the  Lord  is,  there  is  liberty,"  2  Cor.  iii.  17. 
Every  legalist  is  in  chains  and  fetters ;  but  so  much  of  the  know- 
ledge of  peace  with  God,  as  any  have,  so  much  liberty  and  free- 
dom; freedom  from  soul  fetters;  freedom  of  heart  to  mourn  for  sin, 
and  turn  from  it :  O  !  does  mercy  vent  to  the  like  of  me  ?  Then 
the  bonds  are  loosed,  and  the  heart  dissolved. 
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6.  The  view  of  GkxJ's  being  pacified  begets  love ;  for  his  love 
kindles  otirs,  and  so  kills  the  enmity ;  "  We  love  him,  because  he 
first  loved  ns,"  1  John  iv.  19.  The  great  God,  manifesting  his 
great  love  to  the  hard-hearted  sinner,  makes  his  heart  to  break  ; 
and  so  the  love  of  God  in  Christ  constrains  it,  and  makes  it 
ashamed  of  its  enmity,  and  confounded  for  its  rebellion  against 
such  bowels  of  mercy. 

7.  The  view  of  God's  being  pacified  brings  in  joy  and  health  to 
the  sonl ;  and  then,  the  joy  of  the  Lord  being  onr  strength,  we  are 
able,  with  tears  of  joy,  to  Ml  down  before  the  Lord  our  Maker : 
and  having  the  conscience  healed  by  the  pacifying  blood  of  Christ, 
then  the  sonl  is  ready  to  say.  Oh !  let  me  sin  no  more ;  let  me  never 
open  my  mouth  any  more  against  God. 

8.  The  view  of  God's  being  pacified,  or  the  revelation  of  the 
grace  of  God  reigning  through  the  righteousness  of  Christ,  is  the 
channel  of  the  power  of  God ;  "I  am  not  ashamed  of  the  gospel  of 
Christ :  for  it  is  the  power  of  God  unto  salvation ;"  "for  therein  is 
the  righteousness  of  God  revealed  from  faith  to  faith."  Eom.  i.  16. 
17.  And  this  being  the  channel  of  divine  power,  it  is  this  power 
of  God  that  brings  down  the  pride  of  the  heart,  and  htnnbles  the 
sonl  under  the  mighty  hand  of  God,  2.  Cor.  x.  4,  5.  Th.is  God's 
\xmg  pacified  in  Christ  hath  a  moral  and  a  physical  influence  upon 
humiliation :  a  moral  and  argumentative  influence :  Oh !  shall  I  not 
be  ashamed  and  confounded  for  my  ingratitude  against  such  love 
and  grace  manifested  towards  me  ?  And  also,  a  physical,  power- 
ful, and  operative  influence ;  for  thus  the  Lord  draws  the  soul  with 
cords  of  love,  or  melts  down  the  hard  and  icy  heart  with  the  fire 

of  his  infinite  love. So  much  for  this  head,  viz.  the  influence 

that  a  view  of  God's  being  pacified,  through  Christ,  hath  upon  the 
aimer's  humiliation. 

rV.  The  fourth  thing  proposed,  was  the  application.  It  is  so, 
as  has  been  said,  that  true  gospel-humiliation  is  rooted  in  the 
believing  knowledge  of  divine  reconcilation,  hence  see, 

1.  What  are  the  grounds  of  God's  controversy,  and  of  his  being 
angry  with  the  visible  church,  and  of  his  not  being  pacified 
toward  them.  I  mention  these  two  from  the  text  and  context 
here. 

( 1.  )  When  that  church  or  land  does  not  know  that  the  Lord  is 
&od:  when theyareignorantofhim,andof  his beingLord;  Lordof  all 
in  general,  and  Lord  of  his  church  in  a  special  way :  when  he  is 
not  owned  and  acknowledged  as  Lord  of  the  vineyard,  but  is 
denied  in  his  Sovereignty  and  Supremacy  over  his  church,  and 
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affironted  in  his  Headship ;  hence  it  is  said,  My  people  are  destroyed 
for  lack  of  knowledge.  When  Christ  is  afGronted  openly  in  his 
supreme  Deity,  and  in  his  supreme  Headship ;  this  cannot  but  be  a 
great  ground  of  controversy. 

( 2.  )  When  that  church  or  people  do  not  believe  in  him,  as  a 
God  pacified  and  reconciled  in  Christ ;  do  not  take  him  up,  as  he 
is  revealed  in  his  word :  believe  not  that  he  is  pacified  in  Christ, 
but  go  about  to  pacify  him  themselves,  and  establish  a  righteous- 
ness of  their  own ;  contriving  some  other  way  of  pacifying  Grod  than 
God  hath  revealed :  thinking  to  please  God  by  their  moral  virtues 
and  legal  performances ;  and  so  going  off  from  the  gospel. 

2.  Hence  see  what  are  the  fruits  and  evidences  of  God's  anger 
and  controversy  with  a  church  or  land,  and  of  his  not  being  paci- 
fied ;  and,  consequently,  of  their  want  of  knowledge  of  the  Lord 
as  a  pacified  God  in  Christ 

(  1.  )  When  they  are  not  brought  to  remembrance  of  their  sin: 
for,  when  God  is  pacified,  then  they  remember.  Here  is  an  evi- 
dence of  God's  continued  anger  with  a  church ;  when  they  do  not 
remember  their  sin ;  are  not  remembering  their  apostacy ;  are  not 
remembering  that  they  and  their  fathers  have  sinned,  and  will  not 
remember  the  same;  will  not  be  put  in  rememberance ;  will  not 
remember  their  covenant-breaking  and  perjury;  will  not  remember 
the  dishonours  they  have  done  to  God.  When  God  remembers 
mercy  to  a  people,  then  they  remember  their  sin.  When  he 
forgets  their  sins,  then  they  remember  them:  But,  when  they 
forget  their  sins,  God  remembers  them. 

(  2.  )  When  they  are  not  brought  to  confusion  of  heart  for  their 
sins ;  when  it  is  not  a  remembering  so  as  to  be  confounded.  If  they 
barely  remember,  without  confusion,  it  is  as  good  as  no  remember- 
ing :  when  they  remember,  and  think  nothing  of  their  sin ;  when 
they  remember  their  sin,  and  yet  do  not  remember  against  whom 
they  have  sinned ;  nor  remember  the  heinousness  of  their  sin,  nor 
the  aggravations  thereof,  nor  the  danger  thereof,  and  the  wrath 
their  sins  deserve,  so  as  to  be  touched  to  the  heart,  and  affected 
before  God,  or  confounded. 

(  8.  )  When  they  are  not  brought  to  shame  or  confusion  of  fisMse, 
as  well  as  confusion  of  heart :  when,  instead  of  remembering  their    i 
sin  with  shame,  they  sin  without  shame,  are  not  ashamed  of  their     i 
sin ;  but  declare  their  sin  as  Sodom,  and  are  bold  in  their  sinning; 
hardening  their  face  against  shame  and  blushing.    When  people    < 
are  become  shameless  in  their  sinning,  shameless  in  their  apostacy, 
Aameless  in  their  defection,  shameless  notwithstanding  all  tiieircor- 
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niptions ;  yea,  shameless  in  going  on  in  their  sin  notwithstanding 
all  the  Gonyictions  offered. 

(  4.  )  When  they  are  not  brought  to  silence,  so  as  not  to  open 
their  month  against  God,  and  in  their  own  vindication :  when  they 
open  their  month,  and  say,  they  are  innocent,  then  the  controversy 
remains ;  "  Thou  sayest.  Because  I  am  innocent,  surely  his  anger 
shall  turn  firom  me.  Behold,  I  will  plead  with  thee,  because  thou 
sayest^  I  have  not  sinned."  Jer.  ii.  35 :  when  they  stand  up  in  their 
own  vindication  with  open  mouth ;  instead  of  opening  their  mouth 
in  confessing  of  their  sin,  and  in  justifying  of  the  Lord :  when  they 
will  not  openly  and  judicially  confess  their  sin :  when  they  do  not 
confess  freely,  nor  confess  fully,  nor  confess  nationally,  or  as  a 
church,  that  they  have  sinned ;  but  rather  open  their  mouth  in 
justifying  themselves,  and  condemning  these  that  aim  and  endeav- 
our at  confessing  or  witnessing  against  their  sin. 

8.  Is  it  so,  that  a  soul  is  then  truly  humbled,  when  it  apprehends 
God  as  truly  pacified,  and  well  pleased  in  Christ  Jesus  ?  Hence 
see  then,  the  miserable  case  of  secure  sinners,  that  know  not  God 
in  Christ.  They  do  not  remember  their  sin  against  God.  They 
sin  without  shame  ;  and  they  have  their  mouth  open  against  God, 
vindicating  themselves,  and  justifying  themselves.  They  glory  in 
tteir  shame ;  they  see  not  their  sinfulness. 

4.  Hence  see  what  is  the  cause  of  so  little  humiliation.  Because 
ihere  is  so  little  faith  of  the  gospel  of  peace :  unbelief,  in  not  know- 
ing and  remembering  that  God  is  a  pacified  God  in  Christ,  is  the 
main  cause  of  it ;  therefore  they  do  not  remember  their  sin.  They 
do  not  believe  that  God  is  at  peace  with  them ;  therefore  they  are 
aft  war  with  God.  Perhaps  they  think  and  fancy  he  is  at  peace 
with  them ;  but  if  they  had  the  faith  of  it,  it  is  impossible  they 
could  be  at  peace  with  sin. 

5.  Hence  see  the  matchlessness  of  the  grace  and  mercy  of  God, 
that  he  should  proclaim  peace  with  rebels,  and  declare  himself 
pacified  towards  them,  for  all  that  they  have  done:  and,  that  he 
should  send  forth  ambassadors,  to  publish  peace  in  his  name,  and 
commit  to  them  the  word  of  reconciliation,  to  pray  you  in  his 
name  to  be  reconciled  to  God,  because  he  hath  made  Christ  to  be 
sin  for  us,  a  sacrifice  for  us,  through  which  he  is  pacified. 

6.  Hence  see  the  necessity  of  preaching  the  gospel  of  peace ; 
otherwise  no  true  repentance,  no  gospel  humiliation.  People  will 
never  remember  their  sins,  and  be  ashamed  for  them,  until  they 
hear,  and  know,  that  God  is  pacified  toward  them,  for  all  that  they 
have  done.    Gospel  doctrine  is  a  heart-humbling  and  heart-soften- 
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ing  doGtrine:  but,  bucIi  is  the  hardening  nature  of  l^gal  dootriiM 
that,  let  a  man  preach  life  to  the  doer  of  the  law,  and  death  to  ib 
transgressor  of  it  never  so  muoh,  it  will  only  tend  to  harden  tb 
man's  heart  against  God;  and  to  foster  his  rebellion  and  ra^ 
against  God;  for,  the  law  worketh  wrath.  Never  will  a  ail 
ner  remember  his  sins,  and  blush  or  be  ashamed,  until  he  undeQ 
stand  that  God  insists  not  upon  the  doing  covenant  with  him,  c 
upon  the  threatening  covenant,  denouncing  wrath  from  Sinai 
but,  when  God  declares  himself  pacified,  and  when  the  sinner  beta 
the  doctrine  of  free  remission,  pardon  to  guilty  sinners,  and  peac 
to  rebel  sinners ;  then  will  he  remember  his  sins,  and  be  ashianed 
what  I  is  there  mercy,  peace,  and  pardon  for  me !  Then  the  boh 
melts. 

7.  Hence  see  what  is  the  leading  sin  of  the  day  ai^d  generatio 
wherein  we  live.     «    ♦    ♦ 

8.  Hence  see  an  evidence  of  true  gospel-humiliation.  When  i 
a  person  truly  humbled  for  sin  ?  Even  when  the  mercy  of  Go 
melts  him,  when  the  love  of  God  in  Christ  shames  him  for  hi 
enmity :  when  the  view  of  Gt)d's  being  at  peace,  makes  him  i 
war  with  himself;  when  in  view  of  God's  grace,  he  is  confounde 
at  his  own  ingratitude :  when  he  begins  to  fear  the  Lord  and  hi 
goodness ;  when  he  loves  much,  because  much  is  forgiven  him 
when  the  grace  of  God,  that  appears  to  him,  teaches  him  to  den; 
ungodliness  and  worldly  lusts;  when  the  news  of  God's  beim 
pacified  toward  him,  for  all  that  he  hath  done,  melts  him  moi 
than  all  the  flames  of  Sinai  could ;  when  his  mouth  is  stopt  froi 
speaking  ill  against  God,  because  God's  mouth  is  open  in  speakin 
peace  to  him ;  when  the  view  of  peace  and  pardon,  and  the  sent 
of  God's  kindness  to  him,  confoimds  him  for  his  unkindness  t 
God. 

9.  Hence  see  what  is  the  proper  work  of  a  humiliation-daj 
namely,  to  remember  your  sin,  and  be  ashamed.  0  that  Scotlan 
would  remember  their  sin ;  that  king  and  parliament  would  n 
member  their  sin ;  ministers  and  judicatories  would  remember  the 
sin,  and  be  ashamed.  Let  every  one  of  us  remember  our  sin,  an 
all  that  we  have  done.  Remember  the  sin  of  your  heart  an 
nature;  the  sin  of  your  youth,  and  follies  of  your  non-agf 
remember  the  sin  of  your  riper  age :  remember  the  sin  that  hal 
accompanied  your  calling ;  ye  that  inordinately  desire  to  be  rid 
how  you  lie,  and  cheat,  and  swear,  and  break  the  Sabbath :  remei 
ber  the  sin  of  your  holy  things,  of  your  reading,  praying,  hei 
ing,   communicating:  remember  the  sins  of  omission  and  ooi 
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joa  are  gnilty  of:  remember,  and  be  confounded ;  remem- 
1)6r,  and  be  ashamed,  and  be  silent,  and  never  open  your  mouth, 
bawoae  of  your  shame. 

10.  Hence  see,  how,  and  in  what  way,  you  may  come  to  this 
ti^  rememberance  and  due  humiliation  for  sins.  Why,  the  great 
md  leading  duty,  in  order  to  this  humiliation,  is  a  look  to  a  paci- 
fied Ood.  If  you  would  be  brought  to  holy  shame  and  confusion 
cf  £K3e  far  your  sin;  then,  O  know  and  believe  that  Godis pacified 
toward  thee  for  all  that  thou  hast  done ;  that  there  is  mercy  in  God 
towizd  thee. 

Quest.  How  shall  I  know  that  God  is  pacified  toward  me? 
For  I  thought  rather  to  have  heard  that  God  was  angry  at  me  for 
my  sin ;  since  he  is  angry  with  the  wicked  every  day,  and  hath 
mrealed  his  wrath  against  sinners. 

Answ.  YesL,  in  the  law  his  wrath  is  revealed;  "Cursed  is 
every  one  that  continueth  not  in  all  things  which  are  written  in 
tlie  book  of  the  law  to  do  them ;''  and  the  law-threatening  shall  be 
tzecuted  upon  you,  if  gospel-grace  be  not  received :  and,  as  you 
may  know  the  wrath  of  God  is  what  you  are  liable  to ;  because  it 
k  revealed  in  the  law ;  so,  you  may  know  the  mercy  of  God  is 
what  you  may  obtain,  because  it  is  revealed  in  the  gospel ;  and  it 
IB  to  you  that  this  mercy  is  given  in  the  gospel-dispensation.  To 
you  the  door  of  hope  is  open.  God  hath  commanded  us  to  go  and 
"  preach  the  gospel  to  every  creature ;"  and  what  is  this  gospel  of 
peace  ?  Even  that  God  is  pacified  in  Christ  towards  thee,  for  all 
that  thou  hast  done. 

Object.  But  God  hath  no  purpose  or  design  of  mercy  towards 
ALL]  and  therefore,  how  can  I  apply  this  gospel-offer  to  my- 
adf? 

Answ.  God  hath  not  made  his  secret  purpose  the  rule  of  thy 
fidth,  but  his  word:  and  you  may  and  shall  know  his  merciful 
purpose,  if  once  you  take  his  word,  and  believe  his  word,  saying, 
"  I  am  pacified  toward  thee  for  all  that  thou  hast  done." 

"  But,"  say  you,  "  I  am  a  monster  of  sin ;  I  am  an  old  sinner,  a 
hardened  and  stout-hearted  sinner."  Well,  but  hear  his  word, 
saying,  in  Christ,  "I  am  pacified  toward  thee  for  all  that  thou 
hast  done."  Alas!  but  I  have  done  evil  as  I  could.  Nay,  but 
says  he,  "I  am  pacified  toward  thee  for  all  that  thou  hast  done." 

Object.  "  Oh  I  but  I  have  done  dishonour  to  God ;  I  have  done 
affronts  to  Christ ;  I  have  done  despite  to  the  Spirit ;  I  have  done 
injury  to  my  neighbour ;  and  I  have  done  many  villanies  that  you 
know  nothing  of."    Well,   but  what  of  all  that?     Says  God, 
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Behold,  "I  am  pacified"  in  CliriBt;  and  "I  am  pacified  toward  thee 
for  all  that  thou  hast  done,  saith  the  Lord  God." 

"  Alas  I"  say  you,  "  but  I  have  done  more  wickedness  than  erer 
any  sinner  before  me  did ;  and  if  you  knew  what  I  have  done,  you 
would  neither  think  nor  say  that  there  is  peace  in  God's  mind 
toward  me." 

Answ.  Why,  little  matter  what  I  think  or  say ;  but^  0  hear 
what  God  says ;  he  is  saying,  "  I  am  pacified  toward  thee  for  all 
that  thou  hast  done :"  you  cannot  think  it ;  but  my  thoughts  are 
not  your  thoughts ;  "  For  as  the  heavens  are  higher  than  the  earth, 
so  are  my  ways  higher  than  your  ways,  and  my  thoughts  than 
your  thoughts." 

'*  Why,  Sir,"  say  you,  "  if  that  be  the  case,  that  God  is,  in  Christ, 
pacified  toward  me,  for  all  that  I  have  done,  and  thought,  and 
spoken  against  him;  this  is  such  astonishing  doctrine,  and  such 
astonishing  grace  in  God,  manifested  toward  me,  that  I  am  con- 
founded at  the  thoughts  of  this  marvelous  grace ;  and  I  am  con- 
foimded  at  the  thoughts  of  my  woful  wickedness  against  sudi  a 
gracious  God."  Are  you  so  ?  Confoimded  may  you  be,  in  God's 
great  name,  and  ashamed  to  the  dust!  This  is  the  great  thing 
that  God  would  have  you  brought  to,  by  making  known  his 
covenant  of  grace  to  you,  even  "  That  thou  may  est  remember,  and 
be  confounded,  and  never  open  thy  mouth  any  more  because  of 
thy  shame,"  for,  thus  "  saith  the  Lord  God,"  "  I  am  pacified  toward 
thee  for  all  that  thou  hast  done." 


\ 
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SERMON   V. 

Redemption    by    Christ, 

SHEWN    TO    BB    OF    OOD   AS    THE    FIBST    CAUSE, 
AKD    TO    OOD    AS    THE     LAST    EKD. 

(SACEAMENTAL  SEEMON.) 

"  WJu)  of  Chd  M  made  unto  us  redemption^     "  For  thou  wast  slain, 
and  hast  redeemed  us  to  God  by  thy  bhod.^^ 

1  Cob.  i.  SO,  compabed  with  Eev.  v.  9. 

The  Lord's  Supper  is  called  the  Eucharist,  which  signifies 
thanksgiving.  And  how  can  we  express  our  thanksgiving,  this 
day,  more  fitly,  when  called  to  commemorate  our  Eedeemer's  djring 
love,  than  by  joining  issue  with  the  singers  of  the  new  song  in  this 
text,  saying,  "Thou  wast  slain,  and  hast  redeemed  us  to  God  by 
thy  blood?"    «    «    « 

How  we  are  to  improve  Christ  for  redemption ;  or  as  made  of 
God  unto  us  redemption?  The  answer  we  offer  is.  That  we  are  to 
improve  Christ  for  redemption,  by  viewing  in  him  to  what  end,  and 
ty  what  means  we  are  to  be  redeemed  by  him.  Both  these  are 
tere.  1.  To  what  end  are  we  redeemed  ?  We  are  redeemed  to 
God.  2.  By  what  means  ?  By  the  blood  of  Christ :  "  Thou  wast 
slain,  and  hast  redeemed  us  to  God  by  thy  blood  I" 

In  which  words  you  may  observe  these  five  particulars  follow- 
ing. 

1.  The  great  privilege  here  spoken  of,  namely,  redemption.  It 
is  a  great  word ;  a  larger  word  by  far  than  creation.  Devils  were 
created,  wicked  men  were  created,  but  a  select  number  are  re- 
deemed. There  is  a  fundamental  redemption,  which  was  performed 
by  Christ  upon  the  cross,  where  he  suffered  the  wrath  of  God,  the 
pains  of  hell :  There  is  an  actual  redemption,  when  his  people  reap 
the  benefits  of  that  fundamental  one.  It  is  a  redemption,  first  by 
iDipetration,  or  purchase,  and  then  by  application ;  first  by  price, 

and  then  by  power. 
2.  The  objects  of  this  redemption,  or  persons  redeemed,  us  ; 

Thou  "hast  redeemed  us."    Here  it  may  be  asked,  Who  will 
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claim,  who  do  claim,  and  who  may  claim  this  privilege,  saying, 
Thou  "hast  redeemed  us?" — As  to  the  question,  Who  will  claim 
it  ?  Why,  all  the  elect,  in  due  time,  will  claim  it :  some  benefits 
of  Christ's  death  accrue  to  the  world ;  but  the  elect  will  be  the 
redeemed  ones,  and  are  so.  Election,  redemption,  reg^ieration, 
and  salvation  are  of  equal  extent — Aa  to  that  question,  Who  do 
claim  it  ?  Why,  aU  believers,  or  aU  the  elect,  that  are  brought  to 
lay  hold  on  Christ  by  faith ;  they  say  upon  the  matter,  Thou  bast 
redeemed  us ;  and  we  believe,  that  through  the  grace  of  our  Lord 
Jesus  Christ,  we  shall  be  saved. — Aa  to  the  question,  Who  may 
claim  it,  upon  the  warrant  of  the  word,  sheVing  how  that  Christ 
died  for  our  sins,  according  to  the  scriptures,  and  upon  the  warrant 
of  the  gospel  call  ?  To  this  we  reply,  All  sinners,  to  whom  the 
gospel  comes ;  they  are  warranted  to  come  to  Christ  by  fiaith,  say- 
ing, "Thou  wast  slain,  and  hast  redeemed  us  to  God  by  thy 
blood;"  for  this  is  the  record  they  are  to  receive,  that  God  ha  A 
given  us  eternal  life,  and  this  life  is  in  his  Son.  The  ground  ofthiB 
fiaith  is  no  secret  thing ;  but  the  revealed  word. 

8.  The  author  of  this  redemption,  Christ :  Thou  wast  slain:  the 
Lion  of  the  tribe  of  Judah,  the  God-man,  the  root  ^d  of&pring  of 
David.  The  work  is  the  eflfect  of  two  natures  in  one  Christ  concur- 
ring ;  not  God  alone,  nor  man  alone,  but  Gxxl-man :  "  Thou  hast 
redeemed  us." 

4.  The  end  and  effect  to  which  they  are  redeemed :  Thou  hast 
redeemed  us  to  God  ;  to  be  his  sons,  his  servants,  his  friends,  and 
fiavourites ;  his  crown  and  glory ;  to  enjoy  him,  to  glorify  him,  to 
be  his  peculiar  treasure. 

5.  The  means  of  it ;  Thou  wast  slain,  and  it  is  by  thy  blood. 
Why  I  what  is  the  necessity  ?  Was  it  not  enough  &r  Gtoi  to 
become  a  man,  a  creature,  to  be  hungry,  and  weary,  and  reproached? 
No,  says  God ;  I  will  never  be  satisfied  for  the  sins  of  the  human 
race,  nor  appeased,  till  I  see  my  Son  lying  a  sacrifice,  bleeding  at 
my  feet ;  It  pleased  the  Lord  to  bruise  him;  without  fthedding  of 
blood  there  shall  be  no  remission.  Blood  I  will  have  for  aa  atone- 
ment. Blood  is  here  taken  for  the  whole  sufferings  of  Christy  from 
the  moment  of  his  conception,  from  his  miserable  entry  inta  the 
world,  until  he  breathed  his  last;  till  he  cried,  ''It  is  finishfid;" 
the  whole  is  included :  "  Thou  wast  slain,  and  hast  redeemied  us  to 
God  by  thy  blooi" 

The  former  text  and  this  compared,  set  before  us  the  whole 
business  of  our  redemption,  from  the  beginning  to  the  end  of  it: 
and  especially, 
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L  The  original  cause  and  spring  of  our  redemption  through 
CShristy  it  is  of  God ;  "  Who  of  God  is  made  unto  us  redemption." 

2.  The  meritorious  cause  or  means  of  it,  viz.  the  death  and 
blood  of  Christ ;  ''  Thou  wast  slain^  and  hast  redeemed  us  to  Qoi 
by  thy  blood." 

8.  The  final  cause,  issue,  and  end  of  it,  namely,  to  God,  the 
fountain  whence  it  came;  Thou  hast  redeemed  us  to  God.  It  is  of 
God  that  we  are  redeemed  in  Christ,  and  to  God  that  we  are  re- 
deemed ;  OF  GtOD  he  is  made  unto  us  redemption,  and  he  was  slain, 
and  hast  redeemed  us  to  God  by  his  blood. 

From  the  words,  as  they  stand  connected,  and  as  we  have  now 
explained  them,  we  lay  down  this  one  doctrinal  proposition. 

Obsebv. — ^That  the  redemption  we  have  by  the  blood  of  Christ, 
beiAg  of  Gk)d  as  the  first  cause,  is  also  to  God  as  the  last  end 

As  it  is  said,  Bom.  xi.  86. ''  For  of  him,  and  throTigh  him,  and 
to  him,  are  all  things :  to  whom  be  glory  for  ever.  Amen ;"  so 
especially  all  things  relating  to  our  redemption  are  of  him  as  the 
beginning,  and  TO  him  as  the  last  end.  Our  redemption  by  Christ, 
is  of  Gkxl,  and  our  redemption  by  Christ  is  to  God.  Thus  it  is 
Bud,  1  Pet.  iii.#L8.  "  Chrisfalso  hath  once  suffered  for  sins,  the  just 
for  the  unjust,  that  he  might  bring  us  to  God."  '*  Thou  wast  slain, 
and  hast  redeemed  us  to  Qtod  by  thy  blood." 

The  method  we  would  here  lay  down  for  illustrating  this  doctri- 
nal observation,  through  divine  assistance,  shall  be  the  following. 

L  To  offer  some  propositions  concerning  this  redemption. 
.  n.  To  show  how  it  is  OF  God  as  the  first  cause. 
•     ni.  How  it  is  TO  God  as  the  last  end. 
JV.  Make  some  application  of  the  subject. 

I.  The  first  thing  proposed  was  to  lay  down  some  propositions 
ooneeming  this  redemption.  We  shall  only  offer  the  four  follow- 
ing. 

hxypos.  1.  That  till  we  partake  of  this  redemption  we  are  in 
bondage  and  captivity. 

1.  "vV^e  are  in  bondage  to  the  power  of  sin,  and  to  the  punish- 
ment ftiereof;  To  the  power  of  sin;  and  hence  sios  are  called 
chains,  and  fetters,  and  bonds ;  and  it  is  called  the  law  of  sin  and 
death:  To  the  punishment  of  sin ;  and  hence  the  sinner's  heart  is 
foil  of  fe^j  naturally :  why,  the  Philistines  are  upon  us ;  yea,  the 
devil  is  upon  us ;  nay,  the  wrath  of  God  is  upon  us,  and  his  fav- 
our is  departed  from  us ;  We  are  condemned  already.  Ah !  how 
miserable  is  the  condition  of  every  man  by  nature  I  Whatever  be 
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his  outward  privileges,  he  is  the  slave  of  Satan.  This  spiritual 
slavery  is  indeed  indiscernible ;  many,  as  Leviathan,  sport  them- 
selves in  the  waters  of  sinful  pleasures,  and  think  that  the  only 
end  of  their  being,  not  knowing  that  they  are  captives. 

2.  We  are  captives  to  the  justice  of  God,  to  which  we  owe 
millions  of  talents,  which  cannot  be  paid  till  Christ  redeem  there- 
from, by  satisfying  all  the  demands  of  justice. 

8.  We  are  captives  to  the  law,  as  a  covenant :  the  law  condemns 
us ;  yea,  every  new-bom  child  is  condemned  to  the  fire  of  hell  by 
the  law,  till  Christ  redeem  &om  the  curse  of  the  law ;  for  he  was 
condemned  in  our  room,  and  he  could  not  plead  innocence ;  though 
he  was  in  himself  innocent,  yet  imputatively  guilty,  when  the 
Lord  laid  on  him  the  iniquity  of  us  all :  the  Father  had  enough  to 
charge  him  with. 

4.  We  are  captives  to  our  own  consciences.  That  bosom-judge 
tells  us,  we  are  enemies  to  God,  vile  traitors,  and  speaks  bitter 
things  against  us ;  it  is  a  judge  we  cannot  decline,  a  witness  we 
cannot  cast,  an  executioner  we  cannot  resist ;  it  tells  us  we  are  to 
be  sentenced  with  devils  to  hell  and  damnation,  till  Christ  redeem 
from  that  captivity,  slavery,  and  bondage,  by  intimating  to  this 
deputy  that  the  Judge  is  satisfied  and  appeased  with  the  blood 
shed  at  Jerusalem.  0  Sirs,  then  is  the  conscience  sprinkled  with 
the  blood  that  speaks  better  things  than  that  of  Abel.  Why,  says 
conscience.  Is  the  great  Judge  pleased?  Then  I  have  no  more 
to  say. 

6.  We  are  by  nature  captives  to  Satan ;  he  leads  us  captive  at 
his  pleasure :  we  are  his  servants,  he  is  our  master ;  we  are  the 
subjects,  he  is  the  king ;  we  are  the  shop  where  he  works,  till 
Christ  redeem  from  this  captivity,  and  till  the  God-man  bind  t!ie 
strong  man  and  dispossess  him. 

6.  We  are  captives  to  divers  lusts :  one  lust  is  hard  enough  to 
serve ;  but,  how  hard  is  it  to  serve  divers !  Not  only  variety,  but 
contrary  ones,  like  so  many  wild  horses  drawing  us  contrary  v^ys. 
The  galley-slave,  tugging  at  the  oar  night  and  day,  is  at  perfect 
freedom  when  compared  to  this ;  redemption  from  this  slavery  is  a 
great  redemption.  The  old  man  is  said  to  be  crucified  with 
Christ,  Bom.  vL  6.  He  hath  nailed  sin  to  the  cross,  and  slain  it 
legally.  Oh  1  may  the  believer  say,  this  lust  of  mine  hath  not 
been  well  nailed,  it  is  yet  living  and  lively :  well,  but  being 
crucified  it  shall  actually  die.    But  again, 

7.  We  are  by  nature  captives  to  every  creature.  We  were  onoe 
masters  and  lords  of  the  creation,  but  we  are  now  servants  to 
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them ;  they  were  once  under  ns,  but  now  they  have  got  above  us, 
and  have  the  command  of  us ;  they  have  power  to  charm  and 
draw  us  away  firom  God ;  every  creature  hath  power  to  vex  us ; 
Christ  redeems  fix)m  this  captivity,  when  he  restores  to  us  our 
primitive  dominion  over  the  creatures,  which  is  now  to  be  had  in 
Christ,  who  hath  all  power  in  heaven  and  in  earth. 

8.  We  are  captives  also  to  the  fear  of  death.  Many  are  in  great 
bondage  all  their  days  through  this  fear ;  the  j^rospect  of  the  king 
of  terrors  creates  a  horror  in  the  soul,  till  Christ  redeem  from  this, 
by  taking  away  both  the  sting  of  death  and  the  terror  of  it.  Our 
Lord  Jesus  redeems  from  these,  and  from  all  the  effects  of  sin ;  he 
redeems  from  the  curse  of  the  law.  Being  "made  a  curse  for 
,J3»  *  *  *  He  redeems  from  the  wrath  of  God,  that  omnipo- 
tent wrath,  that  irresistible  wrath,  that  destructive  wrath,  that 
righteous  wrath,  that  none  can  stand  before,  one  drop  whereof 
would  destroy  thousands  of  angels.  He  redeems  us  from  distance 
from  God ;  this  is  the  perfection  of  misery,  to  be  far  from  God, 
from  light,  from  life,  from  the  centre  of  happiness.  Christ  redeems 
from  this,  by  bringing  us  near  by  his  blood,  that  we  may  have 
the  begun  enjoyment  of  God  here,  and  the  uninterrupted  enjoy- 
'  ment  of  Qtxi  hereafter. 

Propos.  2.  The  second  proposition  is.  That  Christ,  and  only  he, 
is  the  Redeemer ;  "Thou  wast  slain,  and  hast  redeemed  us:"  "There 
is  none  other  name  under  heaven  given  among  men,  whereby  we 
must  be  saved."  He  only  frees  us  from  the  power  of  sin;  he 
brings  the  quickening  Spirit,  1  Cor.  xv.  25.  As  by  his  Spirit  he 
vill  raise  up  our  natural  body  from  death  to  life ;  so  he  raises  our 
souls  from  the  death  of  sin,  to  the  life  of  grace.  He  only  frees  us 
from  the  punishment  of  sin;  There  is  "no  condemnation  to  them 
which  are  in  Christ  Jesus."  "  Who  shall  lay  any  thing  to  the 
charge  of  God's  elect ;"  "  it  is  Christ  that  died,"  Eom.  viii.  1,  83, 
84.  It  was  too  transcendent  a  thing  for  any  mere  creature  to  be 
the  Eedeemer  of  the  sons  of  men.  The  children  of  Israel  were 
afraid  to  trust  an  angel  with  their  conduct  into  Canaan,  Exod. 
xxxiii,much  more  should  we  have  been  to  trust  an  angel,  or  any 
creature,  to  make  a  way  for  our  passage  to  the  heavenly  Canaan ; 
"  Such  an  High-priest  became  us,  who  is  holy,  harmless,  imdefiled, 
separate  from  sinners,  and  made  higher  than  the  heavens."  Heb. 
vii.  26.  It  was  requisite  that  the  Redeemer  should  be  e  • « r  ^  /» •  «•  o  w, 
God-man ;  he  behooved  to  lay  down  his  life,  which  he  could  not 
have  done  if  he  had  not  been  man ;  he  took  up  his  life  again,  which 
he  could  not  have  done,  if  he  had  not  been  God.    It  was  fit  that 
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the  Bedeemer  should  be  the  eternal  Word ;  ''  The  Word  was  made 
flesh."  Thus,  1.  He  was  the  personal  wisdom  of  the  Father :  and 
how  fit  was  he  to  reveal  the  counsels  of  his  love  from  eternity? 
2.  He  is  the  middle  person  of  the  Oodhead:  and  is  it  not  fit  he 
should  mediate  between  Qod  and  man  ?  8.  He  is  the  Son  of  Qod ; 
and  so  fit  to  bring  the  adopted  sons  to  glory.  4.  He  was  the 
Word  that  made  the  world ;  and  so  the  Word  that  redeems  the 
world,  and  will  forever  be  acknowledged,  by  all  the  redeemed 
number,  as  the  only  meet  help  and  fit  Bedeemer  for  them ;  ''  Thou 
wast  slain,  and  hast  redeemed  us." 

Prqpos.  8.  Another  proposition  is.  That  this  redemption  is  for 
men;  "Thou  wast  slain,  and  hast  redeemed  us,"  "out  of  every 
kindred,  and  tongue,  and  people,  and  nation."  "  Unto  us  a  Child 
is  bom ;"  he  was  made  "  sin  for  us,"  he  was  "  made  a  curse  for  us." 
There  is  a  threefold  view  we  are  to  take  of  the  pronoun  us. 

1.  With  reference  to  the  divine  ordination  from  eternity,  it 
respects  the  elect  only,  of  whom  Christ  says,  "  I  lay  down  my  life 
for  the  sheep,"  John  x.  15. 

2.  With  reference  to  saving  application  of  this  redemption 
already  made,  then  the  persons  that  are  the  objects  thereof  are 
believers,  whose  faith  is  the  fruit  of  electing  and  redeeming  love ; 
for,  says  Christ,  "All  that  the  Father  giveth  me  shall  come  to  me," 
John  vi.  87.  And  in  Acts  xiii.  48,  it  is  written  "  And  as  many  as 
were  ordained  to  eternal  life  believed." 

8.  With  refetence  to  the  general  indefinite  dispensation  of  the 
gospel,  it  respects  sinners  of  all  sorts,  to  whom  the  gospel  comes, 
because  therein  all  are  welcomed  to  come  to  and  believe  in  Christ  as 
their  Redeemer ;  and,  in  the  way  of  coming  and  believing  in  him, 
to  say,  "  Thou  wast  slain,  and  hast  redeemed  us  to  God  by  thy 
blood." 

In  respect  of  eternal  destination,  the  elect  only  are  they  who  say 
it  certainly.  Thou  wast  slain,  and  hast  redeemed  us.  In  respect  of 
effectual  application,  only  believers  are  they  who  say  it  materially, 
Thou  wast  slain,  and  hast  redeemed  us.  Amd,  in  respect  of  the 
general  dispensation  of  the  gospel,  all  sinners,  to  whom  the  gospel 
comes,  have  warrant  to  say  it  believingly,  "Thou  wast  slain,  and  hast 
redeemed  us :"  they  are  thus  warranted  by  the  first  command,  that 
"  requires  us  to  know  and  acknowledge  God  to  be  the  Lord  our 
God  and  Redeemer ;"  which  is  explained,  1  John  iii.  28.  "  This  is 
his  commandment,  that  we  should  believe  on  the  name  of  his  Son 
Jesus  Christ,"  and  to  believe  this  gospel,  which  is  "a  fiEdthfrd 
saying,  and  worthy  of  all  acceptation,  that  Christ  Jesus  came  into 
the  world  to  save  sinners."    1  Tim«  i  15. 
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Here  is  room  for  the  &itli  of  all  that  hear  the  gospel  the  ques- 
tion not  being,  Are  you  elect  or  not?  Nay;  nor,  Are  you 
believers  or  not?  The  elect  indeed  will  be  partakers,  and 
believers  are  partakers  already,  of  this  redemption;  but  the 
question  in  the  gospel-dispensation  is,  Are  you  sinners  or  not  ? 
and  do  you  need  a  Saviour  and  Bedeemer  ?  Then,  upon  the 
warrant  of  this  word  of  salvation  sent  to  you,  that  "  Christ  Jesus 
came  into  the  world  to  save  sinners,"  you  are  to  receive  these  good 
news  to  yoursel£  It  is  not  Christ  in  the  decree  that  you  are  to 
look  to,  while  you  know  not  that  you  are  elected;  this  is  to  look  too 
fiff  back:  nor  is  it  Christ  in  the  heart,  or  in  possession,  you  are 
to  look  to,  while  you  know  not  if  you  be  a  believer ;  this  is  to  get 
too  far  forward :  but  it  is  Christ  in  the  word,  because  you  are  a 
sinner,  and  Christ  a  Saviour  held  forth  to  you  there,  saying.  Look 
to  me  and  be  saved.  This  is  the  middle  between  the  two  former, 
and  the  only  way  to  secure  them  both,  and  to  say,  with  particular 
application,  ''Thou  wast  slain,  and  hast  redeemed  us." 

Prcpaa.  4.  The  fourth  proposition  I  would  offer,  relates  to  the 
means,  viz.  That  this  redemption  is  by  death  and  blood ;  "  Thou 
wast  slain,  and  hast  redeemed  us  to  God  by  thy  blood."    He  that 
was  slain  decretively,  by  the  determinate  coimsel  and  foreknowledge 
of  God  from  eternity,  and  is  called  the  Lamb  slain  from  the  foim- 
dation  of  the  world,  who  was  slain  typically  under  all  the  sacri- 
fices of  the  Old  Testament,  whereby  his  death  was  adumberated 
and  shadowed  forth,  was  slain  actually  between  two  thieves  upon 
mount  Calvary,  where  the  sufferings  of  his  life  were  consummated 
in  these  of  his  death ;  for,  though  he  was  in  the  form  of  God,  yet 
he  became  obedient  imto  death,  even  the  death  of  the  cross,  when 
he  was  wounded  for  our  sins,  which  were  his  murderers,  the  Jews 
were  but  executioners.    Now,  we  do  not  say,  that  the  hangman,  or 
executioner,  kills  a  man  for  theft,  or  murder,  or  the  like ;  but 
rather  his  theft  and  murder  they  kill  him :  so  here,  it  was  not  so 
much  the  Jews,  or  soldiers,  that  killed  the  Lord  of  glory,  as  our 
theft  and  murder ;  our  sins,  abominations,  and  breaches  of  God's 
law,  which  were  imputed  to  him  as  the  Surety,  and  kid  to  his 
charge,  who  suffered,  the  just  for  the  unjust,  that  he  might  pay  the 
debt  we  owed  to  divine  justice :  and  now,  not  only  was  his  body 
afflicted,  but  his  soul  agonized,  when  he  grappled  with  all  the 
powers  of  heaven,  earth,  and  hell.   His  Father  had  said.  Awake,  0 
sword,  against  the  man  that  is  my  fellow ;  and  the  glittering  sword 
of  wrath  and  vengeance  was  sheathed  into  his  bowels  with  infinite 
horror  and  terror,   making  his  soul  exceeding   sorrowful,    even 
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unto  deatli;  and  breaking,  bniising,  wounding  liini  for  our  iniqui- 
ties. Once  over  Jerusalem  he  shed  tears  of  water,  but  now,  upon 
the  rack  of  justice,  he  shed  tears  of  blood ;  "  Thou  wast  slain,  and 
hast  redeemed  us  to  God  by  thy  blood." 

This  is  the  scene  of  blood  opened  and  represented  to  us  in  this 
sacrament ;  For,  as  oft  as  ye  eat  this  bread  and  drink  this  cup,  we 
shew  forth  the  Lord's  death  till  he  come  again.  The  Lord's  sup- 
per is  a  lively  crucifix,  wherein  Christ  is  evidently  set  forth  cruci- 
fied before  us,  and  shewing  us,  that  he  was  slain  and  has  redeemed 
us  by  his  blood.  Here  is  the  price  of  redemption,  the  precious 
blood  of  the  Son  of  God,  Acts  xx.  28.  He  purchased  the  church 
with  his  own  blood ;  and  whence  is  this,  but,  (  1.  )  To  declare  the 
infiniteness  and  immeasurable  nature  of  the  Ipve  of  God;  "Hereby 
perceive  we  the  love  of  God,  because  he  laid  down  his  life  for  us," 
1  John  iii.  16.  (  2.  )  To  declare  the  infiniteness  of  his  truth  in  the 
law  sentence,  which  required  that,  "  Without  shedding  of  blood  is 
no  remission,"  Heb.  ix.  22.  (  3.  )  To  declare  the  righteousness  of 
God,  and  his  infinite  hatred  of  sin.  God's  infinite  holiness  and 
hatred  against  sin,  appeared  right  well  in  casting  angels  out  of 
heaven,  for  once  beginning  to  sin,  and  Adam  out  of  paradise  for 
one  mouthful  of  fruit :  but  it  is  another  sort  of  a  display  of  divine 
hatred  of  sin,  to  see  the  Son  of  God,  the  second  Adam,  wallowing 
in  his  own  blood,  for  our  bloody  sins.  (  4.  )  To  declare  the  power 
of  Jesus  Christ,  to  lay  down  his  life  and  to  take  it  up  again ;  "  No 
man  taketh  it  from  me,  but  I  lay  it  down  of  myself.  I  have  power  to 
lay  it  down,  and  I  have  power  to  take  it  again.  This  command- 
ment have  I  received  of  my  Father."  John  x.  18.  By  this  com- 
mandment and  will  of  the  Father,  the  scripture  was  fulfilled,  the 
new  covenant  confirmed,  justice  was  satisfied,  the  work  of  the 
devil  destroyed,  sin  condemned  and  taken  away,  hell  vanished,  and 
heaven  purchased.  "  Thou  wast  slain,  and  hast  redeemed  us  to 
God  by  thy  blood." 

n.  We  proposed  next  to  shew.  How  this  redemption  is  OF  God 
as  the  first  cause.  I  need  not  enlarge  upon  this,  seeing  it  was  the 
subject  I  enlarged  upon  formerly,  that  all  things  are  of  God,  relat- 
ing to  the  new  creation.  Thus  all  things  are  of  God,  relating  to 
this  redemption:  why,  the  Eedeemer  is  of  God;  "For  God  so 
loved  the  world,  that  he  gave  his  only  begotten  Son,"  etc.  John  iii. 
16. — His  substitution  in  our  room  is  of  God ;  "  The  Lord  hath  laid 
on  him  the  iniquity  of  us  all."  Isaiah  liii.  6. — His  suffering  in  our 
room  is  of  God ;  "  It  pleased  the  Lord  to  bruise  him ;  he  hath  put 
him  to  grief:"  Isaiah  liii.  10. — His  assuming  our  nature,  that  he 
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miglit  therein  give  himself  a  sacrifice  for  our  sins,  is  of  God,  and 
of  his  sovereign  will ;  "Lo,  I  come:"  "I  delight  to  do  thy  will,  O 
my  God."  This  commandment  have  I  received  of  my  Father, 
Psalm  xl.  7,  8.  Heb.  x.  7. — His  being  made  a  curse  for  us  is  of 
Qtod ;  He  was  "made  a  curse  for  us  "  and  "he  hath  made  him  to 
sin  for  us."  Gal.  iii  18.  2.  Cor.  v.  21. — His  furniture  and  ability, 
for  his  work  of  redemption  is  of  God ;  "  Behold,  my  Servant, 
whom  I  uphold;"  Isaiah  xliL  1.  "Him  hath  God  the  Father 
sealed,"  John  vi  27. — His  resurrection  and  exaltation  is  of  God ; 
for.  By  him  we  "  believe  in  God,  that  raised  him  up  from  the  dead, 
and  gave  him  glory ;  that  your  faith  and  hope  might  be  in  God." 
1  Pet.  L  21. — ^His  exhibition  to  us  by  the  gospel  is  of  God,  Col.  i. 
25,  26.  Bom.  L  16,  17,  and  the  powerful  saving  efficacy  of  this 
revelation.^ — It  is  of  God,  that  he  is  made  not  only  a  Eedeemer  to 
US,  but  the  whole  of  our  redemption  in  the  abstract :  for  so  says 
the  text  I  compared  with  this,  that  of  God  he  "  is  made  imto  us 
redemption ;"  our  heaven,  our  happiness,  our  all.  All  is  owing  to 
God  as  the  first  cause. 

HL  We  shall,  in  the  third  place,  shew,  that  this  redemption  is  to 
God  as  the  last  end ;  "  Thou  wast  slain,  and  hast  redeemed  us  to 
God  by  thy  blood."  He  suffered,  the  just  for  the  unjust,  that  he 
might  bring  us  TO  God.  His  redeeming  us  to  God  may  be  viewed 
m  two  ways.  1.  As  it  relates  to  our  happiness.  2.  As  it  relates 
to  his  honour. 

1.  To  be  redeemed  to  God,  may  be  viewed  as  it  relates  to  our 
happiness,  which  lies  in  being  brought  to  God :  and,  as  we  can 
never  be  brought  to  God,  imless  we  be  redeemed  to  him,  both  by 
price  and  by  power ;  so  it  is  only  by  Christ  that  we  are  redeemed 
to  God,  namely,  by  the  priice  of  his  blood,  and  by  the  power  of  his 
Spirit;  '•  I  am  the  way,"  says  Christ;  "no  man  cometh  unto  the 
Father,  but  by  me."  John  xiv.  6.  He  hath  redeemed  us  to  God  in 
all  respects., 

1.  He  hath  redeemed  us  to  the  knowledge  of  God ;  for  we  have 
"the  light  of  the  knowledge  of  the  glory  of  God,"  only  "in  the  face  of 
Jesus  Christ."  2  Cor.  iv.  6.  We  do  not  see  God  savingly  till  we  see 
tte  Redeemer;  "He  that  hath  seen  me  hath  seen  the  Father ;"  John 
xiv.  9.  We  have  lost  the  view  and  knowledge  of  God  by  our  fall; 
and  no  guilty  sinner  can  see  God,  to  his  satisfaction,  but  in  the  red 
glass  of  the  blood  of  Jesus,  who  hath  redeemed  us  to  God  by  lus 
Uood ;  that  is,  to  the  knowledge  of  God. 

2.  He  has  redeemed  us  to  the  favour  of  God,  and  to  the  peace 
of  God;  for,  he  alone  is  our  peace,  "having  made  peace  tTirot.-!- 
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the  blood  of  his  cross,"  Col.  i.  20.  Reconciliation  is  brought  about 
by  the  blood  of  his  cross ;  "You  that  were  sometime  alienated  and 
enemies  in  your  mind  by  wicked  works,  yet  now  hath  he  reconciled 
in  the  body  of  his  flesh,  through  death,"  verses  21,  22.  Hence 
God  was  in  Christ  reconciling  the  world  to  himself,  and  proclaim- 
ing, "  Thou  art  my  beloved  Son,  in  whom  I  am  well-pleased." 

8.  He  hath  redeemed  us  to  the  image  of  God ;  for,  he  gave  him- 
self for  his  church,  "That  he  might  sanctify  and  cleanse  it."  Eph. 
V.  26 ;  and  Titus  ii.  14.  "  He  gave  himself  for  us,  that  he  might 
redeem  us  from  all  iniquity,  and  purify  imto  himself  a  peculiar 
people,  zealous  of  good  works."  That  he  might  bring  us  to  God, 
and  to  conformity  to  his  image,  by  bringing  us  back  to  the  life  of 
God,  to  the  love  of  God,  and  to  the  service  of  God.  We  are 
by  nature  alienated  from  the  life  of  God ;  but  he  redeems  fix)m 
death,  to  the  life  of  God ;  from  enmity,  to  the  love  of  God ;  and 
from  slavery  to  sin  and  Satan,  to  the  service  of  God.    And  thus, 

4.  He  hath  redeemed  us  to  the  enjoyment  of  God,  and  to  fellow- 
ship and  communion  with  him,  so  as  to  have  possession  of  bitn  as 
our  God,  according  to  the  covenant  sealed  with  the  blood  of  Christ  ; 
"I  will  be  thy  God,"  and  communion  with  him  as  such.  This 
enjoyment  of  God,  to  which  we  are  redeemed,  hath  three  degrees, 
inchoative,  progressive,  and  consummative. 

The  first  is  initial  or  inchoative  ;  which  is  a  communion  of  state 
relative  and  real,  the  soul  being  related  to  Christ,  and  to  God  in 
Christ,  as  a  reconciled  God  and  Father  in  Christ,  and  having  really 
the  Spirit  of  Christ  in  us  as  a  well  of  water,  and  a  foimtain  of  all 
grace. 

The  second  degree  is  progressive  enjoyment;  which  lies  in 
getting,  from  time  to  time,  more  and  more  acquaintance  with 
Christ,  and  with  God  in  him;  more  and  more  nearness  and  increase 
of  love  and  likeness  to  him :  hence  by  him  we  are  said  to  be 
brought  near  to  Go(J^;  "  Ye  who  sometimes  were  far  off  are  made 
nigh  by  the  blood  of  Christ."  Eph.  ii.  13.  By  whom  we  are  said 
to  "have  access,"  verse  18.  "Through  him  we  both  have  access 
by  one  Spirit  imto  the  Father."  Eph.  iii.  13.  In  him  we  have 
boldness  and  access  with  confidence  by  the  faith  of  him.  And 
Heb.  X.  19,  we  have  "boldness  to  enter  into  the  holiest  by  the 
blood  of  Jesus."  Hence  also  joy  and  peace  in  believing,  and  joy 
unspeakable  in  this  enjoyment  of  God  through  the  blood  of  Christ ; 
"  We  also  joy  in  God  through  our  Lord  Jesus  Christ,  by  whom  we 
have  now  received  the  atonement."  Rom.  v.  11.  And  hence  also 
the  joy  of  the  Lord  is  some  times  our  strength ;  and  we  go  from 
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Strength  to  strength,  till  we  appear  before  the  Lord  in  Zion.  And 
tben  oomes,  thirdly,  the  last  degree  of  the  enjoyment  of  God,  that 
we  are  redeemed  by  his  own  blood;  that  is,  the  consnmmatiye  enjoy- 
ment of  him  in  heaven ;  that  enjoyment  of  him  that  is  begun  in 
the  remission  of  sin,  and  the  renovation  of  the  nature,  and  is 
carried  on,  in  the  eontinued  commimication  of  the  fulness  of  the 
Grodhead,  that  is  in  Christ,  unto  us,  is  at  last  consummated  in  the 
full  and  uninterrupted  enjoyment  of  God  in  heaven ;  where  com- 
munion with  God  is  no  more  by  faith,  but  vision ;  no  more  by 
hope,  but  firuition ;  for,  Now  we  see  through  a  glass  darkly,  but 
then  face  to  £Eice ;  and  shall  be  like  him,  for  we  shall  see  hirn  as  he 
is ;  and  so  shall  we  be  ever  with  the  Lord.  To  this  enjoyment  of 
God  also  we  are  redeemed  by  his  blood ;  for,  "  The  gift  of  God  is 
eternal  life  through  Jesus  Christ  our  Lord,"  Rom.  vi.  28.  And 
hence  heaven  is  called  the  purchased  possession,  Eph.  i.  14 ;  and 
the  heavenly  singers  here  make  this  the  burden  of  their  new  song, 
"Thou  waat  slain,  and  hast  redeemed  us  to  Gt)d  by  thy  blood." 

Thus  are  we  redeemed  to  the  knowledge  of  God,  to  the  favour 
of  God,  to  the  image  of  God,  and  to  the  enjoyment  of  God,  com- 
menced and  advanced  graciously  here,  and  consummated 
gloriously  hereafter  in  his  heavenly  kingdom.  Thus  by  the  blood 
of  Christ  we  are  redeemed  to  God,  to  the  kingdom  of  God,  in  grace 
and  glory,  and  so  to  God  as  our  chief  good  and  last  end,  to  have 
the  Lord  Jehovah  to  be  our  everlasting  light,  and  life,  and  happi- 
ness, our  exceeding  great  reward,  our  portion,  our  all  in  all. 

2.  His  reedeeming  us  to  God  may  be  viewed,  not  only  as  it 
relates  thus  to  our  happiness,  but  as  it  relates  to  his  glory.  He 
hath  redeemed  us  to  God  by  his  blood ;  that  is,  redeem^  us  to  the 
glory  of  God,  in  all  his  glorious  perfections,  which  are  displayed 
more  gloriously  here  than  any  where  else.    Thus, 

1.  By  his  blood  we  are  redeemed  to  the  glory  of  God's  wisdom. 
0  here  is  the  wisdom  of  God  in  a  mystery,  in  bringing  God  and 
man  together  in  a  God-man;  in  reconciling  justice  and  mercy, 
and  making  them  kiss  each  other;  and  the  blood  of  Christ  the 
cement  for  joining  them  together  inseparably  in  our  salva- 
tion. 

2.  By  this  blood  we  are  redeemed  to  the  glory  of  God's  power, 
which  was  more  displayed  in  supporting  the  human  nature  of 
Christ,  under  an  infinite  load  of  wrath,  than  in  supporting  the 
pillars  of  heaven  and  earth,  or  creating  all  things  out  of  nothing. 
The  power  of  God  is  here  employed,  not  only  in  destroying  princi- 
palities and  powers,  but  here  the  power  of  his  arm  is  employed  in 
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bearing  the  power  of  Ids  wrath;  and,  Who  knows  the  power 
thereof? 

3.  By  his  blood  he  has  redeemed  us  to  the  glory  of  God's  holi- 
ness, and  T^ithout  prejudice  to  his  holy  law,  that  required  perfect 
obedience,  while  his  eternal  Son,  in  our  room,  yielded  himself 
obedient  unto  death,  even  the  death  of  the  cross. 

4.  By  his  blood  we  are  redeemed  to  the  glory  of  God's  justice. 
The  eternal  damnation  of  all  the  reprobate  world  will  never 
illustrate  the  glory  of  justice,  so  much  as  the  blood  of  the  Lamb, 
'*  Whom  God  hath  set  forth  to  be  a  propitiation,  through  faith  in 
his  blood,  to  declare  his  righteousness,"  Eom.  iii.  25  ;  or,  to  mani- 
fest his  justice  in  punishing  sin,  and  then  pardoning  sin  upon  that 
propitiation. 

5.  By  his  blood  we  are  redeemed  to  God ;  that  is,  to  the  glory 
of  God's  mercy  and  love.  0  the  love  of  God  that  shines  here  I 
Eom.  V.  8.  "  God  commendeth  his  love  toward  us,  in  that  while 
we  A\cre  yet  sinners,  Christ  died  for  us."  0  the  glory  of  the 
Father's  love  is  great,  in  giving  Christ  for  this  end  1  How  does  he 
here  proclaim  that  he  delights  in  mercy  1  And  he  is  so  forward  to 
shew  mercy  to  a  number  of  mankind-sinners,  that,  rather  than 
want  an  opportunity  to  shew  mercy  to  them,  he  wUl  make  a  way 
through  the  heart's  blood  of  his  dear  and  well-beloved  Son  I 

6.  By  his  blood  we  are  redeemed  to  the  glory  of  God's  truth 
and  faithfulness.  The  first  promise  to  fallen  man  was  a  blessed 
promise  respecting  us,  yet  a  bloody  promise  respecting  Christ, 
that  the  seed  of  the  woman  should  bruise  the  head  of  the  serpent ; 
yet  the  serpent  should  bruise  his  heel,  or  that  Christ  shoTild  have 
his  blood  shed  for  our  redemption.  The  church  of  God  of  old 
was  big  with  hopes  of  the  accomplishment  of  this  promise ;  they 
waited  long  for  it.  When  Christ  appeared,  and  himibled  himself 
to  the  death  of  the  cross,  then  was  the  promise  fulfilled :  and  as 
this  was  the  greatest  instance  and  indication  of  the  faithfiilness  of 
God,  that  ever  was  given  ;  so  this  is  an  earnest  and  evidence,  that 
all  the  gospel-promises  shall  be  accomplished.  God  hath  fulfilled 
his  word,  in  giving  Christ  to  the  death ;  then  certainly  he  will 
fulfil  all  the  other  promises  of  blessing  and  mercy  in  the  new 
covenant,  which  were  ratified  by  his  blood.  God's  truth  in  the 
law-threatening  of  death,  and  his  truth  in  the  gospel  promise  of 
life,  were  both  sealed  by  his  blood. 

In  a  word,  by  his  blood  we  are  redeemed  to  God ;  that  is,  re- 
deemed in  a  way  that  brings  glory  to  God  in  the  highest.  God 
designed  himself  as  the  last  end,  his  glory  as  the  ultimate  end  of 
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his  redemption ;  and  now,  by  the  blood  of  Christ,  we  are  redeemed 
to  God's  honour  and  glory,  to  God's  pleasure  and  satisfaction,  to 
the  joy  and  content  of  his  heart.  It  is  said  of  Christ,  "The  plea- 
sure of  the  Lord  shall  prosper  in  his  hand,  "  that  in  him  he  is  well- 
pleased,  and  his  "  sonl  delighteth."  Isaiah  xlii.  1.  Why,  then,  by 
his  blood  we  are  redeemed  to  God,  in  a  way  that  is  to  the  pleasure 
and  contentment,  joy  and  delight,  and  satirfaction  of  God. 

Thus  the  redemption  we  have  by  the  blood  of  Christ,  being  of 
God  as  the  first  cause,  is  to  God  as  the  last  end.  "  Thou  wast  slain, 
and  hast  redeemed  us  to  God  by  thy  blood." 

IV.  The  fourth  general  head  I  proposed,  was,  To  offer  some 
inferences  for  the  application.  And  passing,  at  present,  many  in- 
ferences relating  to  the  means  of  our  redemption,  the  death  and 
blood  of  Christ,  which  are  afterwards  to  be  set  before  us  under  the 
sacramental  elements,  I  confine  myself  to  these  inferences  that  re- 
late especially  to  the  great  source,  and  to  the  great  resource  of  this 
redemption  through  Christ,  the  great  spring,  and  the  great  issue 
of  it ;  the  great  cause,  and  the  great  end  of  it. 

Is  it  so  then.  That  the  redemption  we  have>  through  the  blood 
of  Christ,  being  of  God  as  the  first  cause,  is  likewise  to  God  as 
the  last  end  ?    Hence, 

1.  See  and  admire  the  antiquity  and  perpetuity  of  oui  redemp- 
tion and  religion  in  Christ.  This  wonderful  transaction,  in  time, 
is  nothing  else  than  a  display  of  what  from  all  eternity  was  of 
God,  and  to  all  eternity  will  be  to  God.  We  are  this  day  to  com- 
memorate God's  ancient  and  endless  love,  whereof  he  hath  made  a 
display  in  Christ  the  Redeemer,  that  was  slain,  and  has  redeemed 
us  to  God  by  his  blood. 

O  Sirs,  see  the  high  source  of  our  redemption ;  it  is  of  God, 
from  eternity,  before  the  foundation  of  the  world.  There  are  four 
things  we  read  of  relating  to  this  redemption,  that  are  said  to  be 
before  the  world  was. 

(  1.  )  We  read  of  a  choice  that  God  made  before  the  world; 
"  According  as  he  hath  chosen  us  in  him  before  the  foundation  of 
the  world,  that  we  should  be  holy."  Eph.  i.  4. 

(  2.  )  We  read  of  a  promise  he  made  before  the  world ;  "  In  hope 
of  eternal  life,  which  God,  that  cannot  lie,  promised  before  the 
world  began."  Titus  i.  2. 

( 3. )  We  read  of  grace  given  us  in  Christ  before  the  world ; 
"  Who  hath  saved  us,  and  called  us  mth  an  holy  calling,  not  ac- 
cording to  our  works,  but  according  to  his  own  purpose  and  grace, 

which  was  given  us  in  Christ  Jesus  before  the  world  began." 

2Tiin.L9. 
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( 4.  )  We  read  of  glory  ordained  for  us  before  the  world;  ^We 
speak  the  wisdom  of  God  in  a  mystery,  even  the  hidden  wisdom, 
which  God  ordained  before  the  world  mito  our  glory."  1  Cor.  ii  7. 
This  whole  redemption  in  Christ  is  an  ancient  bnsineBs;  all  was 
of  God  before  the  world  was :  see  John  xviL  6,  24. 

See  also  here  the  last  recourse  of  this  redemption,  or  the  great 
ocean  into  which  it  runs ;  as  it  is  of  God  firom  eternity,  so  it  is  to 
God  through  eternity.  As  the  springs  of  water  come  firom  the 
sea,  and  return  to  it ;  so  here,  the  whole  of  redemption  is  of  God 
and  to  him :  hence,  when  the  mystery  of  redemption  shall  be  fin- 
ished, it  is  said  the  kingdom  shall  be  delivered  up  to  Gbd,  even  the 
Father,  that  God  may  appear  to  be  all  in  all,  1  Cor.  xy.  24>  28.  Not 
that  Christ  will  cease  to  be  king ;  nay,  the  Father,  hath  said  to 
him.  Thy  throne,  0  God,  is  for  ever  and  ever;  but  in  respect  of 
the  distinct  administration  of  the  kingdom  which  will  be,  (though 
now  we  speak  but  as  babes,  ignorantiy,  of  what  will  then  appear 
gloriously)  it  will  then  appear  to  be  such  as  will  shew  that  Christy 
though,  as  he  is  the  Christ,  was  the  great  mean  and  ordinance  of 
God  for  our  redemption ;  yet  God  was  the  all  in  all  of  it,  even  the 
great  original,  and  the  great  end:  ''Thou  wast  slain,  and  hast 
redeemed  us  to  God." 

2.  Hence  see  the  wonderftil  constitution  of  the  person  of  Christ 
the  Redeemer,  who  was  slain,  and  has  redeemed  us  to  God.  0 
what  a  mjTsterious  person  is  here  I  Christ  indeed  is  God ;  essenti- 
ally one  God  with  the  Father  and  the  Spirit ;  personally  he  is  God 
the  Son ;  and  as  Gt)d  he  is  the  firstn^ause  and  the  last  end  equally 
with  the  Father  and  the  Holy  Ghost :  but  as  Christ,  he  is  neither 
God  only,  nor  man  only,  but  God-man  ;  the  person  that  stands 
between  God  and  man ;  the  middle  person  by  whom  we  come  to 
God,  and  are  redeemed  to  God.  Christ,  as  Gtjd,  says,  "  I  and  my 
Father  are  one,"  even  when  he  had  said  in  the  preceding  verse.  My 
Father  "is  greater  than  all,"  John  x.  29,  80;  yet,  "I  and  my 
Father  are  one :"  but  again,  Christ,  as  man  says,  ''  My  Father  is 
greater  than  I,"  John  xiv.  28.  And  though,  as  Mediator,  he  is  the 
Father's  servant ;  yet  being,  as  Mediator,  God  as  well  as  man,  GoD- 
HAN,  his  name  is  called  Alpha  and  Okega,  the  beginning  and  the 
end ;  and  the  Father  wills  all  the  angels  of  God  to  wordiip  him ; 
and  "all  men  should  honour  the  Son,  even  as  they  honour  the 
Father.  He  that  honoureth  not  the  Son,  honoureth  not  the  Father 
which  hath  sent  him,"  John  v.  28.  And  hence,  here,  in  the  text, 
he  is  the  subject  of  the  new  song,  and  the  object  of  the  worship^ 
and  praise  of  the  redeemed;    "  Thou  wast  slain,  and  hast  redeemed 
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US  to  God  by  thy  blood."  Our  Bedeemer,  therefore,  is  the  wonder- 
fill  Emkanubl,  God-man.  If  he  had  not  been  man,  he  conld  not 
have  been  slain,  and  redeemed  ns  by  his  blood:  if  he  had 
not  been  God,  he  eonld  not  have  redeemed  ns  to  Grod:  our 
redemption  oonld  not  have  been  of  God,  as  the  first  cause ;  and  to 
Qodf  as  the  last  end,  if  it  had  not  been  through  God,  as  the  means ; 
for  all  things  that  are  of  him,  and  to  him,  are  also  through  him. 
Bom.  xL  86.  ''Of  him,  and  through  him,  and  to  him,  are  all 
things." 

8.  Hence  see  the  reason,  why  the  man  Christ  Jesus  ascribed  all 

the  glory  of  his  redeeming  work  unto  God.    He  speaks  of  himself 

as  the  Sent  of  God,  more  than  thirty  times  in  that  one  gospel 

according  to  John.    He  speaks  of  his  doing  the  work  of  liim  that 

sent  him,  and  seeking  the  glory  of  him  that  sent  him.    Part  of  his 

prayer  to  the  Father  is.  That  Ihe  world  may  know  that  thou  hast 

sent  me,  and  that  ''the  world  may  believe  that  thon  hast  sent  me." 

John  xvii.  8,  21.    Saying  fedth  looks  to  Christ  as  the  Sent  of  God. 

He  speaks  of  his  dying,  and  laying  down  his  life,  as  a  commandment 

he  received  from  his  Father,  and  his  having  finished  the  work  the 

Father  gave  him  to  do.    He  speaks  of  God,  as  his  God  and  Father, 

whose  will  he  came  to  accomplish ;  "  Lo,  I  come  to  do  thy  will,  O 

God."  Heb.  x.  10.  By  the  which  will  we  are  sanctified  through  the 

offering  of  the  body  of  Jesus  Christ  once  for  all.    By  this  will  we 

are  redeemed ;  it  is  by  the  will  of  God  we  are  redeemed  to  God 

by  the  blood  of  Christ.    The  whole  work  of  redemption  flows  from 

an  act  of  God's  will:  and  hence  the  covenant  of  grace  and  promise, 

sealed  with  the  blood  of  Christ,  runs  in  so  many  of  God's  I  wills ; 

I  WILL  sprinkle  you  with  clean  water,  etc.    I  will  take  away  the 

heart  of  stone;  I  will  be  your  God;  I  will  put  my  spirit  within 

you,  Ezek.  xxxvi.  25, — 80.  q.  d.    It  is  my  will,  that  such  and 

such  a  goodly  number  of  mankind  sinners  be  brought  to  me ;  and, 

by  the  blood  of  the  Covenant,  redeemed  to  me.   Well,  says  Christ ; 

"Thy  will  be  done :"  even  when  it  came  to  the  bloody  part  of  the 

bargain ;  Not  my  will,  but  thine  be  done :  and  Amen,  says  faith, 

in  the  day  of  power ;  Thy  will  be  done. 

4.  Hence  see,  that  it  is  too  narrow  a  view  of  redeeming  work,  to 
aee  only  that  Christ  was  slain,  to  save  and  redeem  us  by  his  blood, 
if,  through  the  prospect  of  faith,  we  look  not  to  the  farthest  end  of 
tbis  redemption,  namely,  that  he  has  redeemed  us  to  God. 
Your  redemption  signifies  nothing,  if  it  do  not  land  you  in  God 
and  bis  glory ;  in  vain  hath  Christ  suffered,  the  just  for  the  imjust, 
it  it  be  not  to  bring  you  to  God.    Many  presume  they  are 
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redeemed  by  the  blood  of  Christ,  and  that  Christ  died  for  them, 
but  bewray  the  narrowness  and  naughtiness  of  their  fiEdth,  by  not 
considering  from  what,  and  to  what  Christ  hath  redeemed  his 
people,  when  he  redeems  by  pricse  and  power ;  he  redeems  from 
Satan  unto  God:  and  so  they  are  said  to  be  brought  ''from  dark- 
ness to  light,  and  from  the  power  of  Satan  unto  God."  Acts 
xxvi.  18.  They  are  redeemed  from  the  world  to  Gt)d ;  Gal.  L  4. 
"  Who  gave  himself  for  our  sins,  that  he  might  deliver  us  from 
this  present  evil  world,  according  to  the  will  of  God,  and  our 
Father."  They  are  redeemed  from  men  to  God,  Rev.  xiv.  4. 
"  Bedeemed  from  among  men,  being  the  firstfruits  xmto  God,  and 
to  the  Lamb :"  hence  they  are  not  of  the  world,  John  xv.  19. 
Though  fhejr  be  in  the  world,  yet  they  are  not  of  it,  but  rather 
witnesses  against  an  evil  world;  and  therefore,  the  world  hates 
them,  as  it  did  Christ,  John  vii.  7.  The  redeemed  of  the  Lord  are 
redeemed  from  a  vain  conversation  to  God,  and  to  a  conversation 
in  heaven,  1.  Pet.  i.  18,  19.  "Not  redeemed  with  corruptible 
things,  as  silver  and  gold,  from  your  vain  conversation  received  by 
tradition  from  your  fathers;  but  with  the  precious  blood  of  Christ" 
But,  alas  I  many  speak  of  Christ  as  their  Saviour  and  Bedeemer, 
but  yet  walk  as  if  they  were  redeemed  to  the  devil,  and  redeemed 
to  sin,  redeemed  to  the  world,  and  to  their  lusts,  and  delivered  to 
work  abomination,  Jer.  vii.  8, — 11.  Or,  as  if  they  were  redeemed 
to  themselves,  to  be  their  own  lords ;  Ye  are  not  your  own,  says 
the  apostle,  "For  ye  are  bought  with  a  price;  therefore  glorify 
God  in  your  body,  and  in  your  spirit,  which  are  God's."  1  Cor.  vL 
20.  They  that  are  redeemed  by  the  blood  of  Christ,  are  redeemed 
to  God,  to  walk  humbly  with  Qoi  here,  and  to  walk  with  him  in 
white  hereafter,  and  so  to  shew  forth  his  glory  forever;  "This 
people  have  I  formed  for  myself;  they  shall  shew  forth  my  praise." 
Isaiah  xliii.  21. 

5.  Hence  see  a  test  and  proof  of  true  religion,  true  conversion, 
and  a  true  work  of  God,  namely,  it  is  such  as  is  of  God,  as  the  first 
cause ;  to  God,  as  the  last  end ;  and  through  Christ,  as  exhibited  in 
the  gospel,  and  his  death  and  blood,  as  the  means.  It  is  said  in 
scripture,  Some  return  but  not  to  the  Most  High;  they  are 
converted,  but  not  to  God;  and  surely  that  religion  nevCT  came 
from  God,  that  led  not  to  God.    *    *    * 

Here  also  we  may  see  a  test  and  trial  of  all  the  graces  and  op- 
erations of  the  Spirit,  if  they  be  true  or  false. — The  knowledge  of 
Christ  may  here  be  tried :  the  knowledge  of  Christ  would  not  save 
you,  did  not  the  knowledge  of  him  lead  you  to  the  knowledge  of 
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God ;  the  knowledge  of  Christ  does  not  terminate  on  Christ  him- 
self; but  is  the  Midsman  and  way  to  bring  us  to  the  knowledge  of 
the  Father;  "I  am  the  way, "says  Christ;  "no  man  cometh 
unto  the  Father,  but  by  me."  And, ''  he  that  hath  seen  me  hath 
seen  the  Father ;  "  John  xiv.  6,  9. — True  faith  may  be  here  tried : 
for  true  faith  in  Christ,  as  it  is  of  God,  or  of  divine  operation,  so 
it  will  not  terminate  on  Christ  himself,  but  upon  God  in  and 
through  him ;  for,  by  him  we  believe  in  God,  1  Peter  i.  21; — ^Love 
to  Christ,  if  it  be  true  love,  and  of  God  as  its  original,  it  will 
terminate  upon  God  as  the  ultimate  end  and  object  of  it ;    hence 
the  true  knowledge  of  Christ  is  a  knowledge  "  of  the  glory  of  God 
in  the  face  of  Jesus  Christ,"  2  Cor.  iv.  6. — True  joy  in  the  Lord 
Jesus  terminates  in  God ;  hence  we  joy  in  God,  throdgh  "  Jesus 
Christ,    by    whom   we    have    now    received  the  atonement." — 

BOHL  V.  11. 

Here  is  a  test  of  all  true  experimental  religion.  True  experience 
leads  a  man  to  rest  upon  no  internal  feeling  of  Christ  within 
him :  the  true  Spirit  testifies  of  Christ  in  the  word ;  and,  if  Christ 
be  in  you,  by  his  Spirit,  he  will  bring  you  out  of  yourself,  and  of 
aU  confidence  in  the  flesh,  and  out  of  all  confidence  in  internal 
feelings,  and  impulses,  and  impressions,  and  will  land  you  in  God 
alone.  True  experience,  like  the  true  Christ,  brings  no  man  into 
himself,  no,  by  no  means :  he  brings  us  to  God ;  and  redeems  us 
CO  God. 

6.  Hence  see  the  duty  of  all  lost  and  undone  sinners,  that  have 
lost  their  way  to  God,  and  have  lost  the  knowledge  of  God,  the 
favour  of  Gcid,  the  image  of  God,  and  the  enjoyment  of  God,  viz. 
to  accept  of  a  Redeemer  that  is  come  from  God  to  give  himself  a 
sacrifice,  to  satisfy  divine  justice,  to  redeem  us  to  God  by  his 
heart's  blood.  You  are  called  to  accept  of  a  complete  redemption 
that  God  brings  to  you,  in  order  to  bring  you  to  God ;  to  God, 
your  chief  end ;  to  God,  your  chief  happiness.  Here  the  treasures 
of  God's  grace  are  opened  fully  and  freely  to  you  that  have  noth- 
ing ;  only  come,  and  welcome :  you  that  are  fools,  come  and  get 
the  wisdom  that  is  of  God ;  you  that  are  guilty,  come  and  get  a 
righteousness  that  is  of  God ;  you  that  are  imholy,  come  and  get  a 
sanctification  that  is  of  God ;  you  that  are  unhappy  and  miserable, 
come  and  get  a  redemption  that  is  of  God.  Christ  is  made  of 
G-od  to  you  all  these  things,  which  includes  every  thing  else  that 
you  need.  Here  the  weak  may  get  strength,  the  blind  may  get 
sight,  the  diseased  m&y  get  health,  the  dead  may  get  life,  the  leper 
may  be  cleansed,  the  Ethiopian  may  be  beautified,  the  captive  may 
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be  liberate,  bankrupts  may  get  their  debt  paid ;  only  come  to,  and 
accept  of  the  Eedeemer  that  is  come  firom  God  to  redeem  you  to 
God,  and  sent  of  God  to  bring  you  to  God.  You  cannot  come  to 
God,  because  you  are  weak ;  and  you  dare  not  come,  because  you 
are  worthless ;  but,  worthy  is  the  Lamb  that  was  slain :  and,  as 
God  sent  him  once  to  be  a  sacrifice  to  redeem  you  to  Qtxi ;  so  he 
has  sent  him  now  as  usher  to  bring  you  to  God,  that  you  may 
come  to  God  by  him  as  the  way,  by  him  as  the  guide  and  leader. 
No  matter  how  great,  how  atrocious  your  sins  have  been  hitherto; 
though  you  had  all  the  sins  of  Manasseh,  Mary  Magdalene,  or 
Saul  the  persecutor  and  blasphemer ;  yea,  all  the  sins  of  these 
that  were  murderers  of  the  Lord  of  glory ;  he  who  hath  redeemed 
us  to  God  bv  his  blood,  by  his  blood,  that  cleanses  from  all  sin,  he 
has  come  here  in  his  Father's  name,  who  hath  sent  him  clothed 
with  his  vesture  dipt  in  blood,  that  by  him  ye  may  "have  redemp- 
tion through  his  blood,  the  forgiveness  of  sins,  according  to  the 
riches  of  his  grace."  Eph.  i.  7.  O  Sirs,  do  you  know  him,  when  you 
hear  of  him?  for,  faith,  and  acquaintance  with  him,  come  by  hear- 
ing. Do  you  know  him  in  his  bloody  robes  ?  And  is  it  not  a 
robe  of  grace,  grace  reigning  through  righteousness  and  blood  to 
eternal  life  ?  Will  you  accept  of  him  who  is  thus  come  from  God 
to  bring  you  to  God  ? 

"  But,"  say  you,  "  will  he  accept  of  me  who  want  faith  and 
repentance,  and  such  conditions  requisite  to  bring  me  to  God  ?" 
Alas  I  what  is  this  ?  Behold  the  malignity  of  a  legal  spirit,  that 
rises  up  against  the  gospel  of  the  grace  of  God.  What  1  would 
you  have  a  faith  or  a  repentance  to  be  a  Redeemer  to  you  instead 
of  Christ,  to  redeem  you  to  God  1  Would  you  have  faith  to  be  a 
Christ  to  redeem  you,  or  repentance  to  be  a  Christ  to  bring  you  to 
God  ?  Would  you  have  a  Christ  within  you  in  your  heart,  to  the 
disparagement  of  Christ  without  you,  and  revealed  to  you  in  the 
word  ?  Alas  I  this  legal  dream  flows  from  the  power  of  the  first 
temptation,  Ye  shall  be  as  gods.  God  only  is  the  first  cause  and 
the  last  end  of  this  whole  business  of  redemption ;  but  ye  would  be 
as  gods,  to  be  the  first  cause  yourself;  you  would  have  something 
wrought  by  you,  or  wrought  in  you  to  be  the  first  cause  of  your 
own  salvation,  that  God  may  lose  the  glory  of  the  work.  But,  O 
proud  sinner,  come  down  from  the  height  of  your  desired  deity ; 
you  are  yet  desiring  to  be  as  God,  but  come  down  to  Gtjd's  foot> 
and  acknowledge  him  to  be  Grod,  and  be  content  that  he  only  be 
the  first  cause  and  the  last  end,  and  that  Christ  be  the  all  in  all  of 
your  redemption  to  Qtoi.    True  Mth  oannot  bring  itself  to  God, 
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but  only  weloomes  the  Clirist  of  God  to  bring  it  to  God.  Here,  O 
sinner,  you  have  nothing  to  do,  nothing  to  make ;  God  has  made 
all  to  your  hand ;  Christ  is  made  of  God  to  you  redemption ;  he 
is  made  of  God  a  Redeemer  by  price,  to  redeem  you  to  God ;  and 
a  Redeemer  by  power,  to  bring  you  to  God.  How  love  you  this 
bargain?    Do  you  accept  of  it  ? 

Oh,  Sirs  I  what  shall  I  say  ?  Is  there  any  soul  here  that  would 
not  choose  to  be  swallowed  up  forever  in  this  ravishing  mystery  of 
God?  Christ  the  Redeemer,  is  the  brightness  of  the  Father's 
glory,  by  whose  blood  you  are  redeemed  to  God ;  that  is,  both  to 
the  Grod  of  glory,  and  to  the  glory  of  God :  to  the  God  of  glory^ 
that  you  may  be  glorified  forever  in  him ;  and  to  the  glory  of  God, 
that  God  may  be  glorified  forever  in  you.  O  Sirs,  this  redemption 
through  the  blood  of  Christ,  is  a  redemption  of  Go<^  as  the  first 
cause ;  and  a  redemption  to  God,  as  the  last  end ;  and  therefore  a 
redemption  to  be  valued,  as  made  of  God  to  you  for  your  everlast- 
ing happiness,  and  made  of  God  to  himself  for  his  everlasting 
honour :  therefore,  as  ye  would  not  trample  on  the  blood  of  Christ, 
and  as  you  would  regard  your  own  everlasting  happiness,  which  is 
a  great  matter,  and  God's  everlasting  glory,  which  is  infinitely 
greater ;  come,  come  to  this  blessed  Redeemer,  and  welcome  a  re- 
demption made  of  God  to  redeem  you  to  God,  and  to  his  highest 
honour  and  greatest  glory.  And  I  will  tell  you  good  news,  if 
your  heart  welpome  this  Redeemer  in  his  bloody  vesture,  for  this 
reason,  because  he  comes  from  God  to  bring  you  to  God ;  and  wel- 
come this  redemption  for  this  reason,  because  it  is  a  redemption 
made  and  ordained  of  God,  to  redeem  you  to  God ;  then  you  may 
be  assured  that  God  the  Father  welcomes  you  into  his  everlasting 
bosom,  because  his  only  begotten  Son,  which  is  in  his  bosom,  is 
accepted  as  God's  Sent  to  you;  therefore,  says  Christ,  with  a 
doubled  Amen,  a  doubled  assurance,  John  v.  24.  "  Verily,  verily, 
I  say  unto  you,  he  thath  heareth  my  word,  and  believeth  on  him 
that  sent  me,  hath  everlasting  life,  and  shall  not  come  into  condem- 
nation, but  is  passed  from  death  unto  life." 

Thus  I  have  been  endeavouring  to  shew  you  concerning  the 
great  stream  of  redemption,  coloured  red  with  the  Redeemer's 
blood,  whence  it  comes  and  whither  it  goes ;  that  as  the  Redeemer 
himself  came  from  God,  and  is  gone  again  to  God  his  Father,  so 
this  great  red-flowing  stream  hath  its  rise  from  God  as  the  fountain; 
and  its  recourse  to  God,  as  the  end.  And  if  any  here  be  so 
enamoured  with  this  method  of  salvation,  that  they  would  be  glad 
to  have  their  souls,  this  moment,  carried,  by  the  strength  of  this 
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Stream  of  redeeming  blood,  in  to  God  as  their  everlasting  God  and 
glory,  then  their  everlasting  life  is  begun,  and  they  begin  to  dwell 
where  God  and  Christ  dwell.  Where  is  that?  Why,  Gt)d  dwells 
in  Christ,  and  Christ  dwells  in  God,  John  xiv.  11.  "Believe  me 
that  I  am  in  the  Father,  and  the  Father  in  me."  Qrod  is  in  Christ 
reconciling  the  world  to  himself;  and  Christ  is  in  God,  and  your 
everlasting  life  there  with  him,  and  in  him.  Col.  iiL  8.  "Your 
life  is  hid  with  Christ,  in  God ;"  and  therefore  you  have  ground  to 
expect  communion  with  God  in  Christ,  at  his  table  of  grace  here 
below,  and  at  his  table  of  glory  above.  Go,  therefore,  to  his  table, 
O  believing  soul,  singing  and  saying.  Salvation  to  our  God  that 
sits  upon  the  throne,  and  to  the  Lamb.  Let  your  song  to  Gt)d  be 
to  him  as  the  first  cause  and  the  last  end  of  this  great  work  of 
redemption  in  Christ,  who  of  God  is  made  imto  us  complete  re- 
demption ;  and  let  your  song  to  the  Lamb  be  the  new  song  of  the 
redeemed  here,  "  Thou  wast  slain,  and  hast  redeemed  us  to 
God  by  thy  blood." 


SERMON"   VI. 

The  Great  Ruin  and  the  Great  Relief, 

OR,  HELP  FROM  HEAVEN  TO  SELF-DESTROYERS 

ON  EARTH. 

(SUBSTANCE   OP   TWO    FAST-DAY    SERMONS.) 

"  0  Israel,  thou  hast  destroyed  thyself;  hut  in  me  is  thine  help}^ 

HosEA  xiii.  9. 

However  mieasy  it  is  for  men  to  hear  of  their  sin  and  danger, 
from  the  word  of  God,  yet  it  is  necessary  they  hear  of  both,  as  long 
as  sin  may  be  repented  of,  and  danger  may  be  prevented.  Here  in 
this  chapter,  the  children  of  Israel  are, 

1.  Reproved  and  threatened  for  their  idolatry,  notwithstanding 
the  provision  that  God  made  to  prevent  their  falling  into  it,  verses 
1,-4. 

2.  They  are  reproved  and  threatened  for  their  wantonness,  pride, 
and  luxury,  and  other  abuses  of  their  wealth  and  prosperity,  verses 
6, — 8.    And  though  the  wrath  that  is  threatened  as  a-coming  upon 
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them,  for  these  and  other  sins,  is  very  terrible,  yet,  in  the  midst  of 
wrath,  he  remembers  mercy ;  and  therefore,  in  the  midst  of  words 
of  wrath,  he  forgets  not  to  intermix  words  of  mercy ;  "  0  Israel, 
ihoTi  hast  destroyed  thyself;  but  in  me  is  thine  help." 

There  are  two  springs  of  gospel-repentance ;  one  is,  a  true  sense 
of  sin ;  and  another,  the  apprehension  of  the  mercy  of  God  in 
Christ :  both  these  we  are  led  to  in  these  words.  That  we  may 
have  a  true  sense  of  sin,  we  are  here  taught  how  we  have  destroyed 
oorsdves  by  it :  that  we  may  have  an  apprehension  of  mercy  in 
Christ,  we  are  taught,  that  in  him  is  our  help. 

In  these  words  we  may  observe  two  things. 

1.  The  persons  or  people  to  whom  God  speaks,  and  how  he 
speaks  to  them,  ''0  Israel."  It  is  with  affectionate  concern  that  Qod 
deals  with  sinners  for  their  conviction  and  conversion. 

2.  The  thing  he  speaks  to  them,  "Thou  hast  destroyed  thyself; 
but  in  me  is  thine  help."    Here  is, 

(  1.  )  The  spring  of  their  ruin,  it  is  of  themselves ;  0  Israel, 
THOU  hast  destroyed  thyself?  or,  it  hath  destroyed  thee,  0  Israel  I 
that  is,  thy  sin  and  folly,  thy  own  wickedness  hath  destroyed  thee. 
Wilful  sinners  are  self-destroyers.  Obstinate  impenitence  is  the 
grossest  self-murder ;  thy  blood  is  upon  thine  own  head. 

(  2.  )  The  spring  of  their  relief.  But  in  me  is  thy  help.  Here 
is  a  plank  thrown  out  after  shipwreck. — There  is  help  even  for 
self-destroyers  in  me  the  Saviour  and  Salvation. 

The  words  may  be  read,  O  Israel,  thou  hast  destroyed  thyself; 
FOR  in  me  is  thine  help :  q.  d.  Say  not,  that  I,  who  thus  threaten 
wrath  against  thee,  have  destroyed  thee ;  thy  sin  hath  done  it.  It 
is  the  rebel  that  destroys  himself,  though  he  fidl  by  the  sword  of  his 
provoked  sovereign.  Thou  art  the  cause  and  author  of  thy  own  ruin; 
For  "in  me  is  thine  help."  I  was  always  able  and  ready  to  help 
thee,  and  would  have  certainly  saved  thee,  but  thy  sins  and  wick- 
edness carried  thee  to  other  helps,  which  were  but  lies  and  vain 
confidences.  I  would  have  helped  thee,  and  healed  thee,  but  thou 
wouldest  not.  Thus  it  is  a  proof  of  their  destroying  themselves. 
Thou  art  thy  own  destroyer ;  for  I  am  thy  helper,  that  have  been 
offering  thee  my  help,  which  thou  hast  put  away  from  thee,  and  so 
destroyed  thyself  by  refusing  my  help,  and  rebelling  against  ME 
thy  help.  In  God  alone,  and  not  in  us,  is  our  help ;  and  therefore, 
in  ourselves  alone,  and  not  in  God  is  the  cause  of  our  ruin.  In  our 
reading,  but  "in  me  is  thine  help,"  it  seems  not  to  run  argumenta- 
tively,  but  adversatively,  as  the  opposite  of  the  former  clause  of 
the  verse:  yet  it  hath  the  same  import  with  the  other  reading,  and 
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magnifies  not  only  the  power  of  QtoAf  that  can  help,  when  things 
are  at  the  worst;  and  help  these  that  cannot  help  themselves ;  but 
also  the  mercy  and  grace  of  God,  that  will  help  these,  that  have 
destroyed  themselves,  and  have  no  will  to  be  helped,  but  have  long 
refused  his  help.  And,  indeed,  our  case  were  miserable  for  ever, 
if  God  were  not  better  to  us  than  we  are  to  ourselves. 

From  the  words  there  are  these  six  general  observations  we  may 
make. 

1.  That  as  sin  is  a  ruining  thing,  so  it  brings  ruin  not  only  upon 
persons,  but  upon  nations  and  churches  that  are  guilty ;  "  O  Israel^ 
thou  hast  DESTROYED  thyself." 

2.  God's  dealing  with  men  for  their  conviction  is  very  home  and 
dose;  " 0  Israel,  thou  hast  destroyed  thyself;"  and  as  God,  when 
he  makes  conviction  particular,  and  persons  make  close  application, 
thou  man,  thou  woman  hath  done  so  and  so,  and  destroyed  thyself 
by  thy  sin ;  so  he  wills  nations,  and  churches,  and  pities  to  be  con- 
vinced and  humbled  for  their  particular  sin  and  guilt ;  "  O  IsBASL, 
thou  hast  destroyed  thysel£" 

8.  God's  method  of  grace  toward  self-destroying  sinners,  having 
once  discovered  their  sin,  is  next  to  reveal  Ins  thoughts  of  love : 
his  words  are  a  proper  fence  against  two  ruining  extremes,  pre- 
sumption and  despair.  To  prevent  presumptions,  he  says,  "0 
Israel,  thou  hast  destroyed  thyself;"  to  prevent  despair,  he  adds, 
"  But  in  me  is  thine  HELP."  With  the  same  breath  he  tells  us  of 
the  ruin  and  of  the  remedy ;  and,  with  the  same  hand,  reaches  the 
blow  and  the  blessing ;  or,  gives  the  wound  and  the  cure. 

4.  Such  is  the  unspeakable  mercy  of  God,  that  he  hath  more 
pity  and  kindness  for  us  than  we  have  for  ourselves.  Our  unnat- 
ur^  cruelty  to  ourselves  is  as  the  soil  to  set  forth  the  riches  of 
God's  mercy :  When  no  eye  pitieth  thee ;  no,  not  thine  own  eyes, 
"I  said  unto  thee,  when  thou  wast  in  thy  blood,  Live;"  Ezek.  xvi. 
5,  6.  When  thou  wast  in  thy  blood,  wallowing  in  thy  own  blood, 
and  hadst  brought  thy  blood  upon  thy  own  head,  then  I  pitied  thee. 
Men  usually  say,  if  a  man  will  be  wilM,  let  him  be  so,  but  God 
says,  I  will  pity  him. 

5.  Nothing  ruins  sinners  so  much  as  their  slighting  the  mercy  of 
God,  their  opposing  his  offer,  and  refusing  his  help.  As  God 
offers  his  help,  which  he  hath  laid  upon  One  that  is  mighty, 
insomuch,  that  the  cause  of  our  destruction  is  not  in  God,  but  in 
ourselves ;  so  the  chief  thing,  by  which  we  ruin  and  destroy  our- 
selves, is  our  refiising  God's  help,  rejecting  his  Christ,  in  seeking 
help  and  happiness  elsewhere  than  in  him ;  '*  O  Israel,  thou  hast 
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deetrojed  thyself;  but  in  me  is  thine  help."  And  thou  hast 
lejected  me^  and  run  away  to  creature-helps,  and  creature-supports, 
and  creature-comforts,  and  forsaken  me  the  fountain  of  living 
waters. 

6.  The  sixth  observation  we  make  from  the  words,  is,  what  we 
shall  speak  to,  and  it  is  this  ;  That  as  man's  ruin  and  destruction 
is  only  of  himself,  and  his  own  sin ;  so  his  relief  and  deliverance  is 
only  owing  to  God,  and  his  sovereign  grace  and  mercy. — O  Israel, 
thou  hast  destroyed  thyself;  but  in  me  is  thine  help. 

This  text  and  doctrine  is  a  tree  which  hath  two  branches.  I 
shall  endeavour  therefore.  First,  To  consider  the  former  branch, 
viz.  That  man's  ruin  and  destruction  is  only  of  himself,  and  his 
own  flinfalness ;  and  what  fruit  may  be  gathered  from  this  branch 
of  truth  for  our  use  and  improvement  suitable  to  the  design  of  the 
day.  Secondly,  I  shall  go  on  to  the  other  branch  of  the  text  and 
doctrine,  namely.  That  our  relief  and  deliverance  is  owing  only  to 
God,  and  his  sovereign  mercy ;  and  consider  what  fruitful  lessons 
may  be  gathered  thence  for  our  use  and  improvement  thereof. 

First  then,  That  man's  ruin  and  destruction  is  only  of  himself, 
and  his  own  sinfrdness.  This  is  plain  from  scripture ;  Jer.  ii.  19, 
''Hast  thou  not  procured  this  unto  thyself,  in  that  thou  hast  for 
saken  the  Lord  thy  God,  when  he  led  thee  by  the  way  ?"  "  Thine 
own  wickedness  shall  correct  thee,  and  thy  backslidings  shall 
reprove  thee :  know  therefore  and  see  that  it  is  an  evil  thing  and 
bitter,  that  thou  hast  forsaken  the  Lord  thy  God,  and  that  mj  fear 
is  not  in  thee,  saith  the  Lord  God  of  hosts."  Ezek.  xxxiii.  11. 
"Say  unto  them,  As  I  live,  saith  the  Lord  God,  I  have  no  pleasure 
in  the  death  of  the  wicked ;  but  that  the  wicked  turn  from  his  way 
and  live :  turn  ye,  turn  ye,  from  your  evil  ways ;  for  why  will  ye 
die,  0  house  of  Israel  ?"  Again,  Matt,  xxiii.  87,  38.  O  Jerusalem, 
Jerusalem,  thou  that  killest  the  prophets,  and  stonest  them  which 
are  sent  unto  thee,  how  often  would  I  have  gathered  thy  children 
together,  even  as  a  hen  gathereth  her  chickens  under  her  wings, 
and  ye  woidd  not  I  Behold  your  house  is  left  tmto  you  desolate." 
For  further  clearing  of  this,  I  oflFer  these  following  proposi- 
tions. 

The  first  proposition  is.  That  sin  is  a  killing  and  destroying 
tHng.  Death  and  destruction  come  in  by  this  door ;  "  The  wages 
of  sin  is  death ;"  Eom.  vi.  23.  "  By  one  man  sin  entered  into  the 
world,  and  death  by  sin ;  and  so  death  passed  upon  all  men,  for 
that  all  have  sinned  :"  Rom.  v.  12.  It  wounded  and  slew  our  first 
parents  in  paradise :  it  destroyed  them,  first,  as  to  the  peace  of 
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their  conscience:  for  it  made  them  hide  themselyes  "£rom  the 
presence  of  the  Lord  God  amongst  the  trees  of  the  garden."  Gen. 
iii.  8.  It  destroyed  them,  next,  as  to  the  state  of  their  souls ;  for 
it  made  them  both  legally  dead,  under  the  law-sentence,  and  so 
liable  to  eternal  death ;  and  spiritually  dead,  under  the  power  of 
sin,  Eph.  ii  1,  according  to  that  threatening,  Genesis  ii.  17 ;  "In 
the  day  that  thou  eatest  thereof,  thou  shalt  surely  die."  And  lastly  it 
destroyed  them  as  to  the  life  of  their  body :  for  presently  becwne 
mortal,  subject  to  all  outward  miseries,  which  are  a  temporal  death, 
and  to  the  dissolution  of  soul  and  body,  which  is  natural  death : 
and,  at  last,  dropped  their  body  into  the  dust,  according  to  that, 
Gen.  iii.  19;  "Dust  thou  art,  and  imto  dust  shalt  thou  return." 
As  their  sin  destroyed  themselves,  so  it  did  their  posterity ;  and 
their  sinning  posterity  destroy  themselves  by  their  own  sin.  Thus 
every  particular  sinner  is  a  self-destroyer. — The  slothful  man  is 
said  to  be  his  own  murderer ;  Proverbs  xxi.  25.     "  The  desire  of 

the  faithful  killeth  him." The  adulterer  is  his  own  murderer ; 

Prov.  vi.  32.  "  Whoso  committeth  adultery  with  a  woman  lacketh 
imderstanding :  he  that  doeth  it  destroyeth  his  own  soul." — ^The 
drunkard  is  his  own  murderer ;  Prov.  xxiii.  29,  80.  Who  hath 
woe  ?  who  hath  sorrow  ?  who  hath  contentions  ?  who  hath  bab- 
bling? who  hath  wounds  without  cause?  who  hath  redness  of 
eyes  ?  They  that  tarry  long  at  the  wine ;  they  that  go  to  seek 
mixed  wine."  How  sweetly  soever  it  go  down,  at  last,  "It  biteth 
like  a  serpent,  and  stingeth  like  an  adder." — ^The  extortioner  is  his 
own  murderer :  he  heaps  up  treasures  of  vengeance  for  himself, 
James  v.  8,  4. — ^The  voluptuous,  the  wanton  debauchee  is  his  own 
murderer ;  James  v.  5.  "  Ye  have  lived  in  pleasure  on  the  earth, 
and  been  wanton;"  then  it  follows,  "Ye  have  nourished  your 
hearts,  as  in  a  day  of  slaughter."  They  that  make  provision  for 
the  flesh,  to  fulfil  the  lusts  thereof,  they  but  nourish  themselves  for 
the  day  of  slaughter. — The  false  prophet  and  the  false  teacher 
murders  his  own  soul,  as  well  as  the  souls  of  others.  Hence  such 
are  said  to  bring  upon  themselves  swift  destruction ;  many  follow- 
ing their  pernicious  ways ;  their  judgment,  now  of  a  long  time, 
lingereth  not,  and  their  damnation  slumbereth  not,  2  Pet.  ii.  1,  2, 
8.  In  a  word,  aU  impenitent  sinners  are  said  to  treasure  up  wrath 
to  themselves  "against  the  day  of  wrath  and  revelation  of  the 

righteous  judgment  of  God."    Eom.  ii.  5. All  this  says,  that 

sin  is  a  killing  thing,  and  sinners  are  self-murderers  and  self- 
destroyers  :  and  it  cannot  be  otherwise,  because  sin  is  a  transgres- 
sion of  the  law,  and  the  transgressors  of  the  law  are  liable  to 
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temporal  judgments  here,  and  eternal  hereafter ;  "  Sin,  when  it  is 
finished,  bringeth  forth  death,"  James  i.  15. 

The  second  proposition  is,  That  as  sin  is  a  hurtful  Mid  destruc- 
tive thing,  so  the  destruction  it  makes  is  very  extensive.  Sin 
destroys  and  abuses  every  thing ;  it  makes  an  universal  abuse ;  no 
wonder,  for  it  is  an  abusing  of  God ;  and  if  it  could,  would  de- 
stroy him:  therefore  we  call  it  Deicide.  It  would  pull  God  out 
of  his  throne ;  it  abuses  his  authority,  interposed  in  his  law ;  it 
abuses  his  justice,  as  if  he  would  not  punish;  and  abuses  his 
power,  as  if  he  could  not :  it  is  an  abuse  of  his  wisdom,  as  if  his 
law  were  not  right  and  reasonable ;  an  abuse  of  his  knowledge  and 
omniscience,  as  if  he  did  not  see  and  observe :  it  is  an  abuse  of 
his  long-suffering,  patience,  and  forbearance ;  an  abuse  of  his  spar- 
ing mercy  and  kindness :  and  when  it  abuses  God,  the  chief  good, 
it  must  abuse  every  thing.  It  is  an  abuse  of  his  threatenings,  as 
if  they  were  not  to  be  feared ;  and  an  abuse  of  his  promises,  as  if 
they  were  not  to  be  regarded :  it  is  an  abuse  of  his  holiness ;  a 
direct  contrariety  to  his  nature  and  will :  it  is  an  attempt  upon  his 
being ;  "  The  fool  hath  said  in  his  heart,  there  is  no  God :"  he 
wishes  there  were  none. — Sin  is  an  abuse  of  Chbist  ;  it  is  a  refus- 
ing and  rejecting  of  him ;  an  abuse  of  his  person,  natures,  and 
offices :  it  is  an  abuse  of  his  death,  his  blood,  his  righteousness :  a 
neglecting  of  the  great  Saviour,  and  the  great  salvation. — Sin  is 
an  abuse  of  the  Spirit  :  it  is  a  resisting  of  the  Spirit ;  a  quenching 
of  the  Spirit ;  a  vexing  of  the  Spirit ;  a  doing  despite  unto  the 
Spirit  of  God.  It  is  such  an  universal  abuse  of  GOD,  Father,  Son, 
and  Holy  Ghost,  that,  no  wonder,  they  that  see  sin  with  the 
Psalmist,  cry  out  with  him,  saying,  "  Against  thee,  thee  only,  have 
I  sinned,  and  done  this  evil  in  thy  sight,"  etc.  Psalm  li.  4. 

When  sin  thus  abuses  the  God  of  heaven,  no  wonder,  that  it 

abuse  man  upon  earth.    Your  sin,  man,  woman,  is  an  abuse  of 

your  rational  soul,  which  is  capable  of  glorious   enjoyment  in 

heaven :  but  by  sin  it  grovels  on  earth  among  the  dust,  wallows  in 

a  filthy  kennel.     Sin  is  an  abuse  of  the  body,  which  should  be  the 

temple  of  the  Holy  Ghost,  it  becomes  thereby  the  temple  of  the 

devil. — Sin  destroys  the  very  body :  it  is  an  abuse  and  destruction 

of  time,  that  precious  time  that  shoiold  be  spent  in  preparing  for 

eternity.     It  is  an  abuse  and  destruction  of  health  and  strength ; 

God  lends  you  health  and  strength,  and  you  employ  them  against 

God ;  yea,  strangers,  as  the  prophet  says,  Hosea  vii.  9,  or  strange 

gods  have  devoured  their  strength :   it  may  be,  strange  women, 

strange  lusts,  strange  lovers,  devour  your  strength. — Sin  is  an 
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abuse  and  destruction  of  wealth,  riches,  and  worldly  prosperity. 
God,  as  it  were,  hires  the  wealthy  to  be  dutiM  to  him ;  but  Jeshu- 
run-like,  they  kick  against  him,  when  they  wax  fat ;  Deut  tyyii. 
15.  Jer.  V.  7,  9.  "When  I  had  fed  them  to  the  full,  they  then 
committed  adultery,  and  assembled  themselves  by  troops  in  the 
harlots'  houses/'  etc.  '^Shall  I  not  visit  fbr  these  things?  saith  the 
Lord:  and  shall  not  my  soul  be  avenged  on  such  a  nation  as  this?" 
Thus  it  was  an  aggravation  of  Israel's  sin ;  they  gave  all  to  Baal, 
all  to  their  lusts:  "  She  did  not  know  that  I  gave  her  com,  and  wine, 
and  oil,  and  multiplied  her  silver  and  gold,  which  they  prepared 
for  Baal,"  Hosea  ii.  8.  Some  give  all  the  silver  and  gold  that  Gxxl 
hath  given  them,  yea,  more  than  they  can  well  spare,  to  their  pro- 
fane diversions,  idle,  vain,  and  wanton  amusements,  lewd  and 
wicked  practices.  Again,  sin  is  an  abuse  of  warnings,  ajUctions, 
judgments.  It  is  an  abuse  of  light  and  knowledge :  it  is  a  cross- 
ing of  the  light  of  nature  and  of  scripture  both.  Men  cannot  sin 
at  so  cheap  a  rate,  as  in  the  days  of  popish  darkness,  when  the 
scriptures  were  locked  up  in  an  unknown  tongue;  K I  had  not  come 
and  spoken  to  them,  they  had  not  had  sin ;  but  now,  they  have  no 
cloak  for  their  sin. — ^In  a  word,  sin  is  an  abuse  of  ihe  word,  the 
preached  word,  the  written  word:  it  makes  men  wrest  the  scriptures 
to  their  own  destruction;  to  impugn  the  necessity  of  divine  revela- 
tion, and  turn  Deists,  Arians,  Atheists,  and  incarnate  devils.  It  is 
an  abuse  and  destruction  of  wit,  reason,  talents,  sermons.  Sabbaths, 
and  every  thing. 

The  third  proposition  is.  That  this  certain  and  universal  destruc- 
tion that  sin  works,  is  gradual. — Sin  destroys  them  like  a  consump- 
tion by  degrees ;  though  it  brings  sudden  and  surprising  destruction 
at  last,  1  Thess.  v.  8.  yet  it  brings  the  heaviest  destruction  by 
several  steps ;  "  He,  that  being  often  reproved  hardeneth  his  neck, 
shall  suddenly  be  destroyed,  and  that  without  remedy."  Prov. 
xxix.  1.  We  use  to  say,  Nem/o  repente  fit  turpissimus ;  "None  in- 
stantly become  most  flagitious :"  men  come  Hot  to  the  utmost  of 
vileness,  but  by  degrees.  James  1. 15 ;  "  When  lust  hath  con- 
ceived, it  bringeth  forth  sin :  and  sin,  when  it  is  fini  ed,  bringeth 
forth  death."  In  nature  corrupted,  there  remains  so  sparkles  of 
divine  light,  some  bridles  to  restrain  black  and  bloody,  foul  and 
abominable  sins,  viz.  fear  and  shame,  the  spies  of  the  natural  con- 
science ;  these  must  be  abated  by  little  and  little,  before  a  man  grow 
impudent  in  sin,  declaring  it  as  Sodom.  The  person  that  hath  got 
some  Christian  education,  he  first,  perhaps  grows  out  of  conceit 
with  religioas  duties,  and  neglects  to  perform  them ;  then  he  begins 
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to  wish  there  were  no  precept  or  injunction  to  such  duties :  next,  he 
fells  a  questioning,  whether  there  be  such  a  heaven  or  hell,  as 
preachers  hold  out  to  him?  Then  he  begins  to  pick  up  all  the  argu- 
ments that  can  make  for  Heathenism,  and  against  Christianity,  or 
divine  revelation:  then  he  hearkens  to  nothing  that  will  make 
against  him,  and  chooses  to  deal  with  them  that  are  too  weak  for  him ; 
for  he  hates  the  light,  and  is  afraid  of  it:  after  this,  he  takes  loose 
reins,  and  joins  himself  with  the  companies  that  practice  wicked- 
ness, and  agrees  with  him  in  his  folly :  and  then,  finally,  he  laughs 
and  scorns  at  all  the  ministers  of  the  word ;  and  now  he  is  come  to 
his  AvJ»,  his  height  in  wickedness.  Now,  he  follows  his  lusts  with 
greediness,  resolving,  if  he  shall  be  danmed,  he  shall  be  danmed  for 
something :  like  these,  Jerem.  xviii.  12,  saying,  "There.is  no  hope: 
but  we  will  walk  after  our  own  devices,  and  we  will  every  one  do 
the  imagination  of  his  evil  heart." 

Thus  there  are  several  steps  of  Satan's  ladder.  The  man  comes 
first  to  walk  in  the  counsel  of  the  ungodly ;  then  he  stands  in  the 
way  of  sinners ;  and  lastly,  he  sitteth  in  the  seat  of  the  scornful. 
Psalm  L  1.  Satan  leads  men  up  the  steps  of  his  ladder,  till  they 
fkll  down  and  break  their  neck.  Aftier  temptation  is  offered,  first 
comes  approbation  in  the  understanding ;  after  that,  consent  in  the 
will ;  afi«r  that,  comes  practice  in  the  affection ;  after  that,  custom 
in  the  repeated  act ;  then  follows,  delight  in  that  sinful  way ;  after 
this,  comes  the  defence  of  it,  with  all  the  rhetoric  hell  can  invent ; 
after  that,  comes  boldness  in  sinning ;  and,  last  of  all  comes  scorn- 
ing, and  a  drawing  "  iniquity  with  cords  of  vanity,"  Isaiah  v.  18 ; 
boasting  in  wickedness,  and  glorying  in  their  shame. 

Satan  acts  first  like  a  creeping  serpent,  and  then  like  a  flying 
dragon.  His  first  request  seems  mannerly  and  modest,  as  Semira- 
mis  desired  of  Ninus  to  reign  but  one  day,  and  that  day  to  do  what 
she  pleased ;  and  in  that  day  she  cut  off  his  head.  Sin  deceives 
men  till  they  be  hardened  through  its  deceitfulness.  It  appears,  at 
first  but  little  in  the  fountain,  in  the  heart  and  thought ;  then  it 
bubbles  out  into  a  stream  in  evil  words ;  then  it  increases  into  a 
river  in  evil  actions ;  next,  it  swells  into  a  torrent,  and  overflows 
all  in  a  long  custom,  till  it  drown  men  in  perdition,  and  thus  it 
gradually  destroys  them. 

The  fourth  preposition  is,  That  this  destroying  evil  is  of  our- 
selves, and  our  own  obstinate  will.  Men  are  apt  to  charge  God 
foolishly,  as  if  he  were  the  author  of  their  sin  and  ruin,  though  yet 
be  solemnly  clears  himself  from  having  the  lest  hand  in  it,  Ezek. 
xxxiii.  11.    As  I  live,  saith  the  Lord  God,  I  have  no  pVeasvxi^  va. 

10 
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the  death  of  the  wicked ;  but  that  the  wicked  torn  from  his  way 
and  live :  turn  ye,  turn  ye  from  your  evil  ways ;  for  why  will  ye 
die,  0  house  of  Israel  ?"  2  Peter  iii  9.  He  is  "  not  willing  that 
any  should  perish,  but  that  all  should  come  to  repentance."  When 
Gdd's  fury  breaks  forth  like  fire  against  impenitent  sinners,  it  is 
their  own  hand  that  kindles  it ;  "  Ye  have  kindled  a  fire  in  mine 
anger,  which  shall  bum  for  ever."  Jer.  xvii.  4.  It  was  the  cry 
of  Sodom's  sins,  that  brought  down  the  Almighty  in  flames  of  fire 
upon  them,  God  doth  not  destroy  the  sinner,  till  the  sinner  hath 
wearied  God  out  of  all  patience,  as  it  were :  and  hence  he  says,  Jer. 
XV.  6 ;  "  I  am  weary  with  repenting ;"  "  thou  hast  forsaken  me, 
saith  the  Lord,  thou  art  gone  backward ;  therefore  will  I  stretch  out 
my  hand  against  thee,  and  destroy  thee ;  I  am  weary  with  repent- 
ing." God  bears  with  sinners,  till  he  can  bear  no  longer ;  "  The 
Lord  could  no  longer  bear;"  why  ?  "because  of  the  evil  of  your 
doings,  and  because  of  the  abominations  which  ye  have  committed ; 
therefore  is  your  land  a  desolation,  and  an  astonishment,  and  a 
curse,  -without  an  inhabitant,  as  at  this  day,"  Jer.  xliv.  22. 

And  as  our  destruction  is  not  of  God,  far  less  is  our  sin ;  it  is 
wholly  of  ourselves,  James  i.  18, 14.  "Let  no  man  say,  when  he 
is  tempted,  I  am  tempted  of  God :  for  God  cannot  be  tempted  with 
evil,  neither  tempteth  he  any  man:  But  every  man  is  tempted, 
when  he  is  drawn  away  of  his  own  lust,  and  enticed."  "When  men 
break  out  into  lying,  stealing,  killing,  swearing,  licentiousness,  and 
the  like,  it  proceeds  from  the  lusts  that  war  in  their  members, 
James  iv.  1 ;  and  from  the  motions  of  sin  that  work  there.  Bom. 
vii.  5:  it  proceeds  from  the  corrupt  fountain  of  the  heart.  Matt 
XV.  18,  19.  Christ  says,  "  Out  of  the  heart  proceed  evil  thoughts, 
murders,  adulteries,  fornications,  thefts,  false  witness,  blasphemies.'' 
Thus  Isa.  lix.  7 ;  "  Their  feet  run  to  evil :"  why  ?  whence  is  that? 
It  follows,  "their  thoughts  are  thoughts  of  iniquity;"  and  hence,  as  it 
is  said,  verse  6.     "Their  works  are  works  of  iniquity." 

It  was  said  of  the  old  world  what  may  be  said  of  this,  God  saw 
that  the  wickedness  of  man  was  great  on  the  earth :  Why  ?  whence 
was  this  ?  "  Every  imagination  of  the  thoughts  of  his  heart  was 
only  evil  continually,"  Gen.  vi.  5.  There  were  evil  motions  con- 
tinually working  in  their  minds ;  and  hence  they  became  so  mon- 
strously wicked. 

Man's  sin  is  of  himself,  by  reason  of  inbred  corruption,  which 
gives  matter,  life,  and  being  to  every  sin ;  insomuch,  that  were  it 
not  for  this,  neither  the  ill  customs  of  the  world,  nor  yet  the  tempta- 
tions of  Satan  could  fasten  upon  us.  Hence  you  see  our  Lord  Jesus, 
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tiongh  he  lived  and  conversed  in  the  world  with  all  sorts  of  people, 
jet  no  allorements  thereof  could  provoke  him  to  sin.  Satan  also, 
in  vain  attacked  him  with  all  his  temptations,  but  he  had  not  tinder 
in  him  to  give  fire  to  these  matches ;  according  as  he  saith  himself, 
"The  prince  of  this  world  cometh,  and  hath  nothing  in  me,"  John 
xiv.  80.  He  hath  no  corrupt  matter  to  work  upon :  he  may  shoot 
his  darts,  but  they  return  tq  his  own  hurt  Were  it  not  then  for 
the  corruption  of  our  sinful  nature,  neither  the  devil  nor  the  world 
could  draw  us  to  sin :  and  Satan  knows  this  well  enough ;  hence 
he  suits  his  temptations  to  our  natural  inclinations. 

Now  as  man's  sin  is  of  himself,  and  his  ruin  of  himself,  so  espe- 
cially it  is  of  his  obstinate  will ;  John  v.  40.  "  Ye  will  not  come 
to  me,  that  ye  might  have  life,"  says  Christ.  Nothing  from  with- 
out or  withhi,  is  so  much  the  cause  of  man's  ruin  as  the  will.  As 
for  the  body,  it  is  but  a  lump  of  dust,  that  cannot  act  without  the 
will ;  the  eye  cannot  look ;  the  feet  cannot  walk ;  the  tongue  can- 
not speak  without  the  consent  of  the  will :  and  as  for  the  other 
faculties  of  the  soul,  all  of  them  are  influenced  according  to  the 
motion  of  the  will. — ^I  find  the  ignorance  of  the  mind,  attributed 
to  the  obstinacy  of  the  will,  2  Pet.  iii.  5.  "  This  they  willingly  are 
ignorant  of,  that  by  the  word  of  God  the  heavens  were  of  old." 
Men  hate  the  light,  and  will  not  come  to  it,  lest  their  deeds  be 
reproved;  "Light  is  come  into  the  world,  but  men  love  dark- 
ness rather  than  light." — ^Again,  the  aflFections  are  under  the  com- 
mand of  the  will ;  fear,  love,  joy,  delight,  desire  are,  as  it  were, 
lackies  unto  this  commanding  faculty. — The  memory  is  regulated 
by  the  wUl ;  it  remembers  only  these  things  best,  that  the  will  is 
most  delighted  with ;  and  what  the  will  doth  not  aflFect,  the  memory 

doth  not  retain. ^AU  the  thoujghts  are  under  the  power  of  the 

will ;  all  the  imaginations  of  the  soul  fix  themselves  on  this  or  the 
other  object,  as  the  will  is  delighted  therewith  or  not. — Thus, 
nothing  without  or  within  is  the  cause  of  man's  ruin  and  destruc- 
tion so  much,  as  the  will. — It  is  the  will  that  rejects  the  word  of 
God ;  Proverbs  i.  30,  31 :  "  They  would  none  of  my  counsel : 
they  despised  all  my  reproof.  Therefore  they  shall  eat  of  the  fruit 
of  their  own  way."  It  is  said,  Prov.  xi.  5,  "  The  wicked  shall  fall 
by  his  own  wickedness."  Psalm  Ixxxi.  11,  "My  people  would  not 
hearken  to  my  voice ;  and  Israel  would  none  of  me."  Matt,  xxiii. 
87 :  I  would  have  gathered  you,  but  "  ye  would  not."  Isa.  xxx. 
15 ;  "  For  thus  saith  the  Lord  God,  the  Holy  One  of  Israel ;  In 
returning  and  rest  shall  ye  be  saved ;  in  quietness  and  in  confi- 
dence shall  be  your  strength :  and  ye  would  not."    Jer.  vi.  16,  17. 
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''  Thus  saith  the  Lord,  Stand  ye  in  the  ways  and  see,  and  ask  for 
the  old  paths,  where  is  the  good  way,  and  walk  therein,  and  ye 
shall  find  rest  for  your  souls ;  but  they  said,  We  will  not  wfiJk 
therein.  Also  I  set  watchmen  over  you,  saying.  Hearken  to  the 
sound  of  the  trumpet :  but  they  said,  We  will  not  hearken."  So 
perverse  is  the  will,  and  so  bent  are  men  upon  eternal  ruin,  that 
they  will  do  more  to  escape  temporal  than  eternal  danger ;  more  to 
escape  a  temporal  than  eternal  fire ;  yea,  they  will  do  more  to  be 
damned,  than  to  be  saved ;  and  choose  to  do  anything,  rather  than 
come  to  Christ  the  Saviour ;  and  here  is  the  chief  ruining  sin,  a 
wilful  rejecting  the  mercy  of  God,  the  Christ  of  God.  Hence  men 
are  said  to  love  death;  "All  they  that  hate  me  love  death," 
Prov.  viii.  36. — Hence  the  question,  "  Why  will  ye  die  ?"  Ezekiel 
xviii.  81. 

Men's  unwillingness  to  come  to  Christ  for  salvation  appears  by 
these  two  things  among  many  others. 

1.  They  are  naturally  unwilling  to  come  to  the  outward  means 
of  grace ;  "  Thou  hatest  instruction,  and  casteth  my  words  behind 
thee,"  Psalm  1.  17.  This  hatred  of  the  outward  means,  saying  in 
eflfect  to  the  Almighty,  "Depart  from  us;  for  we  desire  not  the 
knowledge  of  thy  ways,"  Job  xxi.  14 ;  and  refusing  with  the  pro- 
digal, to  return  to  our  Father,  till  compelled ;  this  natural  hatred, 
I  say,  even  of  the  outward  means,  is  evident  from  the  choice  they 
make  of  outward  things ;  for  example,  man,  tell  me,  what  place  do 
you  choose  ?  Is  it  not  natural  to  you  that  are  ungodly  to  choose 
to  be  in  any  place,  rather  than  where  the  gospel  is  powerfully  dis- 
pensed ;  you  choose  the  tavern,  rather  than  the  temple ;  the  place 
of  vanity  and  foolery,  rather  than  the  place  of  ordinances  and  divine 
worship,  unless  it  be,  when  you  come  to  hear  a  sermon  for  your  diver- 
sion ;  and  so  for  feeding  some  lust  or  other,  not  for  food  and  edification 
to  your  soul. — ^Tell  me  also,  what  family  do  you  choose  ?  Such  as 
have  the  disposing  of  themselves  had  rather  be  in  a  family,  where 
there  is  nothing  but  profaneness  and  wantonness,  than  in  such  where 
the  fear  of  God  is  taught,  and  where  God  is  duly  worshipped, 
morning  and  evening. — Again,  what  service  do  you  choose  ?  Some 
had  rather  undergo  any  drudgery,  than  be  employed  in  spiritual 
worship.  "  Nay,  you  may  take  the  carnal  man,"  says  one,  "and  tie 
him  to  a  stake,  and  kill  him  with  praying  and  preaching." — What 
delight  do  you  choose  ?  Are  they  not  rather  any  vain,  carnal 
delights,  than  in  divine  and  spiritual  things  ? — What  books  do  you 
choose?  Would  you  not,  many  times,  rather  read  any  wild 
romance^  than  sit  down  and  search  the  scriptures  ?    Any  book 
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rather  than  the  Book  of  God. — ^And,  in  a  word,  what  company  do 
jou  choose  ?    Is  it  not  any  carnal  company,  rather  than  the  com- 
pany of  the  godly?      Any  diverting  or  debauched  company, 
rather  than  spiritual  and  edifying  company  ?     He  that  is  upright 
in  the  way,  is  an  abomination  to  the  wicked.    Any  conversation, 
or  conmiunication  is  chosen,  rather  than  such  as  is  instructive 
in  religion.    If  any  would  attempt  this  in  some  companies,  they 
would  but  expose  themselves  to  be  flouted  at  as  unpolite  and  unfash- 
ionable, in  this  profane  age. — If  conscience  answer  to  these,  and 
the  like  questions,  it  will  bear  witness  to  this  truth,  that  men  are 
naturally  unwilling  to  submit  to  the  outward  means  of  grace. 

2.  It  appears  from  this,  that  when  men  are  under  the  means, 
they  are  unwilling  to  be  wrought  upon  by  these  means ;  both 
unwilling  to  be  enlightened,  and  unwilling  to  be  drawn. 

(  1.  )  They  are  unwilling  to  be  enlightened,  and  hate  the  light, 
John  iii.  20.  Thus  doth  the  present  generation  hate  the  light,  of  a 
testimony  for  truth,  and  against  their  defections,  as  Amaziah,  the 
priest  of  Bethel,  hated  the  plainness  of  Amos,  saying,  "  The  land  is 
not  able  to  bear  all  his  words,"  Amos  vii.  10. 
This  unwillingness  to  be  enlightened  is  plain, 

1.  Because  they  shut  their  eyes,  against  the  light,  and  will  think 
well  of  themselves,  whatever  wickedness  be  charged  upon  them, 
or  whatever  sin  be  shewed  them. 

2.  K  they  cannot  keep  out  the  light;  yet  they  let  it  in  by  halves, 
using  all  arts  to  diminish  their  guilt,  to  lessen  their  sin,  that  so 
tkey  may  have  the  more  favourable  opinion  of  themselves ;  they 
will  put  the  blame  upon  some  other,  if  it  be  possible,  as  Adam 
upon  Eve,  and  she  upon  the  serpent. 

3.  If  the  light  hath  so  far  entered,  that  the  man  sees  himself  a 
miserable  creature,  then  he  does  what  he  can  to  deliver  himself 
from  the  power  of  conviction,  and  the  sense^  of  sin :  nay,  if  he  get 
his  corrupt  will,  it  shall  neither  stay  so  long  with  him,  nor  work 
80  powerfully  on  him,  as  to  oblige  him  to  come  to  Christ. 

4.  When  conviction  hath  so  far  prevailed  with  him,  as  that  he 
hath  some  thoughts  of  coming  to  Christ,  yet  then  he  delays,  and 
puts  it  ofi^  through  the  power  of  remaining  aversion  and  enmity  ; 
it  is  not  yet  time ;  and  thus  some  delay  to  their  eternal  ruin. 

5.  If  light  come  yet  a  further  step,  to  make  him  judge  he  is  in 
danger  of  perishing  for  ever,  if  he  come  not  to  Christ  presently ; 
yet,  if  God  suffer  his  present  fear  to  abate,  then  his  resolution 
abates  also,  and  he  returns  to  his  folly. 

6.  If  his  fear  return  more  strongly  upon  him,  so  that  he  hath  no 
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rest  nor  quiet,  yet  how  unwilling  is  he  to  come  to  Christ  wholly  ? 
If  he  get  not  a  farther  touch  of  divine  power,  he  remains  bat  half 
willing.  He  would  have  Christ  for  his  Saviour  to  deliver  him 
from  hell,  not  for  his  Lord  to  reign  over  him,  and  deliver  him 

from  sin. Thus  men  are  unwilling  to  be  enlightened,  and 

averse  from  letting  in  all  the  light. 

(  2.  )  ThougheiJightened,yet  they  may  be  unwilling  to  be  drawn 
to  Christ :  and  hence  resist  many  strokes  and  common  motions  of 
God's  Spirit  Thus  a  man  may  have  much,  and  long  experience 
of  the  bitterness  of  sin ;  and  yet  be  imwilling  to  come  to  Christ, 
and  be  saved  from  it. — He  may  not  only  know  that  sin  hath  done 
him  much  mischief,  but  that  it  will  do  him  much  more ;  and  yet 
be  unwilling  to  come  to  Christ — He  may  have  in  his  eye  the 
precious  promise  of  glorious  things  to  be  obtained  in  a  way  of 
coming  to  Christ,  and  have  some  comfortable  feeling  of  these 
things,  even  a  taste  of  the  powers  of  the  world  to  come,  and  receive 
the  word  with  joy;  and  yet  be  unwilling  to  come  to  Christ, — 
Further,  God  may  set  before  him  the  dreadful  threatenings  of 
eternal  death  and  wrath,  yea,  and  he  may  have  some  foretaste  of 
the  wrath  to  come,  like  Cain  and  Judas ;  and  yet,  if  God  leave  him 
there,  he  remains  imwilling  to  come  to  Christ,  and  perishes  for- 
ever. 

People  may  be  converted  to  some  general  regard  for  religion, 
and  yet  be  heart-enemies  to  the  power  of  godliness,  having  a 
direct  enmity  against  religion,  in  the  height  and  depth,  and  length, 
and  breadth  of  it. — ^Enemies  to  the  height  of  it,  or  to  a  high  profession, 
especially  in  a  time  wherein  it  may  be  dangerous  to  confess  Christ 
openly  before  the  world.  They  reckon  this  were  but  to  expose  them- 
selves.— ^Enemies  to  the  depth  of  religion,  and  to  the  mystery 
thereof:  they  are  not  for  wading  into  the  depth  of  it,  but  only  for 
stepping  about  the  skirt,  the  hem,  the  outside  of  it. — ^Enemies  to 
the  length  of  it  The  hypocrite  will  not  always  call  upon  God. 
What  I  to  be  always  watching,  constantly  praying ;  this  is  intoler- 
able.— ^Enemies  to  the  breadth  of  it,  as  it  extends  to  their 
thoughts,  words,  and  actions,  to  all  times,  places,  and  companies : 

^   this  is  intolerable  also. Thus  men  discover  their  hatred  of 

religion,  who  yet  have  no  will  to  be  thought  irreligious ;  and  so 
men  wilfully  destroy  themselves. 

I  proposed  to  apply  or  gather  some  fruits  from  this  branch  ct 
the  text    Many  lessons  may  be  hence  learned :  I  shall  therefore, 
•  from  what  I  have  said,  deduce  a  few  things  for  information,  and 
humiliation. 
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1.  For  information.    Hence  we  may  learn  the  following  six 
pardcolars. 

1.  What  a  forlorn  condition  the  fall  of  Adam  hath  brought  na 
into  I  We  have  run  away  from  God,  and  will  not  be  called  back  to 
him.  Men  are  become  so  m^d  and  distracted,  as  to  choose  death, 
and  to  be  in  love  with  sin,  our  mortal  enemy ;  This  is  the  condem- 
nation, that  light  is  come  into  the  world,  and  men  love  darkness. 
None  are  greater  enemies  to  sinners  than  themselves;  they  are 
their  own  murderers,  butchers,  and  executioners.  They  wiQl  be 
away  to  the  devil,  to  their  sins,  to  their  lusts ;  their  own  feet  carry 
them  to  hell ;  the  Bible  calls  them  dogs  and  swine,  because  they 
run  as  dogs  to  the  vomit,  and  as  swine  to  the  puddle. 

2.  Hence  see,  that  it  no  easy  matter  to  convert  a  sinner.  True 
converts  had  good  reason  to  give  God  the  glory  of  their  conver- 
sion; for.  He  that  hath  wrought  them  to  the  self-same  thing  is  God, 
No  thanks  to  free-will.  Man  had  once  free-will  to  good  and  evil 
both,  in  a  state  of  innocence ;  but  now,  in  his  corrupt  state,  he  hath 
no  fi^e-will  but  to  eviL  He  hath  a  heart  ftiU  of  enmity  against 
God,  and  against  all  the  means  of  his  own  salvation. 

8.  Hence  learn,  whom  sinners  have  to  blame  for  their  ruin,  and 
how  vain  their  shifts  and  excuses  for  their  sin  are,  since  it  is  such 
a  dangerous  and  destructive  thing.  Call  no  sin  little,  when  the 
wages  of  the  least  sin  is  death  and  destruction.  You  may  put 
what  name  you  will  upon  sin,  and  call  drunkeness,  good  fellow- 
ship ;  and  pride,  gallantry ;  and  covetousness,  good  husbandry,  or 
firugality ;  but  so  many  sins,  so  many  wounds  you  give  your  poor 
Boul.  What  pleasure  or  profit  can  be  in  that  which  will  be  bitter- 
ness in  the  end;  that  is  honey  in  the  mouth  and  poison  in  the 
belly? 

4.  Hence  see  how  inexcusable  sinners  are,  when  God  arises  to 
judgment.  Since  they  wilfully  destroy  themselves,  every  mouth 
shall  be  stopped.  God  offers  them  salvation ;  they  will  not  have 
it.  God  will  be  just  when  he  judges ;  for  sinners  reap  the  wages 
of  their  own  works ;  and  the  sinner's  conscience  will  eternally  tor- 
ment him.  If  now  they  are  their  own  murderers,  is  it  a  wonder 
they  shall  afterwards  be  their  own  tormentors  ?  Though  now  they 
do  their  best  to  lull  conscience  asleep;  yet  it  will  wakeji  upon  themf 
and  charge  them  for  ever  with  their  own  ruin.  This  will  be  a 
never-dying  worm  in  their  breast.  How  much  are  they  to  be 
pitied,  when,  instead  of  pitying  themselves,  they  are  putting  hands 
to  themselves,  by  their  own  desperate  wickedness. 

5.  See  how  little  reason  sinners  have  to  be  jocund  and  merry,  in 
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a  oourse  of  sin.    Do  you  see  the  wicked  mookers  of  God  and 
religion,  how  they  are  dancing  towards  the  chambers  of  death  7 
Alas  I  does  self-murder  deserve  a  song  of  triumph  ?    Prov.  18, 19. 
As  a  mad  man  who  casteth  fire-brands,  arrows  and  death ;  so  is  tbe 
man  that  deceiveth  his  neighbour,  and  saith,  Am  not  I  in  sport? 
Ah  I  what  mad  men  are  these  that  are  deceiving  and  destroying 
themselves,  and  saying,  Am  not  I  in  sport?    It  is  a  strange 
counsel  that  Solomon,  after  the  sad  experience  he  had  of  his  own 
folly,  gave  to  the  young  man,  Eccl.  xi.  9;  "  Rejoice,  0  young  man, 
in  thy  youth ;   and  let  thy  heart  cheer  thee  in  the  days  of  thy 
youth,  and  walk  in  the  ways  of  thine  heart,  and  in  the  sight  of 
thine  eyes :  but  know  thou,  that  for  all  these  things  God  will  bring 
thee  into  judgment."    Here  is  a  comedy  in  the  first  part  of  the 
verse ;  but  a  tragedy  in  the  last  part  of  it.     When  iniquity  hath 
played  her  part,  vengeance  leaps  upon  the  stage ;   "  Rejoice,  0 
young  man  I"     Why  ?  this  is  a  brave  allowance.    Well,  but  re- 
member the  judgment  to  come ;  q.  d.  take  thy  pleasure,  but  consider 
thy  doom ;  sin  on  if  thou  darest.      The  comedy  is  short,  but  the 
tragedy  is  long.    Put  the  rejoice  and  the  remember  together,  and 
choose  whether  you  will  rejoice  or  remember  ?     Whether  you  will 
take    your    short    heaven    now,  or   your    long    hell  hereafter? 
Whether  you  will  choose  the  pleasures  of  sin  now  which  cannot 
look  death  and  judgment  in  the  face  without  being  damped ;  or  the 
pleasures  of  religion,  with  all  the  tribulation  that  may  attend  it : 
that  can  look  upon  death  and  judgment  with  joy  ?    Ah  I  poor 
pleasures  I    that  cannot  stand  a  serious  thought  of  death  and 
judgment.    Remember,  that  for  all  these  things ;  why  ?  the  Judge 
sets  down  all  upon  the  table  of  remembrance;  item,  for  your 
drunkeness;  item,  for  your  licentiousnes ;   item,  for  swearing; 
item,  for  Sabbath-breaking;  item,  for  mocking,  and  a  thousand 
things ;  For  all  these  things  God  will  bring  thee  into  judgment. 
What  a  fair  thread  have  you  spun,  that  must  answer  for  all? 
Who  yet  are  not  able  to  answer  for  one.    Rejoice,  but  remember ; 
oh  I  here  is  a  sad  biU,  that  spoils  all  the  sport.    A  guilty  con- 
science cannot  abide  to  hear  of  judgment ;  because  then  the  sinner 
hears  his  own  condemnation. 

*  Therefore,  sinner,  laugh  at  leisure,  lest  God  laugh  next  at  you 
and  your  destruction,  according  to  Prov.  i.  24,  25,  26.  Some 
laugh  at  the  word,  which  is  yet  fulfilling  upon  them ;  for  it  says, 
There  shall  be  in  the  last  days  scoffers,  walking  after  their  oWn 
lusts,  saying,  Where  is  the  promise  of  his  coming  ?  They  esteem 
10  more  of  his  threatenings  denounced  in  the  preached  word  than 
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of  flashes  of  lightning  in  a  theatre,  or  thunder  in  a  stage-plaj. 
But  death  and  an  awful  tribunal  will  be  found  no  matter  of  sport ; 
and  the  more  any  fear  the  threatened  wrath  of  God,  the  less  shall 
they  feel ;  To  this  man  will  I  look,  even  to  him  that  trembles  at 
my  word :  but  the  less  you  fear,  the  more  shall  you  fear ;  Psalm 
xc.  11 ;  *'  Who  knoweth  the  power  of  thine  anger  ?  even  accord- 
ing to  thy  fear,  so  is  thy  wratL" 

6.  Hence  we  may  learn,  what  it  is  that  ruins  famous  churches ; 
0  Israel,  thou  hast  destroyed  thyself.  What  brought  desolation 
upon  them,  but  their  own  sin  ?  And  particularly,  their  wilful  de- 
parture firom  God,  and  refusing  help,  his  oflFered  salvation.  Psalm 
bmri.  11,  12 :  "My  people  would  not  hearken  to  my  voice ;  and 
Israel  would  none  of  me.  So  I  gave  them  up  unto  their  own 
hearts'  lust ;  and  they  walked  in  their  own  counsels."  Matthew 
xxiii  87,  88;  "0  Jerusalem,  Jerusalem,  thou  that  killest  the 
prophets,  and  stonest  them  which  are  sent  imto  thee,  how  often 
would  I  have  gathered  thy  children  together,  even  as  a  hen 
gathereth  her  chickens  imder  her  wings,  and  ye  would  not ;  Behold 
your  house  is  left  imto  you  desolate."  0  Jerusalem,  Jerusalem, 
how  often  would  I  have  done  it  ?  but  ye  would  not.  Behold,  your 
house  is  left  unto  you  desolate !  It  is  left  empty :  empty  of  all  its  mul- 
titude, that  use  to  come  to  solemn  feasts,  Lam.  i.  4 ;  empty  of 
pTire  ordinances,  through  once  the  city  of  our  solemnities ;  empty 
of  powerful  influences  of  my  Spirit,  and  wo  to  you,  when  I  depart; 
empty  of  diligent  labourers  and  faithful  preachers,  having  instead 
of  ministers,  seducers ;  instead  of  pastors,  impostors ;  instead  of 
labourers,  loiterers ;  "  Behold,  your  house  is  left  unto  you  desolate  f 
it  is  left  to  you,  being  left  of  God,  it  is  yielded  up  to  you.  Churches 
and  cities  left  and  deserted  of  God,  are  yielded  up  to  the  worst  of 
sinners ;  and  what  will  they  do  with  holy  things,  or  holy  places, 
and  holy  ordinances,  and  holy  Sabbaths,  when  left  to  them,  and 
God  himself  is  gone  ?  How  will  they  profane  his  Sabbaths,  pol- 
lute his  ordinances,  destroy  the  doctrine,  worship,  discipline,  and 
government  of  his  house,  break  down  the  carved  work ;  and  turn 
the  house  of  prayer  to  a  den  of  thieves  ?  "  Behold,  your  house  is 
left  unto  you  desolate." 

2dly,  This  subject  may  be  improven  for  conviction  and  humi- ' 
liation.  Ought  we  not  this  day  to  be  humbled  before  God,  and 
convinced,  that  this  is  the  case  with  us. — And  that  God  is  saying 
to  us,  as  he  did  to  Israel,  0  Scotland,  thou  hast  destroyed  thyself  I 
0  Edinburgh,  thou  hast  destroyed  thyself!  0  sinner,  thou  hast 
destroyed  thyself  I   Oh !  let  ministers  and  people  take  with  the 
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charge,  Thou  hast  destroyed  thyself:  here  let  us  lament,  and  be 
humbled  before  Qrod.    ♦    ♦    ♦ 

I  shall  mention  some  sins  that  ruin  and  destroy  churches  and 
nations ;  and  we  may  consider,  whether  or  not  we  have  been  and 
are  destroying  ourselves  therewith. 

1.  Lukewarmness  and  indifference  in  religion  is  a  desolating 
and  destroying  sin ;  "  Because  thou  art  lukewarm,  and  neither 
cold  nor  hot,  I  will  spue  thee  out  of  my  mouth."  Revel,  iii  15. 
This  made  God  cast  off  that  church  of  Laodicea.    ♦    ♦    ♦ 

2.  Apostasy  from  God  is  a  desolating  and  destroying  sin  to 
churches  and  nations ;  "  Thou  hast  left  thy  first  love.  Remember 
therefore  from  whence  thou  art  fallen,  and  repent,  and  do  the  first 
works ;  or  else  I. will  come  unto  thee  quickly,  and  will  remove 
thy  candlestick  out  of  his  place.  "  Revel,  ii.  4,  5.  The  candlestick 
is  the  church;  the  sin  that  removes  the  candlestick  is  apos- 
tasy.   ♦    *    ♦ 

8.  Barrenness  under  the  means  of  grace,  that  God  hath  been 
some  time  giving  a  *  plentiful  allowance  of,  is  another  sin  that 
brings  desolation  and  destruction ;  this  is  represented  by  the  curse 
denounced  upon  the  barren  fig  tree,  Luke  xiii.  7 ;  "  Cut  it  down ; 
why  cumbereth  it  the  groimd  ?  "  "  The  axe  is  laid  unto  the  root  of 
the  trees:  therefore  every  tree,  which  bringeth  not  forth  good 
fruit  is  hewn  down,  and  cast  into  the  fire, "  Matt.  iii.  10.  K 
under  Zion's  blessings  we  bring  forth  Sodom's  blossoms,  see  what 
God  will  do ;  I  will  break  up  the  hedge,  and  dress  it  no  more,  the 
clouds  shall  rain  no  more  rain  upon  it,  etc.  Isaiah  v.  5,  6. 

4.  Union  and  communion  with  a  wicked  world  is  church-destroy- 
ing and  soul-destroying;  for  the  companions  of  fools  shall  be 
destroyed.    *    *    * 

5.  Pride  of  privileges  and  confidence  in  the  church  and  temple, 
like  the  Jews,  that  cried,  "  The  temple  of  the  Lord,  the  temple  of 
the  Lord,  the  temple  of  the  Lord  are  these,"  Jer.  vii.  4.  As  if  aa 
established  church  could  be  their  security ;  but,  what  is  the  name 
of  the  church,  when  the  glory  is  departed  ?  Is  it  not  their  confi- 
dence, that  the  Lord  is  with  them  because  they  are  a  church 
that  will  secure  them:  see  Mic.  iii.  10,  11,  12;  "They  build 
up  Zion  with  blood,  and  Jerusalem  with  iniquity.  The  heads 
thereof  judge  for  reward,  and  the  priests  thereof  teach  for  hire,  and 
the  prophets  thereof  divine  for  money :  yet  will  they  lean  upon  the 
Lord,  and  say.  Is  not  the  Lord  among  us  ?  none  evil  can  come 
upon  us.  Therefore  shall  Zion  for  your  sake  be  plowed  as  a  fiield, 
and  Jerusalem  shall  become  heaps,  and  the  mountain  of  the  house,  a# 
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the  higli  places  of  the  forest." Therefore   eaith  the    Lord, 

Zeph.  iiL  11 ;   "Thou  shalt  no  more  be  haughty  because  of  my 
holy  mountain." 

6.  Gross  and  cursed  hypocrisy  is  another  destructive  and  desola- 
ting sin ;  we  see  Matt,  xxiii.  18, — 29 j  no  less  than  eight  woes  are 
denounced  against  hypocrites.  Hypocrites  mock  God,  and  destroy 
themselves :  they  profess  one  thing,  and  are  really  something  else; 
like  the  blasphemy  of  these  who  said,  they  were  Jews,  and  were 
not,  but  were  "  the  synagogue  of  Satan,"  Revel,  ii.  9.  They  pro- 
fessed to  be  a  true  church,  and  yet  were  but  a  church  malignant 
*    ♦    ♦    "  O  Israel,  thou  hast  destroyed  thyself,"  etc. 

7.  Stubbornness  and  incorrigibleness  is  a  desolating  and  destruc- 
tive sin :  when  neither  word  nor  rod  prevail  with  a  people  to  leave 
their  sin  and,  return  to  him,  this  brings  temple-desolation,  and 
presages  still  heavier  and  heavier  judgment :  If,  by  these  things, 
ye  will  not  be  reformed,  then  will  I  punish  you  seven  times  more ; 
and  yet  seven  times  more ;  and  I  will  walk  contrary  to  you,  Lev. 
xxvi  28.  I  have  so  and  so  punished  you,  and  ye  have  not  return- 
ed unto  me ;  therefore  "  Prepare  to  meet  thy  God,  O  Israel," 
Amos  iv.  12. 

8.  Covenant-breaking  with  God  is  another  desolating  and  de- 
structive sin;  in  that  same  chap.  Lev.  xxvi.  25.  I  will  bring  a 
Bword  upon  you  that  shall  avenge  the  quarrel  of  my  covenant. 
*  ♦  ♦  But  see,  what  God  hath  a  mind  to  do,  Deut.  xxix.  24, 
25 ;  after  an  accoimt  of  God's  covenant  with  them,  2  Kings  xvii 
13, 14,  15,  18. 

9.  Ignorance  of  God,  and  profanity  of  life  which  go  together,  is 
a  desolating  and  destructive  sin,  Hosea  iv.  1,  2,  8,  6 ;  "  Hear  the 
word  of  the  Lord,  ye  children  of  Israel ;  for  the  Lord  hath  a  con- 
troversy with  the  inhabitants  of  the  land,  because  there  is  no  truth, 
nor  mercy,  nor  knowledge  of  God  in  the  land.  By  swearing,  and 
lying,  and  killing,  and  stealing,  and  committing  adultery,  they 
break  out ;  and  blood  toucheth  blood."  See  what  a  catalogue  of 
profane  courses  accompanies  ignorance  of  God ;  and  what  follows, 
"  Therefore  shall  the  land  mourn ;"  and  "  my  people  are  destroyed 
for  lack  of  knowledge."  Here  we  see,  that  profane  people,  though 
they  should  be  never  such  great  wits,  and  have  never  so  much 
head-knowledge,  yet  they  are  ignorant  of  God,  and  their  ignorance 
destroys  them. 

10.  Another  desolating,  church-ruining  and  destroying  sin  is, 
the  rejecting  of  Christ  from  being  their  Lord  and  King.  Christ 
will  be  a  sole  King,  and  will  have  none  upon  his  throne  but  him- 
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self;  and  when  a  churcli  rejects  Idm  as  a  Eang,  then  he  rejects 
them  as  a  Church.  This  was  fearMlj  exemplified  in  the  Jews, 
where  they  said,  We  will  not  have  this  man  to  reign  over  ns ;  and 
we  have  no  king  but  Caesar :  thus,  out  of  their  own  mouth,  they 
verified  Jacob's  old  prophecy,  That  the  sceptre  was  departed  firom 
Judah,  and  the  law-giver  firom  between  his  feet;  and  therefore 
Shiloh  was  now  come,  the  true  Messiah  was  come ;  and  him  they 
rejected  firom  being  king,  and  therefore  he  rejected  them  fi^m  being 
his  church.  What  for  a  body  is  that,  which  wants  the  head  ?  And 
what  for  a  church  is  that,  of  which  the  apostle  speaks,  Colossians 
ii.  19 ;  Not  holding  the  head  ?  Christ  is  the  head  of  the  body,  the 
church ;  but  will  Christ  hold  that  Church  as  his  body,  that  does 
not  hold  him,  nor  hold  only  as  a  church  of  him  as  their  head  and 
king.    ♦    *    * 

Let  them  bear  most  the  charge  of  schism  and  division,  that 
divide  most  firom  the  head  Jesus  Christ,  and  from  the  truth,  as  it 
is  in  him.  Let  none  think  these  are  the  dividers,  who  are  but  the 
smallest  number,  taking  a  different  course  from  the  rest  When 
the  whole  church  turned  Arian,  departed  from  Christ  the  head, 
except  Athanasius,  I  have  no  difficulty  in  saying,  they  were  aU 
Schismatics  but  himself.  Let  the  true  nature  of  schism  be 
considered,  and  we  may  then  either  defy  reproach;  or,  as  long  as 
the  Lord  is  with  us,  we  may  easily  bear  it.  We  are  not  good 
soldiers  of  Christ,  nor  followers  of  him,  if  we  cannot  endure  a  hiss 
for  Christ,  who  endured  the  Cross,  and  despised  the  shame  for  us ; 
and  now  is  set  down  at  the  right-hand  of  the  throne  of  God  as  the 
glorious  King  of  Zion. 

These  are  some  of  the  sins  that  destroy  nations  and  churches ;  I 
might  mention  many  more :  but  if  we  reflect  upon  these,  and  the 
deep  share  we  have  in  them  all;  may  we  not  receive  the  conviction 
offered  here,  O  Israel,  thou  hast  destroyed  thyself?  Magistrates, 
ministers,  and  people  have  destroyed  themselves:  such  a  charge 
you  read  of  in  many  places  of  scripture,  such  as  Micah  iiL  1,  2,  6, 
6,  7.    Exekiel  xxii.  25,-31     *    ♦    ♦ 

Cities  are  destroyed  by  luxury  and  wantonness,  when  God  is 
calling  for  mourning,  Isa.  xxii.  12,  18,  14.  Enquiref  before 
the  Lord,  if  this  be  not  the  sin  of  the  city  ?  Cities  are  destroyed 
by  their  oppression  of  the  poor,  their  racking  of  rents,  their  injus- 
tice, and  fraudulent  dealings  between  man  and  man;  "Run  ye  to 
and  fro  through  the  streets  of  Jerusalem,  and  see  now,  and  Imow, 
and  seek  in  the  broad  places  thereof,  if  ye  can  find  a  man,  if  there 
be  any  that  executeth  judgmrat,  that  seeketh  the  truth  f  Jer.  y.  1. 
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Intimating,  how  hard  it  was  to  find  a  truly  honest  and  right- 
eous man,  and  how  exposed  the  city  therefore  was  imto  wrath. 
Cities  are  destroyed  by  neglect,  of  family-worship,  in  reading  tho 
word  of  God,  singing  the  praises  of  God,  and  calling  on  the  name 
of  God.  If  this  neglect  be  the  sin  of  the  city,  it  will  be  the  ruin 
of  it ;  "  Pour  out  thy  fury  upon  the  heathen,"  "  and  upon  the 
families  that  call  not  on  thy  name,"  Jer.  x.  25.  Cities  are  destroy- 
ed by  the  sin  of  slighting  the  warnings  of  the  word,  despising 
&ithful  messengers  they  have  had  among  them,  that  gave  them 
fidr  and  fidthfdl  warning.    *    *    * 

Again,  Cities  have  destroyed  themselves  with  monstrous  licen- 
tiousness and  adultery,  of  which  the  Lord  says,  Jer.  v.  9,  "  Shall  I 
not  visit  for  these  things  ?  saith  the  Lord  :  and  shall  not  my  soul 
be  avenged  on  such  a  nation  as  this  ?  "    *    *    * 

Again,  Cities  have  destroyed  themselves  by  Sabbath-breaking ; 
as  you  may  see,  Amos  viii.  5,  7,  8.  When  shall  the  Sabbath  be 
gone,  say  they,  that  we  may  sell  corn,  and  set  out  wheat  ?  etc. 
Shall  not  the  land  tremble  for  this,  and  every  one  moum  that 
dwells  therein?  These  that  take  their  own  pleasures  on  the  Lord's 
day,  kindle  his  displeasure  against  themselves,  who  ordered  the 
man  that  gathered  sticks  to  be  stoned  to  death. 

In  a  word,  Cities  have  destroyed  themselves  by  their  abuse  of 
plenty,  as  here  in  the  context ;  Hos.  xiii.  6,  7.  "  They  were  filled, 
and  their  heart  was  exalted ;  therefore  have  they  forgotten  me. 
Therefore  I  will  be  to  them  as  a  lion ;"  etc.  like  Jeshurun,  that 
waxed  fat  and  kicked. — When  the  body  was  stuflFed  up  with 
plenty,  the  soul  was  puffed  up  with  pride,  forgetting  God  and  abu- 
sing his  goodness  to  lasciviousness  and  wantonness,  consuming  their 
time  and  substance  with  vain  shows,  idle  assemblies,  plays,  balls, 
and  I  know  not  what  a  multitude  of  mad  amusements  to  gratify 
the  flesh ;  till  their  plenty  be  turned  into  poverty ;  their  wantonness 
into  wo  and  misery ;  and  their  time  swallowed  up  in  eternity.  0 
Israel !   thou  hast  destroyed  thyself. 

Again,  Let  every  one  take  home  the  charge ;  0  sinner  I  thou 
hast  destroyed  thyself :  as  by  these  sins  I  have  mentioned ;  so  par- 
ticularly ty  the  wilful  rejecting  of  Christ,  and  unwillingness  to 
come  to  bira,  which  may  be  proven  against  you,  partly  by  your 
unwillingness  to  submit  to  the  outward  means,  and  partly  by  your 
unwillingness  to  be  wrought  upon  by  them,  as  I  have  shewed 
already :  so  strong  is  your  natural  enmity,  that  if  left  to  yourself 
you  are  undone. 

Again,  let  the  godly,  themselves,  take  home  the  charge,  and  be 
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humbled  before  God;  becanse,  as  you  are  as  great  self-murderers 
by  nature,  as  the  rest  of  the  world,  so  even,  since  grace  took  a 
dealing  with  you,  such  are  the  remains  of  that  self-disposition,  in 
innumerable  instances,  that  it  may  be  said,  even  to  you  that  are 
the  true  Israel  of  God,  "  0  Israel,  thou  hast  destroyed  thy- 
self."   ♦    *    ♦ 

When  David  would  persuade  Uriah,  2  Sam.  xL  11,  to  go  to  his 
house,  and  enjoy  the  lawful  pleasures  of  his  bed  he  refused  it,  say- 
ing, "  The  ark,  and  Israel,  and  Judah,  abide  in  tents ;  and  my 
lord  Joab,  and  the  servants  of  my  lord,  are  encamped  in  the  open 
fields ;  shall  I  then  go  into  mine  house  to  eat  and  to  drink,"  and 
lie  in  my  bed  of  ease  and  pleasure  ?  As  thou  livest  I  will  do  no 
such  thing.  This  looked  like  a  man  truly  concerned  for  the  ark 
and  Israel  of  God.  Many  of  us  do  not  so  much  as  forbear  our 
unlawful  pleasures  of  pride  and  wantonness.  Though  the  ark  of 
the  Lord  abide  in  tents,  and  though  the  church  be  going  to  the 
wilderness,  or  encamp  in  the  open  fields,  yet  many  remain  loitering 
in  their  beds  of  ease,  and  pleasure,  and  sloth :  but  God  loves  not 
jollity,  when  he  calls  for  mourning ;  nor  sloth,  when  he  calls  for 
watching,  and  appearing  for  him. 

Again,  the  godly  sometimes  have  destroyed  themselves  by  their 
divisions  among  themselves.  May  I  not  say  with  the  apostle, 
1  Cor.  xi.  18,  "  I  hear  that  there  be  divisions  among  you ;  and  I 
partly  believe  it?"  and  we  know  some  evident    effects    of  it 

*  *  *  It  was  observed  by  enemies  themselves,  to  the  com- 
mendation of  the  primitive  Christians,  "  Behold !  how  they  love 
one  another."     *    ♦    * 

In  a  word,  The  children  of  God  themselves  have,  at  this  day, 
destroyed  themselves,  by  leaving  their  first  love,  by  their  carnality 
in  their  work  and  walk,  and  their  evil  heart  of  unbelief,  in  depart- 
ing from  the  living  God :  by  these  things  they  destroy  themselves, 
destroy  their  peace,  destroy  their  comfort,  destroy  their  assurance, 
destroy  their  freedom  in  coming  to  God,  destroy  their  name  and 
credit.  They  destroy  their  beauty  and  liveliness,  and  provoke  God 
to  write  bitter  things  against  them.  Yea,  the  children  of  grace 
may  by  their  uncircumspect  walk,  provoke  their  heavenly  Father 
to  break  them  with  breach  upon  breach,  and  to  bring  heavy  strokes 
both  temporal  and  spiritual,  upon  them,  Deut.  xxviii.  58,  59.  Let 
none  of  God's  people  therefore  say,  such  and  such  instruments 
have  destroyed  us.     *    *    * 

The  second  branch  of  the  text,  "  In  me  is  thine  help:"  importing, 
that  our  relief  and  deliverance  is  only  owing  to  God,  and  his 
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BOTereign  mercy ;  "  To  the  Lord  our  God  belong  mercies  and  for- 
givenesses, though  we  ^ye  rebelled  against  him;"  Dan.  ix.  9. 
And  since  all  have  destroyed  themselyeS;  none  can  be  saved  but  in 
i  way  of  free  mercy,  as  God  says  to  Moses,  Exod.  xxxiii.  19.  I 
"  will  be  gracious  to  whom  I  will  be  gracious,  and  will  shew  mercy 
on  whom  I  will  shew  mercy."  He  might  justly  suffer  all  to^go  on 
in  ruining  themselves  eternally ;  but  as  he  proclaims  mercy  in  the 
gospel,  so  to  whomsoever  he  extends  mercy,  he  must  do  it  by  an 
act  of  sovereign  grace,  delivering  them  out  of  their  own  murder- 
ing  and  destroying  hands. 
[  Now,  Sirs,  here  is  another  root  of  true  repentance  and  humilia- 
tion ;  the  former  is  a  true  sense  of  sin,  as  a  destroyer ;  the  next  is 
an  apprehension  of  the  mercy  of  God  in  Christ,  as  a  Saviour,  and 
the  only  help  ?  In  me  is  thy  help.  The  root  of  true  religion  lies 
in  a  right  view  of  ourselves,  and  our  own  sinfulness ;  and  next  in 
a  right  view  of  God  and  his  grace :  for  clearing  this  matter  I  offer 
a  few  remarks. 

First,  I  remark,  from  the  scope  of  God's  words  here.  That  he 
takes  occasion  from  our  sins,  to  set  out  his  grace.  Man  is  unmer* 
cifol  to  himself;  but  God  is  merciful  to  him.  So  cruel  is  man, 
that  he  destroys  himself;  so  kind  is  God,  that  he  offers  his  help, 
and  hath  laid  help  upon  One  that  is  mighty,  upon  his  eternal  Son, 
whom  he  hath  given  to  be  the  Helper  and  Saviour,  to  shew  his 
mercy.  And  by  this  instance,  we  may  see,  that  God  will  do  a 
thousand  times  more  to  shew  his  mercy  towards  sinners,  than  to 
shew  his  wrath  against  them.  He  hath  set  forth  Christ  to  be 
the  propitiation,  to  make  his  shewing  mercy  consistent  with  the 
honour  of  justice,  Bom.  iii.  25,  26.  It  is  true,  some  may  think, 
how  comes  it  then,  that  there  are  more  damned  than  saved ;  for 
Christ  says,  Strait  is  the  gate  of  life,  and  few  there  are  that  find  it: 
But  here,  concerning  the  paucity  of  the  saved,  it  is  to  be  consider- 
ed, that,  as  it  is  not  improbable  there  shall  be  more  glory  among 
the  few  that  shall  be  saved,  than  wrath  among  the  many  that  shall 
be  damned ;  so  there  is  more  mercy  shewed,  in  saving  a  few,  when 
he  might  have  condemned  all,  then  there  is  justice  shewed,  in  con- 
demning many,  when  he  might  have  damned  all. 

Again,  mercy  is  absolute,  having  respect  to  nothing  in  us;  but 
justice  hath  a  respect  to  the  demerit  of  sin,  the  wages  whereof  is 
deatL  God,  in  shewing  mercy,  is  himself  at  the  whole  cost :  but 
we  make  way  for  his  justice,  by  provoking  him.  Damnation  is  an 
act  of  justice,  that  our  sin  obliges  him  to  do ;  but  salvation  is  an 
act  of  mercy,  which  he  is  imder  no  obligation  to  pass :  yet,  not- 
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witlistanding  all  our  sinfulness,  he  proclaims  liis  willingness  and 
readiness  to  save  and  help.  Hence  I  thinJs:,  it  is  remarkable,  that^ 
after  the  greatest  sins  that  ever  were  committed,  there  have  been 
instantly  the  greatest  displays  of  mercy:  thus  the  first  sin,  by 
which  all   mankind  were  ruined,  was  soon  followed    with  the 

promise,   wherein   mercy  was    proclaimed. Here     was  the 

greatest  sin,  the  root  of  all  sin  among  men ;  and  yet  the  greatest 
display  of  mercy. 

Again,  that  sin  of  the  Jews,  in  crucifying  the  Lord  of  glory,  will 
be  owned  to  be  the  greatest  sin :  and  yet  it  is  followed  with  the 
greatest  display  and  proclamation  of  mercy:  therefore*  Christ 
enjoins  his  disciples  to  go  and  preach  repentance  and  remission  rf 
sins  in  his  name,  to  all  nations,  beginning  at  Jerusalem,  Luke 
xxiv.  47.  Why,  begin  at  Jerusalem,  who  had  just  now  embmed 
their  hands  in  his  blood !  Why,  they  have  most  need  of  mercy ; 
and  the  offer  of  it  to  them  will  manifest  the  sovereignty  of  it  0 
who  would  not  then  put  in  for  a  share  of  mercy  in  the  blood  of 
Christ  ?  Why  should  we  refuse  our  own  mercy  ?  Here  is  water, 
what  hinders  but  we  are  baptized  ?  Here  is  blood,  what  hinders 
but  we  are  washed?  Nothing  hinders  but  our  own  wilM  refusing, 
and  continuing  to  destroy  ourselves.  Men  will  not  welcome 
this  offer  of  grace ;  they  continue  obstinate  till  God  create  a  will, 
and  make  them  willing  in  the  day  of  his  power :  and  hence  all 
that  are  helped,  and  saved  out  of  their  own  murdering  hands, 
must  be  saved  by  an  act  of  sovereign  mercy ;  "  In  me  is  thy  help." 
Again, 

The  second  remark  I  offer  is.  That  the  nature  of  God  requires, 
that  in  helping  and  saving  of  sinners,  his  mercy  be  free  and  sov- 
ereign :  because  he  is  a  sovereign  God,  infinitely  happy  in  him- 
self without  us ;  and  it  is  at  his  option  to  manifest  mercy  or  not, 
to  save  or  not,  as  much  as  it  was  his  option  to  make  men  or  not 
He  does  what  he  will  among  the  armies  of  heaven.  Hence  he  ex- 
ercises sovereignty  in  the  cause  why  he  shews  mercy,  even  because 
he  will  shew  mercy ;  sovereignty  in  the  person  whom  he  saves ; 
in  the  time  when  he  saves  them,  in  the  instruments  by  whom ; 
and  the  means  by  which  he  saves  them.  I  might  shew,  iEtt  large 
how  he  does  all  this  according  to  his  own  will  and  pleasure ;  **  Of 
his  own  will  begat  he  us  with  the  word  of  truth,"  James  L  18. 

Thirdly,  I  remark.  That  the  nature  of  man  requires  this,  that 
if  he  be  saved,  it  be  by  the  free,  sovereign  grace,  and  mercy  of 
God.  What  is  man?  He  is  a  despicable  creature,  a  worm;  Fear 
not,  worm  Jacob.    If  Israel,  that  were  such  a  vast  moltitudie^ 
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like  tlie  stars  of  heaven,  the  numerous  of&pring  of  Jacob,  be  but  a 
worm  in  God's  sight,  then  what  is  one  man  ?  Yea,  "  all  nations 
before  him  are  as  nothing;  and  ihey  are  coimted  to  him  less  than 
nothing  and  vanity."  Isa.  xL  17.  What  a  little  piece  of  that  nothing 
are  we,  that  God  should  pity  us  I  Man  is  a  deformed  creature, 
over-run  with  the  loathsome  leprosy  of  sin ;  if  there  be  any  hope  for 
such,  it  must  be  of  the  free  grace  of  God.  Yea,  man  is  a  rebel- 
lious creature,  as  I  have  formerly  shewed ;  he  is  neither  able  nor 
willing  to  help  himself,  but  active  and  wilful  in  destroying  himself. 
He  despises  and  opposes  all  the  loving  arguments  and  invitations 
to  be  reconciled  with  God.  ♦  ♦  *  Here  is  the  temper  of  the 
sons  of  Adam,  till  grace  subdue  their  enmity.  Is  there  any  thing 
here  to  move  God  to  save  ?  O !  if  free  grace  did  not  move  itself, 
we  would  persist  forever  in  our  enmity.  The  salvation  that  he 
brings  us  to,  is  neither  deserved  nor  desired  by  us.  Deserved  it 
cannot  be,  where  there  is  such  a  desert  of  liell  and  wrath:  desired 
it  is  not,  unless  God  create  that  desire  of  salvation,  through  Christ, 
in  these  who  by  nature  wilfully  reject  him.    Hence, 

Fourthly,  I  remark.  That  the  nature  of  the  help  that  he  gives 
and  offers,  is  such  as  declares  it  to  be  only  in  himself  that  our  help 
lies.  I  shall  instance  in  the  powerful  help  we  need,  both  as  to 
justifying  and  sanctifying  mercy.  There  are  two  great  attributes 
of  sin,  guilt  and  power. 

1.  Who  can  help  the  guilt  of  sin,  but  a  God  of  infinite  power  ? 
It  requires  greater  power  to  pardon  sin,  than  to  work  a  miracle 
upon  the  body :  "  Whether  is  easier,  to  say,  Thy  sins  be  forgiven 
thee ;  or  to  say.  Arise,  and  walk  ?  But  that  ye  may  know  that 
the  Son  of  man  hath  power  on  earth  to  forgive  sins,"  etc.  Matt.  ix. 
5.  The  Pharisees  made  the  objection,  Who  can  forgive  sins  but 
God  ?  Christ  takes  their  own  argument,  and  uses  it  against  them- 
selves, shewing  that  he  was  God,  because  he  could  forgive  sin. 
Why,  can  God  only  help  from  the  guUt  of  sin  ?  Why,  the  guilt 
of  sin  hath  the  whole  strength  of  God's  law  to  back  it,  and  take 
part  with  it ;  and  God's  law  hath  the  whole  strength  of  infinite 
justice  to  mantain  it :  therefore  there  must  be  an  infinite  power  to 
take  away  the  guilt  of  sin,  even  that  same  power  that  can  satisfy 
infinite  justice. 

2  Who  can  help  away  with  the  power  of  sin  ?  Sin  is  not  only 
an  enemy  but  enmity ;  and  to  kill  enmity  and  resistance  against 
God,  is  more  than  to  create  a  world  out  of  nothing,  where  there  is 
nothing  to  resist.  To  take  away  sin,  and  bring  in  grace,  that  are 
such  direct  oppasites,  requires  infinite  power  to  effect  it.     There  is 

11 
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in  the  understanding  an  incapacity  to  understand  tlie  things  of 
God ;  for,  The  natural  man  receiveth  not  the  things  of  the  Spirit 
of  God ;  they  are  foolishness  to  him.  Hence  the  weapons  of  the 
gospel  warfare  are  powerful  through  God,  to  pull  down  strongholds, 
and  cast  down  vain  imaginations,  that  exalt  themselves  against  the 
knowledge  of  Christ,  and. raise  millions  of  objections  against  him: 
and  when  God  helps  the  soul,  he.has  all  these  mountains  to  level ; 
Thy  people  shall  be  willing  in  the  day  of  thy  power.  Hence  also 
the  same  power  that  raised  Christ  from  the  dead,  is  requisite  for 
raising  a  sinner  out  of  the  grave  of  sin.  Let  men  talk  of  the 
power  of  nature  as  they  will ;  let  me  see  any  of  them  that  can  raise 
themselves,  Ephes.  i.  19,  20.  The  change  that  God  works  when 
he  takes  away  the  power  of  sin,  is  from  darkness  to  light,  firom 
death  to  life ;  and,  as  it  were,  from  being  beasts  to  be  men ;  "  The 
beast  6f  the  field  shall  honour  me,  the  dragons,  and  the  owls," 
Isaiah  xliii.  20.  These  beasts  are  men,  who  elsewhere  are  com- 
pared to  the  wild  ass's-colt :  "  This  people  have  I  formed  for  my- 
self, they  shall  shew  forth  my  praise,"  verse  21.  To  make  a 
sinner  a  saint,  is  as  much  as  to  make  a  beast  a  saint,  or  to  turn  a 
stone  to  a  child  of  Abraham. — Therefore  in  God  only  is  our 
help. 

And  now  to  apply  this  branch  of  the  text.    Hence, 

1.  We  may  see  where  the  help  of  a  ruined  church  lies.  ♦  ♦  * 
If  the  Lord  do  not  build  the  city,  the  builders  build  in  vain. 
It  is  the  man  whose  name  is  the  Branch,  that  must  build  the 
temple  of  the  Lord,  and  bear  the  glory :  your  help  lies  in  the  name 
of  the  Lord,  that  made  heaven  and  earth.    Yet  hence  see, 

2.  That  it  is  the  Lord  only  that  can  raise  up  helpers,  and 
Saviours  in  Mount  Zion ;  and  therefore  to  him  alone  ought  we  to 
look,  that  he  would  put  a  blessing  in  any  means  and  endeavours 
towards  Reformation.  Our  help  being  only  in  the  Lord  does  not 
exclude  the  use  of  means,  but  obliges  us  thereunto,  with  an  eye  to 
his  helping  hand.     *    *    * 

3.  Here  is  a  door  of  hope  cast  open  for  poor,  perishing,  self- 
destroying  sinners,  even  for  the  greatest  of  sinners,  for  publicans,  and 
persecuting  Sauls,  for  Manassehs,  and  Mary  Magdalenes.  God  can 
make  use  of  knotty  timber,  for  building  his  temple :  he  can  take 
brands  out  of  the  fire,  that  have  the  smoke  of  hell  about  them : 
"0  Israel,  thou  hast  destroyed  thyself;  but  in  me  is  thine  help." 
Here  is  no  room  left  either  for  despair  or  presumption. 

( 1. )  Beware  of  presumption.  Some  presumptuously  may  say, 
If  our  help  lies  only  in  God,  then  w6  need  do  nothing  in  the  use 
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of  means ;  as  if  one  should  say,  the  wind  only  can  make  the  ship 
to  sail,  therefore  we  need  not  lie  at  the  shore  and  wait  for  it  Say 
not,  If  my  works  cannot  save  me,  I  may  go  on  in  my  sin;  for 
though  good  works  cannot  save  you,  yet  youi  ill  works  can  damn 
you :  though  you  cannot  save  yourself,  yet  you  can  destroy  your- 
self more  and  more:  therefore  beware  of  presumption.  And 
likewise, 

(  2.  )  Beware  of  despair,  when  such  a  door  of  hope  is  cast  open. 
Though  you  be  nothing  but  dead  and  dry  bones,  yet  God  can  make 
these  dry  bones  live.  Yea,  not  only,  notwithstanding  your  sin,  can 
God  save  and  help  you,'  but  because  of  the  greatness  of  your  sin, 
he  can  show  the  greatness  of  his  grace.  Hence  said  the  Psalmist, 
Pardon  mine  iniquity,  for  it  is  great.  God  waits  to  be  gracious, 
Isa.  XXX.  18  He  can  take  occasion  from  your  sinfulness,  to  mag- 
nify his  mercy,  saying,  I  have  seen  his  ways,  and  will  heal  him. 
He  can  make  your  sin,  though  it  be  a  good  reason  why  he  should 
damn  you,  yet  he  can  make  it  a  reason  why  he  will  save  you,  and 
pity  you,  Hosea  ii.  18,  14.    Therefore, 

O  sinner !  that  hast  destroyed  thyself,  come  and  accept  of  the 
offer  of  mercy,  the  offer  of  God's  help ;   for  in  him  only  lies  your 

help. ^Accept  of  the  offer  of  Christ  the  mighty  helper,  on  whom 

God  hath  laid  all  your  help ;  all  discouragements  are  out  of  the 
way ;  all  hinderanccs  on  God's  part  are  actually  removed ;  the  law 
is  fulfilled,  justice  satisfied,  everlasting  righteousness  is  brought  in : 
all  bars  and  impediments  on  your  part  are  virtually  removed,  in 
the  purchase  made  by  the  blood  of  Christ.  It  will  aggravate  your 
misery  forever,  if  you  refuse  mercy ;  yea,  this  is  a  treating  God  worse 
than  the  worst  of  men  will  treat  the  vilest  of  men :  they  will  do 
good  to  these  that  do  good  to  them:  but  will  you  spit  in  the  face 
of  mercy,  and  do  ill  to  God,  because  he  does  good  to  you  ? 

God  commands  you  to  come  to  his  Christ,  and  accept  of  his 
mercy,  and  take  his  help ;  This  is  his  commandment,  that  ye  be- 
lieve in  his  Son,  and  his  command  is  powerful  to  efiect  it ;  f  lith 
comes  by  hearing  his  word,  his  command.  Thus  it  shall  be  to 
some  whom  he  hath  a  mind  to  help.  Nor  docs  he  deceive  c  .ners, 
by  conmianding  and  calling  of  them,  because  thus  he  touches  their 
conscience,  and  discovers  their  enmity,  while  by  the  woro  they 
are  convinced,  and  yet  not  conquered ;  which  shews  the  mr»re  that 
their  ruin  is  of  themselves. 

O  sinner !  thou  hast  destroyed  thyself;  yea,  thy  unbelief  is  the 
sin  that  would  destroy  God,  if  it  could.  It  destroys  his  truth,  and 
makes  him  a  liar;  it  destroys  his  mercy,  and  sayj*  he  is  cruel 
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notwithstanding  all  liis  offers  of  grace.  By  unbelief  reixisiiig  6od*i 
help,  you,  in  an  eminent  manner,  darken  and  oppose  the  glory  q^ 
God ;  his  glorious  perfections,  that  shine  only  most  bright  in  the 
face  of  Jesus,  on  whom  your  help  is  laid ;  and  oppose  his  highest 
design  for  glorifying  these  perfections,  Ephes.  L  11, — 14.  Youi 
unbelief  is  direct  murder,  by  which,  more  than  all  your  other  siiu^ 
you  destroy  yourself.  Why,  it  is  a  sin  that  rejects  the  only  remedy. 
There  is  no  balm  in  Gilead,  no  physician  there,  but  Christ,  Acts 
iv.  12,  and  him  you  undervalue.  It  is  a  sin  that  binds  all  your 
other  sins  upon  you.  Though  all  sin  be  damning  and  killing;  yet 
no  sin  shall  damn  you,  if  you  add  not  thereto  the  sin  of  neglecting  and 
refiising  God's  help  and  mercy,  that  he  offers  in  Christ  Why  an 
not  these  condemned  that  believe  in  Christ  ?  Is  it  because  they 
have  no  sin  to  condemn  them  ?  No ;  but  because,  believing  in 
Jesus,  all  their  sins  are  done  away :  but  he  that  believeth  not^  ii 
condemned  already.  Why?  Is  it, because  he  is  a  sinner  in 
general  ?  Or  because  his  sins  are  many  and  great  ?  No ;  bat 
because  he  hath  not  believed  on  the  name  of  the  only  begotten  Son 
of  God.  Hence  see,  that  the  immediate  cause  of  dimmation  is  not 
this  or  that  sin,  but  the  refusing  of  Christ  by  imbeliefi  The  man 
refuses  a  whole  eternity  of  glorious  and  unspeakable  happiness^' 
and  chooses  rather  sin  and  death.  Unbelief  leaves  you  without  all 
excuse,  or  the  least  shadow  and  colour  of  excuse,  John  xv.  28. 
You  must  be  speechless  in  the  great  day.  You  cannot  say  pardon 
and  salvation  was  not  offered  to  you ;  you  cannot  say  the  offer  was 
not  full  and  free;  you  cannot  say  you  had  to  do  with  a  hard 
master.  And  as  it  will  leave  you  without  excuse,  so  without 
appeal.  Here  we  may  say,  as  in  1  Sam.  ii.  25 ;  "  K  one  man  sin 
against  another,  the  judge  shall  judge  him :  but  if  a  man  sin 
against  the  Lord,  who  shall  entreat  for  him?"  K  a  man  sin 
against  the  law,  he  may  appeal  to  the  gospel,  and  the  grace  of  God 
in  Christ;  but  if  he  reject  Christ,  and  the  grace  of  the  gospel,  where 
then  shall  he  appeal  ?  Truly  there  is  no  relief  to  be  found  for  him. 
A  sinner  may  appeal  from  justice  to  the  mercy-seat:  but  if  he 
slight  the  offer  of  mercy,  he  hath  nothing  to  appeal  to,  that  may 
administer  relief  to  him.  Nay,  thus  he,  in  effect,  pulls  down  the 
mercyUeat. 

Let  Aiie  exhort  you,  then,  to  come  to  Jesus  for  help  and  salva- 
tion, 0  s&lf-destroying  sinner,  that  you  may  not  be  eternally  de- 
stroyed. I^it  like  a  reasonable  soul,  to  live  in  that  miserable  case^ 
to  stand  totli^ring  upon  the  brink  of  Tophet,  and  dancing  merrily 
away  to  evei^ting  destruction  ?  To  be  living  at  the  mercy  rf 
\ 

\ 
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death,  or  of  every  disease  tending  thereto,  which,  if  it  will  but  fall 

opon  thee,  will  send  thee  into  the  burning  pit  ?    Suppose  you  saw 

a  oondemned    wretch,    hanging    over    Nebuchadnezzar's   fiery 

ftmaoe,  by  nothing  but  a  twined  thread,  ready  to  break  every 

moment,  would  not  your  heart  tremble  for  such  an  one :    Why, 

bat  thou  art  the  man,  infinitely  more  miserable  man  or  woman ; 

this  is  the  very  case,  thou  wast  never  yet  drawn  to  Christ  by  all 

(Be  preaching  ever  you  heard.    What  if  the  thread  of  thy  life 

shoidd  break  ?    You  know  not  but  it  may,  the  next  night,  the 

next  day,  the  next  moment ;  and  where  wouldst  thou  then  be  ? 

Whither   wouldst    thou    then   drop?    Behold,  upon  the  crack 

of  this  thread  of  life,  thou  Mlest  into  the  lake  that  bums  with  fire 

and  brimstone,  where  thou  shalt  lie,  and  die,  and  roar  forever,  even 

aa  long  as  God  hath  a  being,  if  thou  diest  in  thy  present  case ;  and 

yet  does  not  thy  soul  tremble  nor  begin  to  smite  upon  thy  breast, 

and  bethink  thyself,  what   need  thou  hast  of  this   Jesus  that  is 

offered  to  thee,  and  who  reqidres  thee  to  come  to  him  ?    Oh  I  what 

is  thy  heart  made  of,  that  thou  hast  not  only  lost  all  regard  to  Grod, 

Irak  all  love  and  pity  to  thyself?    Alas !  if  you  knew  your  misery, 

you  would  cry  out  for  Christ  more  than  ever  a  wounded  man  did 

far  a  surgeon,  or  a  drowning  man  for  a  boat.    If  there  be  any 

point  of  wisdom  or  reason  in  the  world,  it  is  that  you  return  to 

God,  and  come  in  to  Jesus,  for  life  and  salvation  from  sin  and 

wratL    If  there  be  anything  that  can  be  called  madness  and  folly 

in  the  world,  anything  brutish,  absurd,  and  unreasonable,  it  is  that 

f oa  live  in  your  sin,  and  remain  in  a  Christless  state. 

But  if  harsh  arguments  will  not  do,  and  indeed  nothing  but  a 
day  of  power,  will  do  the  business ;  tell  me,  is  there  no  power  and 
virtue  in  a  day  of  grace  and  mercy,  or  an  ofier  of  grace?  I  tell 
you  thereibre,  you  are  welcome  to  come  to  Jesus,  whatever  you 
have  done,  or  whatever  you  have  been  hitherto ;  Whosoever  "^oll, 
let  liiTTi  come ;  and  him  that  cometh,  I  will  in  no  wise  cast  out. 
The  day  of  wrath  is  not  yet  come ;  the  day  of  grace  is  yet  con- 
tinned,  notwithstanding  all  the  offers  of  grace  you  have  slighted 
heretofore.  Sometimes  God  makes  them  very  gracious  who  have 
heen  very  graceless,  such  as  Paul,  Manasseh,  and  Mary  Magdalene; 
whatever,  therefore,  be  your  sinfulness  and  filthiness,  there  is  a 
fountain  opened  to  the  house  of  David,  and  the  inhabitants  of 
Jerusalem,  for  sin  and  for  imcleanness. — Though  you  hsiot  crucified 
the  Son  of  God;  here  is  his  blood  that  cleanses  fn^  all  sin. 
Though  your  heart  be  made  of  flint  and  stone,  yet'  God  can  of 
stones  raise  up  children  to  Abraham* 
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O  young  sinner,  come  to  Jesus.    He  welcomes  young  seekers  oT^ 
him,  saying,  They  that  seek  me  early  shall  find  ma    Old  sinne|^ 
that  hast  long  been  dead  in  sin,  and  rotting  in  the  grave  of  Gormp- 
tion,  and  buried  among  the  stuff  of  this  world,  Oh  I  wilt  thou 
arise,  and  come  out  of  thy  grave  ?    The  Master  calls  upon  you. 
Come,  come,  and  seek  to  him,  that  he  may  glorify  his  name  in  your 
salvation.    What  think  you  is  his  reason  in  calling  such  wretched 
sinners  as  you  are  ?  It  is  just  upon  a  design  of  glorifying  himself 
in  your  salvation.    It  is,  1.  To  magnify  the  grace  of  Gtxl,  that 
where  sin  hath  abounded,  grace  may  much  more  abound.    2.  It  is 
to  magnify  the  blood  of  Christ,  that  can  wash  away  such  scarlet- 
coloured  sins  as  yours  are.    8.  It  is  to  magnify  the  power  of  the 
Spirit,  that  can  convert  and  draw  to  himself  such  a  stubborn  sinner 
as  thou  art.    0  then  wilt  thou  fall  in  with  this  design  of  Qod, 
praying,  that  God  may  glorify  himself;  that  Father,  Son,  and 
Holy  Ghost  may  be  magnified  in  your  salvation.    Alas  I  wretched 
sinner  I  wilt  thou  neither  let  God  have  the  honour  he  craves,  nor 
your  soul  the  happiness  it  wants  ? 

Let  none  object,  saying  0  this  help  is  far  off,  when  God  says,  it 
is  in  me ;  in  me  is  thy  help.  God  speaks  here  in  the  present  time; 
and  God  is  a  present  help.  Christ  the  helper  is  not  at  a  distance. 
He  is  Emmanuel,  God  with  us ;  and  you  need  not  say.  Who  will 
ascend  to  bring  him  down  ?  and  descend  to  bring  him  up  ?  He  is 
near,  in  this  word,  and  you  are  called  to  take  him  at  his  word,  and 
to  take  his  help  offered  in  this  word ;  "  In  me  is  thine  help." 

Neither  let  any  object,  saying,  "  O  this  help  is  not  for  me ;  may 
be  it  is  not  designed  for  me ;  perhaps  he  hath  not  a  mind  to  give 
help  to  me."  Why,  man,  woman,  how  shall  you  know  God's  mind, 
but  by  his  word  ?  And  will  you  contradict  the  truth  of  God  flatly, 
saying.  It  is  not  for  me,  when  he  is  saying,  in  me  is  thy  help ;  thy 
help,  man,  thy  help,  woman,  thy  help,  O  self-destroying  sinner  ? 
Do  not,  through  imbelief,  make  God  a  liar,  saying.  In  him  is  not  my 
help,  when  he  is  saying  so  expressly,  "  In  me  is  thine  help."  How 
will  this  aggravate  thy  condemnnation,  if  thou  neglectest  this  great 
salvation,  when  to  thee  is  the  word  of  this  salvation  sent?  To 
thee  is  this  help  sent :    O  poor  soul,  put  it  not  away  from  thee. 

Let  none  say,  How  is  it  possible  that  I  can  be  saved?  when 
you  seeUt  is  God  that  undertakes  this  work,  saying,  "In  me 
is  thine  Lslp."  Look  to  me  and  be  saved :  for  I  am  God,  and 
there  is  n^ie  else?  is  there  anything  too  hard  for  me  to  do? 
And  let  none  say,  Alas  I  I  am  without  strength,  I  can  do  nothing 
but  ruin  myself.    It  is  true;  and  therefore  God  says  not  in  thee  is 
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%  help,  but  in  me.    Never  look  for  a  gronnd  of  faith  or  hope  in 
ithjself ;  for  thou  shalt  never  find  it  any  where,  but  in  me :  in  my 
name,  in  my  blood,  in  my  promise,  in  my  power,  in  my  free  mercy 
and  sovereign  grace,  reigning  through  justice-satisfying  righteous- 
ness to  eternal  life ;  In  me  is  thine  help.    Come  and  take  what  be- 
longs to  thee  through  my  sovereign  grant  in  this  word  of  grace ; 
and  take  it  by  believing  upon  my  divine  testimony,  and  believing 
with  particular  application  to  thyself,  that  in  me  is  thine  help :  he 
tiiat  thus  believeth  shall  be  saved. 

May  the  Lord  himself  persuade  y0u  to  come  to  him  for  help, 
who  says,   "  O  Israel,  thou  hast  uksTBOYKD  thyself  ;  but  tn 

ME   IS  thine  help." 

1738. 


SERMON   VII. 

The  Rent  Yeil  of  the  Temple; 

OB,  ACCESS  TO  THE  HOLY  OF  HOLIEB  BY  THE 
DEATH  OF  CHBIST. 

(POST  SACRAMENTAL  SERMON.) 

*' And  behold,  the  veil  of  the  temple  was  rent  in  twain  from  the  top  to 
the  bottom.^^ — Matt,  xxvii.  51. 

Some  here  may  think,  what  wiU  the  minister  make  of  that  text, 
and  what  relation  hath  it  to  the  work  of  this  day  ?  Indeed,  I  can- 
not promise  to  make  anything  of  it,  unless  the  Lord  himself  make 
something  of  it  to  you.  But,  with  his  help  we  may  find  a  feast  in 
it  to  our  souls ;  and  a  suitable  feast  on  the  back  of  a  feast,  such  as 
many  of  you  have  been  celebrating.  Christ  hath  been  evidently 
set  forth  crucified  among  you  this  day,  and  as  you  have  been  called 
to  feast  upon  his  passion,  so  now  you  are  called  to  feast  upon  the 
fruits  and  effects  of  it.  Have  you  seen  him  dying  on  a  cross  for 
you  I  O  come  and  see  what  immediately  followed  upon  his  death, 
"  Behold,  the  veil  of  the  temple  was  rent  in  twain  from  the  top  to 
the  bottom."  That  I  may  divide  the  words,  and  then  explain 
them,  you  may  notice  here, 
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1.  The  ooxmection  of  this  verse,  with  what  went  before,  in  the 
particle  and,  intimating,  the  time  of  this  miracle,  that  it  intended 
the  death  of  Christ,  yer.  50,  "  When  he  had  cried  again  with  a  loud 
voice,  yielded  up  the  ghost"  This  loud  cry  signified,  that  his 
death  should  be  public,  and  proclaimed  to  all  the  world,  as  it  hath 
been  to  you  this  day ;  and  his  yielding  up  the  ghost,  showed,  that 
he  voluntarily  resigned  his  soul  to  be  an  offering  for  «in,  according 
to  his  undertaking  as  our  Surety,  Isa.  liii.  10.  Death  being  the 
penalty  for  the  breach  of  the  first  covenant,  "Thou  shalt  surely 
die ;"  the  Mediator  of  the  new  covenant  must  make  atonement  by 
means  of  death,  otherwise  no  remission.  Now,  he  gave  up  the 
ghost,  and  immediately  the  veil  of  the  temple  was  rent 

2.  You  have  a  note  of  admiration.  Behold  I  intimating  what  a 
wonderful  thing  did  immediately  ensue.  Several  miracles,  besides 
the  rending  of  the  veil,  are  here  mentioned ;  but  this  seems  to  be 
the  most  remarkable.  We  are  told,  that  "the  earth  did  quake, 
and  the  rocks  rent ;  and  the  graves  were  opened ;  and  many  bodies 
of  the  saints  which  slept  arose :"  but  that  which  is  put  in  the  first 
rank  of  these  miracles,  is,  that  "  the  veil  of  the  temple  was  rent  in 
twain ;"  and  we  find  the  evangelist  Mark  mentions  this  in  particu- 
lar, and  none  of  the  rest  of  the  miracles  here  named,  as  if  this  ren- 
ding of  the  veil  were  the  miracle  most  to  be  noticed,  as  containing 
somewhat  mysterious  and  significant  therein,  Mark  xv.  87,  88, 
where  we  have  the  very  same  words,  "Jesus  cried  with  a  loud 
voice,  and  gave  up  the  ghost ;  and  the  veil  of  the  temple  was  rent 
in  twain  from  the  top  to  the  bottom."  And  here  it  is  ushered  in 
with  a  behold ;  turn  aside  and  see  this  great  sight ;  be  astonished 
at  it    But  what  are  we  to  wonder  at  ?    Then, 

8.  See  this  object  of  admiration ;  the  veil  of  the  temple  was  rent 
in  twain,  just  as  our  Lord  Jesus  expired ;  that  veil  of  the  temple 
which  parted  betwixt  the  holy  place  and  the  most  holy,  was  rent 
by  an  invisible  power.  In  this,  and  the  rest  of  the  miracles,  Christ 
gave  testimony  to  his  Godhead ;  putting  forth  the  power  of  his  di- 
vine  nature  at  the  same  time  wherein  his  human  nature,  his  soul 
and  body,  were  rent  in  twain,  like  the  veil  of  the  temple.  It  is  re- 
markable how  the  evangelist  describes  the  manner  in  which  the 
veil  of  the  temple  was  rent ;  showing  what  a  full  and  entire  rent  it 
was.  Luke  says,  it  "was  rent  in  the  midst;"  and  here  Matthew 
and  Mark  say,  it  "  was  rent  in  twain :"  rent  firom  the  top  to  the 
bottom ;  an  entire  rent  But  what  was  the  meaning  of  all  this  ? 
What  did  the  rending  of  the  veil  signify  ? 

(  1.  )  It  was  in  conformity  to  the  temple  of  Christ's  body  which 
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VB8  now  dissolved :  Christ  was  the  true  temple,  in  whom  dwells 

all  the  fulness  of  .the  G-odhead  bodily.    When  he  cried,  and  gave 

op  the  ghost,  and  so  dissolved  and  rent  the  veil  of  his  flesh,  the 

literal  temple  did,  as  it  were,  echo  to  the  cry,  and  answer  the  strokes 

hj  rending  its  veil. 

(  2. )  The  rending  of  the  veil  of  the  temple,  signified  the  revealing 
of  the  mysteries  of  the  Old  Testament.  The  veil  of  the  temple 
was  for  concealment;  it  was  extremely  dangerous  for  any  to 
see  the  ftimitare  of  the  most  holy  place  within  the  veil,  except  the 
high  priest;  and  he  but  once  a  year  with  great  ceremony,  and 
through  a  doud  of  smoke :  all  which  pointed  out  the  darkness  of 
that  dispensation,  2  Cor.  iii.  18.  But  now,  at  the  death  of  Christ, 
all  was  laid  open ;  the  mysteries  are  unveiled,  so  that  he  that  runs 
may  read  the  meaning  of  them. 

(  3. )  The  rending  of  the  veil  of  the  temple  signified  the  uniting 
of  Jews  and  Gentiles,  by  removing  the  partition-wall  betwixt 
them,  which  was  the  ceremonial  law ;  Christ,  by  his  death  repealed 
it,  and  cancelled  that  handwriting  of  ordinances,  nailed  it  on  the 
cross,  and  so  broke  down  the  middle  wall  of  partition ;  and,  by 
abolishing  these  institutions  and  ceremonies,  by  which  the  Jews 
were  distinguished  from  all  other  people,  he  "  abolished  in  his  flesh 
ihe  enmity,  even  the  law  of  commandments  contained  in  ordinan- 
ces ;  for  to  make  in  himself  of  twain  one  new  man,"  Eph.  ii.  14, 15. 
Just  -as  two  rooms  are  made  one,  by  taking  down  the  partition 
wall. 

(  4. )  The  rending  of  the  veil  did  especially  signify  the  conse- 
crating and  opening  of  a  new  and  living  way  to  God.  The  veil 
kept  oflF  people  from  drawing  near  to  the  most  holy  place ;  but  the 
rending  of  it  signified,  that  Christ,  by  his  death,  opened  a  way 
to  God  for  himself,  as  our  blessed  High-priest ;  and  for  us  in  him. 
1.  For  himself:  this  was  the  great  day  of  atonement,  wherein 
the  High-priest,  not  by  the  blood  of  goats  and  calves,  but  by  his 
own  blood  entered  once  for  all  into  the  holy  place ;  in  token  of 

which,  the  veil  was  rent,  Heb.  ix.  7, 13.     Though  Christ  did 

not  personally  ascend  to  heaven,  the  holy  place  not  made  with 
hands,  that  is,  to  heaven,  till  above  forty  days  after ;  yet  he  imme- 
diately acquired  a  right  to  enter,  and  had  a  virtual  admission :  his 
entrance  into  the  heavenly  temple,  into  the  holy  of  holies,  began 
in  his  death ;  having  offered  his  sacrifice  in  the  outer-court,  the 
blood  of  it  was  to  be  sprinkled  on  the  mercy-seat  within  the  veil, 
according  to  the  manner  of  the  priests  under  the  law :  but  now  the 
l^al  shadows  were  all  to  vanish ;  the  great,  the  true  High-prieat 
having  by  his  own  hlood  entered,  and  so  procured, 
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2.  For  us  an  open  entrance  into  the  tme  holy  of  holies,  as  ih^ 
apostle  applies  it,  Heb.  x.  19,  20.    We  have  ''boldness  to  enter 
into  the  holiest  by  the  blood  of  Jesus,  by  a  new  and  living  way, 
which  he  hath  consecrated  for  ns,  through  the  veil."    We  have 
now  free  access  to  come  with  boldness  to  a  throne  of  grace,  to  a 
God  in  Christ,  Heb.  iv.  16.    The  veil  of  the  temple  did  so  inter- 
pose betwixt  the  people  and  the  most  holy  place,  that  they  could 
neither  go  in,  nor  look  into  it,  but  only  the  priest,  in  the  manner 
that  I  said  before ;  but  the  rending  of  the  veil  signified,  that  the 
true  holy  of  holies,  heaven  itself,  is  now  open  to  us,  by  the 
entrance  of  our  great  High-priest,  that  we  also  may  enter  in  by 
feith,  as  a  royal  priesthood,  following  our  Forenmner,  who  for  us 
hath  entered  within  the  veil,  Heb.  vi.  19.    Nothing  can  obstruct 
or  discourage  our  access  to  God  in  his  grace  and  glory,  for  the  veil 
is  rent. 

Now,  I  am  to  touch  a  little  at  the  special  mystery  here  repre- 
sented, "  Behold,  the  veil  of  the  temple  was  rent  in  twain  from  the 
top  to  the  bottom." 

Obseb.  That  Christ,  by  his  death  hath  rent  the  veil  that 
interposed  betwixt  God  and  us,  and  obstructed  our  access  to 
him. 

He  gave  up  the  ghost,  and  behold,  the  veil  was  rent,  1  Pet.  iii.  18; 
"  Christ  also  hath  once  suffered  for  sins,  the  just  for  the  unjust." 
Why  ?  "  That  he  might  bring  us  to  God ;"  and,  in  order  there- 
unto, that  he  might  rend  the  veil  of  guilt  and  wrath  that  interposed 
betwixt  us  and  him,  that  he  might  take  away  the  cherubims  and 
flaming  sword,  and  open  a  way  to  the  tree  of  life. 

The  method  wherein  I  shall  speak  of  this  subject,  shall  be,  to 
shew, 

I.  What  is  that  veil  that  interposed  betwixt  God  and  us. 

II.  How  the  death  of  Christ  hath  rent  that  veil. 

III.  In  what  manner  is  the  veil  rent. 

IV.  For  what  end  the  veil  is  rent 

Y.  Draw  some  inferences  from  the  whole  for  application. 

There  may  be  some  here  that  come  to  this  occasion,  to  enquire 
into  God's  temple,  to  see  his  beauty  and  glory  there,  and  to  get 
near  to  God ;  but,  ah  I  they  are  complaining,  they  have  lost  their 
end ;  why  ?  they  apprehended  a  veil  betwixt  them  and  the  glory 
of  God,  and  thought  it  impossible  to  get  through  the  veil :  but 
perhaps,  you  knew  not  that  the  veil  of  the  temple  was  rent ;  and 
therefore  you  have  not  seen  the  beauty  of  the  Lord  in  his  temple. 
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If  jou  had  known  tliat  the  veil  was  rent  from  the  top  to  the 
bottom,  you  would  have  gone  in  more  boldly  to  the  most  holy 
place;  and  if  yet  you  will  believe  that  the  veil  is  rent,  I  can 
promise  that  you  shall  not  miss  a  sight  of  his  glory,  through  the 
rent  veil :  Did  I  not  say  to  thee,  if  thou  wouldest  believe,  thou 
shalt  see  the  glory  of  God  ?  •  But  I  proceed  in  the  method  pro- 
posed. 

1.  What  is  that  veil  that  interposed  betwixt  God  and  us  ?  Not 
to  speak  of  the  veil  of  Old-Testament  shadows  and  ceremonies,  now 
rent  and  removed  by  the  death  of  Christ,  there  are  some  veils  that, 
in  a  special  manner,  obstructed  our  access  to  God ;  and  they  may 
be  reduced  to  these  three,  the  veil  of  a  broken  covenant,  the  veil 
of  God's  injured  attributes,  and  the  veil  of  man's  sin. 

1.  The  veil  of  a  broken  covenant,  or  law  of  works.  The  cove- 
nant of  works,  you  know,  was,  do  and  live,  otherwise  you  shall 
die ;  "  In  the  day  that  thou  eatest  thereof  thou  shalt  surely  die." 
In  which  covenant,  you  see,  there  was  a  precept,  a  promise,  and  a 
penalty.  The  precept  was  do,  or  perfect  obedience ;  the  promise 
was  life,  or  eternal  happiness  upon  obedience ;  and  the  penalty  was  ■ 
death  and  eternal  damnation,  in  case  of  disobedience.  Now,  man 
by  his  sin  hath  broken  the  precept  of  that  covenant,  and  so  for- 
feited the  promise  of  life,  and  incurred  the  penalty  of  deatL  If 
ever  we  have  access  to  God,  this  broken  precept  must  be  repaired, 
this  forfeited  life  must  be  redeemed,  this  penalty  must  be  executed. 
Here  is  a  veil  that  separates  betwixt  God  and  us;  a  veil  that 
neither  men  nor  angels  can  rend,  and  yet  a  veil  that  must  be  rent, 
otherwise  we  die  and  perish  forever ;  and  this  veil  is  the  harder  to 
be  rent,  because  of  the  following,  namely, 

2.  The  veil  of  God's  injured  perfections;  particularly,  his  in- 
censed justice,  and  injured  holiness.  Justice,  infinite  justice,  was  a 
black  veil  that  obstructed  our  access  to  heaven ;  for  God  became  an 
angry  God,  a  God  filled  with  fierce  wrath  against  the  sinner.  God 
hath  set  this  penalty  upon  the  law,  commanding  perfect  obedience 
upon  pain  of  death :  God's  justice  was  engaged  to  make  this  penalty 
efiFectual  upon  man's  falling  into  sin.  Nothing  can  satisfy  justice 
but  infinite  punishment ;  "  The  wages  of  sin  is  death :"  and  God 
will,  by  no  means  clear  the  guilty :  And  so,  if  this  veil  be  not  rent 
hj  a  complete  satisfaction,  the  guilty  sinner  must  go  down  to  the 
I»it.  The  holiness  of  God  also  was  injured  by  the  breach  of  the 
law ;  Sin  is  a  transgression  of  the  law ;  a  transgression  of  the  pre- 
cept. Now,  as  God's  justice  stands  up  in  defence  of  the  threatening 
and  penalty,  so  his  holiness  stands  up  for  the  defence  of  the  pre- 
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cept  and  command  of  the  holy  law.    Qod  cannot  justify  the  rixmri, 
nor  accept  of  him  as  righteous,  unless  he  hath  a  complete  righteous- 
ness; not  a  lame,  partial,  and  imperfect  righteousness ;  but  a  righv 
eousness  every  way  commensurate  to  the  extensive  precept  of  the 
law,  will  satisfy  an  infinitely  holy  God.    As  infinite  justice  cannot 
be  satisfied,  without  a  complete  satisfaction,  answering  to  the 
threatening  and  penalty  of  the  law ;  so  the  infinite  holiness  of  God 
cannot  be  satisfied  without  a  perfect  obedience,  answerable  to  the 
precept  and  command  of  the  law.    Now,  our  natural  want  of 
ability  to  yield  satisfaction,  and  our  natural  want  of  perfect  con- 
formity to  the  law,  make  justice  and  holiness,  and  other  perfections 
of  God,  stand  in  the  way  of  our  salvation,  and  of  our  access  to 
heaven,  like  a  veil  that  can  never  be  rent  by  us ;  especially  con- 
sidering, that  there  is, 

8.  A  third  veil,  and  that  is  the  veil  of  sin  on  our  part  This  is 
a  separating  veil  betwixt  God  and  us,  Isa.  lix.  2.  "  Your  iniquities 
have  separated  between  you  and  your  God."  Now,  before  we  can 
get  near  unto  God,  this  veil  must  be  rent,  the  guilt  of  sin  must  be 
expiated ;  for  without  shedding  of  blood  there  is  no  remission :  the 
filth  of  sin  must  be  purged ;  for,  who  shall  ascend  to  the  hill  of  the 
Lord,  and  stand  in  his  holy  place,  but  he  that  hath  dean  hands 
and  a  pure  heart  ?  The  power  of  sin  must  be  broken. — ^There  is, 
by  nature,  in  us  all  a  power  of  ignorance ;  our  minds  have  become  a 
dimgeon  of  darkness,  and  these  form  such  a  veil  between  God  and  us, 
that  imless  it  be  removed,  there  is  no  hope  of  mercy :  therefore 
says  the  prophet,  it  is  a  people  of  no  understanding ;  therefore  he 
that  made  them,  will  not  have  mercy  on  them — There  is  in  us  a 
power  of  enmity.  The  carnal  mind  is  enmity  against  God,  etc.— 
We  are  enemies  to  God  by  wicked  works :  this  is  another  veil  that 
must  be  rent  by  the  arm  of  almighty  power ;  for  it  is  a  veil  and 
curtain  that  the  devil  hath  strongly  wrought,  like  a  web,  with  the 
warp  and  waft  of  pride,  carnality,  security,  worldliness,  and  all 
other  wickedness  whatsoever,  which  are  but  so  many  threads  ^d 
pieces  of  this  web,  this  veil  of  enmity. — There  is  a  power  of  unbe- 
lief, that  is  another  veil,  that  on  our  part  stands  betwixt  us  and  the 
holy  place,  and  separates  us  from  divine  favour ;  He  that  believeth 
not,  is  condemned  already. 

II.  The  second  thing,  How  the  death  of  Christ  hath  rent  the 
veil :  when  he  gave  up  the  ghost,  behold  the  veil  was  rent. 

1.  By  the  death  of  Christ  the  veil  of  a  broken  covenant  was  rent 
in  twain,  so  as  we  might  get  to  God  through  that  veil  of  the  law , 
for  the  law  was  fulfilled  in  every  part  of  it,  by  his  obedience  to  the 
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diMtlu  Was  the  precept  of  the  law  a  perfect  obedience?  Well, 
Christ  by  his  obedience  to  the  death,  did  magnify  the  law,  and 
make  it  honourable,  brought  in  an  everlasting  righteousness :  his 
death  was  the  finishing  stroke,  the  highest  act  of  that  obedience 
whereby  the  law  was  fulfilled.  Was  the^promise  of  life  in  the 
law,  or  first  covenant  forfeited  by  us  ?  Well,  Christ  rent  this  veil, 
by  redeeming  the  forfeiture  with  the  price  of  his  blood :  he  bought 
back  the  inheritance  for  us  that  we  had  lost,  making  a  purchase  of 
us,  and  of  eternal  salvation  for  us.  Was  the  penalty  of  death  in 
the  law  standing  also  in  the  way  7  Well,  Christ  comes  in  the  sin- 
ner's room,  endures  this  penalty,  by  coming  imder  the  curse  of  the 
law,  becoming  obedient  to  the  death,  enduring  the  wrath  of  God, 
and  delivering  us  from  the  wrath  to  come :  and  so  behold,  the  veil 
of  a  broken  covenant  was  rent. 

2.  By  the  death  of  Christ,  the  veil  of  God's  injured  attributes, 
that  stood  betwixt  God  and  us,  was  rent  and  removed.   Christ  hath 
satisfied  the  justice  of  God,  by  oflfering  himself  a  sacrifice,  Eph.  v. 
2.    This  offering  being  through  the  eternal  Spirit,  it  was  of  infinite 
worth  and  value :   here  the  ^tar  sanctified  the  gift ;  the  altar  was 
the  Godhead  of  Christ,  the  offering  was  made  upon  the  altar  of  the 
divine  nature;  and  therefore  this  blood  of  Christ  is  called  the  blood 
of  God.    This  sacrifice  was  of  infinite  worth  and  value,  for  doing 
the  business  of  poor  man,  in  atoning  justice,  and  so  rending  this 
TeiL    But  now  as  Christ  hath  satisfied  the  justice  of  God,  by  en- 
during the  penalty  and  threatening  of  the  Law ;  so  he  hath  vin- 
dicated the  holiness  of  God,  by  fulfilling  the  precept  and  command 
of  the  law,  which  he  not  only  did  through  the  whole  course  of  his 
life,  but  perfectly  finished  in  his  death.    Now,  if  Christ  hath  ful- 
filled the  law,  satisfied  the  justice,  and  vindicated  the  holiness  of 
God,  by  his  obedience  to  the  death,  then  we  may  see  and  say. 
Behold  the  veil  was  rent.    But, 

3.  There  is  the  veil  of  sin  on  our  part ;  how  is  this  rent  by  the 
death  of  Christ  7  Why,  the  Lamb  was  sacrificed  to  rend  and  re- 
m<^'e  this  veil,  "  Behold  the  Lamb  of  God,  which  taketh  away  the 
sin  of  the  world."  .  By  his  death,  the  guilt  of  sin  is  expiated  ;  for 
God  set  him  forth  to  be  a  propitiation  through  faith  in  his  blood, 
to  declare  his  righteousness  for  the  remission  of  sins,  etc.  By 
his  death  the  filth  of  sin  is  purged;  for  the  blood  of  Christ 
cleanseth  from  all  sin,  and  that  both  meritoriously  and  efficaciously; 
ibr,  by  his  death,  the  power  of  sin  also  is  broken  fundamentally, 
seeing  by  his  death  he  purchased  the  Spirit ;  which,  in  due  time,  he 
pours  out,  and  thereby  actually  removes  the  veil  on  our  part, 
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which  he  had  done  fundamentally  and  virtually  on  the  cross,    '^j 
this  purchased  Spirit  he  rends  the  veils  of  darkness  and  ignoran€s^; 
The  God  who  commanded  light  to  shine  out  of  darkness,  shines 
into  the  heart,  etc.    All  the  light  of  nature,  reason,  education,  zsA 
human  literature  cannot  rend  this  veil,  till  the  man  receive  the 
Spirit  of  wisdom  and  revelation  in  the  knowledge  of  Christ    By 
this  purchased  Spirit  he  rends  the  veil  of  enmity,  shedding  abroad 
his  love  upon  the  heart ;  and  indeed  the  view  and  apprehension  of 
God's  mighty  love  io  Christ,  can  rend  that  mighty  veil  of  enmity; 
for  we  love  him  whenever  we  see  that  he  first  loved  us,  1  John  iv. 
19.    When  the  soul  sees  the  God,  whose  majesty  he  dreaded,  is 
now  a  God  in  Christ,  reconciled  to  the  soul  through  the  sacrifice 
that  Christ  offered  up,  then  the  soul  is  reconciled  to  God,  and  so  the 
veil  of  enmity  rent  in  twain.     By  this  purchased  Spirit  he  rends 
also  the  veil  of  unbelief :  for,  as  he  is  a  Spirit  of  light,  to  remove 
the  veil  of  darkness,  and  a  Spirit  of  love,  to'remove  the  veil  of  en- 
mity ;  so  he  comes  into  the  heart,  as  a  Spirit  of  faith,  and  removes 
the  veil  of  unbelief;   he  begins  the  rent  of  humiliation,  when  he 
rends  the  heart  in  twain  with  a  sense  of  sin,  and  a  sight  of  its  un- 
done state ;  when  he  makes  the  soul  take  with   sin,  and  justify 
the  Lord,  though  he  should  damn  him  for  his  sin.     He  makes  the 
rent  of  the  veil  wider  by  a  gracious  manifestation,  like  that,  John 
ii.  11 ;   He  "  manifested  forth  his  glory,  and  his  disciples  believed 
on  him."    Thus  he  rends  the  veil  of  xmbelief ;   and  completes  the 
rent  of   this  veil  when  faith  is  turned  into  vision. — ^Thus  you 
see  how  by  his  death  the  veil  was  rent.  • 

III.  The  third  thing,  In  what  manner  was  the  veil  rent  ?  All 
I  say  on  this  head,  shall  be  in  allusion  shortly  to  the  rending  of  the 
veil  of  the  temple  here :  which  we  see,  was  in  a  wonderful  manner 
ushered  in  with  a  behold. 

1.  Behold,  it  was  rent;  not  only  drawn  aside,  but  rent.  The 
curtain  was  not  only  drawn  aside,  but  torn  to  pieces,  as  if  God  had 
been  displeased  at  the  veil  of  partition  betwixt  him  and  us ;  angry 
at  the  veil  of  separation,  and  enraged  that  there  should  have  been 
any  veil  to  intercept  between  him  and  lis.  God's  heart  was  set 
upon  a  reconciliation  betwixt  him  and  us,  and  therefore  his  hand 
tears  the  curtain  that  was  hanging  up  betwixt  him  and  us ;  gave  it 
such  a  rent,  as  it  might  never  be  wliole  again ;  all  the  devils  in  hell 
cannot  sew  up  the  rent,  so  as  to  disappoint  God's  design  of  bring- 
ing his  people  into  union  and  communion  with  him. 

2.  Behold,  the  veil  of  the  temple  was  not  only  rent,  but  rent  in 
twain :  the  veil  that  was  one,  was  made  two,  that  God  and  man, 


OF    THS    TSHPLS.  176 

'Who  were  two,  might  be  made  one.  It  waa  not  half  rent,  but 
wholly  rent;  rent  in  twain,  a  full  and  complete  rent;  shewing,  that 
Christ,  by  his  death,  would  not  be  a  half  Saviour,  but  a  complete 
Saviour,  and  the  Author  of  a  full  and  complete  salvation ;  taking 
entirely  out  of  the  way  whatever  separated  betwixt  God  and  us, 
not  leaving  so  much  as  a  stitch  of  the  curUun  to  hold  the  two  sides 
of  the  veil  together ;  no,  the  veil  was  rent  in  twain.  And  not  only 
8o,  but, 

8.  Behold  the  veil  was  rent  from  the  top  to  the  bottom  :  The 
Teil  was  rent  from  the  top,  the  highest  thing  that  separated  be- 
twixt God  and  us  was  rent  in  twain ;  we  could  never  have  reached 
xrp  to  the  top  of  the  veil ;  yea,  the  hands  and  arms  of  all  the  men 
on  earth,  and  angels  in  heaven,  were  too  short  to  reach  to  the  top 
of  the  infinite  justice  and  holiness  of  God,  that  interposed  betwixt 
liim  and  us :  the  top  of  this  veil,  this  wall  of  partition,  was  higher 
than  heaven ;  what  could  we  or  any  other  creature  do  for  rending 
it  from  the  top?  Put  Christ  put  up  his  hand,  as  it  were,  to  the 
top  of  the  veil,  and  rent  it  from  the  top.  The  rent  begins  at  the 
top,  but  it  does  not  stop  here :  For, 

4.  The  veil  is  also  rent  to  the  bottom  :  the  bottom  of  this  veil, 
that  did  separate  betwixt  God  and  us,  did  reach  as  deep  as  the 
bottom  of  hell :  who  could  descend  to  hell  for  us  to  rend  the  veil  to 
the  bottom  ?  According  to  the  lamentation  of  one  Joannes  Seneca 
upon  his  death-bed,  "We  have  here,"  says  he,  "some  that  will  go  to 
the  quire  for  us,  some  that  will  play  for  us,  some  that  will  say 
mass  for  us,  some  that  will  pray  for  us ;  but  where  is  there  one 
that  will  go  to  hell  for  us  ?"  But,  0  happy  believer,  Christ  is  one 
that  hath  gone  to  hell  for  you,  that  he  witghi  quench  all  the  flames 
of  hell  with  his  blood,  and  conquer  all  the  powers  of  hell  that  were 
in  the  way  betwixt  you  and  heaven.  He  descended  to  hell,  in  a 
manner,  that  he  might  rend  the  bottom  of  the  veil.  But  there  is 
yet  more  here,  he  not  only  rends  the  veil  at  the  top  and  at  the 
bottom,  but, 

'5.  From  the  top  to  the  bottom  all  is  rent ;  both  the  top  and  the 
bottom,  and  all  that  is  betwixt  the  top  and  the  bottom,  all  the  im- 
pediments betwixt  heaven  and  hell  are  removed.  Though  heaven 
be  purchased,  and  hell  vanquished,  yet  there  might  be  something 
m  the  earth,  something  in  the  world,  betwixt  heaven  and  hell  that 
might  obstruct  the  passage  to  the  holiest ;  well,  but  the  rent  is 
from  the  top  to  the  bottom :  all  that  comes  betwixt  the  top  and  the 
bottom  is  rent  as  well  as  both  ends ;  so  that  there  is  access  from 
the  lowest  part  of  misery  to  the  highest  happiness,  a  long  rent,  in 
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a  manner,  from  the  top  of  Heaven  to  the  bottom  of  helL  We  fell 
as  low  as  hell  by  sin,  but  Christ  by  his  death  hath  made  an  open 
way  from  hell  to  heaven ;  for,  "  behold,  the  veil  of  the  temple  was 
rent  in  twain  from  the  top  to  the  bottom." 

IV.  The  fourth  thing.  For  what  end  was  the  veil  rent  ?  I  shall 
tell  you  only  these  two  ends  of  it.  1.  That  Christ  might  enter 
into  the  holiest  as  our  High-priest  for  us.  2.  That  we  might  enter 
in  also  after  him  and  through  him. 

1.  I  say,  the  veil  of  the  temple  was  rent,  that  Christ  our  glorious 
High-priest  might  enter  into  the  holy  of  holies  in  our  nama*  I 
told  you,  that  the  veil  of  the  temple  was  that  which  parted  betwixt 
the  holy  place  and  the  most  holy,  and  which  kept  off  people  from 
drawing  near  to  the  most  holy  place.  The  veil  was  for  conceal- 
ment;  and  none  might  enter  within  the  veil  but  the  high- 
priest,  and  he  was  not  to  enter  in  without  blood,  the  blood  of  the 
sacrifice  along  with  him,  as  you  see,  Heb.  ix.  8,  7.  Now,  the 
most  holy  place  was  a  type  of  heaven ;  so  our  Lord  Jesus  Christ 
having  shed  his  own  blood,  entered  within  the  veil  into  heaven, 
the  true  holy  of  holies,  carrying  in  with  him  the  blood  of  his  own 
sacrifice,  Heb.  iv.  12  ;  "Neither  by  the  blood  of  goats  and  calves, 
but  by  his  own  blood,  he  entered  in  once  into  the  holy  place.** 
Not  that  Christ  did  carry  into  heaven  his  own  substantial  blood  in 
his  hand ;  we  are  not  to  understand  it  so  carnally,  but  that,  in  a 
spiritual  sense,  and  virtually,  he  did  so.  Under  the  law,  the  day 
of  atonement  was  upon  that  day  when  the  high-priest  went  into  the 
holy  of  holies.  Lev.  xvi.  30 ;  on  that  day  the  people  were  pardoned 
all  their  sins,  and  cleansed  from  all  their  transgressions :  when  the 
high-priest  had  been  witflin  the  veil  in  the  holy  of  holies,  then  was 
the  atonement  actually  made :  though  the  blood  was  shed  without 
the  camp,  yet  the  atonement  was  not  made  till  it  was  brought  into 
the  holy  place.  Lev.  xvi.  14,  15.  What  did  this  typify,  but  that  our 
atonement  was  perfectly  Dciade  upon  Christ's  going  into  the  holy  of 
holies,  namely  heaven  ?  See  Heb.  ix.  24 ;  "  For  Christ  is  not 
entered  into  th^  holy  place  made  with  hands,  which  are  the  figures 
of  the  true ;  but  into  heaven  itself,  now  to  appear  in  the  presence 
of  God  for  us."  Perhaps  you  have  thought  hitherto  that  the  work 
of  our  redemption  was  perfectly  completed  on  the  cross,  so  as  there 
was  no  more  to  be  done ;  but  know,  it  was  not  enough  for  the 
sacrifice  to  be  killed  without  the  camp,  but  the  blood  must  be 
carried  into  the  holy  of  holies ;  all  was  not  done  till  that  was  done. 
Indeed  when  Christ  died,  the  sacrifice  was  slain,  the  blood  was 
shed;  there  was  no  more  sacrifice  to  succeed,  all  was  finished  in  that 
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reBpect ;  but  yet  all  was  not  done  nntil  the  true  veil  being  rent  as 

well  as  the  typical :  the  blood  of  Christ  was  carried  into  the  holy 

place  within  the  veil,  that  is,  into  heaven.    Though  Christ  did  not 

personally  ascend  to  heaven,  as  1  said  in  the  explication,  till  above 

forty  days  after,  yet  he  immediately  acquired  a  right  to  enter,  and 

bad  a  virtual  admission ;  so  that  his  entrance  began  in  his  death ; 

and  when  he  ascended  into  heaven  he  completed  and  perfected  that 

in  his  own  person,  in  the  true  holy  of  holies,  heaven  itself,  which 

the  high-priest  did  typically  in  the  figurative  holy  of  holies,  which 

was  of  old  imder  the  law  in  the  eartli ;  and  there  hath  Christ,  in 

the  power  and  virtue  of  his  blood,  made  atonement ;  and  as  the 

high-priest  did  \mder  the  law,  he  carried  in  with  him  all  the  names 

of  all  the  tribes  of  Israel  on  his  breast;  and  by  the  power  of  this 

blood  of  the  sacrifice  made  a  fiill  atonement.    But  then, 

2.  Another  end  of  rending  the  veil  was,  not  only  that  he  might 
make  a  way  for  himself,  as  our  Priest,  into  the  most  holy  place, 
but  that  he  might  make  a  way  for  us  in  him ;  that  we  might  enter 
in  also,  and  have  access  to  God  through  him,  access  to  heaven  through 
hinL  See  therefore  how  the  believerissaid  tofollowinafter  Christ  into 
theholie8twithintheveil,Heb.vi.l9,20.  They aresaid to fleefor refuge 
to  the  hope  set  before  them,  "which  hope  we  have  as  an  anchor  of  the 
soul,  both  sure  and  steadfast,  and  which  entereth  into  that  within 
the  veil ;  whither  the  Forerunner  is  for  us  entered,  even  Jesus, 
niade  an  High-priest  forever  after  the  order  of  Melchisedec."  Heb. 
X.19,  20.  We  have  "boldness  to  enter  into  the  holiest  by  the 
blood  of  Jesus,  by  a  new  and  living  way,  which  he  hath  conse- 
crated for  us,  through  the  veil,  that  is  to  say,  his  flesh."  Where 
ow  way  to  heaven,  or  to  the  holiest,  is  said  to  be  through  the 
blood  of  Christ ;  or,  which  is  all  one,  through  his  flesh  offered  as  a 
propitatory  sacrifice ;  by  which,  as  by  the  rent  veil,  we  have  bold- 
ness to  enter.  Now,  this  entrance  into  the  holiest,  or  access  to 
God  that  we  have  in  Christ,  is  two-fold,  either  inchoative  here,  or 
consummate  hereafter. 

( 1.  )  There  is  an  initial,  inchoative,  or  begim  entrance  that  we 
have  into  the  holiest  in  time.  In  the  most  holy  place  was  the  golden 
altar,  and  symbols  of  God's  presence  and  glorious  majesty,  Und 
access  thereto  was  typical  of  our  access  to  God  and  heaven;  which 
access  we  have  now  with  boldness  even  in  time,  through  the  rent 
▼eil  by  which  our  High-priest  hath  entered  into  the  holy  place. 
'  Heb.  iv.  14,  16 ;  "  Seeing  then  that  we  have  a  great  High-priest, 
Aat  is  passed  into  the  heavens,  Jesus  the  Son  of  God,"  "  let  us 
fore  come  boldly  unto  the  throne  of  grace."     And  so  it  is 

12 
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inferred  from  this  same  doctrine,  Heb.  x.  22 ;  "  Let  us  draw  near 
with  a  true  heart  in  full  assurance  of  faitL"    Quest.  What  is  that 
nearness  to  God,  and  access  to  him,  that  a  man  hath  in  time,  when 
he  is  brought  within  the  veil  ?    Answ.  In  a  word,  It  lies  not  only 
in  the  first  application  of  grace,  and  change  of  the  man^s  stat^ 
when  in  Christ  Jesus  he  that  was  afar  off  is  made  nigh  by  the 
blood  of  Christ :  for,  whenever  the  virtue  of  that  blood  comes 
upon  us  by  the  Spirit  of  Christ,  God  comes  near  to  us,  and  we  are 
brought  near  to  God ;  but  there  is  still  more  and  more  nearness 
enjoyed  by  his  people.    Exercised  Christians  are  able  to  give  a 
distinct  account  of  their  having  this  nearness  at  some  times^  and 
of  their  want  of  it  at  other  times.    He  may  be  suspected  indeed 
for  an  hypocrite  that  hath  no  changes,  Psal.  Iv.  19 ;  for  the  true 
Christian's  sky  is  never  long  clear  and  without  clouds :  change  of 
weather,  and  change  of  way,  is  usually  foimd  by  travellers  to 
heaven.     Every  believer  indeed  hath  still  the  Spirit  of  Christ 
dwelling  in  him ;  for,  if  any  man  hath  not  the  Spirit  of  Christ,  he 
is  none  of  his :  but  there  are  some  singular  outpourings  of  the 
Spirit  promised  and  bestowed,  and  well  known  by  all  believers,  and 
they  are  precious  enjoyments.    This  Spirit  "the  world  cannot 
receive,  because  it  seeth  him  not,  neither  knoweth  him:"  says 
Christ ;  "  but  ye  know  him ;  for  he  dwelleth  with  you,  and  shall 
be  in  you,"  John  xiv.  17. — This  access  to  God  within  the  veil,  is 
sometimes   experienced  in  prayer;   yea,  most  frequently  in  that 
exercise  is  the  light  of  God's  countenance  lifted  up,  and  the  soul 
made  to  say,  I  love  the  Lord,  because  he  hath  heard  the  voice  of 
my  supplication.     Do  not  ye,  believers,  know  this,  that  sometimes 
you  have  been  so  troubled  that  you  could  not  speak?"  PsaLlxxvii 
4 ;  that  your  hearts  have  been  so  bound  and  straitened,  that  you 
could  do  nothing,  and  say  nothing  before  the  Lord,  but  sit  as  dumb 
and  oppressed,  all  dark  above^  all  dead  within,  and  all  doors  shut 
upon  you  ?    You  durst  not  neglect  prayer,  and  yet  you  could  not 
perform  it ;  but  behold,  you  have  quickly  found  the  two-leaved  gates 
cast  open  to  you ;  your  hearts  enlarged,  and  mouths  wide  opened 
in  asking;  the  windows  of  heaven  open,  and  the  banks  of  the 
river  of  life  broken  down,  and  the  streams  gushing  in  upon  you, 
like  that  in  Isa.  xliv.  3;  "I  will  pour  water  upon  him  that  is 
thirsty,  and  floods  upon  the  dry  ground." — Also,  this  access  to 
God  within  the  veil,  is  sometimes  experienced  in  sweet  communion 
and  Fellowship  with  God ;  Truly  our  fellowship  is  with  the  Father, 
and  with  his  Son  Jesus  Christ.    This  communion  with  God  is  a 
mystery,  sweet  indeed  to  them  that  have  it,  and  surpassing  all  the 
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deliglits  of  sense  and  reason ;  but  to  them  that  have  it  not,  it  is 
incredible  and  unintelligible :  a  stranger  intermeddles  not  with  this 
joy.     Ye  that  know  not  what  it  is,  although  the  word  be  ftiU  of 
suitable  and  savoury  expressions  of  it,  yet  it  is  a  riddle  and  dark 
parable  to  you;  it  is  only  tasting  of  it  that  can  declare  its  transcen- 
dent sweetness.    O  taste  and  see  that  God  is  good!    You  that 
know  what  it  is,  though  you  cannot  express  it,  yet  you  can  relish 
and  understand  some  sound  words  about  it.    It  may  be,  you  feel  it 
sometimes  in  the  secret  retirements  of  the  house,  sometimes  in  the 
fields,  or  under  a  bush,  as  Nathanael  imder  the  fig-tree ;  but  what 
you  felt,  you  cannot  make  the  world  understand :  only  when  the 
Lord  directs  the  minister  to  speak  somewhat  suitably  to  it,  then 
you  are  ready  to  think,  0  it  is  just  like  the  thing  I  felt  at  such 
a  time  and  such  a  place ;  that  which  the  minister  is  saying  from 
Gkxi's  word,  hath  a  sweet  sound  of  that  which  I  got  yonder,  when 
none  in  all  the  world  heard  me  or  saw  me :  But  (Nathanael)  when 
thou  wast  under  the  fig  tree  I  saw  thee,  says  Christ :  I  heard  you 
groaning  to  me;  I  saw  you  wrestling  with  me;  I  put  your  tears  in 
my  bottle,  and  poured  in  my  comforts  into  your  soul.     0,  know 
you  what  it  is  to  be  brought  near  to  him,  and  to  have  the  clouds 
and  veils  that  are  on  your  hearts,  or  on  your  faces,  scattered,  and 
the  light  of  his  coimtenance  lifted  up  upon  you?     Have  you  not 
been  sometimes  on  the  mount,  so  as  to  think,  O  how  good  is  it  to  be 
here  ?     Have  you  not  known  what  the  warm  and  healing  beams  of 
the  Sun  of  righteousness  upon  you  are  ?     Have  you  not  tasted  that 
in  his  company  that  hath  made  all  the  wells  of  worldly  comfort, 
like  puddle  water,  loathsome  and  unsavoury  to  you;  yea,  that  hath 
made  you  groan  in  this  tabernacle,  and  long  to  be  at  that  complete 
and  uninterrupted  communion  above,  whereof  all  you  tasted  on 
earth  is  but  a  small  earnest? — However,  the  veil  was  rent,  that  you 
might  enter  within  the  veil  into  the  holiest,  to  a  begun  heaven  even 
IQ  time.     Grace  being  the  same  specifically  with  glory ;  there  is 
but  a  gradual  difierence:  and  therefore  the  believer,  even  on  earth, 
is  said  to  be  "come  unto  mount  Zion,  and  unto  the  city  of  the  living 
God,  the  heavenly  Jerusalem,  and  to  an  innumerable  company  of 
angels,  to  the  general  assembly  and  church  of  the  firstborn,  which 
are  written  in  heaven,  and  to  God  the  judge  of  all,  and  to  the 
spirits  of  just  men  made  perfect,"  Heb.  xii.  22,  23.     Why,  when 
does  the  beiiLever  come  to  all  this  ?     Even  when  he  comes  by  faith 
to  Jesus  the  Mediator  of  the  new  covenant,  and  to  the  blood  of 
sprinkling,  then  he  is  come  to  heaven  itself,  the  true  holy  of  holies 
inchoatively,  or  by  a  begun  entrance.    But, 
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(  2.  )  There  is  a  consummative  entrance  into  the  holiest,  that  iha 
believer  shall  have,  as  a  fruit  of  the  rending  of  the  veil,  and  that 
is  when  he  comes  to  the  heaven  above,  to  the  higher  house,  whither 
the  Forerunner  is  for  us  entered,  having  rent  tiie  veil,  which  was 
rent,  that  we  might  have  access  to  God  in  gloiy  as  well  as  id 
grace,  and  then  the  believer  will  not  be  half  in,  as  it  were,  but 
completely  within  the  veil ;  for  then  will  his  communion  with  God 
be  completed,  then  his  knowledge  of  God,  his  love  to  Oroi,  his  de- 
light in  God,  his  vision  of  God's  glory,  his  conformity  to  God'i 
image,  will  all  be  complete ;  for  that  which  is  in  part  shall  be  done 
away,  and  that  which  is  perfect  shall  come,  1  Cor.  iciii-  10.  0 
what  a  sweet  exchange  will  that  be,  when  faith  will  say  to  vision, 
I  give  place  to  you ;  when  hope  will  say  to  fruition,  I  gi^e  plaoe 
to  you ;  when  grace  will  say  to  glory,  I  give  place  to  you ;  when 
partial  communion  will  say  to  perfection,  I  give  place  to  you ;  when 
short  passing  blinks  will  say  to  uninterrupted  everlasting  joys,  I 
give  place  to  you !  Little  wonder  then,  believers  long  to  be  whoDy 
within  the  veil ;  (but  I  insist  not  on  it)  for  then  indeed  he  fully 
enters  into  the  holiest  by  the  blood  of  Jesus. 

Thus  you  see  the  two  great  ends  for  which  the  veil  was  rent^ 
namely,  that  way  might  be  made  for  Christ's  entering  into  the  holy 
of  holies,  and  so  for  our  entering  in  also  through  him,  and  after  him. 
But  I  come  now  to 

Y.  The  fiflh  thing,  viz.  the  Application.  Is  it  so,  that  Christ 
hath  by  his  death  rent  the  veil  that  interposed  betwixt  God  and  us, 
and  obstructed  our  access  to  him  ?  Then,  first  for  information : 
hence  we  may  see, 

1.  What  a  full  feast  of  love  we  have  to  feed  upon  on  a  commu- 
nion-day, namely,  the  love  of  Christ,  not  only  in  dying,  but  in 
rending  the  veil,  that  he  might  enter  into  the  holiest  for  us.  The 
apostle  says,  that  Christ  loved  us;  and  how  does  he  prove  it? 
Eph.  V.  2 ;  He  gave  "  himself  for  us  an  oflFering  and  a  sacrifice  to 
God  for  a  sweet-smelling  savour :"  this  savoury  and  sweet-smelling 
sacrifice,  was  the  offering  of  incense ;  and  where  was  the  incense 
offered  under  the  law  ?  why,  it  was  offered  within  the  veil.  God  tells 
Moses,  that  Aaron  should  take  his  handful  of  sweet  incense  beaten 
small,  and  bring  it  within  the  veil.  Lev.  xvi.  12.  Now,  Christ 
having  given  himself  an  offering  and  sacrifice  to  God  without  the 
camp  in  this  world,  he  rends  the  veil,  and  goes  to  heaven,  and 
offers  himself  as  incense  within  the  veil.  Perhaps  you  have  seen 
and  thotight  upon  the  love  of  Christ,  in  his  dying  upon  the  cross, 
in  his  making  himself  a  sacrifice ;  but,  0  see  his  love  also  in  his 
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incense  within  the  veil.  We  feed  too  sparingly  upon  Christ ;  and 
therefore  our  faith  is  weak:  we  eat,  for  the  most  part,  but  of  one  dish, 
Christ,  as  the  paschal  Lamb  slain  on  the  cross,  but  we  should  learn 
to  feed  upon  Christ  as  a  Priest  gone  in  within  the  veil :  our  faith 
should  not  tarry  on  the  cross,  but  we  should  carry  it  further,  even 
after  Christ,  within  the  veil,  into  heaven  itself.  Our  faith  should 
flee  for  refiige,  to  lay  hold  upon  all  the  hope  that  is  set  before  us :  the 
anchor  of  our  soul  will  not  be  so  sure  and  stedfast,  as  it  might  be, 
except  it  enter  within  the  veil,  Heb.  vi.  19.  As  the  apostle  says 
of  patience.  Let  it  have  its  perfect  work,  so  we  say  of  faith,  let  it 
have  its  perfect  work ;  let  us  follow  Christ  within  the  veil,  and 
view  him,  not  only  shedding  his  blood,  but  entering  into  the  holy 
of  holies  within  the  veil,  and  sprinkling  his  blood  upon  the  mercy- 
seat  and  before  it,  Lev.  xvi.  15.  The  priests  imder  the  law 
sprinkled  the  mercy-seat,  which  was  within  the  veil,  all  over, 
and  when  Christ  went  to  heaven  within  the  veil,  he  did  that 
in  substance,  which  the  priests  did  in  ceremony,  in  order 
to  make  a  fdU  atonement :  and  when  faith  is  acted  upon  all  this, 
then  the  believer  is  said  to  be  come  to  the  blood  of  sprinkling ;  and 
we  act  not  our  faith  far  enough,  when  we  act  it  no  farther  than 
the  death  of  Christ ;  for  the  atonement  was  not  actually  perfected, 
though  it  was  made  fandamentally  on  the  cross,  yet  not  formally, 
till  upon  the  rending  of  the  veil,  our  High-Priest  entered  into  the 
holy  place,  and  sprinkled  the  mercy-seat  with  his  blood ;  by  which 
act  mercy  and  justice  are  actually  met,  and  kiss  each  other. 

2.  If  the  veil  of  the  temple  be  rent,  hence  we  may  see  the  glory 
of  the  New  Testament  dispensation,  beyond  that  of  the  Old ;  the 
veil  of  the  covering  is  rent,  the  darkness  of  that  dispensation  re- 
moved by  the  death  of  Christ,  and  Old  Testament  mysteries  un- 
veiled ;  so  that  now,  he  that  runs  may  read  the  meaning  of  them. 
Now  we  see  clearly,  that  the  mercy-seat  signified  Christ,  the  great 
propitiation ;  the  pot  of  manna  signified  Christ,  the  bread  of  life. 
Now  we  all  with  open  face  beholding  the  glory  of  the  Lord,  as  in 
a  glass,  which  helps  the  sight  as  the  veil  hindered  it ;  and  that  the 
veil  of  the  temple  was  rent,  it  may  give  us  ground  further  to 
expect,  that  the  veil  shall  be  taken  away  from  tlio  hearts  of  the 
Jews;  for  even  to  this  day,  when  Moses  is  read,  tlic  veil  is  upon 
their  hearts ;  nevertheless  when  it  shall  turn  to  tlie  Lord,  the  veil 
shall  be  taken  away,  2  Cor.  iii.  15. 

8.  If  by  the  death  of  Christ  the  veil  be  rent,  that  interposed  be- 
twixt God  and  us,  hence  we  may  see  what  is  the  way  to  heaven, 
and  what  access  we  have  this  way ;  why.  We  have  boldness  to 
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come  to  the  holiest  by  the  blood  of  Jesus,  by  that  new  and  Vm^ 
way,  that  he  hath  consecrated  through  the  veiL    We  may  coou 
boldly  to  the  throne  of  grace,  for  the  veil  is  rent ;  by  the  blood  of 
Jesus,  the  way  is  open.    How  shall  the  unholiest  of  sinners  yen 
ture  to  come  into  the  holiest  of  all,  or  to  God's  presence?    Yea 
says  the  Holy  Ghost,  by  the  blood  of  Jesus,  by  the  rent  vefl 
There  are  many  mistakes  about  the  way  to  the  holy  place ;  it  is  i 
dreadful  thing  to  think,  that  many  who  have  heard  the  gospel,  i 
may  be,  ten,  twenty,  thirty  years,  if  they  be  asked  of  the  way  t( 
heaven,  they  will  say,  why,  if  we  do  justly,  live  honestly  am 
civilly,  and  do  as  we  would  be  done  to,  we  shall  surely  be  saved 
But  I  tell  you,  you  shall  surely  be  damned,  if  no  more  be  done 
O  sad,  that  after  all  the  light  that  hath  shined  about  the  way  ol 
salvation  by  the  slain  Son  of  God,  that  civility  that  is  to  be  foun( 
among  heathens,  is  all  the  title  that  a  great  many  have  to  etema 
life.    Others,  they  hope  to  get  to  heaven  by  a  better  righteousness 
but  it  is  a  righteousness  of  their  own ;  they  say  they  will  do  & 
well  as  they  can ;  they  must  read,  and  pray,  and  hear,  and  thi 
like,  and  so  they  find  out  a  way  to  heaven  for  themselves :  som< 
cannot  endure  to  hear  any  thing  spoken  against  self-righteousness 
as  if  no  person  were  in  danger  to  be  ruined  by  it ;  whereas  this  if 
a  great  part  of  the  strong  man's  armour,  whereby  he  keeps  posses* 
sion  of  souls.    I  tell  you,  Sirs,  your  false  righteousness,  is  so  &i 
from  being  the  way  to  heaven,  that  true  holiness  itself  is  but  the 
business  that  people  have  to  do  who  are  in  the  way ;  there  will 
never  be  another  way  to  heaven  but  Christ :  holiness  is  the  walk, 
Christ  is  the  way  in  which  we  walk.  Col.  ii.  6 ;  "As  ye  have  there- 
fore received  Christ  Jesus  the  Lord,  so  walk  ye  in  him."    I  am 
the  way,  no  man  comes  to  the  Father,  but  by  me.    This  is  the  new 
and  living  way,  consecrated  through  the  veil.    The  veil  of  the 
temple  is  rent,  and  the  way  to  the  holiest  lies  through  the  rent 
veil.    Every  person  thinks,  that  it  is  very  hard  to  get  to  heaven,  and 
that  it  will  cost  a  great  deal  of  time,  and  pains,  and  struggling: 
but,  says  one,  here  is  the  mischief  of  it ;  people  do  not  know,  that 
it  is  hard  to  know  the  way  to  heaven,  and  that  flesh  and  blood 
cannot  reveal  it,  till  God  himself  send  in  a  beam  of  light  upon  the 
heart,  and  give  the  Spirit  of  wisdom  and  revelation  in  the  know- 
ledge of  Christ,  who  is  the  way,  having  by  his  death  rent  the  veiL 
O  this  way  is  little  known,  and  yet  we  assure  you,  that  there  is 
free  access  for  you  all  this  way ;  and  nothing  to  hinder  your  access 
to  God  and  heaven  this  way,  if  it  be  not  your  own  ignorant  mibe> 
lieving  heart;  nothing  to  Under  your  entering  into  the  holiest^  &r 
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the  veil  Is  rent,  the  law  is  ^Ifilled,  justice  is  satisfied,  holiness 
vindicated,  sin  is  expiated.    Will  you  go  to  heaven  this  way,  man, 
woman?  for  the  door  is  open  for  you,  the  veil  is  rent  for  you;  to 
you  is  the  word  of  this  salvation  sent ;  to  you,  man,  woman,  young 
or  old ;  whosoever  hears  me,  to  you  is  the  way  to  the  holiest  made 
patent:  and  whosoever  will,  let  him  come  and  enter  in;  and  him 
that  Cometh  he  will  in  no  wise  cast  out.    What  in  all  the  world  is 
to  hinder  you  from  coming  in  7     The  law,  however  holy,  needs  not 
hinder  you,  here  is  a  righteousness ;  justice,  however  awful,  needs 
not  hinder  you,  here  is  a  satisfaction ;  your  sins,  however  great, 
need  not  hinder  you,  here  is  a  sacrifice :  all  these  veils  are  rent, 
what  should  hinder  ?     Are  there  any  other  veils  to  be  rent  7     O, 
Bay  you,  the  veil  of  darkness,  ignorance,  enmity,  and  unbelief  that 
is  upon  my  heart.    Well,  let  me  tell  you,  that  needs  not  hinder 
you  neither  to  come  to  Christ,  and  employ  him  to  rend  these  veils 
on  your  part ;  that  is  but  little  for  him  to  do,  who  could  rend  such 
great  veils  as  were  on  God's  part.    0  Sirs,  he  is  good  at  rending 
veils;  give  him  work,  and  the  work  is  done.    Did  he  not  rend  a 
greater  veil,  when  he  satisfied  infinite  justice,  and  stopt  up  the 
flood-gates  of  divine  wrath  ?   and  if  he  hath  done  the  greater,  O 
will  you  not  employ  him  to  do  the  less  ?     Why,  say  you,  if  I 
knew  that  he  rent  that  great  veil  for  me,  I  would  not  fear,  but  he 
would  render  the  lesser :  why,  man,  the  veil  was  rent  for  sinners, 
and  why  not  for  you  ?   Christ  came  to  save  sinners.    But  say  you, 
all  shall  not  be  saved  and  brought  within  the  veil,  and  perhaps 
not  I.     We  answer.  Some  shall  be  saved,  and  why  not  you? 
wherefore  are  not  all  that  hear  this  gospel  saved,  but  because  they 
will  not  give  employment  to  Christ  to  save  them  ?  Through  unbe- 
lief they  think  he  meant  no  favour  towards  them,  when  he  rent 
the  veil,  and  so  stand  aloft  from  him,  saying,  It  was  not  for  me ; 
but  I  declare  in  his  name,  it  was  for  you,  man ;  for  you,  woman ; 
whoever  will  have  the  benefit  of  it.    The  gospel  notifies  in  general, 
that  the  veil  is  rent  for  you  all,  so  far  as  that  God  calls  and  com- 
mands you  all  to  come  in  to  the  holiest  by  this  way,  this  new  and 
living  way  consecrated  through  the  veil,  and  if  you  do  not,  you 
shall  be  damned  for  your  neglect  of  it.     But  as  for  your  particular 
personal  knowledge  of  your  actual  interest  in  the  benefit  of  this 
rent  veil,  it  is  impossible  for  you  to  have  it,  till  you  come  to  Christ 
and  sue  for  it :  therefore,  let  nothing  hinder  you  to  enter,  since  the 
veil  is  rent,  and  the  way  patent :  you  have  nothing  to  do  yourself, 
for  you  cannot  rend  any  veil ;  all  that  you  have  to  do,  is  to  consent 
that  Christ  should  rend  all  veils  betwixt  God  and  you ;  for  he  will 
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be  a  complete  Saviour ;  lie  will  not  leave  a  rag  of  the  veil  for  j(s4 
to  rend,  but  with  bis  own  hand  will  rend  all  in  twain  from  the  top 
to  the  bottom.  O  say,  Amen  to  it,  that  he  may  get  all  the  worki 
and  all  the  praise. 

Use  second,  for  examination.  Try  what  interest  you  have  in 
this  privilege :  if  the  veil  be  actually  rent  from  the  top  to  the  bot- 
tom, with  respect  to  you ;  try  whether  or  not  you  have  gone  in 
within  the  rent  veil  of  the  temple,  to  the  holy  of  holies.  The  veil 
was  rent  fundamentally,  when  Christ  gave  up  the  ghost ;  it  was 
rent  formally,  when  he  entered  into  the  holiest  The  veil  is  rent 
objectively,  in  the  preaching  of  this  gospel ;  and  now  the  questi<n 
is,  if  the  veil  be  rent  subjectively,  and  so  as  you  have  the  actual 
saving  benefit  of  it  in  your  own  person.  It  is  not  enough  that  the 
veil  is  rent  doctrinally  for  you,  so  as  you  have  liberty  to  go  into 
the  holy  place,  but  whether  is  the  veil  rent  effectually  to  you,  and 
in  you,  so  as  you  have  stcpt  in  to  the  holiest  by  the  rent  veil  ? 
And, 

1.  If  you  be  a  believer  indeed,  in  whom  the  veil  is  savingly  renty 
then  you  have  got  a  humbling  sight  and  sense  of  the  veil  that  inter- 
posed betwixt  God  and  you,  and  have  seen  yourself  to  be  without 
the  veil.  Did  you  ever  see  such  a  veil  of  wrath  on  Grod's  part, 
and  such  a  veil  of  guilt  on  your  part  ?  such  a  veil  of  a  broken  law, 
incensed  justice,  and  injured  holiness  on  the  one  hand ;  and  such  a 
veil  of  sin,  darkness,  unbelief,  and  enmity  on  the  other  hand,  as 
hath  made  you  to  despair  that  ever  the  veil  would  be  rent  by  you, 
or  any  creature  in  heaven  or  earth,  and  made  you  see  yourself  lost 
and  undone,  crying  out.  Men  and  brethren,  what  shall  I  do  to  be 
saved  ?  Did  you  never  see  your  sad  state,  as  having  a  black  veil 
standing  up  betwixt  God  and  you  ?  The  exercise  of  persons  about 
religion  is  suspicious,  if  they  never  saw  the  veil.  Some  will  say, 
0  I  have  seen  many  evils  about  me,  and  I  have  an  evil  heart,  and 
an  evil  frame  of  heart :  but  I  ask,  man,  did  you  ever  see  yourself 
to  be  in  an  evil  state,  in  a  state  of  distance  from  God;  in  a  state  of 
separation  from  God,  by  reason  of  the  veil  that  was  betwixt  him 
and  you  ?  The  effectual  rending  of  the  veil  begins  here,  namely, 
at  a  himibling  sight  of  the  separating  veil ;  the  man  sees  himself 
without  the  veil,  and  so  within  the  flood  mark  of  God's  wrath. 

2.  If  the  veil  be  effectually  rent  in  you,  then  you  have  seen  the 
glory  of  him  that  rent  the  veil,  and  the  glory  of  God  through  the 
rent  veil ;  something  of  the  glory  of  God  in  Christ.  The  apostle 
tells  us,  Heb.  x.  19,  20.  That  Christ's  flesh,  that  is,  his  human 
nature,  is  the  veil  for  us  to  enter  by  to  the  holy  of  holies ;  that  ia^ 
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heaven  or  God's  presence,  God's  face:  so  tliat  in  his  flesh,  or 
hmnan  nature  of  Christ,  we  may  see  the  very  face,  the  very  bright- 
ness of  the  glory  of  God  as  in  a  mirror.  Now,  if  the  veil  be  rent 
in  you,  and  the  face  of  the  covering  removed,  then  you  have  seen 
the  glory  of  God  in  Christ ;  you  have  seen  God's  law  falfilled  by 
him,  God's  justice  satisfied  in  him,  God's  holiness  vindicated  by 
him,  and  so  God's  righteousness  declared  in  the  way  of  saving  sin- 
ners through  him,  as  the  propitiation  in  blood.  Have  you  seen  his 
glory  as  the  only  way  to  heaven,  as  God's  way  to  you,  and  your 
way  to  God,  as  the  Render  of  the  veil  on  God's  part  and  on  yours; 
the  glory  of  his  death  in  the  value  and  virtue  of  it ;  in  the  value 
of  it,  for  rending  of  the  veils  that  hindered  God's  access  to  you; 
and  in  the  virtue  of  it,  for  rending  of  the  veil  within  you  that 
hindered  your  access  to  God  ?  Have  you  felt  something  of  this 
virtue  in  rending  the  veil  of  darkness  and  ignorance  that  was  upon 
your  understanding,  and  shining  in  upon  you  with  the  light  of  life  ? 
The  eflfectual  rending  of  the  veil  makes  a  man  see  some  glory  that 
is  within  the  veil ;  have  you  seen  God's  glory  then  through  the  rent 
veil,  and  that  God's  glorious  attributes  are  all  glorified  to  the 
highest  in  this  way  ? 

8.  If  the  veil  be  effectually  rent,  then  you  have  cast  the  anchor 
of  your  hope  within  the  veil,  Heb.  vi.  18,  19.  After  your  soul, 
like  a  weary  vessel  tossed  upon  the  waves  of  convictions,  fears, 
terrors,  could  find  no  rest,  God  hath  brought  you  at  last  into  this 
haven  of  rest,  to  cast  anchor  within  the  veil ;  you  have  fled  for 
refuge  to  the  hope  set  before  you ;  which  hope  you  have  as  your 
anchor,  sure  and  stedfast,  entering  into  that  within  the  veil, 
whither  the  Forerunner  hath  entered.  Whither  have  you  fled  for 
refuge,  when  the  law  and  justice  of  God  was  pursuing  you  for  your 
debt,  when  they  were  ready  to  condemn  you  to  hell  prison  ?  were 
you  then  made  to  flee  for  refiige  to  the  Surety  that  God  set  before 
you,  for  paying  of  your  debt,  and  to  say.  Lord,  take  bail  of  thy 
own  Son  for  me  ?  I  despair  of  ever  answering  such  a  charge  as 
justice  and  the  law  hath  against  me ;  but,  O  look  for  a  discharge 
in  the  blood  and  righteousness  of  Jesus  :  and  let  that  answer  the 
charge.  When  Christ  entered  into  the  holiest  with  his  blood 
within  the  veil,  he  sprinkled  the  mercy-seat,  and  when  the  soul 
takes  hold  of  this  blood  and  righteousness  of  Christ,  as  the  ground 
of  his  acquittance  from  the  charge  of  justice,  then  he  cast  anchor 
within  the  veil. 

4.  If  the  veil  be  effectually  rent  for  you,  then  surely  you  caimcA 
but  have  a  superlative  love  for  that  glorious  Hi^-^x^esXn  ^\xo^ 
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by  Ids  death,  lent  the  veill  and  went  into  the  IioIieBt  for  yodt   0 
can  jou  say  with  Paid,  He  loved  me  and  gave  himself  fiir  ito? 
Or,  can  yon  say  with  Peter,  Thou  that  knowest  all  things,  knoweot 
that  I  love  thee?    Surely,  they  that  love  him  not,  know  nothing 
yet  sayiQgly  about  the  rending  of  the  yeiL    It  may  be,  some  lov« 
him,  and  dare  not  so  confidently  .say  it  as  Peter  did ;  but  if  yoa 
can  say  Amen  to  two  texts  of  scripture,  we  may  warrant  you  thift 
you  love  him  indeed.    The  one  is  a  sad  text,  '*  IS  taij  man  lo?e 
not  the  Lord  Jesus  Christ,  let  him  be  Anathema  Maranatha." 
1  Oor.  xvi  22.    The  true  lover  of  Christ  can  say.  Amen;  let  them 
be  even  cursed  that  do  not  love  hitn,  and  shall  not  love  him. 
They  that  can  say  Amen  to  that  now,  they  shall  sit  at  Chrisf a 
right  hand  at  the  great  day,  and  say  Amen  to  the  sentence  of  the 
great  Judge,  Depart  from  me,  ye  cursed.  The  other  is  a  sweet  tex^ 
"  Worthy  is  the  Lamb  that  was  slain  to  receive  power,  and  richei^ 
and  wisdom,  and  strength,  and  honour,  and  glory,  and  blessingp" 
Bev.  V.  12.    The  true  lover  of  Christ  can  say.  Amen ;  worthy, 
worthy,  worthy  is  the  Lamb  to  receive  all  praises,  of  all  the  redeem- 
ed, to  all  eternity.    They  that  can  set  the  Amen  of  fidth  to  this 
now,  they  have  begun  to  join  with  the  triumphant  company  already 
within  the  veil ;  and  they  shall  join  with  them  forever  hereafter, 
saying,  Salvation  to  our  God  that  sits  upon  the  throne,  "  and  unto 
the  Lamb  forever  and  ever."    Lideed,  if  you  love  Christ  at  all, 
you  love  him  with  a  superlative  love ;  above  husband,  wife,  chil- 
dren, lands,  houses,  goods,  and  worldly  comforts.    You  do  not  love 
him  at  all,  if  you  do  not  love  him  above  all ;  and  if  you  love  him  at 
all,  the  veil  is  rent,  and  you  have  got  into  the  holiest  in  part;  and  if 
you  will  have  patience,  yet  a  little  while  and  you  shall  get  in  fdlly. 
It  is  impossible  thata  man  that  truly  loves  Christ  should  ev6r  go  to  heU. 
5.  J£  the  veil  be  effectually  rent,  then  all  the  veils  on  your  part 
that  continue  to  separate  betwixt  God  and  you,  are  matter  of  sad 
regret  to  you ;  the  veil  of  indwelling  sin  and  corruption,  the  veil 
of  darkness  and  ignorance,  the  veil  of  remaining  enmity,  the  veil 
of  unbelief,  these  veils  are  whole  and  entire  in  the  unregenerate; 
and  though  in  believers  these  veils  be  rent,  yet  they  are  not  re- 
moved; regenerating  grace  hath  given  them  a  rent  that  shall  never 
be  sewed  up  or  healed  again ;  but  yet,  alas  I  there  are  remaining 
veils  within  the  believer,  while  here ;  though  they  be  rent,  yet  they 
hang  there,  and  many  times  sadly  separate  betwixt  God  and  him; 
and  hence  he  cries,  O  wretched  man  that  I  am  I  who  shall  dehver 
me  from  the  body  of  this  death!    O  to  be  above  corruption!    0 
to  be  within  the  veil !  that  I  may  see  him  as  he  iB,  and  be  like 
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nnto  him.  0 !  wten  shall  all  veils  be  removed  ?  wten  sliall  the 
day treak,  and  the  shadows  fly  away?  O!  when  shall  the  curtain 
be  taken  down  7  Christ  stands  behind  the  curtain,  and  does  not 
manifest  himself.  Hath  he  been  a  veiled  Christ  at  this  communion  ? 
Then  I  am  sure,  believer,  your  heart  will  be  saying,  O  that  the 
curtain  were  drawn  1  O  that  the  veil  were  rent  in  ten  thousand 
pieces  I 

6.  If  the  veil  be  effectually  rent,  then  your  heart  will  be  effectu- 
ally rent  also ;  when  the  veil  is  rent,  the  heart  is  rent :  and  there 
is  something  it  is  rent  for,  and  something  it  is  rent  from. 

( 1.  )  Something  it  is  rent  for :  it  is  rent  for  sin.  Indeed  the 
sight  of  the  rent  veil,  or  of  God  recjonciled  by  the  blood  of  Jesus, 
will  rend  the  heart  for  sin  more  than  all  the  thunders  of  Sinai,  or 
flames  of  hell ;  They  shall  look  on  him  whom  they  have  pierced, 
and  mourn.  When  a  man  reads  his  sins,  as  they  are  written  upon 
the  cross  of  Christ,  with  the  red  ink  of  his  sin  pardoning  blood, 
0  then  he  reads  them  over  with  tears  of  joy,  and  his  heart  is  kindly 

rent  from  sin ;  then  he  cries,  behold  I  am  vile. When  the  veil 

is  rent,  the  heart  is  rent,  not  only  for  his  own  sins,  but  for  the  sins 
of  others ;  Rivers  of  tears  run  down  mine  eyes,  because  of  the 
wicked  that  break  thy  law.  I  beheld  transgressors,  and  waa 
grieved.  They  that  can  see  God  dishonoured,  and  hear  men  curse 
and  swear,  and  blaspheme  the  holy  name  of  God,  and  yet  never  be 
troubled  about  it,  surely  the  veil  remains  upon  their  hearts,  other- 
^  their  hearts  would  rend  for  the  sins  of  others,  and  of  the  gen- 
eration :  Set  a  mark  upon  the  foreheads  of  them  that  sigh  and  cry, 

for  all  the  abominations  that  are  done  in  the  midst  thereof. 

•^gain,  when  the  veil  is  rent,  the  heart  is  rent  for  the  Lord's 
^er  and  absence:  nothing  fears  them  more  than  the  Lord's 
^er ;  0  rebuke  me  not  in  thy  wrath,  neither  chasten  me  in  thy 
hot  displeasure.  Nothing  affects  them  more  than  the  Lord's 
absence ;  for  these  things  they  weep :  Mine  eyes,  mine  eyes  nm 
down  with  waters,  because  the  Comforter  that  should  relieve  my 
soul  is  far  from  me.  0  the  little  lamentation  after  an  absent  God, 
an  angry  God  at  this  day  ! — Again,  when  the  veil  is  rent,  the  heart 
IS  rent  for  the  calamities  of  the  church,  Jer.  ix.  1 ;  "  O  that  my 
head  were  waters,  and  mine  eyes  a  fountain  of  tears,  that  I  might 

^eep  day  and  night  for  the  slain  of  the  daughters  of  my  people.'* 

*   *    » 

( 2. )  K  the  veil  be  effectually  rent,  then,  as  there  are  some 
things  your  heart  will  be  rent  for,  so  there  are  some  things  your 
Wts  will  be  rent  from.    Why,  your  hearts  will  be  rent  from  ain 
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as  well  as  rent  for  sin ;  your  heart  will  say  with  Ephndm,  Wlul 
have  I  to  do  any  more  with  idols  ?  what  have  I  to  do  any  nun 
with  lusts  ?  All  that  expect  to  get  into  the  holy  of  holies  in  ihs 
heavenly  temple,  are  students  of  holiness  and  purity :  He  that  liadi  I 
this  hope  purifieth  himself  even  as  he  is  pure.  Christ  having  rent 
the  veil,  entered  into  the  holiest  with  blood ;  and  believers  an 
daily  besprinkling  themselves  with  that  blood,  that  so  they  may 
enter  in  all  sprinkled  over  with  that  blood  also.  Believers  want 
not  sin,  and  it  cleaves  to  them  here ;  but  they  are  so  &r  from 
cleaving  to  it,  that  it  is  the  desire  of  their  soul  to  be  rent  from  i^ 
and  therefore  their  daily  sins  oblige  them  to  make  daily  application 

to  the  blood  of  sprinkling. Again,  if  the  veil  be  effectually  rent> 

then  your  heart  will  be  rent  from  the  world.  O  but  this  globe  of 
earth,  and  all  the  glory  of  it  looks  but  like  a  filthy  mote,  a  piece 
of  dung,  to  the  man  who  hath  got  his  heart  within  the  veiL  The 
glory  of  God  in  Christ  darkens  all  created  glory.  What  cares  lie 
for  worldly  pleasures,  who  hath  Christ  for  his  delight  ?  What 
cares  he  for  worldly  profits,  who  hath  Christ  for  his  gain?  What 
cares  ho  for  worldly  honour,  who  hath  Christ  for  his  crown  of 
glory  ?     What  cares  he  for  the  world's  all,  who  hath  Christ  for  hia 

all  in  all  ?     His  heart  is  rent  from  the  world. Again,  when  ihe 

veil  is  rent,  the  man's  heart  is  rent  from  the  law :  He  that  is  nuff- 
ried  to  Christ,  is  divorced  from  the  law,  Rom.  vii.  4.  The  law,  as 
a  covenant  of  works,  the  believer  hath  nothing  to  do  with  it.  He 
does  not  owe  it  a  cup  of  cold  water,  as  one  says ;  for  Christ  hath 
perfectly  fulfilled  the  condition  of  the  covenant  of  works;  and 
therefore,  if  the  law  challenge  him,  he  sends  it  to  Christ  for  a  pe^ 
feet  obedience ;  if  the  penalty  challenged  him,  he  sends  it  to  Christ 
for  a  complete  satisfaction.  Ho  desires,  with  Paul,  to  be  found  in 
Christ,  and  would  not  be  found  in  his  own  righteousness  for  ten 
thousand  worlds :  he  sees  so  much  imholiness  in  his  own  holiness ;  so 
much  unrighteousness  in  his  own  righteousness ;  so  much  carnality, 
in  all  his  spirituality ;  so  much  carthliness,  in  all  his  heavenliness ; 
so  much  sin  in  all  his  duties ;  that  he  is  sure  God  may  damn  him 
for  his  best  duties  as  well  as  his  worst  sins :  and  therefore  he  hath 
no  expectation  from  the  law,  but  is  rent  from  it,  and  joined  to  the 
Lord  Jesus,  saying.  In  the  Lord  only  have  I  righteousness  and 

strength In  a  word,  when  the  veil  is  effectually  rent,  the  man 

is  rent  from  Self:  it  is  very  hard  indeed  to  rend  a  man 
from  himself;  self  insinuates  itself  into  all  our  praying, 
preaching,  and  communicating.  However,  the  power  of  self  is 
broken  in  all  true  believers.  Instead  of  self-estimation  he  is 
brought  to  thsLt,  Behold,  I  am  vile  \  he  hath  never  a  good  word  to 
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»k  of  himself,  not  a  good  thought  to  think  of  himself;  but 
ary  time  he  prays,  every  time  ho  communicates,  he  cries  out, 
ihold,  I  am  vile.  Instead  of  self-justification,  he  is  brought  to 
EKt,  I  will  lay  my  hand  upon  my  mouth ;  I  will  not  answer,  I 
nnot  justify  myself,  but  must  condemn  myself,  and  justify  the 
)rd.  Instead  of  self-love,  he  is  brought  to  that,  I  abhor  myself 
A  repent  in  dust  and  ashes :  Self-loathing  and  abhorence  takes 
Boe.  Instead  of  self-will,  he  is  brought  to  that.  Lord,  what  will 
Km  have  me  to  do  ?  Instead  of  self-ease  and  carnal  security,  he 
brought  to  that,  0  what  shall  I  do  to  be  saved  ?  And  after  the 
ret  exercise  about  salvation  hath  landed  in  conversion,  he  is 
iways  exercising  himself  to  godliness,  and  giving  employment  to 
hrist  to  carry  on  and  complete  his  salvation,  and  restless  tiU  sal- 
ation  be  completed.  Instead  of  self-fallness  and  sufficiency,  he  is 
rought  to  that.  In  me,  that  is  in  my  flesh,  dwelleth  no  good  thing : 
B  sees  himself  empty  of  all  good,  and  filled  with  all  evil.  Instead 
:  self-confidence  and  hope,  he  is  brought  to  that.  We  had  the  sen- 
noe  of  death  in  ourselves,  that  we  should  not  trust  in  ourselves. 
It  in  God,  which  raised  the  dead.  They  are  brought  to  despair 
themselves.  And  instead  of  self  righteousness,  of  which  before, 
ley  are  brought  to  that.  All  our  righteousnesses  are  as  filthy  rags. 
— Thus,  in  so  far  as  they  share  of  the  saving  benefit  of  the  rent 
il,  so  far  are  they  rent  from  self:  and  thus,  by  these  things  you 
ly  examine  yourselves,  what  interest  you  have  in  this  privilege 
Christ's  rending  of  the  veil  betwixt  God  and  you. 
Use  third,  For  terror  to  unbelievers,  who,  though  they  hear  that 
5  veil  is  rent,  and  so  a  free  access  to  the  holy  of  holies  pro- 
imed,  yet  they  are  not  at  all  concerned  about  entering  in  by 
9  rent  veil.  The  door  of  heaven  is  open  to  you,  but  you  will 
i  come  in ;  the  veil  of  the  temple  is  rent,  but  you  will  not  enter, 
wretched  creature,  how  can  you  answer  that  challenge,  John  v. 
;  "  Ye  will  not  come  to  me,  that  ye  might  have  life  ?"  You 
ire  no  grace,  no  holiness,  no  repentance,  no  good  thing;  but, 
^8  Christ,  you  will  not  come  to  me  that  you  might  have  grace, 
1  will  not  come  to  me  that  you  might  have  holiness,  you  will 
;  come  to  me  that  you  might  have  repentance,  you  will  not  come 
me  that  you  might  have  all  good  things  that  you  need.  The 
1  is  rent,  the  door  is  open,  but  you  will  not  come  in.     0  !  what 

1  you  do  in  the  day  of  visitation  ? What  will  you  do,  when 

that  rent  the  veil  shall  rend  your  soul  and  body  in  twain,  and 
',  O  slighter  of  the  Son  of  God,  come  and  give  accoimt  of  what 
I  you  have  made  of  the  sabbaths,  sermons,  and  communion- 
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eeasons  that  you  enjoyed?    Perhape  you  are  little  tbinkm 

deatt,  but  what  know  you  but  God  will  say  to  you,  Thou 

this  night  thy  soul  shall  be  required  of  thee  ?    I  defy  all  the 

isters  on  earth  to  assure  you  that  you  shall  live  to  get  another 

of  Christ  to-morrow.    Many  here  will  not  come  again  to-mor: 

and  many  here  may  never  have  another  venture  for  heaven. 

what  will  you  do,  when  he  that  rent  the  veil  that  you  might ! 

access  to  God,  will  rend  these  heavens,  and  come  down  to  j 

ment  ?    Behold,  he  cometh  with  clouds,  and  every  eye  shall 

him  1    With  what  coimtenance  will  you  look  him  in  the  fiu 

judgment,  when  you  did  not  care  for  a  sight  of  his  face  in  m* 

through  the  rent  veil  ?    O  what  a  dreadful  voice  will  that  b 

you,  when  he  will  say.  Rise  ye  dead,  and  come  to  judgment  1  '. 

ye  imdervaluers  of  the  gospel,  and  give  an  accoimt  of  yoursel 

Do  you  know,  that  while  you  are  neglecting  the  gospel,  and  sU 

ing  the  Son  of  God,  you  are  saying  with  the  Jews,  "  His  blow 

on  us,  and  on  our  children  ?"    The  guilt  of  the  blood  of  Chrif 

upon  you,  and  upon  the  generation  after  you,  that  follow  your 

ample ;  and,  0 !  how  terrible  will  it  be,  when  he  comes  to  make 

quisition  for  blood,  for  the  blood  of  God  which  you  trampled  ui 

foot !  O !  how  will  you  then  wish  to  be  rent  and  ground  in  pieces,  i? 

you  shall  find  all  the  curses  of  the  Bible  lighting  upon  you 

what  will  you  do,  when  he  that  rent  the  veil,  shall  openly  i 

you  from  the  company  of  God,  saints,  and  angels,  and  set  you  i 

the  goats  on  his  left  hand  1    When  you  shall  see  some  of  youi 

quaintances  that  are  here,  standing  on  his  right  hand,  how 

you  then  think  with  yourself,  0  what  hindered  me,  that  I  did 

consent  to  the  gospel  as  well  as  they  ?    You  now  join  with  tl 

in  the  same  congregation,  but  your  hearts  are  disjoined  from  th 

you  separate  from  them  in  your  choice,  your  afiections,  your 

position,  and  conversation ;  but  ere  long,  there  shall  be  ano 

kind  of  separation ;  you  that  will  not  come  in  among  them  thro 

the  rent  veil  now,  there  shall  be  a  veil  himg  up  betwixt  you 

them,  that  shall  never  be  rent ;  yea,  a  veil  betwixt  you  and 

glory  of  God ;  for  you  shall  be  punished  with  everlasting  dest 

tion,  from  the  presence  of  the  Lord,  and  from  the  glory  of 

power :  he  that  rent  the  veil  to  pieces,  will  eternally  tear  yoi 

pieces,  when  there  shall  be  none  to  deliver.    Now,  the  veil  is 

betwixt  God  and  you,  so  as  you  may  come  to  God's  presence  ^ 

boldness,  through  the  new  and  living  way  that  is  consecsr 

through  the  veil ;  and  you  shall  have  God,  and  Christ,  and  sa: 

and  angels,  all  welcoming  you ;  for,  the  Spirit  and  the  bride 
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Come;  and  whoever  will,  let  him  come,  for  the  veil  is  rent ;  but  if 
<»ice  you  go  down  by  the  sides  of  bottomless  Tophet,  the  veil  that 
then  shall  be  placed  betwixt  God  and  you,  will  never,  never,  never 
be  rent,  so  long  as  eternity  lasts.     You  will  never  hear  again  such 
a  sweet  word ;  and,  O  what  would  you  then  give  for  such  a  word 
as  that.  Behold,  the  veil  is  rent,  that  you  may  come  to  God's  favour 
and  fellowship  ?  but  no  such  news  shall  be  heard  in  hell :  now,  only 
now,  is  the  accepted  time,  now  is  the  day  of  salvation ;  to-day,  if 
ye  will  hear  his  voice,  harden  not  your  hearts ;  but  think  of  com- 
ing into  the  holy  of  holies,  while  you  hear  that  the  veil  is  rent,  and 
nothing  to  hinder  you. 

Use  fourth,  for  consolation  to  belieVers,  to  whom  the  veil  is  so 
eflFectually  rent  in  twain,  that  from  the  marks  given,  they  may  con- 
clude, they  have  made  some  entrance  within  the  veil,  by  coming 
to  a  God  in  Christ,  and  casting  their  anchor  within  the  veil.  I 
have  a  word  of  comfort  to  say  to  you,  though  perhaps  you  are  still 
complaining  of  many  veils  that  separate  betwixt  God  and  you ;  yet 
a  little  while,  and  you  shall  have  a  triumphant  entrance  ministered 
unto  you,  into  the  holy  of  holies  above,  whither  the  Forerunner 
hath  for  you  entered ;  for,  "  Behold,  the  veil  of  the  temple  was 
rent  in  twain  from  the  top  to  the  bottom ;"  therefore  you  shall  come 
into  Zion  with  songs,  and  everlasting  joy  upon  your  heads  ;  you 
shall  obtain  joy  and  gladness,  and  sorrow  and  sighing  shall  flee 
away,  and  then  all  veils  shall  be  rent  and  removed  for  ever.  I 
will  tell  you,  for  your  comfort,  of  a  few  veils  that  then  shall  be 
rent ;  for  the  rending  of  the  veil  of  the  temple,  promises  the  rend- 
ing of  all  veils  in  a  short  while. 

1.  Then,  the  veil  of  sin  and  corruption  shall  be  rent  in  twain ;  all 
the  rents,  all  the  strokes  that  sin  gets  by  the  word,  the  rod,  the 
Spirit,  never  rends  a  body  of  death  from  you ;  but  still  you  are 
groaning  under  a  sense  of  indwelling-sin,  that  separates  betwixt 
God  and  you :  but  then,  0  then,  believer,  this  veil  shall  be  rent  in 
twain  from  the  top  to  the  bottom,  and  from  the  bottom  to  the  top ; 
both  root  and  branch  shall  be  rent  and  removed ;  for.  When  he 
shall  appear,  you  shall  be  like  him  :  your  conformity  to  him  shall 
be  complete ;  you  must  go  to  heaven  dragging  a  body  of  death 
after  you  ;  but  whenever  you  come  to  the  port  of  glory,  there  will 
be  a  joyful  parting ;  for  you  shall  take  an  everlasting  farewell  of 
all  your  lusts  and  corruptions ;  then  you  wUl  say,  Farewell  with 
all  our  hearts ;  and  glory  to  God  that  we  shall  never  meet  again. 
Blessed  be  God,  we  shall  never  see  your  face  again. 

2.  Then  shall  the  veil  of  darkness  and  distance  be  rent  in 
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twain;  for  then  darkness  will  giy«  way  to  light,  glorious  light; 
and  distance  will  give  way  to  presence,  glorious  and  eyerlasting 
presence.  Now  you  say,  I  cannot  see  him,  he  is  fsu*  away ;  but, 
says  Christ,  "  Father,  I  will  that  th^y  also,  whom  thou  hast  given 
me,  be  with  me  where  I  am ;  that  they  may  behold  my  glory :"  to 
be  "  with  me  where  I  am ;"  there  is  distance  removed ;  to  "  behold 
my  glory,"  there  is  darkness  removed.  Darkness  and  distance 
now,  create  doubts  and  fears ;  but  doubts  and  fears  will  then  take 
wings  and  flee  away,  never  to  return  again ;  for,  The  face  of  the 
covering  shall  be  entirely  removed,  Isa.  xxv.  7,  8. 

3.  Then  shall  the  veil  of  ordinances  be  rent  in  twain :  any  view 
we  have  of  God%  glory  now,  is  mediate,  through  the  interventioa 
of  means  and  ordinances ;  any  glimpse  we  get  of  his  beauty  is 
through  the  dim  glass  of  duties  and  ordinances ;  for.  Now  we  see 
through  a  glass  darkly,  says  the  apostle ;  but  the  time  comes  when 
the  glass  shall  be  broken,  and  we  shall  see  him  as  he  is,  in  an 
immediate  manner ;  Bev.  xxi.  22.  ''  I  saw  no  temple  therein ;  for 
the  Lord  God  Almighty  and  the  Lamb,  are  the  temple  of  it.^'  And 
then  shall  the  saints  be  able  to  say,  the  half  of  his  glory  hath  not 
been  told,  when  they  shall  see  him  face  to  face,  and  not  the  skirts 
of  his  garments  only. 

The  veil  of  scanty  enjoyments  will  be  rent  in  twain ;  the  veil  of 
passing  blinks  and  interrupted  views.  The  life  of  the  saint  heie^ 
is  mostly  a  life  of  desire;  ho  can  never  get  his  desire  fully  satisfied; 
and  when  you  get  any  desirable  meeting  with  the  Lord,  why,  it  is 
but  a  blink  and  away ;  your  desires  are  but  increased  thereby,  and 
your  melancholy  wants  remain  unsupplied :  but  within  the  veil  all 
desires  shall  be  satisfied,  all  wants  shall  be  supplied ;  for,  ''  In  thy 
presence  is  fullness  of  joy  ;  and  at  thy  right  hand  there  are  plea- 
sures lor  evermore."  No  clouds,  no  night,  no  desertion  there ;  no 
such  complaint  as  this,  0  why  hidest  thou  thy  liace  ?  The  best  conunu- 
nion  and  enjoyment  here  admits  of  interruption ;  but  that  which  is 
above,  is  iminterrupted ;  no  tempting  devil,  no  deceitlul  heart,  no 
dismal  cloud  to  darken  their  day,  or  interrupt  their  vision  and 
fruition  of  God.  Christ  is  here  only  passing  by  us,  and  as  a  way- 
faring man,  that  tarries  only  for  a  night;  yea,  hardly  for  a  night: 
no  sooner  does  he  enter,  but  he  is  away  ;  no  sooner  does  the  heart 
begin  to  open  to  him  sometime,  than,  alas  I  he  is  gone.  Song  v.  6. 
'*  1  opened  to  my  Beloved,  but  my  Beloved  had  withdravm  him- 
self, and  was  gone :"  but  then  their  enjoyment  shall  be  full,  and  ever- 
lasting, and  iminterrupted ;  for.  So  shall  they  ever  be  with  the 
Lord.     Partial  enjoyments  will  give  way  to  eternally  lull  eiyoy- 
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;  For  wlien  that  wliich  is  perfect  is  come,  that  which  is  in 
hall  be  done  away. 

Phe  veil  of  church-disorders  and  conftision  shall  be  rent  in 
Many  times  yoa  have  reason  to  sigh  and  complain,  that 
rs  are  all  out  of  order  in  the  church;  the  veil  of  concision  and 
.er  is  upon  it,  and  the  glory  departed ;  nothing  but  clouds  in 
cy.  *  *  *  It  is  with  the  church,  as  it  is  with  particular 
ers,  the  Lord  usually  brings  them  to  an  extremity,  before  he 
them  a  deliverance:  the  darkest  night  may  usher  in  the 
3t  day ;  to  them  that  fear  his  name  the  Sun  of  righteousness 
arise.  Whatever  dark  eclipses  the  sun  may  be  under  at 
it,  do  not  say  the  sun  is  gone  out  of  the  firmament,  because  it 
loudy  day ;  the  clouds  may  grow  thicker  and  thicker  yet ; 
[lere  may  not  only  be  dark  clouds,  but  rain,  and  perhaps  a 
e  shower  of  wrath  is  coming ;  many  things  look  like  it :  but 
1  there  should  be  both  clouds  and  rain,  say  not  the  sun  is 
and  will  never  return  and  shine  again ;  he  that  rent  the  veU, 
jnd  the  clouds  in  his  own  time.  Yea,  the  rending  of  the  veil 
temple  did  foretell  good  to  the  church.  It  says,  that  he  will 
ip  a  more  glorious  temple,  such  as  is  promised,  Isa.  liv. 
.  "  O  thou  afflicted,  tossed  with  tempest,  and  not  comforted, 
[,  I  will  lay  thy  stones  with  fair  colours,  and  lay  thy  founda- 
rith  sapphires.  And  I  will  make  thy  windows  of  agates,  and 
►tes  of  carbuncles,  and  aU  thy  borders  of  pleasant  stones." 
what  is  the  meaning  of  all  this  ?  See  it  in  verse  18.  "  All 
ildren  shall  be  taught  of  the  Lord ;  and  great  shall  be  the 
of  thy  children."  You  see  it  is  a  time  of  great  darkness  in 
urch,  so  it  is  indeed ;  but  here  is  a  promise  of  light  that  shall 
All  thy  children  shall  be  taught  of  the  Lord.  Is  it  a  time 
at  division  and  contention  ?  so  it  is ;  but  here  is  a  promise 
tat  peace,  "  Great  shall  be  the  peace  of  thy  children."  We 
there  will  be  a  more  full  accomplishment  of  this  in  the 
I,  even  in  time ;  but  when  will  all  this  come  to  pass  ?  why, 
ly  come  to  be  tried  with  another  kind  of  tempest  before  it 
to  pass ;  for,  see  how  the  promise  is  ushered  in,  "  O  thou 
d,  tossed  with  tempest,  and  not  comforted ;"  then  follows  the 
je  of  a  pleasant  issue.  But  withal  never  expect  a  perfect 
L  upon  earth ;  we  hope  it  will  be  more  pure,  but  it  never  will 
feet,  till  that  which  is  in  part  shall  be  done  away.  The  time 
ing,  when  the  bride,  the  Lamb's  wife,  shall  be  presented  to 
ithout  spot  or  wrinkle ;  when  the  union  of  the  saints  shall 
ire,  and  the  communion  of  saints  shall  be  perfect.    Thet^ 

13 


194  THE    BSKT    VEIL 

will  be  no  contention,  no  division,  no  disorder  in  the  genei 
assembly  and    chnrch  of  the   first-bom   that   are   written 
heaven. 

6.  The  veil  of  militant  graces  will  be  rent  in  twain,  and  notlmi 
but  triumphant  graces  will  have  the  throne :  Now  remains  fiutl 
hope,  and  love ;  but  the  greatest  of  these  is  love.  Why,  love  is 
triumphant  grace ;  and  faith  and  hope  will  resign  to  love  the  chai 
of  state.  There  will  be  no  need  of  militant  graces  in  the  chuic 
triumphant ;  no  need  of  faith,  where  vision  is ;  no  need  of  hop 
where  fruition  is ;  no  need  of  patience,  where  all  tribulation  is  i 
an  end ;  no  need  of  any  fighting  grace,  where  there  is  nothing  bi 
victory,  light,  life,  love,  liberty,  joy,  glory.  You  have  a  fightin 
life  of  it  here,  but  then  a  song  of  victory ;  victory  for  evermore. 

7.  The  veil  of  infirmities  will  be  rent  in  twain :  here  believd 
have  infirmities  on  their  bodies,  that  have  no  small  influence  o 
the  actings  of  their  souls ;  infirmities  on  their  souls,  darkness  m 
dullness  in  their  intellectual  powers ;  infirmities  of  the  new  naton 
though  created  in  Christ  Jesus,  though  supported  by  his  power 
and  guided  by  his  grace ;  yet  still  it  is  a  weak  thing,  like  a  new 
born  babe :  but  none  of  these  infirmities  are  in  them  that  are  withii 
the  veil ;  they  are  become  perfect ;  Then  shall  we  all  come  in  tb 
imity  of  the  faith,  to  a  perfect  man  in  Christ,  Eph.  iv.  13.  The 
that  scripture  shall  be  fully  accomplished,  Isa.  xxx.  26 ;  "Tb 
light  of  the  moon  shall  be  as  the  light  of  the  sun,  and  the  light  d 
the  sun  shall  be  sevenfold,  as  the  light  of  seven  days." 

8.  The  veil  of  mortality  shall  be  rent  in  twain ;  for.  This  morta 
shall  put  on  immortality ;  this  corruption,  shall  put  on  incornqp 
tion ;  and  death  shall  be  swallowed  up  in  victory.  The  veil  a 
flesh,  the  clay  tabernacle,  will  be  rent  in  twain ;  *'  We  know,  tha 
if  our  earthly  house  of  this  tabernacle  were  dissolved,  we  have 
building  of  God,  an  house  not  made  with  hands,  eternal  in  ih 
heavens.  For  in  this  we  groan,  earnestly  desiring  to  be  clothe 
upon  with  our  house  which  is  from  heaven :"  2  Cor.  v.  1,  2.  < 
was  you  ever  brought  to  that  man's  saying,  "  O  mortality,  moi 
tality  I  O  time,  time  I  that  will  not  haste  away,  to  let  etemit 
come  1"  Was  you  never  content  to  shake  the  sand-glass  of  tin 
to  win  to  eternity  ?  was  you  never  content  to  take  death  in  yoD 
arms,  and  say.  Welcome,  welcome ;  O  friend,  welcome  news,  lia 
mortality  shall  be  swallowed  up  of  life  ? 

9.  The  veil  of  incapacity  will  be  rent  in  twain :  now  you  are  iM 
capable  of  that  glory  which  you  shall  be  able  to  behold  and  ooi 
tain  in  heaven ;  your  eye  is  so  weak,  that  you  cannot  behold  tl 
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Son  of  riglLteousness  shining  in  his  strength.  Though  light  be  the 
most  pleasing  thing  to  the  eye ;  yet  the  meridian  brightness  of  the 
ran  cannot  be  looked  upon  without  destroying  the  sight ;  because 
the  £Eu;ulty  is  not  so  strong,  nor  capable  to  receive  the  object :  so  it 
k  here,  we  want  a  capacity  to  behold  the  light  of  glory ;  but  within 
the  veil,  or  in  heaven,  the  faculty  will  be  strengthened,  and  the 
capacity  enlarged,  to  hold  an  exceeding  great  and  eternal  weight 
of  glory ;  the  want  of  which  hath  made  some,  in  time,  when  their 
cup  hath  overflowed  with  consolation,  to  cry  out,  "Lord,  hold  thy 
hand,  thy  servant  is  a  clay  vessel,  and  can  hold  no  more."  Indeed 
it  ifl  little  we  get  here  below,  and  it  is  little  we  can  hold,  though 
we  should  get  our  fill ;  but  in  heaven  the  capacity  will  be  so  en- 
larged, that  it  will  be  able  to  hold  a  fullness  of  God,  a  ftdlness  of 
glory,  a  fullness  of  the  Spirit,  fullness  of  joy  at  God's  right-hand  for 
ever  and  ever. 

10.  The  veil  of  weariness  shall  be  rent  in  twain ;  here  we  soon 
weary  of  praying  ahd  preaching,  we  soon  weary  of  sermons  and 
aacraments.  I  doubt  not  but  many  here  may  be  wearied  to  the 
heart  with  this  ^ay's  work.  Indeed  little  wonder  that  the  carnal 
heart  say,  What  a  weariness  is  this  work  ?  "For,"  as  one  says, 
"you  may  take  a  carnal  man,  tie  him  to  a  post,  and  then  kill  Idm 
with  praying  and  preaching  only."  But  even  the  spiritual  man 
himself,  while  he  hath  a  wearying  body  of  death  about  him,  he 
wearies  of  ordinances,  he  wearies  of  God's  service ;  but  in  heaven, 
within  the  veil,  they  shall  serve  him  without  wearying  or  fainting, 
Bev.  xxii.  8 ;  there  his  servants  shall  serve  him.  Their  weary 
flemce  here  is  hardly  to  be  called  a  service ;  but  there  his  servants 
shall  serve  him  indeed.  O !  will  it  not  be  a  mystery,  and  a  great 
wonder,  if  we,  who  cannot  pray  half  an  hour  to  an  end,  and  hardly 
hear  an  hour  to  an  end,  but  will  be  toiled,  as  if  we  had  done  some 
nianrelous  work,  shall  be  brought  to  heaven,  and  never  weary  of 
&e  service  of  heaven?  Here  is  comfort,  believer,  you  shall  through 
all  the  years  of  eternity,  praise  him,  and  never  weary. 

In  a  word,  all  the  vials  of  trouble  and  trials  will  be  rent  in 

twain ;   There  remains  a  rest  for  the  people  of  God. The  veil 

of  sorrow  and  anxiety  shall  be  rent  in  twain ;  for.  All  tears  shall 
be  wiped  from  their  eyes ;  Sorrow  and  sighing  shall  flee  away. — 
The  veil  of  sickness  and  uneasiness  of  body  or  soul  shall  be  rent 
in  twain;  The  inhabitants  of  that  land  shall  not  say,  I  am  sick; 
the  people  that  dwell  therein  shall  be  forgiven  their  iniquity. — 
The  veil  of  wandering  thoughts  and  vain  imaginations  will  be  rent 
in  twain ;  you  shall  not  have  a  wrong  thought  or  conception  of 
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Gkxi  throughout  all  eternity ;  for  all  your  heart-plagues,  lustSy  and 
corruptionfl,  that  you  have  been  wrestling  with  all  your  days,  will 
leave  you ;  and  I  am  sure  you  will  leave  them  with  such  pleasure 
and  satisfaction,  and  be  so  glad  to  part  with  them,  that  you  will 
hardly  shake  hands  with  them ;  but  rather  say,  the  back  of  my 
hand  to  you :  many  a  sad  hour,  many  a  sigh  and  groan  have  you 
cost  me ;  but  it  is  well  for  me,  that  now  I  am  quit  of  you  for  ever. 
And  I  cannot  but  say,  that  they  who  now  have  a  glad  heart  to 
think  of  a  parting  with  these,  and  a  meeting  with  Christ  for  ever, 
they  have  gotten  some  communion  with  him  this  day. 

Finally,  The  veil  of  time  will  be  rent  in  twain ;  and  the  streanu 
of  time  will  be  swallowed  up  in  the  ocean  of  eternity.  O  how  will 
you  say  with  wonder  then,  0  hath  such  a  black  and  ugly  creature 
as  I  was,  gotten  glorious  Christ  in  my  arms,  never,  never,  never  to 
part  again  I  0  how  will  his  kind  looks  dart  a  sweetness  and  joy 
inexpressible  into  your  hearts,  when  you  shall  be  led  with  the 
Lamb  about  the  river  of  living  water,  when  time  shall  be  no  morel 
Take  all  this  comfort  into  your  hearts,  believers,  for  the  God  of 
consolation  allows  you  to  rejoice  for  ever,  and  tg  rqoice  in  the 
hope  of  the  glory  of  God,  which  you  shall  see  and  be  for  ever  pos- 
sessed of  within  the  veil. 

Use  Fifth,  For  exhortation.  All  I  shall  now  say,  is  this,  if  the 
yeil  be  rent  in  twain  by  the  death  of  Christ,  0  then  come  and  see, 
come  and  take,  come  and  wonder,  come  and  enter,  come  and  sing. 

1.  Come  and  see.  When  the  seal  was  opened.  Rev.  vi.  then  the 
voice  cried.  Come  and  see :  so,  when  the  veil  is  rent,  0  come  and 
see ;  come  and  see.  Turn  aside  and  see  this  great  sight,  the  veil 
of  Reparation  betwixt  God  and  us  rent  in  twain  from  the  top  to  the 
bottom.  What  was  to  be  seen  within  the  veil  of  the  temple,  you 
are  told,  Heb.  ix.  4,  5.  There  was  to  be  seen  the  golden  censer, 
the  golden  pot,  the  ark  of  the  covenant,  the  tables  of  the  covenant, 
and  over  it  the  cherubims  of  glory  overshadowing  the  mercy-seat 
What  all  these  did  signify,  I  cannot  stand  to  shew ;  but  in  short, 
they  all  pointed  out  the  glory  of  God  in  Jesus  Christ.  Now  the 
veil  is  rent ;  then  look  into  the  holiest,  and  see  the  glorious  mys- 
tery of  redeeming  love ;  see  the  wisdom,  power,  holiness,  justice, 
goodness,  and  grace  of  God,  manifested  brightly  in  the  face  of 
Jesus,  who  by  his  death  rent  the  veil,  that  we  might  see  heaven, 
and  the  glory  of  it. 

2.  Come  and  take.  The  pot  of  manna  was  within  the  veil,  as 
you  see  in  that  forecited  text,  which  signified  Christ  the  bread  of 
life.    Now,  that  the  veil  is  rent ;  you  may  come  to  the  holiest  and 
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uke  maima :  if  jou  go  away  fasting  tliis  nigHt;  it  will  be  jour 
own  fault;  for  you  have  liberty  to  come  and  take^  since  the 
iral  is  rent.    Christ  himself  is  the  manna ;  and  if  you  take  him, 
you  take  all  things  with  him  that  you  need.    Do  you  need  a  par- 
don?   Why,  the  opening  of  the  veil  is  a  proclamation  of  pardon 
T^KMi  a  jubilee-day.    In  the  year  of  jubilee,  the  priests  entered 
iriihin  the  veil  into  the  holiest;  and  there  was  a  discharge  of  debt, 
and  liberty  proclaimed ;  so  here  is  our  jubilee ;  Christ  our  High- 
priest  having  rent  the  veil,  and  entered  into  the  holiest,  he  issues 
oat  his  proclamation  of  indenmity ;  he  proclaims  pardon  of  debt. 
Many  a  bankrupt  drowned  in  debt  is  in  this  green ;  but  behold, 
ihe  cry  is,  Qo  forth  ye  prisoners  of  hope.    There  is  a  pardon  in 
this  pot  of  manna,  if  you  will  but  take  it;  yea,  there  is  life  to  your 
souls,  and  death  to  your  sins  in  this  pot  of  manna,  if  you  will  take 
it.   Object.  But  you  will  say,  I  cannot  take  what  is  offered  to  me. 
Answ.  I  wish  you  indeed  knew  your  own  weakness,  and  sensible 
of' it;  No  man  can  come  to  me,  says  Christ,  except  the  Father 
draw  him ;  But,  O I  hath  God  drawn  you  so  &r  as  that  you  are 
willing  to  take  Christ,  though  you  can  do  nothing ;  and  willing 
that  Christ  should  take  you?    Do  you  know  what  it  is  to  believe? 
It  is  not  to  do  some  great  thing  by  your  own  power,  no :  it  is  a 
grace  that  hath  two  eyes;  with  the  one  it  looks  to  a  man's  self,  and 
sees  his  own  utter  weakness,  saying,  Not  that  I  am  sufficient  of 
myself  to  think  any  thing  as  of  myself;  and  with  the  other  it  looks 
to  God,  and  sees  his  infinite  power,  saying.  My  sufficiency  is  of 
God.    So,  that  to  believe,  is  to  see  that  you  can  do  nothing,  and  to 
enploy  the  power  of  God  to  do  all  things  for  you,  and  in  you  that 
JOU  need.  Now,  when  you  are  called  to  take  Christ,  you  are  called 
to  take  and  employ  the  power  of  God  to  do  all  things  that  you  are 
called  to  do,  but  cannot  do  of  yourself;  this  power  of  God  is  in 
your  offer,  and  you  may  give  employment  to  it :  Isa.  xxvii.  5 ; 
"Let  him  take  hold  of  my  strength,  that  he  may  make  peace  with 
me,  and  he  shall  make  peace  with  me."   Did  you  ever  know  before 
that  the  power  of  God  was  at  your  service?    Take  hold  of  his 
power,  and  give  employment  to  his  power,  saying.  Lord,  let  this 
power  of  thine  be  put  forth  upon  an  indigent  creature,  that  I  may 
take  Christ.    Behold,  the  Father  offers  him  for  wisdom,  righteous- 
ness, sanctification  and  redemption :  there  is  manna  indeed,  which 
you  have  for  the  taking  in  tins  manner,  saying.  Lord,  take  me, 
and  I  will  take  thee.    Let  thy  power  and  grace  be  glorified  upon 
me.    If  you  be  in  earnest,  it  is  a  bargain ;  for  he  never  called 
a  sinner  to  take  his  Son  upon  any  other  terms,  but  that  they  only 
consent  that  Christ  perform  all  the  work,  and  take  aW.  l\i^  ^oi^* 
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8.  Come  and  wonder :  ''  Behold,  the  veil  of  the  temple  was  not 
in  twain  from  the  top  to  the  bottom."  Gome  and  wonder,  that  lU 
hinderances  are  taken  out  of  the  way  of  jonr  access  to  Goi 
Wonder  at  the  love  of  God  in  sending  his  Son  to  rend  the  veil; 
wonder  at  the  love  of  Christ  in  rending  the  veil,  that  jou  might 
have  access  to  God ;  wonder  that  it  was  rent  at  all ;  wonder  that 
it  was  rent  in  twain ;  wonder  that  it  was  rent  &om  the  top  to  the 
bottom ;  wonder  at  the  thing,  and  wonder  at  the  occasion  of  it 
Christ  gave  up  the  ghost,  and  the  veil  of  the  temple  was  rent  The 
rending  of  the  veil  cost  him  his  life,  it  cost  him  his  soul ;  his  sool 
was  made  an  offering  for  sin,  and  then  the  veil  was  rent  0,  is 
there  no  wondering  at  this  ?  It  would  be  an  evidence  of  a  good 
communion  to  you,  if  you  were  filled  with  wonder.  A  short  wonder 
is  better  than  a  long  prayer. 

4.  Come  and  enter.  Not  only  see  and  take,  and  wonder,  bat 
also  boldly  enter  into  the  holiest ;  not  standing  in  the  outer-ootDrt^ 
as  it  were,  or  behind  the  veil  gazing,  or  only  putting  in  your  hand 
by  the  rent  veil,  but  come  in  wholly,  and  enter  boldly.  The  veil 
is  rent  in  twain ;  0  then,  come  and  enter  by  the  rent  You  may 
all  come  boldly  to  the  holiest,  by  this  new  and  living  way  that  is 
consecrated  through  the  veil.  0  may  such  a  dog,  such  a  filthy  dog 
as  I  come  ?  Yes,  we  use  to  say,  When  doors  are  open,  dogs  como 
in ;  the  door  is  open,  the  veil  is  rent ;  let  dogs  come  in  and  get  a 
crumb.  The  Gentiles  are  called  dogs  in  scripture ;  and  it  is  said. 
Without  are  dogs,  murderers,  sorcerers,  the  licentious ;  but  to  all 
the  dogs  that  are  without  the  veil,  we,  in  God's  name,  proclaiia 
liberty  to  come  in,  and  get  what  will  save  you  and  sanctify  yon. 
You  say  you  have  nothing  to  bring  with  you,  no  grace,  no  good. 
I  tell  you  there  is  none  here,  but  they  have  something  to  bring  to 
Christ  with  them.  What  is  that  7  Have  you  not  much  sin  and 
misery  to  bring  with  you  ?  have  you  not  much  want,  weakness, 
and  wickedness,  to  bring  with  you  ?  Come  with  all  your  ills,  in 
order  to  get  all  good :  come  with  your  sins,  and  get  grace ;  come 
with  your  guilt,  and  get  a  pardon ;  come  with  your  filthiness,  and 
get  cleansing ;  come  with  your  wants,  and  get  fullness.  Let  dogs 
come  in  and  get  a  crxmib :  yea,  a  feast  There  is  nothing  to  hinder 
you,  since  the  veil  is  rent  The  law  is  not  in  your  way,  for  that  is 
fulfilled ;  the  flaming  cherubim  is  not  in  your  way,  for  Christ  hath 
rent  the  veil  of  God's  wrath,  and  divided  the  red-sea  of  divine 
vengeance,  that  you  might  pass  through.  Have  you  a  mind  foi 
heaven,  man,  woman  ?  here  is  the  way,  it  lies  through  the  rent 
veil ;  and  if  you  take  not  this  way,  you  shall  never  enter  there: 
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For  there  are  two  porters  that  will  keep  all  unbelievers  out,  namely, 
JQfltice  and  holiness.  Justice  will  say,  I  must  be  satisfied;  holin^s 
will  say,  I  must  be  vindicated,  or  else  you  shall  never  enter  here : 
but  if  you  come  by  this  rent  veil,  you  shall  have  open  entrance 
mto  the  heavenly  Idngdom.  Christ  will  say  to  justice.  Let  such  a 
man  in,  for  I  paid  you  all  his  debt ;  holiness.  Let  such  a  man  in, 
for  I  gave  you  a  perfect' obedience  for  him ;  look  upon  him  in  me. 
This  will  satisfy  both  these  porters  to  let  believers  pass.  0  then, 
come  and  enter  through  the  veil  that  is  rent.  Christless  soul,  who 
will  satisfy  justice  and  holiness  for  you?  These  porters  will  never 
be  bribed  by  you.  Therefore,  0  come,  and  enter  by  the  rent  veil, 
for  there  iff  no  other  way  to  heaven. 

6.  C!ome  and  sing.  If  you  have  made  entrance,  0  sing.  Glory 
to  Grod  in  the  highest,  that  ever  rent  this  veil.  You  might  go 
home  singing,  if  you  took  up  tbe  true  meaning  of  the  text,  and 
tumed  it  to  a  song ;  and  sing  it  with  imderstanding,  *'  Behold,  the 
veil  of  the  temple  was  rent  in  twain  from  the  top  to  the  bottom." 
Behold,  tbe  veil  is  rent,  and  shall  never  be  whole  again.  Behold, 
the  work  is  completed  by  the  Son  of  God;  the  work  is  done,  and 
shall  never  be  undone.  To  the  Author  and  Finisher  of  this  great 
work  be  glory  for  ever.     Amen. 


I 


SERMON"   VUX 

Covenanted  Grace 

FOB    COVBKAHTIHa    WOBK.* 

'*  Thau  hast  avouched  the  Lobd,  this  day  to  he  thy  Oad,  andiowJk 
in  hie  v>ay8,  and  to  keep  hie  statutes,  and  his  cammaindmmti,  (od 
his  judgments,  and  to  hearken  unto  his  voice:  And  the  LOBD  hoik 
avouched  thee  this  day  to  be  his  peculiar  people,  as  he  hathpronM 
thee,  and  that  thou  shouldest  keep  all  his  commandments^ 

Dbut.  xxvi  17,  la 

The  solemnity  of  this  very  day  liath  been  great  and  remarkaUe, 
and  somewhat  exactly  parallel  to  it  you  have  in  these  words. 
From  the  preceding  verse,  God,  by  his  servant  Moses,  binds  all 
duties  of  obedience  to  his  divine  commands,  upon  this  people  d 
Israel,  by  a  threefold  argument.  The  first  is  drawn  from  the  au- 
thority of  God,  verse  19.  They  were  not  the  conunands  of  Moses, 
but  of  God :  infinite  Wisdom  framed  them,  and  the  power  of  the 
King  of  Idngs  made  them  binding  to  them.  This  day  the  Lord 
thy  God  hath  commanded  thee  to  do  these  statutes,  &c.  The 
second  argument  is  drawn  from  his  being  their  covenanted  Gk)d, 
ver.  17 ;  "  Thou  hast  avouched  the  Lord  this  day,  to  be  thy  God," 
&C.  A  third  argument  is  drawn  from  their  being  his  covenanted 
people,  ver.  18 ;  "And  the  Lord  hath  avouched  thee  this  day  to  be 
his  peculiar  people,"  &c.  Here  he  covenants  to  make  them  his  pe- 
culiar people,  his  obedient  people,  that  they  should  keep  all  his 
commandments ;  and  farther,  verse  19,  to  make  them  a  high  peo- 
ple, and  to  make  them  "high  above  all  nations  which  he  hath 
made,  in  praise,  and  in  name,  and  in  honour ;"  and  make  them  a 
holy  people ;  "  That  thou  mayest  be  a  holy  people  unto  the  Lobd 
thy  God,  as  he  hath  spoken."  But  I  confine  myself  especially  to 
the  verses  first  read. 

*  This  Sermon  was  preaolied  at  Sterling,  December  28tli,  1742,  in  the  eTening 
of  the  daj  on  which  the  Associatb  Pbbsbttbbt  did,  with  uplifted  hands,  solemnly 
renew  the  National  Ck>vJEirAXT8, 
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I  know  tne  way  wherein  some  go  to  work,  in  oommennng  upon 
this,  and  sacH  like  texts,  is,  as  if  there  were  but  one  mutnal  cove- 
nant between  God  and  them  here  spoken  of;  whereof  their  part 
was  a  promise  and  oath  of  obedience ;  and  God's  part,  a  promise, 
that  upon  that  condition  he  would  do  so  and  so  for  them;  and  thus 
turning  it  to  a  covenant  of  works,  with  stipulation  and  restipula- 
tion.  But,  we  have  not  so  learned  Christ,  nor  the  truth  as  it  is  in 
him,  as  to  conceive  it  in  this  manner :  it  was  a  gross  view  of  it, 
this  way,  that  made  the  most  part  of  that  Israel  of  God,  so  soon  to 
break  sdl  their  engagements ;  they  made  a  covenant  of  duty  with 
God,  without  taking  hold  on  God's  covenant  of  grace,  exhibit  to 
them ;  and  hence  they  so  perfidiously  break  their  covenant :  and 
therefore,  when  God  returned  to  them,  he  put  them  in  mind  of  his 
covenant  which  they  had  forgotten,  and  put  a  difiference  between 
that  covenant  of  theirs,  and  his  covenant ;  ''Nevertheless  I  will  re- 
member my  covenant  with  thee  in  the  days  of  thy  youth," — and 
"thou  shalt  remember  thy  ways,  and  be  ashamed;"  and  I  will  do 
80  and  so  for  thee,  "but  not  by  thy  covenant,"  Ezek.  xvL  60,  61. 
Whatever  peculiar  privileges,  and  temiporal  blessings,  were  pro- 
mised to  Israel  of  old,  yet  they  being  all  typical  of  spiritual  bless- 
ings, and  the  heavenly  Canaan ;  and  however  dark  this  legal  Old 
Testament  dispensation  was,  yet  it  was  a  covenant  of  grace  they 
were  under :  and  hence  they  were  under  a  special  obligation  to 
serve  and  obey  him  in  a  covenant  of  duty. 

In  the  words,  then,  you  have,  more  generally,  these  three  things. 

1st,  Their  covenant  of  duty  and  service  to  God,  wherein  they 
avouch  him  to  be  their  God,  and  engage  to  walk  in  his  ways,  &c. 

2dly,  The  foimdation  and  groimd  of  this  their  covenant  of  duty, 
and  ihe  grand  encouragement  they  had  to  enter  into  it,  namely, 
Grod's  covenant  of  grace  and  promise,  wherein  he  avouches  them  to 
be  his ;  and  promises  to  make  them  a  holy  and  happy  people :  and 
happy  would  they  all  have  been  for  ever,  if  they  all  had  taken 
hold  of  this  covenant  of  promise.  But  though  a  promise  was  left 
to  them,  yet  many  of  them  entered  not  into  the  earthly  Canaan, 
nor  to  the  heavenly  either,  "because  of  their  tmbelief,"  Heb.  iii. 
19.  They  were  not  all  Israel  that  were  of  Israel.  They  were  all 
avouched  to  be  God's  people  in  an  external  federal  way,  as  they 
were  a  visible  church  in  general ;  but  there  was  only  a  small  rem- 
nant that  were  his  people,  in  a  special,  internal,  spiritual,  and  dis- 
tinguished sense,  as  being  true  believers,  who  laid  hold  on  his 
covenant  of  grace,  in  order  to  their  being  capable  to  stand  to  their 
covenant  of  duty,  and  so  show  themselves  to  be  his  dutiful  and 
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peculiar  people :  however,  the  outward  dispensation  of  the 
nant  of  promise  respected  them  all  equally,  that  they  might  build, 
their  engagement  to  duty,  upon  this  foundation  of  God's  coyenant 
of  grace,  wherein  alone  their  furniture  for  all  duty  was  provided. 

8dly,  You  have  in  the  words  the  solemnity  of  this  twofold 
transaction,  relating  to  their  covenant  of  duty,  and  God's  covenant 
of  grace,  as  the  ground  and  encouragement  of  it :  and  the  solemnity 
appears 

1.  In  the  manner  wherein  they  assert  their  covenant  of  duty,  and 
God  asserts  his  covenant  of  grace ;  it  is  by  a  solemn  avouching: 
they  openly  own,  acknowledge,  and  confess  him  to  be  their  God ; 
and  he  openly  owns,  acknowledges,  and  confesses  them  to  be  his 
people. 

2.  There  is  a  solemnity  in  the  particularity  of  this  twofold  trans- 
action ;  they  are  led  to  deal  with  God  by  their  covenant,  and  Qoi 
with  them  by  his  covenant,  in  such  a  particular  way,  that  they  act 
in  a  body  as  one  man,  acting  and  transacting  with  that  one  only, 
the  living  and  true  Qoi ;  but  with  him  as  a  promising  Gtod  in 
Christ,  covenanting  with  Christ,  leading  them  to  take  hold  of  that 
covenant,  every  one  in  particular  for  himself,  that  they  may  be 
capable  to  devote  themselves  to  him  and  serve  him.  Hence  the 
words  are,  "  Thou  hast  avouched  the  Lord  this  day  to  be  thy 
Gk)d,"  and  "the  Lord  hath  avouched  thee  this  day  to  be  his  pecu- 
liar people." 

8.  There  is  a  solenmity  in  the  universality  of  the  matter  engaged 
unto  in  this  twofold  engagement;  they  engage  "to  walk  in  his 
ways,  and  to  keep  his  statutes,  and  his  commandments,  and  his 
judgments,  and  to  hearken  unto  his  voice :"  and,  in  order  here- 
unto, God  in  his  covenant  engages,  by  his  promise,  to  make  them 
his,  to  make  them  holy,  to  make  them  happy,  to  do  all  their  work 
in  them  and  for  them. 

4.  There  is  a  solemnity  in  the  date  of  this  double  engagement, 
this  day ;  intimating  that  a  remark  is  to  be  put  upon  the  time 
wherein  such  a  solenm  thing  is  transacted ;  therefore,  in  the  pre- 
ceding verse,  together  with  this  text,  this  day  is  three  times  men- 
tioned :  This  day  the  Lord  thy  Otoi  hath  commanded  thee ;  this 
DAY  thou  hast  avouched  the  Lord  to  be  thy  God;  and  this  day 
the  Lord  hath  avouched  thee  to  be  his  people.  Moses  took  instru- 
ments upon  it;  and  dates  his  instruments,  that  this  day  it  was 
done.  ♦  ♦  « 

The  date  of  the  time,  this  day,  applied  here,  both  to  his  engage- 
ment, in  the  covenant  of  grace,  and  our  engagement  in  the  oove- 
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Dt  of  duty,  points  out  the  necessary  connection  between  these 
o ;  or  the  absolute  necessity  of  his  engaging  for  us,  in  order  to 
r  engaging  to  him ;  and  though  his  engagement  is  last  mentioned 
the  text,  yet  it  is  the  first  intended :  for,  though  it  is  ordinary 
scripture,  that  the  duty  is  sometimes  first  named,  and  then  the 
ans  and  motives  afterwards ;  yet  surely,  in  the  order  of  nature, 
;  means  and  motives  to  the  duty  are  first  considered,  and  then 
J  duty  practised  accordingly.  Hence,  Isa.  Iv.  7;  "Let  the 
sked  forsake  his  way,  and  the  unrighteous  man  his  thoughts : 
I  let  him  return  unto  the  Lord,  and  he  will  have  mercy  upon 
1 ;  and  to  our  God,  for  he  will  abundantly  pardon."  Here  the 
tive  is  last  mentioned,  but  yet  it  is  the  first  thing  intended  and 
wed  by  the  returning  sinner,  in  order  to  excite  him  to  a  com- 
ince  with  the  exhortation,  and  induce  him  to  return.  Thus, 
iah  xliv.  22.  "  Return  unto  me ;  for  I  have  redeemed  thee :" 
I  motive  and  argument  comes  last,  "I  have  redeemed  thee :"  yet 
is  first  in  view ;  for  redeeming  love  believed,  influences  the 
jpel-retum ;  "  Return  irnto  me ;  for  I  have  redeemed  thee." 
Thus  the  groimd  and  foundation  of  our  solemn  engagement  is 
d's  engaging  first  in  a  covenant  of  grace  to  us  through  Christ ; 
1  though  this  be  last  here  mentioned,  it  is  the  first  in  order  of 
iiire  and  time  both,  as  being  the  spring  and  fountain  of  the 
mer.  «  ♦  ♦  The  doctrine  I  observed  firom  the  text,  is  the 
lowing : 

DocT.  That  God's  solemn  engagement  in  Christ  unto  us,  by  a 
Tenant  of  grace  and  promise,  lays  us  \mder  the  strongest  obliga- 
Q,  both  to  come  under,  and  to  be  faithful  to  our  solemn  engage- 
nts  unto  him,  in  a  covenant  of  gratitude  and  duty. 
By  our  solemn  engagements,  I  understand  our  avouching  the 
rd  to  be  our  God,  and  that  we  will  walk  in  his  ways,  etc.  By 
d's  solemn  engagements,  I  understand  his  avouching  us  to  be 
his  peculiar  people :  and  promising  to  enable  us  to  keep  all  his 
nmandments,  and  to  make  us  holy  and  happy :  and  because,  by 
!se  arguments  drawn  from  God's  being  Israel's  covenanted  God, 
i  hence  their  being  his  covenanted  people,  Moses  binds  all  the 
ties  of  obedience  to  God's  commands  upon  them ;  therefore,  I 
'•,  that  this  is  a  strong  argument  and  encouragement  to  be  firm 
i  faithful  to  our  engagements. 

[  hope  I  need  not  stand  upon  the  confirmation  of  the  truth  of 
the    Preface  to  the  Ten    commandments    teacheth  us  this 
ctrine ;  "  That  because  God  is  the  Lord,  and  our  God,  and  Re- 
amer, therefore  we  are  bound  to  keep  all  his  commandments." 
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We  are  bound  to  avouch  them,  to  know  and  aoknowledge  him 
be  the  Lord,  and  our  God,  and  Redeemer ;  we  are  bound  to 
and  obey  him :  which  is  much  the  same  with  this  doctrine  I 
upon. 

In  speaking  to  it,  through  divine  assistance,  following  the  order 
of  the  text,  I  would  essay  these  things. 

I.  Touch  a  little  at  the  engagement  of  a  covenanted  people  here^ 
Jieir  avouching  God. 

II.  At  the  engagement  of  a  covenanted  God,  his  avouching 
them. 

III.  Touch  at  the  solemnity  of  these  engagements,  both  of  his 
and  theirs. 

.  IV.  Prove  the  doctrine  by  scripture  and  reason.  That  Gkxl's 
solemn  engagement  in  Christ  unto  us,  by  a  covenant  of  grace  and 
promise,  brings  us  under  the  strongest  obligation,  both  to  come 
under,  and  be  faithful  unto  our  solemn  engagements  to  him,  in  a 
covenant  of  gratitude  and  duty. 
Y.  To  make  some  application  of  the  whole  subject 
1.  We  are  to  speak  of  the  engagement  of  a  covenanted  people: 
they  are  expressed  in  the  first  verse  of  the  text.  Thou  hast  avouched 
the  Lord  this  day  to  be  thy  Gk)d,  etc.    Where  we  may  observe, 

1,  The  nature  of  this  engagement ;  it  is  an  avouching ;  that  is, 
a  solemn  confessing  and  acknowledging  the  name  of  God,  accord- 
ing to  that  word,  Psal.  cxlvii.  12;  "Praise  the  Lord,  0  Jerusalem,^ 
praise  thy  God,  0  Zion."  And  it  is  confessing  him  with  the 
mouth,  flowing  from  a  believing  in  him  with  the  heart;  "For  with 
the  heart,  man  believeth  unto  righteousness ;  and  with  the  mouth 
confession  is  made  unto  salvation."  Rom.  x.  10. 

2.  Observe  the  matter  of  this  engagement ;  which  consists  of 
two  general  points. 

[  1.  ]  A  solemn  profession  of  faith>  or  of  laying  hold  upon  God's 
covenant  of  grace ;  that  is,  an  avouching  the  Lord  to  be  thy  God. 
The  foundation  of  this  claim  we  have  to  him  as  our  Qtxl,  is  not 
only  the  command  of  God,  saying,  "  Thou  shalt  have  none  other 
gods  before  me;"  and  thereby  requiring  us  to  "know  and 
acknowledge  him  to  be  the  Lord  our  God  and  Redeemer:"  but  also 
his  promise,  saying  in  his  covenant,  I  will  be  thy  Qtod ;  and  a 
declaration  of  his  name,  sAying,  "I  am  the  Lord  thy  God."  This 
is  his  name :  and  when  we  take  hold  of  this  name,  we  not  only 
acknowledge  his  sovereignty  over  us,  as  the  Lord  ;  but  also  his 
propriety  in  us,  as  OUR  GoD ;  otherwise  we  tear  asunder,  Snd  rend 
to  pieces  his  name,  which  is  the  Lord  thy  God;  by  which  he 
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(ledares  xqpon  the  matter,  As  sure  as  I  am  the  Lord,  so  siire  am  I 

%  God.    Here  is  the  great  name  of  this  covenanting  God  in 

Cirist    We  have  no  other  warrant,  but  one  and  the  same,  to 

^knowledge  his  sovereignty  over    us,  as    the    Lord;    and    to 

acknowledge  his  relation  to  us,  as  our  God.    And  shall  we  confess 

^he  one  part  of  his  name,  and  not  the  other  ?    Or  rather,  shall  we 

^knowledge  the  most  awfdl,  and  reject  the  most  amiable  part  of 

1*  ?    Wo  would  be  to  us  for  ever,  if  he  be  the  Lord,  and  not  OUB 

Qxxl  I    But  our  everlasting  welfare  lies  in  this,  that  he  is  the  Lord 

^>Ur  God:  his  name  is,  "I  AH  that  I  am ;"  and  when  he  explains 

this  name  to  us,  he  says,  "  I  am  the  Lord  thy  God."    0  solid  ever- 

lasting  foundation,  for  the  assurance  of  faith  I    As  sure  as  "I  am," 

so  sure  "I  am  the  Lord  thy  God." 

Now,  here  is  the  chief  and  leading  matter  of  our  engagement: 
oxir  taking  hold  of  God's  covenant  of  grace,  or  of  God  as  our 
Covenanted  God  in  Christ,  and  avouching  him  to  be  our  God ;  and 
®o  to  be  our  righteousness  and  our  strength ;  our  righteousness, 
'tliat  we  may  stand  justified  in  him,  as  Jehovah,  our  righteousness; 
^nd  our  strength,  that  we  may  be  sanctified  in  him,  and  have 
^laility  and  ftimiture  for  our  work  and  warfiu-e  from  him.  And  so 
oxir  avouching  the  Lord  to  be  our  God,  is  also  a  saying,  We  will 
go  in  the  strength  of  the  Lord  God:  making  mention  of  his 
righteousness,  and  his  only,  Psal.  Ixxi.  16.    Hence, 

[  2.  ]  the  next  general,  in  the  matter  of  the  engagement,  is  a 
Solemn  profession  of  obedience,  or  a  resolution,  in  the  name  and 
strength  of  this  our  God,  "  To  walk  in  his  ways,  and  to  keep  his 
statutes,  and  his  conmiandments,  and  his  judgments,  and  to  hearken 
tmto  his  voice."  Here  is  a  five-fold  expression  of  what  may  be 
supposed  to  be  one  and  the  same  thing,  but  yet  imder  distinct  con- 
siderations ;  and  so, 

1.  "  To  walk  in  his  ways,"  or  an  engagement  to  do  so,  may  im- 
port, a  regard  to  his  laws,  as  they  are  the  beaten  path,  wherein  he 
wills  all  his  people  continually  to  go  on,  by  a  progressive  motion ; 
and  the  ways  wherein  alone  they  can  expect  to  meet  with  him,  and 
enjoy  his  company  and  fellowship. 

2.  An  engagement  "  to  keep  his  statutes,"  may  import,  a  regard 
to  his  laws,  as  they  are  statute  and  ordained  in  the  court  of  heaven, 
to  be  a  standing  and  established  rule  of  faith  and  practice  unto 
us. 

3.  An  engagement  to  keep  "  his  commandments,"  may  import,  a 
regard  to  the  same  laws  of  God,  as  they  have  a  stamp  of  divine 
authority  on  them;  we  engage  to  regard  them,  as  they  have 
engraven  upon  them  the  authority  of  a  commanding  GcA. 
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4.  An  engagement  to  keep  "his  judgments,"  may  import,  a  le- 
gard  to  the  same  laws,  as  they  are  the  result  of  infinite  wisdom,  or 
as  they  have  engraven  upon  the  image  of  God,  as  a  God 
of  judgment,  or  whose  understanding  is  infinite.  And  whereas 
these  are  all  spoken  of  in  the  plural  nimiber,  namely,  ways,  statutes, 
commandments,  and  judgments,  it  imports  an  engagement  and 
resolution  to  observe  all  things  whatsoever  he  hath  commanded, 
Matt,  xxviii.  28,  without  reckoning  any  thing  too  little  or  small, 
that  hath  his  authority  stamped  upon  it;  for,  "whosoever  therefore 
shall  break  one  of  these  least  commandments,  and  shall  teach  men 
so,  he  shall  be  called  the  least  in  the  kingdom  of  heaven :"  Matt  v. 
19.  It  imports,  then,  a  regard  to  whatsoever  truth  God  hath 
revealed,  or  duty  he  hath  enjoined  in  his  holy  word,  which  princi- 
pally teaches  us,  "  What  we  are  to  believe  concerning  God,  and 
what  duty  God  requires  of  us." 

6.  An  encouragement  to  hearken  to  his  voice,  as  in  the  text,  maj 
import  a  regard  to  the  same  statutes,  commandments,  and  judg- 
ments, as  they  are  the  voice  of  God  from  heaven,  to  us  upon  «ulli; 
which  is  called,  The  "  more  sure  word  of  prophecy ;  whereunto  ye 
do  well  that  ye  take  heed,  as  unto  a  light  that  shineth  in  a  dark 
place ;"  2  Peter  i.  19.  A  more  sure  word  than  any  other  voice 
from  heaven ;  yea,  more  sure  than  that  voice  that  came  from  the 
excellent  glory,  saying,  "  This  is  my  beloved  Son,  in  whom  I  am 
well-pleased,"  Matt.  iii.  17.  To  hearken  to  his  voice  may  also  im- 
port, a  due  regard  to  the  voice  of  God,  as  i^  his  word,  so  in  hia 
providence,  explained  by,  and  in  an  agreeableness  to  his  word,  the 
"only  rule  to  direct  us  how  we  may  glorify  and  enjoy  him." 
Hence  we  are  to  hear  and  regard  the  voice  of  God  in  all  his  dis- 
pensations: in  his  mercies,  with  thankfulness;  and  in  his  judgments, 
with  reverence.  We  are  called  to  hearken  to  him  both  in  his  word 
and  rod ;  "  The  Lord's  voice  crieth  unto  the  city,  and  the  man  of 
wisdom  shall  see  thy  name ;  hear  ye  the  rod,  and  who  hath  ap- 
pointed it,"  Micah  vi.  9. 

In  a  word,  these  expressions  import  a  resolution  to  cleave  to  all 
the  ordinances  he  hath  established  among  them ;  for,  *'  He  sheweth 
his  word  unto  Jacob,  his  statutes  and  his  judgments  unto  IsraeL 
He  hath  not  dealt  so  with  any  nation ;"  Psalm  cxlvii.  19,  20. 

Thus  it  includes  a  solemn  engagement  to  adhere  to  all  the  de 
grees  of  reformation  once  attained  to;  and  so  of  the  same 
kind  with  that  which  we  this  day  have  been  called  imto, 

II.  The  second  thing  proposed  is,  To  touch  a  little  at  the  engage 
ment  of  our  covenanting  God  in  Christ,  by  a  covenant  of  grace 
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wUch  is  the  grotmd  and  fotmdation  of  this  foresaid  covenant  of 
duty.  This  is  expessed  in  the  second  verse  of  the  text ;  and,  "  The 
Lord  hath  avouched  thee  this  day  to  be  his  peculiar  people,  as  he 
hath  promised  thee,"  etc.  Here  let  me  observe  also  the  nature  and 
nuktter  of  this  engagement. 

Ist,  The  nature  of  it ;  it  is  his  avouching :  and  that  is  his  sol- 
emn confessing  and  acknowledging  us  to  be  his  peculiar  people ; 
▼hich  we  are  to  conceive  of  in  a  way  agreeably  to  the  glorious 
majesty  of  God  we  have  to  do  with,  who,  since  our  fall  in  Adam, 
the  first  covenant-head  cannot  transact  with  us  immediately,  but  in 
anew  covenant-head,  viz.  the  Lord  Jesus  Christ,  who  was  given  to 
be  the  covenant  of  the  people ;  and  in  whom  the  covenant  of  grace 
.  stands  fast    God  could  not  promise  to  be  our  God,  or  to  make  us 
his  people,  but  upon  honourable  terms ;  terms  consistent  with  his 
infinite  dignity ;  terms  vindicating  the  honour  of  God's  holiness, 
declared  in  the  precepts  of  the  law  that  we  broke,  and  satisfying 
the  JT]stice  of  God,  declared  in  the  threatening  of  the  law  that  we 
incurred :  and  because  God,  in  a  consistency  with  his  declared  pur- 
pose, could  not  engage  to  be  any  thing  to  us,  but  a  consuming  fire 
to  destroy  us,  except  upon  these  honourable  terms ;  therefore  he 
8ent  his  eternal  Son,  according  to  the  eternal  concert  between  the 
Father  and  him,  to  assume  our  nature,  and  come  into  our  law-room, 
to  be  the  Lord  our  righteousness ;  and  his  engagement  to  do  and 
suffer  in  our  room,  is  previous,  not  only  to  any  engagement  of 
ours,  in  a  covenant  of  duty  and  gratitude,  but  previous  to  God's 
engagement  to  be  a  God  to  us,  or  to  make  us  his  people :  and  Christ 
having  both  come  under  and  fulfilling  his  engagements,  with  his 
whole  heart  and  soul,  saying,  Lo,  I  come ;  I  delight  to  do  thy  will, 
O  my  God,  etc.    See  how  the  great  God  notified  this  to  the  world, 
some  times  with  a  behold ;  Behold  my  Servant,  whom  I  uphold,  Isa. 
xli.  10:  some  times  with  a  Who  is  this?  Jer.  xxx.  21; "Who  is 
this  that  engaged  his  heart  to  approach  unto  me,  s^ith  the  Lord." 
And,  as  the  product  of  this  engagement  of  Christ  in  our  room,  God 
not  only  came  under  a  new  engagement  to  Christ,  and  a  new  rela- 
tion to  him,  to  be  his  God  and  Father,  upon  this  new-covenant 
footing,  Psalm  Ixxxix.  26 ;  but  also  under  a  new  engagement  and 
relation  to  us  in  him,  as  our  God  and  Father  in   him,  John  xx 
17:   and  therefore  it  immediately  follows,   in  the  forecited  Jer 
xxx.   22,  "  Ye  shall  be  my  people  ;  and  I  will  be  your  God.' 
And  hence, 
2.  The  matter  of  this  engagement,  in  and  through  Christ  Jesus 
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1.  -  To  make  us  his  people :  or  to  ayouch,  confess,  and 
acknowledge  ns  as  his  peculiar  people,  as  he  haih  promised  w  in 
Christ  JesnSy  In  whom  aU  the  promises  of  God  are  Yea  and  Amen, 
to  the  glory  of  God,  and  the  promise,  Ye  shall  be  my  people, 
necessarily  imports  the  other,  I  will  be  your  Gkxi ;  for,  our  relation 
to  him,  as  his  people,  presupposes  his  relation  to  us,  as  our  Orod  in 
Christ.  God  appropriating  us  to  himself,  and  we  appropriating 
God  to  ourselves;  he  publicly  owns  us  to  be  his,  and  we 
publicly  own  him  to  be  ours.  His  acknowledgement  of  us  to  be 
his  peculiar  people,  imports,  that  we  are  not  our  own,  but  his,  so 
we  are  honoured  with  peculiar  privileges ;  to  be  the  people  of  his 
peculia:c  choice;  Being  set  apart  for  himself:  the  people  of  his 
peculiar  delight ;  His  delights  are  with  the  sons  of  men :  the  people 
of  his  peculiar  desire ;  He  shall  greatly  desire  thy  beauty :  the 
people  of  his  peculiar  pleasure ;  For  the  Lord  takes  pleasure  in  his 
people :  they  are  the  people  of  his  peculiar  pasture ;  he  feeds  them 
among  the  lilies.  In  a  word,  to  be  his  Mends,  his  favourites,  his 
jewels,  his  crown,  his  glory ;  I  will  place  salvation  in  Zion  for 
Israel  my  glory. 

2.  The  matter  of  his  engagement  in  Christ  unto  us,  in  a  covenant 
of  promise,  is  to  make  us  a  holy  people.  This  is  both  the  end  and 
design  of  his  covenant  of  grace  and  promise ;  and  it  is  the  end  and 
design  of  his  bringing  us  under  a  covenant  of  duty  and  gratitude, 
that  we  should  keep  all  his  commandments.  This  is  expressly 
promised  in  his  covenant  of  grace ;  "  I  will  put  my  Spirit  within 
you,  and  cause  you  to  walk  in  my  statutes,  and  ye  shall  keep  my 
judgments,  and  do  them,"  Ezek.  xxxvi.  27.  And  though  we  are 
bound  no  farther  <o  do,  then  he  hath  bound  himself  by  promise  to 
enable  (  whence  we  go  forth  depending  only  upon  the  grace  and 
strength  of  our  promising  God  )  yet,  for  exciting  us  to  our  duty, 
and  strengthening  our  hands  therein,  God  hath  called  us  to  vow, 
and  pay  our  vows  to  him :  and  so  there  is,  upon  the  matter,  a 
superadded  obligation  laying  upon  us,  by  our  covenant  of  gratitude 
and  duty ;  which,  though  it  binds  us  to  nothing  but  what  we  were 
materially,  antecedently,  or  authoritatively  bound  to  before,  by  the 
word  of  God;  yet,  corroboratively,  it  strengthens  the  obligation 
with  the  solemnity  of-  an  oath ;  upon  which  instruments  are  taken, 
such  a  day  and  date,  "  Thou  hast  avouched  the  Lord  this  day ;" 
"  and  the  Lord  hath  avouched  thee  this  day."    Hence, 

III.  The  third  thing  I  proposed  to  touch  a  little  at,  was.  The 
solemnity  of  these  engagements ;  both  of  ours,  in  a  covenant  of 
gratitude ;  and  of  his,  in  a  covenant  of  grace. 
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1.  The  Bolemnity  of  the  people's  engagement. — Here  I  shall  only 
obflenre,  as  in  the  explication,  there  is  a  solemnity  in  the  way  and 
maimer  of  their  covenanting;  it  is  in  a  way  of  open  avowing  and 
avouching  the  Lord  to  be  their  God, — There  is  a  solemnity  in  the 
particularity  of  their  appropriating  God  to  themselves ;  Thou  hast 
avouched  the  Lord  to  be  thy  God:  thy  God. — There  is  a  solemnity 
mihe  universality  of  the  engagement;  it  relates  to  all  things 
imported  in  keeping  his  statutes,  commandments,  judgments,  and 
hearkening  to  his  voice ;  as  already  explained. — And  there  is  a 
Bolemnity  in  the  day  and  date  of  the  instruments  taken  upon  the 
▼hole :  This  day  thou  hast  avouched  the  Lord  to  be  thy  God,  and 
to  serve  him. 

2.  The  solemnity  of  God's  engagement  here,  in  a  covenant  of 
grace,  is  equally  great. — ^There  is  a  solemnity  in  the  way  and  man- 
ner of  his  engagement ;  it  is  in  a  way  of  open  avowing  and  avouch- 
ing his  relation  to,  and  propriety  in  them. — There  is  a  solemnity 
in  the  particularity  of  the  choice  he-openly  makes  of  them,  as  his 
peculiar  people. — There  is  a  solemnity  in  the  universality  of  the 
promise  in  Christ  Jesus  unto  them,  as  it  respects  all  things  that  he 
calls  them  to  engage  unto,  namely,  the  keeping  of  all  his  com- 
mandments. Li  Christ,  our  justifying  head,  they  are  all  kept 
already  as  a  covenant,  and  kept  perfectly ;  he  hath  finished  the 
work  the  Father  gave  him  to  do :  but  in  him,  as  our  sanctifying 
head,  we  are  called  to  keep  them  gratefully  and  obedientially ;  not 
as  a  rule  of  justification  and  acceptance,  (for.  We  are  accepted  only 
in  the  Beloved ;)  but  as  a  rule  of  sanctification  and  obedience ;  and, 
for  this  end,  he  hath  promised  his  grace  to  be  sufficient  for  us ;  his 
strength  to  be  made  perfect  in  our  weakness :  and  his  promise  in 
the  gospel  extends  to  all  things  commanded  in  the  law  as  our 
duty. — ^And  lastly,  there  is  a  solemnity  in  the  day  and  date  of 
God's  engagement  to  and  for  them,  upon  which  also  instruments 
are  taken  by  Moses,  the  typical  Mediator  between  God  and  Israel : 
even  so  by  Jesus  Christ,  our  true  Mediator  between  God  and  us, 
^y  I  say,  instruments  are  taken,  that  God's  covenant  of  grace,  for 
our  behoof,  is  dated  the  same  day,  the  same  time  with  our  cove- 
i^t  of  gratitude  with  him ;  and  it  is  well  for  us  that  these  go  hand 
in  hand  together :  which  leads  me, 

IV.  To  the  fourth  thing  proposed,  which  is,  to  shew  that  God's 

solemn  engagement  in  Christ  unto  us,  in  his  covenant  of  grace,  lays 

^  under  the  strongest  obligation,  both  to  come  under,  and  to  be 

faithful  to  our  solemn  engagements  to  him  in  our  covenant  of  duty. 

For  clearing  and  evincing  this,  let  it  be  considered, 

14 
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[  1.  ]  We  are  by  nature  without  Qod  in  the  world,  and  U 
guilty  before  God,  through  the  breach  and  yiolation  of  the  < 
nant  of  works ;  and,  having  broken  our  credit,  God  cannot 
us,  nor  enter  immediately  into  any  covenant  again  with  ub, 
suffer  us  to  enter  immediately  into  any  covenant  with  him,  but 
in  and  through  a  Surety :  therefore,  tiie  covenant  is  not  made 
us  immediately,  but  with  Christ;  '^I  have  made  a  covenant 
my  chosen,"  Psalm  Ixyyix.  8.  We  were  never  proper  partL 
that  covenant,  nor  could  ever  subscribe  to  it  as  parties ;  but 
as  consenters  in  a  day  of  power.  Therefore,  Gtxi's  covenai 
grace  is  a  thing  quite  distinct  from,  and  yet  the  ground  and : 
dation  of  our  covenant  of  gratitude  and  duty  towards  him, 
hath  provided  such  a  well-famished,  new-covenant  head  for  uj 

[  2.  ]  Consider,  we  are  by  nature  without  strength ;  having 
our  God,  we  have  lost  our  strength  and  ability  to  do  any  se 
acceptable  to  God;  therefore,  in  vain  would  we  promise  and  s 
to  serve  him  in  a  covenant  of  duty,  if  he  had  not  first  give 
word  and  oath  in  a  covenant  of  grace,  that  he  would  be  our 
and  our  strength,  who  gives  power  to  the  saint,  and  to  him 
hath  no  might  he  increaseth  strength. 

[  8.  ]  Consider,  that  Qrod  exhibiting  himself  to  us  in  a  covi 
of  grace  and  promise,  lays  us  under  a  manifold  obligation  bo 
come  under  and  to  be  faithful  to  our  solemn  engagements, 
covenant  of  gratitude  and  duty  towards  him. 

1.  Gratitude  itself  obliges  us  to  promise  ourselves  to  him 
hath  promised  himself  to  us ;  solemnly  to  avouch  ourselves  t 
his  who  solemnly  avouches  himself  to  be  ours.  How  should  h 
gard  our  fits  and  starts  at  his  service,  if  we  would  not  res< 
through  his  grace,  to  be  his  fixed,  settled  and  engaged  serva 
As  in  gratitude,  so, 

2.  In  point  of  ingenuity ;  we  can  do  no  less,  since  he  hath 
best  right  to  us :  if  he  hath  loved  us,  and  given  himself  for  us 
ought  to  love  him,  and  give  ourselves  to  him.    Also, 

8.  In  point  of  equity ;  it  is  requisite,  seeing  he  hath  such  a  r 
to  us,  and  shews  such  mercy  on  us,  that  we  come  under  eng 
ments  to  him  again.  "  I  beseech  you  therefore  brethren,  by 
mercies  of  God,  that  you  present  your  bodies  a  living  saori 
holy,  acceptable  unto  God,  which  is  your  reasonable  service,"  S 
xii.  1.  It  is  said  of  our  Lord  Jesus  Christ,  Luke  ii.  22 ;  that 
seph  and  Mary,  "  When  the  days  of  her  purification  aocordin 
the  law  of  Moses  were  acc<xnplished,  they  brought  him  to  Jer 
lem,  to  present  him  to  the  Lord."  Was  our  Emmanuel  presente 
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Sod  in  our  room!  And  is  it  not  equal  that  we,  through  his  grace, 
present  ourselyes  to  him  ?    Again, 

4.  In  point  of  evidence,  for  shewing  that  we  are  interested  in  the 
ooTenant  of  grace ;  and  for  shewing  ike  sincerity  of  faith  in  it,  and 
love  to  the  Mediator  of  it,  and  concern  for  his  glory,  we  are 
obliged  to  give  ourselyes  to  him  in  a  covenant  of  gratitude ;  for, 
grace  shall  "be  with  all  them  that  love  our  Lord  Jesus  Christ  in 
sincerity,*'  Eph.  vi  24.    Further, 

6.  In  point  of  honour  done  to  God,  and  for  glorifying  him  on 
earth,  and  before  the  world,  we  are  obliged  openly  to  avouch  him 
that  avouches  us ;  Zion,  thy  God  confess.  And  as  we  ought  to 
glorify  God  by  making,  so  by  keeping  covenant  with  him:  but  still 
we  are  to  beware  of  confounding  his  covenant  of  grace  with  our 
covenant  of  duty,  by  thinking  the  former  is  broken  when  the  latter 
is  broken.    Finally, 

6.  In  point  of  interest ;  the  covenant  of  grace  promises  unspeak- 
able advantage  to  them  that  are  faithful  engagers  in  a  covenant  of 
gratitude,  and  in  a  way  of  taking  hold  of  his  covenant ;  for,  to 
such  there  is  a  promise,  Isa.  IvL  7 ;  "  Them  will  I  bring  to  my 
holy  mountain,  and  make  them  joyful  in  my  house  of  prayer;  their 
bamt-ofEerings  and  their  sacrifices  shall  be  accepted  upon  mine 
altar.''  There  is  nothing  more  pleasant  and  acceptable  unto  God ; 
for.  Who  is  this  that  engaged  his  heart  to  approach  unto  me,  saith 
the  Lord  ?  It  is  spoken  of  Christ,  the  great  and  first  engager, 
whose  solemn  engagement  in  a  covenant  of  grace,  God  declares 
liis  acceptance  of,  with  a  Who  is  this  ?  But  then  it  takes  in  all 
the  &ithful  engagers,  who  come  in  at  his  back,  and  declares  their 
iidth  and  love  by  a  covenant  of  gratitude  and  duty.    But  then, 

[  4.  ]  Consider,  that  every  thing  in  and  about  a  covenant  of 
grace,  binds  and  obliges  us  to  a  covenant  of  gratitude,  and  to 
stand  faithfully  to  it. 

1.  The  order  of  the  covenant  binds  us ;  it  is  well-ordered  in  all 
things :  and  this  one  part  of  the  order  of  it,  that  duty  follows  upon 
privileges.  The  order  of  the  covenant  of  works  was  indeed  first 
doing,  and  then  life  advantage  by  it;  but  the  covenant  of  grace 
promises  life  and  salvation,  God  in  all  his  fulness  to  be  ours ;  and 
then  follows  all  the  duties  of  gratitude. 

2.  We  are  bound  to  gratitude  and  duty  by  the  God  of  the  cove- 
nant ;  the  first  leading  promise  of  it  is  of  God  himself,  I  will  be 
thy  God ;  therefore  thou  shalt  be  mine. 

8.  We  are  bound  thus  by  the  Mediator  of  the  covenant ;  he  is 
the  Surety,  the  Prophet,  Priest,  and  King  of  the  covenant :  and  it 
stands  fast  in  him,  that  we  may  stand  fast  to  him. 
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4.  We  are  bound  by  the  Spirit  of  the  ooYenant;  he  is  promifled 
in  these  words,  Isa.  xUv.  8 ;  ''I  will  pour  water  upon  him  that  is 
thirsty,  and  floods  upon  the  dry  ground:  I  will  pour  my  S^nril 
upon  thy  seed,  and  my  blessing  upon  thine  ofi&pring."  For  whik 
end?  Why  then  it  is  said,  "They  shall  spring  up  as  among  the 
grass,  as  willows  by  the  water  courses,"  Then  shall  one  say,  "I 
am  the  Lord's,"  "and  another  shall  subscribe  with  his  hand  unto 
the  Lord,  and  surname  himself  by  the  name  of  IsraeL" 

6.  We  are  bound  by  all  the  promises  of  the  covenant ;  therefore 
it  is  said.  Having  these  promises,  dearly*  beloved,  let  us  deanse 
ourselves  from  all  filthiness  of  the  flesh  and  spirit,  perfecting  holi* 
ness  in  the  fear  of  God. 

6.  We  are  bound  by  all  the  blessings  of  the  covenant ;  light,  lifia^ 
liberty,  strength,  and  comfort,  are  blessings  thereof  to  be  bestowed 
for  thiff  very  end,  that  we  may  be  in  case  to  glorify  God,  by  a 
solemn  dedication  of  ourselves  and  our  service  to  him.  See  1  Pet 
iL  9 ;  "  Ye  are  a  chosen  generation,  a  royal  priesthood,  an  holy 
nation,  a  peculiar  people ;  that  ye  should  shew  forth  the  praises  oS 
him  who  hath  called  you  out  of  darkness  into  his  marvellous 
light."    Again, 

7.  The  blood  of  the  covenant  is  binding  blood ;  it  was  sealed 
with  the  blood  of  the  Lamb  of  God :  it  is  justice-satisfying  and 
sin-pardoning  blood ;  and  when  this  blood  is  sprinkled  on  the  con- 
science, it  is  cementing  blood  for  binding  us  to  God,  and  to  grate- 
ful acknowledgment  of  him. 

8.  The  oath  of  the  covenant  is  a  binding  oath ;  God  sware  to 
Christ  and  said,  "  Once  have  I  sworn  by  my  holiness,  that  I  must 
not  lie  imto  David,  his  seed  shall  endure  forever,"  Psal.  Ixxxiv. 
86,  86.  It  is  an  oath  to  him  relating  unto  us,  and  binding  us  to 
swear  allegiance  of  gratitude,  and  grateful  service  to  him  that  hath 
interposed  his  oath  in  our  behalf. 

9.  The  holiness  of  the  covenant  is  a  binding  "thing ;  God  hath 
commanded  his  holy  covenant;,  and  one  of  the  great  ends  and 
designs  of  it  is,  that  his  peculiar  people  might  have  this  name  written 
upon  them,  in  letters  legible  by  aJl  the  world,  "  Holiness  to  the 
Lord."    See  Jer.  xxxii.  4.  Ezek.  18,  19,  20.    Finally, 

10.  The  perpetuity  and  immutability  of  the  covenant  of  grace  is 
a  binding  thing;  it  stands  always  stedfast  and  unmoveable,  and 
therefore  obliges  us  to  be  stedfast  and  immoveable,  always  abound, 
mg  in  the  work  of  the  Lord,  and  in  the  duties  of  gratitude 
towards  him,  who  is  the  Lord  and  changes  not,  and  is  faithful  to 
his  promise  to  us;  and  therefore  we  are  bound  to  be  £uthful  to  our 
promise  to  hint 
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In  a  word  his  grace  binds  ns  to  gratitude;  and  his  love  should 
ocmstrain  ns  to  his  service. 

V.  The  fifth  thing  proposed,  was,  To  make  some  application  of 
the  subject.  Many  inferences  might  be  deduced  £rom  this 
doctrine. 

We  may  see  the  danger  of  every  legal  method  of  covenanting 
miii  God,  whereby  people  come  under  a  covenant  of  duty  and 
solemn  .engagements  to  serve  God,  and  resting  upon  their  vow, 
promise,  resolution,  and  covenant;  while  yet  they  were  never 
aoqruunted  with,  nor  laid  hold  upon  God's  covenant  of  grace.  No 
wonder  then  that  their  building  fall  to  the  ground,  when  it  is  not 
erected  upon  *  this  sure  foundation.  It  is  possible  some  serious 
persons  make  a  covenant  with  God,  and  think  they  do  it  with 
all  their  heart,  and  in  the  strength  of  promised  grace ;  but  then 
iheir  dependence  is  more  upon  their  covenant  they  made  with 
Qod,  than  upon  the  covenant  made  with  Christ;  more  upon 
their  promises  to  God,  than  upon  God's  promise  to  them  through 
Christ :  and  so,  upon  every  failure,  they  plunge  themselves  into  a 
nure  of  discouragement,  disorder,  and  confusion.  Legal  ways  of 
coYenanting  have  been  the  ruin  of  many  souls :  as  the  gld  covenant 
of  works  is  a  broken  covenant ;  so  all  legal  covenants  influenced  by 
the  old  legal  spirit,  will  be  broken  covenants :  they  are  a  bed  too 
short  for  any  to  stretch  himself  upon,  and  a  covering  too  narrow  to 
wrap  himself  in.    *    *    * 

But,  leaving  other  inferences,  I  come  to  close  with  an  address  to 
two  sorts  of  persons  before  me,  namely,  1.  To  those  who  have  this 
(lay  been  avouching  the  Lord  to  be  their  God.  2.  To  all  that  have 
been  witnesses. 

1st,  I  would  address  myself,  in  a  few  words,  to  my  dear  and 
reverend  brethren,  including  myself  among  them,  however  unfit  I 
am  for  such  a  talk ;  yet,  since  you  have  put  this  exercise  upon  me, 
I  presume  to  put  you  and  myself  in  mind  of  three  things.  1.  Let 
^  consider  what  we  have  been  doing  this  day.  2.  What  God  hath 
been  doing  this  day.  3.  What  is  incumbent  upon  us  from  this  day 
while  we  live. 

1.  My  dear  brethren.  What  have  we  been  doing  ?  We  have 
been  avouching  the  Lord  this  day  to  be  our  God,  and  to  keep  his 
statutes,  and  his  commandments,  and  to  hearken  to  his  voice. 

We  have  professed  this  day,  that  we  will  have  no  more  ado  with 
idols ;  that  we  will  have  no  other  God  but  the  living  and  true  God : 
that  this  world  and  the  god  of  this  world,  and  the  lusts  of  the 
world,  shall  never  be  our  gods ;  but  only  the  God  and  Father  of 
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our  Lord  JesnB  Christ :  and,  npon  this  profeasian,  we  haye  take 
instruments  before  Qod,  men  and  angels,  that  this  daj  we  W 
done  it 

We  have  professed,  that  we  have  parted  with  our  self-righteou 
ness,  and  closed  with  Christ,  as  the  Lord  our  righteousness,  m 
esteem  our  0¥m  righteousness  as  dung;  that  we  have  taken  hd< 
of  Gkxl's  covenant  of  grace,  and  of  the  Mediator  of  it,  as  our  (xd; 
strength,  our  only  Saviour  and  salvation:  whereupon  we  hay 
taken  instruments,  that  this  day  we  have  done  it 

We  have  professed,  that  we  have  gifted  ourselves,  and  our  silt 
the  Lord,  and  have  taken  the  Lord  Jehovah  for  our  all,  in  tin 
and  through  eternity :  and  thereupon  have  taken  instruments,  ihi 
this  day  we  have  done  it 

We  have  professed,  that  we  will  walk  with  God,  in  a  way  o 
duty  towards  God  and  man;  that  we  will  not  live  in  the  neglect  o 
any  known  duty,  nor  in  the  commission  of  any  known  sin ;  bo 
through  grace,  keep  all  God's  statutes,  conmiandments,  and  judj 
ments,  and  hearken  to  the  voice  of  God ;  that  we  will  be  faithful  i 
our  ministerial  work,  and  walk  exemplarily  before  our  people,  i 
he-goats  be^re  the  flock :  and  hereupon  we  have  taken  instrument 
that  this  day  we  have  done  it 

We  have  professed  that  we,  according  as  it  is  given  to  us  c 
grace,  will  suffer  for  the  name  of  the  Lord  Jesus  Christ,  if  we  I 
called  to  it ;  and  that  we  will  be  content,  not  only  to  be  bound,  r 
proached,  persecuted,  and  imprisoned,  but  even  to  die  for  hin 
and  when  our  n,ame  and  honour,  and  Christ's  come  in  competitioi 
we  will  be  content  that  our  honour  be  laid  in  the  dust,  that  h 
honour  may  be  advanced,  and  his  name  exalted :  and  hereupo 
we  have  taken  instruments,  that  this  day  we  have  made  this  pre 
fession. 

We  have  professed,  that  we  are  willing  to  be  instruments  in  hi 
hands,  to  lift  up  the  crown  royal  of  our  Emmanuel,  that  hath  bee 
so  long  profaned  upon  the  ground,  and  instruments  of  reviving  hi 
long-buried  work  of  Beformation ;  and  that,  through  his  grace,  w 
will  appear  more  and  more  for  him,  and  his  oppressed  cause,  trutl 
and  heritage,  notwithstanding  of  whatever  oppositions  are  laid  i 
the  way ;  and  that  we  shall  be  in  nothing  terrified  by  our  adverss 
ries :  and  hereupon  instruments  are  taken  in  heaven  and  earth,  tha 
this  day  we  have  done  it 

But,  that  we  be  not  discouraged,  disheartened  in  such  great  work 
let  us  consider, 

2.  What  Qod  hath  been  doing  this  day,  and  that  he  is  as  sdemii 
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ly  eiigaged  for  us  as  we  are  for  him ;  for,  the  Lord  hath  avouched 
u  this  day  to  be  his  peculiar  people ;  as  he  hath  promised  us,  and 
that  we  should  keep  all  his  commandments.  Our  being  led  and 
determined  to  make  such  a  confession  and  acknowledgment,  and 
aTOQching  of  him  this  day,  is  a  proof  and  evidence  that  he  hath 
been  here  miaking  a  solemn  confession,  acknowledgment,  and 
ayouchment  of  us. 

He  hath  confessed,  professed,  and  acknowledged,  that  he  is  our 
God,  which  is  presupposed  to  his  avouching  us  to  be  his  people  or 
servants ;  and  this  he  hath  done  in  the  declaration  of  his  name,  I 
am  the  Lord  thy  God ;  and  in  the  publication  of  his  covenant,  I 
will  be  thy  Gk)d;  whereupon,  by  his  allowance,  I  hope  we  have 
taken  instruments,  that  this  day  he  hath  done  it. 

He  hath  professed  and  acknowledged,  that  we  are  his  peculiar 
servants,  whom  he  hath  called  forth  to  serve  him  in  very  peculiar 
circumstances ;  and  that  therefore,  for  our  peculiar  work,  he  will 
give  us  peculiar  aid  ;  that  he  will  not  let  us  go  a  warfare  at  our 
own  expense ;  but  that  his  grace  shall  be  sidD&cient  for  us :  and 
hereupon  we  take  instruments,  that  this  day  he  hath  done  it 
Again, 

In  his  avouching  us  to  be  his,  according  as  he  hath  promised  to 
us  in  his  covenant  of  grace,  he  hath  professed  and  acknowledged, 
that  he  will  be  surety  for  us  for  good,  and  be  forthcoming  for  all 
that  we  have  engaged  to  in  our  covenant  of  duty,  and  gratitude, 
knowing  that  without  him  we  can  do  nothing.  And  that  only  by 
him  strengthening  us,  we  can  do  all  things ;  therefore  he  hath  pro- 
mised that  his  strength  shall  be  made  perfect  in  our  weakness ; 
whereupon,  by  fedth  in  his  promise  we  take  instruments  that  this 
day  he  hath  done  it.    Again, 

He  hath,  by  avouching  of  us,  confessed  and  acknowledged,  that 
it  is  his  will  we  should  and  his  promise  we  should  keep  all  his 
commandments : '  he  hath  not  extended  or  enlarged  the  obligations 
of  duty  upon  us,  without  extending  and  enlarging  the  encourage- 
ment and  fomiture  for  it ;  for,  when  he  declares  this  is  his  will, 
saying,  This  is  the  will  of  God,  even  our  sanctification ;  he  says 
also.  This  is  his  work,  I  am  the  Lord  that  sanctifieth  you,  and  that 
worketh  in  you  both  to  will  and  to  do :  I  will  put  my  Spirit  within 
you,  and  cause  you  to  walk  in  my  statutes:  and  hereupon,  I 
hope,  we  are  taking  instruments  in  his  own  hand,  which  is  the  best 
hand,  that  this  day  he  hath  done  it,  by  avouching  us  to  be  his. 
Again, 
By  avoaching  us  to  be  his,  as  he  hath  promised  to  us  in  his 
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covenant  of  grace,  he  hath  oonfessed  and  acknowledged,  thai  ha 
will  make  all  his  promises  good,  according  to  all  our  neoessitiei. 
If,  in  his  providence,  he  b&js,  Behold  I  send  you  forth  as  sheep 
among  wolves ;  in  his  promise  he  says,  Fear  not,  for  I  am  with 
you ;  be  not  dismayed,  for  I  am  thy  God.  If  his  call  to  us  is,  Go 
and  teach  all  nations,  his  promise  is  also,  Lo  I  am  with  you  always 
to  the  end  of  the  world :  and  hereupon  we  take  instruments,  that 
this  day  he  hath  done  it 

In  a  word,  God  hath  come  under  a  bond  and  engagement  to  ns 
this  day,  and  his  bond  is,  in  another  sort,  more  firm  than  ours ;  his 
is  the  bond  of  an  everlasting  covenant  but  ours  is  a  mutable  oo^d- 
nant,  lasting  no  £ELrther  than  as  it  hath  a  relation  to  his  covenant 
of  promise,  and  is  maintained  by  it  We  may  break  our  covenant 
with  him,  but  he  cannot  break  his  covenant  with  us.  He  hath  in- 
finitely more  to  lose  than  we,  if  he  should  break  his  word ;  for  his 
honour  is  engaged,  his  name  and  glory  is  at  stake ;  and  what  will 
he  not  do  for  his  great  name  ?  Therefore,  if  we  have  taken  in- 
strimients  upon  his  covenanted  engagement  and  avouchment  this 
day,  he  will  never  allow  us  to  withdraw  our  instruments  but  allow 
us  to  plead  it  at  his  heavenly  court,  his  throne  of  grace,  from  this 
day  and  forward.    Therefore  I  would,  in  a  word,  show, 

8.  What  is  incumbent  upon  us  from  this  day  and  forward.  I 
STun  up  all  in  one  advice.  If  we  would  be  faithful  to  our  solemn 
engagement  this  day,  let  us  live  by  the  &ith  of  God's  solenm  en- 
gagement this  day,  for  his  engagement  to  us  in  a  covenant  of  grace,  is 
the  groimd  of  our  engagement  to  him  in  a  covenant  of  gratitude : 
therefore,  let  us  never  depend  upon  our  own  solenm  engagement 
this  day,  but  upon  God's  solemn  engagement  to  us  this  day,  in  his 
covenant  of  promise. 

From  this  day  let  us  depend  upon  his  covenanted  Spirit,  his 
promised  Spirit ;  for,  by  the  power  of  his  Spirit,  the  work  is  b^un 
and  must  be  carried  on;  "This  is  the  word  of  the  LoBD  unto 
Zerubbabel,  saying  Not  by  might,  nor  by  power,  but  by  my  Spirit, 
saith  the  Lord  of  hosts,"  Zech.  iv.  6.  Let  us  rest  on  his  word, 
that  said  of  the  Comforter,"  I  will  send  him  unto  you."  John  xvi  7. 

From  this  day  let  us  depend  upon  his  covenanted  counsel  and 
conduct ;  for  he  hath  said,  "  I  will  bring  the  blind  by  a  way  that 
they  knew  not,  I  will  lead  them  in  paths  that  they  have  not  known." 
Isa.  xlii.  16.  Let  us  trust  in  him,  that  he  will  guide  us  by  his 
counsel,  and  afterwards  receive  us  to  glory.  We.  have  many 
proofis  of  his  making  darkness  light  before  us,  and  crooked  things 
straight ;  let  us  therefore  still  hope  in  his  word. 
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From  this  day  let  ns  depend  upon  his  covenanting  presence ; 
that  when  we  go  through  fire  or  water  he  will  be  with  ns,  Isa. 
xliiL  2,  and  bring  us  through  fire  and  water  to  a  wealthy  land. 
Let  us  bless  him,  that  hath  said,  "  I  will  never  leave  thee,  nor  for- 
sake thee,"  Heb.  xiii.  5.  Many  will  be  against  us,  but  if  God 
be  with  us,  and  for  us,  no  matter  who  can  be  against  us.  Bom. 
viiL  81. 

Prom  this  day  let  us  depend  upon  his  covenanted  blessing ;  for 
he  hath  said,  "  From  this  day  will  I  bless  you."  Hag.  ii.  19.  From 
what  day  was  it?  Why,  in  the  first  chapter,  God  complained  of 
that  generation,  that  they  still  put  off  temple-building  work,  saying, 
The  time  is  not  come  to  bmld  the  Lord's  house ;  just  like  this  gen- 
eration, that  have  been  saying  more  than  fifty  years.  It  is  not  time 
to  renew  our  solemn  Covenants,  or  revive  a  Reformation- work ; 
but  Gx)d  stirred  up  a  remnant  in  the  days  of  Haggai,  who  laid  the 
foundation  of  the  house  of  the  Lord.  And  now,  says  the  prophet, 
Consider,  from  this  day ;  and  again,  Consider,  from  this  day,  verses  15, 
18, 19,  and  a  third  time,  Consider,  firom  this  day,  even  from  this  day 
win  I  bless  you :  from  this  day  mei^  may  curse  you ;  but  from  this 
day  will  I  bless  you.  Let  this  encourage  us  to  &ithfrilness  against 
&11  discouragements  from  without.  We  may  depend  upon  his 
promised  blessing  in  life  and  death :  his  blessing  maketh  rich ;  and 
hath  more  unsearchable  riches  comprehended  in  it,  than  men  or 
angels  can  tell.  It  may  encourage  us  to  follow  him,  whithersoever 
he  goeth ;  and  to  be  faithfril  to  our  engagement ;  for  in  this  way 
his  blessing  will  follow  us,  though  death  and  the  grave,  to  the  glo^ 
rious  appearance  of  our  Master  in  the  clouds  of  heaven :  For, 
"when  the  chief  Shepherd  shall  appear,  ye  shall  receive  a  crown  of 
glory  that  fadeth  not  away,"  1  Pet.  v.  4  In  this  feith  let  us  stand 
fast,  depending  upon  him  that  hath  said,  "From. this  day  will  I 
bless  you." 

So  far,  1  hope,  my  dear  brethren  will  allow  this  address  to 
them. 

2dly,  I  would  address  myself  in  a  short  word  to  all  that  have 
been  witnesses  to  the  solemnity  of  this  day  :  some  of  you  are 
friends  to  this  worl^  and  some  of  you  are  enemies. 

(  1.  )  To  you  that  are  friends,  I  have  two  words  to  offer,  if  you 
be  indeed  the  friends  of  Christ  and  his  cause ;  friends  to  a  cove- 
nanted work  of  Beformation. 

1.  From  what  you  have  seen  and  heard  this  day,  you  may 
take  witnesses  and  take  instruments,  that  God  is  yet  the  covenant- 
ed God  of  Scotland;  though  a  covenanted  people  have  de^^artod 


218  COVSNAKTBD    QBACl,  ! 

foom  him,  yet  our  covenanted  God  hatli  not  quite  departed  from 
us.  We  forgot  our  covenant  of  duty,  but  Qtxi  hath  not  forgot  his 
covenant  of  mercy ;  and  therefore  hath  mercifully  revived  his  work 
in  the  midst  of  the  years.  Before  the  year  1648,  was  at  an  end, 
God  brought  these  lands  under  a  solemn  League  and  Covenant,  be- 
sides our  National  Covenants  at  other  times ;  but  these  have  been 
broken,  burnt,  and  buried,  and  trampled  upon ;  yet  now  before  the 
year  1748,  is  at  an  end,  God  hath  begun  to  set  up  a  memorial  of 
that  reformation- work  that  was  carried  on  by  a  solemn  covenanting 
from  time  to  time :  and  therefore  take  instruments,  from  this  day 
and  date,  that  he  hath  not  left  himself  without  a  witness,  and  that 
he  will  yet  return  and  leave  a  blessing  behind  him,  and  repair  all 
the  breaches  that  have  been  made  upon  the  carved  work  of  his 
house,  the  doctrine,  worship,  discipline,  and  government  thereof; 
and  that  he  will  yet  be  as  the  dew  unto  Israel ;  and  make  us  revive 
as  the  com,  and  grow  as  the  lily,  and  cast  forth  our  root  as 
licbanon. 

2.  From  what  you  have  seen  and  heard  this  day,  and  at  this 
time,  you  may  learn,  that,  when  God's  call  to  this  covenanting  work 
shall  come  to  your  door,  you  need  not  be  afraid  to  avouch  him 
solemnly  to  be  your  God ;  for,  he  will  not  be  behind  you,  but  will 
avouch  you  as  solemnly  to  be  his  people.    If  you  take  hold  of  his 
covenant  of  grace,  you  need  not  fear  to  enter  into  a  covenant  of 
gratitude  and  duty ;  for  the  grace  of  his  covenant  will  carry  you 
through  all  the  duties  of  your  covenant :  he  will  not  be  a  day 
l)ehind  you ;  for  the  day  that  you  avouch  him,  that  day  will  he 
avouch  you ;  yea,  his  avouching  of  you  goes  foremost,  for  he  hath 
prefaced  his  commands  with  it,  "  I  am  the  Lord  thy  God."    But 
when  he  calls  us  to  such  solemn  work,  he  delays  his  open  avouch- 
ing of  us,  till  once  we  have  openly  avouched  him.    Think  it  not 
enough,  that  your  hearts  have  joined  in  this  work  with  us  this  day  p. 
f6r  though  it  is  well,  if  your  hearts  have  closed  with  God's  covenants 
of  grace,  and  you  have  devoted  yourselves  to  him  in  a  covenant  of 
gratitude,  if  it  be  only  between  God  and  you,  this  may  be  your** 
safety :  but  is  there  not  something  farther  incumbent  on  you,  for^ 
reaching  the  end  of  God's  declarative  glory,  when  that  hath  been^ 
so  much  darkened  in  this  day  ?    It  must  come  to  an  open  avouch — 
ing  of  God,  if  we  would  glorify  him  before  the  world,  or  confess 
him  before  men,  in  the  hope  of  being  confessed  by  him  in  the  greats 
day.    When  God  appears  in  his  glory,  and  builds  up  Zion,  andtf 
hears  the  prayer  of  the  destitute,  and  looses  his  prisoners :  whad^ 
end  does  God  propose  by  all  this  7    See  it  Psal.  dL  21.    It  is^ 
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''  To  declare  the  name  of  the  Lord  in  Zion,  and  his  praise  in  Jeru- 
salem." Therefore,  let  ns  pray  for  the  accomplishment  of  that  word, 
Zeph.  iiL  9 ;  "  Then  will  I  turn  to  the  people  a  pure  language, 
that  they  may  all  call  upon  the  name  of  the  Lord,  and  serve  him 
with  one  consent."    But, 

(  2.  )  I  would  next  address  myself  to  you  who  are  enemies,  and 
have  no  good  will  to  such  work  as  this,  of  avouching  the  Lord  to 
be  your  God.  I  have  a  word  to  say  to  you ;  and  it  is  in  short  a 
very  awful  one.  You  hate  to  come  under  engagements  to  serve 
the  Lord,  and  sure  I  am  you  are  not  serving  such  a  good  master  as 
he  is.  You  are  serving  the  God  of  tins  world,  and  rejecting  our 
Qod  and  Master.  Our  Master  is  a  Saviour,  but  your  master  is  a 
destroyer;  ours  is  a  Redeemer,  but  yours  is  a  murderer:  your  carnal 
mind  is  enmity  against  God,  and  against  the  work  of  God,  and  the  dty 
of  God;  but  know,  that  God  will  "make  Jerusalema  burdensome  stone 
for  all  people;  all  that  burden  themselves  with  it  shall  be  cut  in  pieces, 
though  all  the  people  of  the  earth  be  gathered  together  against  it," 
Zech.  xiL  8.  You  that  hate  to  be  engaged  for  Qod  and  his  cause, 
what  if  I  must  tell  you,  that  God  is  engaged  against  you  ?  He  is 
engaged  by  promise  to  Christ,  that  he  "will  beat  down  his  foes 
before  his  &oe,  and  plague  them  that  hate  him,"  Psal.  Ixxxix.  28. 
Yea,  I  must  teU  you,  that  since  this  is  a  solemn  instrumenting  day, 
we  must  take  Instruments  against  you,  if  you  remain  slighters  and 
rejecters  of  our  Lord  Jesus  Christ,  and  refase  to  pay  allegiance  to 
Zion's  King.  We  hereupon  take  instruments  against  you,  that  this 
day  we  have  been  avouching  him  to  be  our  God,  and  promising 
through  his  grace  to  serve  him ;  and  this  day  you  have  beem  rejec- 
ting him,  and  are  resolving  to  continue  in  liie  service  of  the  devil, 
the  world,  and  your  lusts.  Alas  1  how  dreadftd  is  your  case,  if 
God  be  taking  instruments  against  you,  saying.  This  day  you  have 
rejected  me,  and  this  day  I  have  rejected  you  ;  your  souls  abhore 
MB,  and  my  soul  abhors  YOU  1  If  this  be  his  farewell  word  to  you, 
then  I  will  tell  you  what  will  be  the  last  word  that  ever  you  will 
hear  him  say,  even,  "  Depart  from  me,  ye  cursed  into  everlasting  fire, 
prepared  for  the  devil  and  his  angels."  In  that  great  day,  you 
must  answer  for  what  you  have  seen  and  heard  this  day,  by  the 
recognition  of  conscience.  Then  this  day  will  be  a  witness  against 
you  on  that  day :  and  we  who  are  professing  to  be  witnesses  for 
God,  must  be  witnesses  against  you,  that  we  avouched  him,  and 
you  avoided,  and  turned  your  back  upon  him. 

But  since  it  is  not  yet  come  to  the  last  day  with  you ;  nor  is  God 
come  yet  to  his  last  word,  so  long  as  the  day  of  grace  lasts ;  there- 
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fore  hearken  jou  this  day  to  his  word  cS  grace :  for,  now  is  the 
accepted  time,  now  is  the  day  of  salvation.  We  make,  in  our 
Maker's  name,  an  ofiEer  of  him  to  you;  yea,  he  makes  an  o£fer  of 
himself,  saying.  Whosoever  will  let  him  come.  O  Sirs,  will  you 
go  with  this  man,  who  is  Emmaiojel,  Gtxl  with  ns,  and  Ood  for 
us  ?  We  have  avouched  him  this  day  to  be  our  Qtxi ;  and  you 
have  as  good  right  and  warrant  to  avouch  him  to  be  yours,  as  ever 
we  had :  and  though  you  should  not  do  it  with  the  outward  solem- 
nity of  your  hands  lifted  up  to  him,  at  this  time,  yet  we  call  you 
in  his  great  name,  to  do  it  with  the  inward  solemnity  of  your  hearts 
lifted  up  to  him ;  for  he  hath  come  do¥m  to  you  in  a  declaration  of 
his  new-covenant  name,  as  well  as  to  us,  saying,  "  I  am  the  Lord 
thy  God."  He  speaks  to  you  not  only  authoritatively,  saying,  I 
am  the  Lord;  but  most  affectionately,  as  a  Saviour,  I  am  tht 
God. 

Well,  Sirs,  will  you  not  this  day  avouch  him,  and  avow  and 
acknowledge  him  to  be  the  Lord  your  God  and  Bedeemer  ?  Does 
he  claim  relation  to  you,  and  will  you  claim  none  to  him?  This 
is  the  day  that  the  Lord  hath  made,  for  giving  you  this  offer ;  and 
every  day  is  not  an  avouching  day,  every  day  is  not  a  covenanting 
day.  O  Sirs,  you  never  saw  such  a  day,  and  perhaps  never  wiUI 
Let  not  this  day  be  lost ;  let  not  the  evening  of  this  day  be  lost; 
but,  when  God  is  yet  sajring,  Come,  come  to  me,  I  am  the  Lord 
thy  God ;  0  take  him  at  his  word,  saying.  Behold  we  come  unto 
thee,  for  thou  art  the  Lord  our  God. 

May  the  Spirit  of  power  accompany  the  call,  and  make  it  eflfeo- 
tual,  that  instruments  may  be  taken  upon  it  in  your  behalf,  as  ours, 

That  THIS  DAY  WE  HAVE  AVOUCHED  ItHE  LoRD  TO  BE  OUB  GOD, 
AND  THIS  DAY  HE  HATH  AVOUCHED  US  TO  BE  HIS  PECULIAB  PEO- 
PLE, FOBMED  FOB  HIMSELF,  TO  SHEW  FOBTH  HIS  PBAISS. 


SERMON^   IX. 

THB    ITATUBS    AKD    EZOBLLBKOT    OF 

Gospel  Purity. 

^Ther€  is  a  generation  that  are  pure  in  their  own  eyes,  and  yet  is  not 
washed  from  their  fiUhiness.^^ — Pbov.  xxx.  12.* 

It  is  a  sad  sentence  when  God  passes  it  upon  any,  "  He  whicli  is 
filthy,  let  him  be  filthy  still :"  "  he  that  is  unjust,  let  him  be  unjust 
still :"  Eev.  xxii.  11.  "  Ephraim  is  joined  to  idols :  let  him  alone," 
Hos.  iv.  17.  O  how  sad  is  it  when  God  says,  concerning  such  a 
person.  Let  him  alone  I  Ministers  and  ordinances.  Let  him  alone ; 
Word  and  Spirit,  Let  him  alone :  let  no  word  that  is  preached  do 
him  good ;  let  no  threatening  of  the  word  awaken  him ;  let  no  pro- 
mise of  the  word  allure  him ;  let  no  precept  of  the  word  draw  him : 
let  him  continue  hardened  against  all  that  can  be  said  from  the 
word ;  Let  him  alone ;  let  him  live  and  die  imder  the  power  and 
guilt  of  sin,  under  the  wrath  and  curse  of  God :  he  is  a  filthy  man, 
.  and  she  is  a  filthy  woman,  and  let  them  be  filthy  still.  Oh  I  dread- 
ful sentence !  And  yet  it  seems  to  be  passed  against  the  generality 
of  people  in  our  day ;  and  yet  few  or  none  are  touched  with  it :  let  us 
thmk  on  it  in  sad  earnest ;  for,  as  my  text  saith,  "  There  is  a  gene- 
ration that  are  pure  in  their  own  eyes,  and  yet  is  not  washed  from 
their  filthiness."  *  *  * 

1st,  Let  us  improve  this  doctrine  for  information.  Is  it  so,  as 
has  been  said.  That  purity  is  an  excellent  thing,  and  of  absolute 
necessity  to  denominate  a  true  saint?     Then, 

1.  Hence  see  the  difference  between  justification  and  sanctifica- 
tion.  Sanctification,  or  purity,  is  necessary  and  excellent,  in  all 
the  respects  that  I  have  formerly  named :  but  yet  it  is  not  necessary 
for  justification,  so  as  to  be  the  ground  thereof.  It  is  necessary  to 
he  the  evidence  of  justification ;  but  not  the  ground  thereof:   the 

*  Two  preoeding  sermoxui  on  this  text  are  omitted  in  thiB  selection. 


222  GOSPEL    PUBITY. 

ground  of  justification  is  only  Christ's  righteousness.  Many  are 
utterly  bemisted  in  this  point ;  they  confound  justification  with 
sanctification.  Though,  indeed,  they  be  as  inseparable  as  head  and 
body  to  a  living  man,  yet  there  can  be  nothing  more  different 
They  are  most  distinct.  (  1. )  Justification  comes  from  the  merit 
of  Christ ;  sanctification  comes  from  the  Spirit  of  Christ.  (  2. )  Jus- 
tification makes  a  relative  change,  by  bringing  us  from  enemies  to 
friends,  from  condemnation  to  absolution;  sanctification  makes  a 
real  change,  by  healing  our  inward  maladies  and  plagues.  (  8. ) 
Justification  gives  us  a  title  to  heaven ;  sanctification  gives  us  a 
meetness  for  heaven.  (  4. )  Justification  takes  away  the  guilt  of 
sin ;  sanctification  takes  away  the  filth,  and  power,  and  pollution  of 
sin.  (  6. )  Justification  is  by  a  righteousness  without  us ;  sanctifi- 
cation is  by  a  righteousness  within  us.  (  6. )  In  justification  there 
is  the  imputation  of  Christ's  righteousness  and  sanctification ;  but 
in  sanctification  there  is  the  implantation  of  grace,  and  something 
subjectively  imparted ;  not  imputed  to  us,  but  wrought  in  us  by  the 
Holy  Ghost.  (7.)  Justification  is  but  one  act  and  once  acted; 
sanctification  is  a  continual  action,  or  a  progressive  work.  (  8. ) 
Justification  is  perfect  and  absolute;  sanctification  is  imperfect^ 
and  but  begun.  And  hence,  (  9. )  Justification  is  equal,  and  alike 
in  all  believers ;  no  man  is  more  justified  than  another :  sanctifica- 
tion is  imequal,  in  some  more,  in  some  less,  according  to  the  mea- 
sure of  the  gift  of  Christ :  justification  is  perfect  the  first  moment ; 
sanctification  is  never  perfect  till  a  man  die.  (  10. )  In  justifica- 
tion we  are  passive,  and  do  nothing ;  but  in  sanctification  we  are 
active ;  for,  being  acted,  we  act ;  being  moved,  we  move  and  do 
work,  being  set  on  work  by  the  Spirit  of  God :  is  there  any  thing 
more  distinct  than  these  two?  (  11.)  Justification  answers  the 
law,  as  a  covenant ;  sanctification  answers  it  as  a  rule.  (  12. )  Jus- 
tification makes  a  man  accepted ;  sanctification  makes  a  man  ac- 
ceptable. *  *  * 

2.  Hence  see,  that  there  is  no  justification  by  the  deeds  of  the 
law.  Why  ?  because,  though  this  purity  and  conformity  to  the 
law,  be  thus  necessary  and  excellent  for  denominating  a  saint,  and 
evidencing  of  justification ;  yet  it  is  imperfect  in  time,  and  so  can- 
not be  the  matter  and  ground  of  justification :  no  righteousness, 
but  a  perfect  one,  can  justify  us  before  God.  Do  any  of  the  saints 
reckon  their  purity  and  piety  to  be  their  righteousness  before  God  ? 
No,  by  no  means :  David  trembles  at  the  thoughts  of  this ;  and  he 
deprecates  it  with  abhorrence :  0  Lord,  "  enter  not  into  judgment 
with  thy  servant :  for  in  thy  sight  shall  no  man  living  be  justified," 
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PSal.  C3diu.  2.  Purity  may  justify  us  before  men;  but  we  cannot 
appear  before  an  infinitely  holy  God,  without  a  perfect  holiness ; 
nor  before  an  infinitely  just  God,  without  a  complete  satisfaction : 
and  these  are  only  tp  be  had  in  Christ.  For,  when  our  purity  and 
righteousness  is  laid  in  the  balance  of  God's  holy  law,  hene  tekel 
is  written  on  it ;  it  is  foimd  wanting :  we  are  but  improfitable 
servants ;  and  our  righteousness  is  as  filthy  rags.  If  any  poor  de- 
luded soul  be  expecting  that  God  will  justify  him,  and  accept  of 
him,  and  shew  favour  to  him,  because  he  does  as  well  as  he  can, 
and  because  he  performeth  this  and  the  other  good  duty,  and  hath 
a  good  heart  to  Gx)d,  meaneth  well,  and  the  like ;  it  is  evident  the 
man  knoweth  not  himself,  that  he  knoweth  not  the  purity  of  God's 
holy  law,  and  the  impurity  of  his  own  heart,  otherwise  he  would 
fear  to  think  of  standing  upon  that  ground  before  God. 

8.  Hence  see  the  necessity  of  a  law- work,  in  some  measure  and 
degree.  No  man  will  run  to  the  Surety,  till,  by  the  law,  he  hath 
the  knowledge  of  his  being  quite  insolvent,  and  a  bankrupt.  What 
man  will  run  to  the  fountain  for  cleansing,  if  he  does  not  see  that 
he  is  defiled  and  polluted.  If  purity  be  so  necessary,  then  a  law- 
work,  discovering  our  impurity,  is  necessary  also ;  that  knowing 
the  malady,  we  may  apply  to  the  remedy.* 

4.  Hence  see  the  reason  why  God  treats  mankind  as  he  doth, 
both  with  judgment  and  mercy.  Why,  the  world  is  polluted ;  and 
God  hath  a  mind  to  purify  it.  Why  doth  the  Lord  shine  upon 
you  with  the  sun  of  a  kindly  providence  ?  It  is  even  to  melt  you, 
that  you  may  part  with  sin,  and  that  his  goodness  may  lead  you  to 
repentance.  Why  doth  he  cast  you  into  a  furnace  of  affliction  ? 
It  is  to  purge  away  dross ;  and  that  you  may  come  forth  as  gold 
tried  in  the  fire.  Why  was  the  whole  earth  washed  with  a  deluge  ? 
Why,  it  was  polluted,  and  needed  to  be  cleansed.  And  why  will 
he  again  melt  it  with  fire  ?  Because  it  must  be  purified  before  it 
be  a  new  earth. 

5.  Hence  see  the  necessity  of  the  open  fountain  for  sin  and  un- 
cleanness.  The  blood  of  the  Lamb  is  a  fountain :  it  is  not  a  rivu- 
let, or  a  stream,  that  quickly  dries  up ;  no,  no :  it  is  a  fountain,  a 
never  failing  fountain.  It  is  not  a  fountain  sealed :  anciently,  in 
these  hot  coimtries,  when  they  got  a  founta^,  they  reckoned  it  a 
precious  treasure,  and  sealed  it ;  people  had  not  promiscuous  access 
to  it.  Yea,  but  here  is  a  foimtain  open ;  every  man,  every  woman 
is  welcome  to  come  and  purify  themselves  at  it,  and  bathe  in  it,  to 

*  See  Sermon  entitled  **Law  Death,  Gospel  Life." 
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wash  till  they  be  whiter  than  the  driven  snow.  It  is  not  onlyopen 
for  the  house  of  David,  for  the  royal  family ;  but  to  the  inhabitants 
of  Jerusalem :  it  is  tendered  to  the  whole  visible  churcL  And  it 
is  open  for  sin  and  uncleanness ;  for  all  pollution  whatever.  0 
what  need  of  this  fountain  among  such  poor  polluted  sinners  I 

6.  Hence  see  the  reason  of  what  is  a  psuradox  to  many  in  the 
world,  and  yet  what  is  the  experience  of  liie  saints :  it  lets  us  see, 
I  say,  why  some  folk  long  so  passionately  for  death  sometimes; 
yea,  would  choose  rather  to  die  than  to  live :  why,  the  children  of 
God  know  there  is  no  perfect  purification,  but  by  death ;  and  that 
death  will  purify  them  more  than  all  the  sermons  ever  they  heard, 
than  all  the  providences  with  which  they  were  ever  tried,  than  all 
the  prayers  they  ever  put  up,  and  all  the  tears  ever  they  shed.  It 
is  a  mad  fancy  of  the  church  of  Rome,  and  it  was  an  ignorant  fiuiq^ 
of  some  mistaken  divines,  and  Greek  fathers,  that  there  is  a  state 
of  purgation  between  this  and  heaven :  but  we  see  from  the  Bible^ 
that  in  a  moment  the  soul,  separated  from  the  body,  is  made  pure. 
The  thief  upon  the  cross,  the  same  day  that  he  is  converted,  he  is 
glorified ;  "  To  day  shalt  thou  be  with  me  in  Paradise."  O  how  wiH 
the  believer,  when  groaning  imder  a  sense  of  sin,  long  for  the  day 
of  dissolution,  saying,  When  shall  the  day  break,  and  the  shadows 
flee  away,  when  there  shall  be  no  more  sin,  no  more  pollution  ? 

2dly,  This  doctrine  may  be  applied  for  lamentation,  that  there  is 
such  a  scarcity  of  this  necessary  and  excellent  thing,  purity  ;  and 
such  a  plenitude  of  the  contrary  evil,  even  of  all  manner  of  impu- 
rity. Oh  1  may  we  not  lament  that  there  is  such  a  famine  of  piety 
and  purity,  and  such  a  fullness  of  impiety  and  profanity  ?  I  might 
here  tell  you,  1.  Somewhat  of  the  evils  of  impurity,  that  we  should 
lament  over.    2.  Some  of  the  evidences  of  it. 

[  1.  ]  We  are  to  acquaint  you  of  some  of  the  evils  of  impurity. 
It  is  a  lamentable  thing,  that  there  should  be  so  little  purity,  and 
so  much  impurity.     For, 

1.  This  impurity  mars  all  our  excellency.  We  lose  our  excel- 
lency by  sin  and  impiety.  It  takes  away  the  peace  of  a  good  con- 
science, which  should  be  a  continual  feast :  There  is  no  peace,  saith 
my  God,  to  the  wicked.  It  takes  away  God  from  us ;  Your  iniqui- 
ties have  separated  j^tween  you  and  your  God.  Is  not  this  one 
of  the  reasons  why  God  is  so  far  from  this  generation  ?  It  is  a 
filthy  generation.  And  if  our  pollution  take  away  God  from  us, 
should  it  not  trouble  us  ?  Let  a  carnal  man  lose  that  which  he 
makes  his  god,  and  see  how  he  will  be  troubled  for  it :  his  heart 
will  even  die  within  him,  as  Nabal's  did ;  and  he  will  be  much  per- 
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plexed.  Oh  I  how  heavy  should  it  be  to  us,  that  our  impurity  and 
defilement  doth  us  such  a  mischief  as  this  I 

2.  It  clouds  all  our  profession.  Men  may  profess  what  they 
will ;  but  if  they  remain  defiled  and  impure;  and  if  they  do  not 
fight  against  it,  wrestle  against  it,  profess  against  it,  their  profes- 
sion is  but  a  screen  to  their  atheism ;  "  They  profess  that  they 
know  God,  but  in  works  they  deny  him,  being  abominable,  and 
disobedient,  and  unto  every  good  work  reprobate,"  Tit.  i.  16. 

8.  It  brings  on  the  wrath  of  God,  if  it  be  not  removed ;  "  God  is 
angry  with  the  wicked  every  day.  If  he  turn  not,  he  will  whet  his 
sword,"  Psalm,  viL  11,  12.  O  Sirs,  if  God  begin  to  fire  against  a 
sinner,  or  a  sinful  and  impure  people,  his  wrath  will  be  insupportable. 
It  is  true,  Gtxl  stays  long  before  he  come  forth  with  all  his  indig- 
nation against  a  polluted  people :  but  then  it  is  the  worse,  and  there 
isthe  less  hope  of  mercy  when  he  begins  to  destroy;  for  then  he  will 
strike  them  dead  with  the  next  blow,  and  make  a  fiill  end.  Is  not 
the  Lord  threatening  to  do  so  ydth  this  generation,  whether  we  see 
it  or  not  ?  When  the  cup  of  iniquity  is  ftdl  to  the  brim,  be  sure 
that  the  cup  of  wrath  is  ftdl  also ;  full  of  the  vials  of  dreadful  ven- 
geance. But  death,  and  hell,  and  wrath,  are  matters  of  jest  and 
mockery  to  a  filthy  and  impure  generation,  whose  very  mind  and 
conscience  are  defiled :  but  though  their  consciences  be  seared,  and 
their  souls  be  sleeping  in  security,  yet  their  danmation  slumbereth 
not;  for  the  abominable  shall  have  "part  in  the  lake,  which  burneth 
with  fire  and  brimstone :  which  is  the  second  death,"  Eev.  xxi.  8. 
Oh  I  is  not  this  matter  of  lamentation,  that  we  are  in  such  danger, 
by  reason  of  the  defilement  and  impurity  of  the  day  we  live  in. 
But,  say  you,  how  do  you  prove  the  charge?  This  leads  to  the 
next  particular,  which  was, 

[  2.  ]  To  mention  some  of  the  evidences  of  impurity :  they,  in- 
deed, are  many.  May  not  he  that  runs  read  innumerable  grounds 
of  lamentation  ?  What  means  the  abominable  whoredom,  adultery, 
uncleanness,  drunkenness,  and  all  manner  of  wickedness ;  swearing, 
lying,  cheating,  stealing,  Sabbath-breaking,  contempt  of  the  word 
and  ordinances,  that  take  place  ?  Do  not  they  all  manifest,  that 
the  generation  is  not  washed  from  their  filthiness  ?  Is  not  profan- 
ity, impiety,  and  immorality,  become  open,  a^wed,  and  professed, 
and  shameless  ? — But  I  shall  close  at  this  time,  by  oflering  only 
these  three  general  evidences  of  want  of  purity,  that  we  may  see 
matter  of  lamentation  here. 

1  The  first  evidence  is  in  the  impurity  of  our  aflfections.  Are 
they  not  carnal  and  impure  ?     Surely  where  a  man's  treasure  i&. 
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there  will  his  heart  be  also.  What  are  your  morning  thooghts. 
and  daily  meditations  7  Whether  are  they  conversant  about  ^urth- 
ly  or  heavenly  things  ?  It  is  indeed  matter  of  exercise  to  a  child 
of  God,  that  he  finds  his  affections  carnal,  and  earthly,  and  vain : 
but  the  impure  man  lets  the  devil,  and  the  world,  and  a  thousand 
lusts,  run  away  with  his  affections  all  the  day,  and  all  the  week,  and 
all  the  year;  and  he  hath  never  a  sore  and  grieved  heart  for 
it. 

2.  Another  evidence  is,  the  impurity  of  our  speeches,  which  are 
the  fruits  of  the  affections :  for,  "  Out  of  the  abundance  of  the 
heart  the    mouth  speaketh,"  saith    Christ:    and,   "A  good  man 
out  of   the    good   treasure  of   the   heart,  bringeth    forth    good 
things ;   and  an  evil  man  out  of  the  evil  treasure  bringeth  forth 
evil  things,"  Matt.  xiL  84,  35.     When  the  heart  is  full  of  any 
thing,  it  will  be  ready  to  utter  itself:   as  if  you  jog  a  full  vessel  it  . 
will  run  over ;  so  the  heart  that  is  full  of  the  world,  will  run  over 
the  lips,  and  be  always  speaking  of  that ;  or,  if  an  impure  man  play  ~ 
the  hypocrite,  and  vent  his  hypocrisy  in  some  good  speech,  yet  haa 
is  out  of  his  element ;   it  is  not  his  natural  dialect,  or  easy  to  himw 
to  employ  his  tongue  for  God.    It  is  true,  the  godly  may  some — 
times  have  their  tongue  tacked,  as  it  were,  to   the  roof  of  theirr 
mouth ;   but  it  is  not  always  so. 

3.  The  next  evidence  is  the  impurity  of  our  actions.  How  dc3 
you  act  towards  earthly  things,  and  heavenly  things  ?  What  painF=5 
are  you  at  about  earthly  things  ?  And  how  little  pains  are  you  atf 
about  heavenly  and  spiritual  things  ?  Is  not  that  an  evidence  oET 
carnality  and  impurity  ? — How  do  you  act  with  reference  to  sirra 
and  duty  ?  How  little  care  do  you  take  to  avoid  sin  yourselves  _ 
or  reprove  it  in  others  ?  And  how  little  care  do  you  take  to  per — 
form  the  duties  of  religion,  whether  secret  or  social? — How  do  yoi^ 
act  with  regard  to  God  and  yourselves  ?  How  much  time  do  yor:^ 
take  for  yourselves  and  your  own  things  ?  And  how  little  tim^ 
do  you  allot  for  God  and  the  things  of  God  ?  Doth  not  this  evi^ — 
dence  your  impurity  ? — How  do  you  act  towards  the  world  an^ 
religion,  when  they  come  into  competition?  The  world  saith -^ 
there  is  a  business  must  be  done ;  God  saith,  there  is  a  business 
must  be  done:  they  interfere;  the  one  of  them  must  be  neglected 
well,  the  man  lets  God  go,  lets  religion  go,  rather  than  his  dea^ 
worldly  afl^s.  This  discovers  impurity. — How  do  you  act  witl^ 
reference  to  the  word?  The  impure  heart  doth  not  relish  th^ 
purity  of  the  word,  or  the  things  that  are  of  God :  for,  he  that  i — 
of  the  flesh,  savours  the  things  of  the  flesh ;  but  he  that  is  of  thu^ 
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Spirit,  sayonrs  the  things  of  the  Spirit.  Now,  when  yon  hear  the 
word,  do  yon  savonr  nothing  bnt  earthly  and  carnal  things  ?  Why, 
the  yain  man  will  pick  ont  the  vanity  in  a  sermon :  if  he  can  catch  at 
any  word,  that  will  feed  his  vain  mind,  he  lays  hold  npon  that:  the 
curious  man  will  notice  the  curiosity  that  is  in  it,  and  relish  that ; 
he  that  is  learned  will  observe  the  learning  in  it,  and  applaud  that: 
but  he  that  is  spiritual,  will  find  out  the  things  that  are  spiritual, 
is  well  pleased  with,  and  feeds  upon  them.  See  1  Cor.  ii.  6. — ^In  a 
word,  how  do  you  act  with  respect  to  conscience  and  interest? 
When  the  keeping  of  a  good  conscience  and  worldly  interest  come 
to  be  in  competition,  by  our  way  of  acting  then,  we  may  know  who 
is  our  master,  God  or  the  world ;  for,  till  then,  we  know  not  who 
is  our  master :  but  when  conscience  commands  one  thing,  and  the 
world  another,  so  that  now  the  world  and  religion  go  not  hand  in 
hand,  here  is  the  trial  of  a  pure  heart.  As  a  dog  follows  two  men 
80  long  as  they  go  together,  and  you  know  not  who  is  the  dog's  mas- 
ter, of  them  two:  but  let  them  come  to  a  parting  road,  and  one  go 
one  way,  and  another  go  another  way,  then  shall  we  know  which  of 
them  owns  the  dog.  Why,  Sirs,  sometimes  religion  and  the  world 
go  hand  in  hand:  while  a  man  may  have  the  world,  and  a  religious 
profession  too ;  while  it  is  so  we  cannot  know  who  is  the  man's 
master,  whether  God  or  the  worid:  but  stay  till  the  man  come  to  a 
ptrting  road ;  God  calls  him  this  way,  and  the  world  calls  him  that 
way :  why,  if  God  be  his  master  he  follows  religion,  and  lets  the 
world  go ;  if  the  world  be  his  master,  then  he  follows  the  world, 
and  the  lusts  thereof,  and  lets  God,  and  conscience,  and  religion 

go. 

Oh  is  it  not  very  lamentable  that  there  are  so  many  evidences 
of  want  of  purity,  that  necessary  excellent  thing!  And  even 
among  the  children  of  God,  0  how  little  purity  I  Are  they  not 
fallen  from  their  first  love  ?  Fallen  from  the  heaven  that  some- 
times they  have  been  in,  to  the  very  centre  of  the  earth  ?  How  far 
art  thou  grown  earthly  minded  ?  How  doth  this  declining  come 
upon  you  by  degrees,  or  ever  you  are  aware  ?  Like  Nebuchad- 
nezzar's image,  whose  head  was  of  gold,  the  arms  and  breast  of 
silver,  the  thighs  of  brass,  the  legs  of  iron,  and  the  feet  of  clay ; 
80  it  is  with  many  declining  Christians  in  our  day ;  they  have 
had  a  golden  head,  and  begun  with  a  golden  age,  but  now  they  are 
come  down  to  the  clay  feet.  How  heavenly-minded  have  you  once 
been?  but  now,  how  earthly-minded  art  thou?  How  pleasant 
Were  duties  and  ordinances  formerly,  perhaps?  But  now,  how 
tedious,  wearisome,  and  irksome  ?    How  zealous  have  you.  beeivifet 
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God^s  glory,  and  against  all  sin?  But  now,  how  oold  and  luke- 
warm?— O  sinner,  see  the  necessity  of  more  ptiurification,  and  de- 
liverance from  that  consumption  of  grace,  and  decay  of  purity, 
that  was,  and  is  taking  place  in  you :  and  cry  to  God  to  send  the 
Holy  Ghost,  whose  office  and  frmction  it  is  to  sanctify,  wash,  and 
cleanse  you. — Lament  the  impurity  of  the  day,  and  your  own  im- 
purity ;  and  lay  your  soul  at  the  side  of  the  purifying  fountain, 
and  in  the  way  of  purifying  means,  looking  to  the  Lord  to  bless 
the  means  to  you. 

There  are  two  things  relating  to  this  subject  that  the  generality 
of  people  are  very  great  strangers  to.  The  one  is  the  sin  of  their 
nature ;  and  the  other  is,  the  nature  of  their  sin ;  and  yet  these 
two  things  should  be  much  laid  to  heart  by  us  all;  namely,  the  sin  of 
our  nature,  that  we  carry  a  dead  corpse,  and  abody  of  sin  and  death 
about  with  us ;  and  the  nature  of  our  sin ;  that  it  is  a  transgression  oi^ 
and  disconformity  to  the  law  of  GxxL  Though  it  be  a  misery  to 
have  a  sinful  heart,  yet  it  is  a  mercy  to  see  it  to  be  so :  For,  con- 
yiction  is  the  first  step  to  conversion.  And  though  there  be  many, 
as  to  their  state,  vile  and  filthy  enough  to  be  damned ;  yet  there 
are  few,  as  to  their  sense  and  conviction,  vile  and  filthy  enough  to 
be  saved :  nay,  they  are  vile  in  God's  eye ;  and  yet  pure  in  their 
own.  "  There  is  a  generation  that  are  pure  in  their  own  eyes,  and 
yet  is  not  washed  from  their  filthiness." 

3.  The  next  use  we  make  of  the  doctrine,  shall  be  for  reproof 
and  conviction.  This  doctrine  reproves  all  manner  of  impurity, 
impiety,  and  unholiness,  that  stands  opposite  to  this  purity  and 
holiness,  whereof  I  have  shewed  the  necessity  and  excellency.  It 
reproves  all  that  filthiness  that  is  opposed  to  this  cleanness  And 
here  is  a  large  field,  a  vast  theme :  we  know  not  well  where  to 
begin,  or  where  to  end ;  there  are  so  many  pollutions,  and  so  much 
filthiness  of  flesh  and  Spirit  to  be  reproved.  We  might  here  go 
through  all  the  ten  commands,  and  show  how  nudnfold  sins  and 
impurities  are  reprovable,  in  opposition  to  every  one  of  them.  Oh  I 
that  God  himself  would  fasten  a  reproof  and  conviction  of  sin  upon 
our  hearts  and  consciences,  for  carrying  home  this  use  the  more 
closely,  both  upon  the  wicked,  that  are  under  the  power,  and  upon 
the  godly,  that  may  be  imder  the  prevalency  of  sin  and  impurity. 
I  shall,  on  this  topic,  1.  Produce  some  kinds  of  impurity  and  filthi- 
ness, that  we  should  all  take  with,  and  be  convinced  of.  2.  Pro- 
duce some  witnesses  for  proving  either  the  total  or  partial  want  of 
purity  and  holiness;  that  the  crime  being  proven,  we  may  take 
with  it^  and  condemn  ourselves. 
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[  1.  ]  I  would  tell  you  some  sorts  and  kinds  of  impurity  and 
filthiness,  that  we  should  all  take  with,  and  be  oonyinced  of.  There 
are  especially  these  three  sorts.  1.  The  impurity  and  sin  of  our 
nature.  2.  The  impurity  and  filthiness  of  our  hearts  and  thoughts. 
8.  The  impurity  and  filthiness  of  our  life  and  practice,  especially 
living  under  the  gospel. 

(  1.  )  As  for  the  pollution  of  our  nature.  This,  it  is  evident,  many 
never  thought  of,  never  were  convinced  of,  never  challenged  them- 
selves for ;  and  yet  it  is  a  great  predominate  root-sin :  and  if  it  be 
not  removed  we  are  filthy  still.  Now,  in  order  to  fasten  a  convic- 
tion of  the  greatness  pf  this  pollution  of  our  nature,  consider  the 
greatness  of  it  in  these  particulars. 

1.  That  when  the  leprosy  and  contagion  is  universal  and  over- 
spreading, then  it  must  be  great :  but  so  it  is  here ;  the  pollution, 
,and  defilement,  and  sin  of  our  nature,  is  an  imiversal  leprosy,  it 
overspreads  all  our  faculties ;  our  understanding,  will,  aflfections, 
reason,  conscience,  memory,  and  all  are  defiled ;  become  altogether 
filthy :  we,  being  conceived  in  sin,  and  brough  forth  in  iniquity, 
are  nothing  by  nature,  but  a  body  of  sin  and  death. 

2.  When  the  leprosy  and  contagion  is  so  great,  in  an  house,  that 
nothing  will  help  against  it,  but  the  pulling  down  of  the  house;  then 
the  leprosy  must  be  very  great:  but  so  it  is  here,  the  sin  of  our  nature 
is  such,  that  nothing  will  cure  it,  but  the  pulling  down  of  the 
house.  Some  think  to  mend  the  house  by  education :  but  all  the 
lime  and  mortar  of  acquired  parts  and  accomplishments  will  not 
do,  unless  the  nature  be  renewed  by  regeneration :  and  even  after 
regenerated,  his  leprosy  breaking  out,  nothing  will  wholly  remove 
it  but  death's  pulling  down  the  house  entirely. 

3.  Consider,  that  sin  which  is  most  unwearied,  and  which  a  man 
is  most  unwearied  in  the  pursuit  of,  that  must  needs  be  very  great : 
but  such  is  the  sin  of  our  nature,  it  is  most  unwearied,  as  the 
fountain  is  unwearied  in  sending  up  water.  A  man  may  be  wearied  in 
drawing  up  water  out  of  the  fountain ;  but  the  fountain  is  not  wearied 
in  bubbling  up  water :  so,  a  man  may  be  wearied  in  sinful  actions ;  but 
sinful  nature  is  never  weary.  A  man  may  be  wearied  with  looking  to 
some  particular  object ;  but  his  eye  is  never  wearied  readily  with 
seeing  and  looking ;  because  it  is  natural  for  the  eye  to  see :  so,  a 
man  may  be  wearied  with  some  particular  sin ;  but  the  natural 
man  is  never  weary  with  sinning,  because,  it  is  so  natural  for  him 
to  sin. 

4.  Consider,  that  this  sin  that  is  the  ground  of  all  our  relapses 
and  returns  to  sin,  must  needs  be  very  great    Now,  what  is  the 
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ground  of  all  our  relapses  and  returns  to  sin,  after  all  our  repent- 
ance and  reformation  ?  Even  our  nature,  or  the  sin  of  our  nature. 
Suppose  water  be  heated  and  wanned,  it  cools  again;  heat  it  again, 
and  it  cools  again ;  why  ?  Because  coldness  is  its  nature:  and  so^ 
why  do  men  return  again  and  again  to  sin,  after  all  their  repent- 
ance and  reformation  ?  why  ?    It  is  their  nature. 

5.  That  sin  that  is  least  lamented,  and  whereby  our  other  sins 
are  most  excused,  must  be  a  great  sin.  Now,  of  all  sins,  the  sin 
of  our  nature  is  least  lamented ;  and  thereby  our  other  sins  are 
most  excused.  Bear  with  me,  for  it  is  my  nature;  I  am  passionate, 
but  it  is  my  nature ;  I  am  so  and  so  disposed,  but  it  is  my  nature : 
men  excuse  themselves  by  it ;  and  hence  it  is  not  lamented,  it  is 
not  mourned  over. 

6.  That  pollution  that  is  most  predominant,  must  be  a  great  pol- 
lution :  now,  the  sin  of  the  nature  is  the  pollution  that  is  most  pre- 
dominant. Many  marks  have  been  assigned  of  the  predominant 
sin ;  and  some  actual  sin  may  reign  above  other  sins.  But  the 
sin  of  the  nature  is  the  predominant  sin :  it  is  the  sin  that  reigns 
unto  death,  Rom.  v.  21 — O  then  take  home  the  conviction  of  this 
sin :  and  seek  to  have  it  broken  in  the  power  of  it. 

(  2. )  The  impurity  and  pollution  of  our  hearts  and  thoughts  is 
what  we  are  to  take  with,  and  be  convinced  of.  Alas  1  how  little 
is  the  impurity  of  the  heart  bewailed  1  Many  think  their  thoughts 
are  free :  but  before  God  they  are  not  free ;  but  bound  to  obedience 
to  his  law,  who  searches  the  heart  and  tries  the  reins,  to  give  every 
man  according  to  his  ways,  and  according  to  the  fruit  of  his  doings; 
and  even  according  to  the  doing  of  his  heart :  for  the  thoughts  are 
the  deeds  of  the  heart ;  and  it  is,  indeed,  deceitful  above  all  things, 
and  desperately  wicked,  Jer.  xvii.  9,  10.  Now,  the  sin  and  pollu- 
tion of  the  heart  is  great,  if  you  consider  these  following  particu- 
lars. 

1.  The  sin  that  is  most  incurable,  is  a  great  sin :  but  the  sin  of 
the  heart  is  a  most  incurable  sin.  As  a  secret,  hidden  wound  within- 
the  body,  or  a  disease  within  the  bowels,  is  the  most  incurable :  And- 
such  are  the  sins  of  our  thoughts,  and  the  plagues  of  our  hearts.^ 
We  need,  therefore,  to  know  the  plague  of  our  hearts  and  to  b^ 
convinced  of  it. 

2.  The  sin  that  is  a  parent  to  other  sins,  must  needs  be  verp 
great :  now,  sinful  thoughts  are  the  parents  of  sinful  actions,  both — 
in  the  godly  and  imgodly. — ^In  the  godly :  as  in  the  case  of  Abra— 
ham.  Gen.  xx.  11, 12,  "I  thought  surely  the  fear  of  God  ia  not^ 
in  this  place ;"  and  therefore  I  said,  "  She  is  my  sister."    She 
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indeed  his  sister,  and  he  lied  not  in  saying  so:  but  he 
dissembled,  and  hid  the  truth,  using  an  unworthy  shift  for 
his  preservation.  And  where  began  this  'evil,  but  in  a  sinful 
thought?  I  THOUGHT  that  the  fear  of  God  had  not  been  in 
this  place. — ^In  the  ungodly,  it  is  so  likewise ;  Psal.  1.  21 ;  "  Thou 
thoughtest  that  I  was  altogether  such  an  one  as  thyself.''  The 
wicked  steal  and  lie,  and  get  drunk,  and  commit  adultery,  and  de- 
ceive, and  slander  others.  And  how  are  they  led  into  this,  but  by 
thoughts  ?  "  Thou  thoughtest  that  I  was  altogether  such  an  one 
as  thyself." 

8.  By  sinful  thoughts  our  formerly  committed  sins,  that  were 
dead,  are  revived  again,  and  have  a  resurrection  by  our  bosom 
ones ;  by  our  contemplating  the  same  with  delight.  As  the  witch 
at  Endor  called  up  Samuel  that  was  dead ;  so,  a  delightful  thought 
calls  up  a  sinful  action,  that  was  dead  before.  Hereby  our  sins, 
that  were  in  a  manner  dead  before,  are  revived,  and  have  a  resur- 
rection. 

4.  By  sinful  thoughts  a  man  may  sin  that  sin,  in  effect,  which  he 
never  did  commit  in  act ;  and  so  the  Lord  may  punish  him  for  it. 
As  the  Lord  said  to  David  in  another  case ;  Because  it  was  in  thine 
heart  to  build  me  an  house,  I  will  build  thy  house.  So  saith  God 
to  a  man,  in  a  way  of  punishment;  because  it  was  in  thine  heart  to 
do  this  evil,  though  thou  didst  it  not,  I  will  punish  thee  for  it.  By 
the  sins  of  our  hearts  and  thoughts,  a  man  may  sin  that  sin,  in 
effect,  which  he  never  did  commit  in  act.  Christ  reckons  the  adul- 
terous thought,  adultery ;  the  malicious  thought,  murder.  Alas  1 
how  will  the  day  of  judgment  give  other  views  of  sin  than  now  we 
have,  when  the  whorish  thought  will  be  judged  whoredom ;  and 
the  adulterous  intention,  adultery;  and  the  malicious  thoughts, 
murder,  though  it  was  never  actually  committed! 

5.  By  sinful  thoughts,  a  man  doth  repent  of  his  repentance.  A 
man  sins,  and  afterwards  is  sorrowful  for  and  repents  thereof ;  and 
then  after  his  repentance,  he  thinks  on  his  sin  with  delight.  What 
is  this  but  to  repent  of  his  repentance  ?  As  by  your  repentance,  you 
are  sorrowful  for  your  sin;  so,  by  musing  on  your  sin,  with  delight, 
you  repent  of  your  repentance :  now,  is  it  not  a  great  evil  for  a 
man  to  repent  that  he  repented  ? 

6.  That  filthy  mud,  that  cannot  be  searched  to  the  bottom ;  that 
deep  mystery  of  iniquity,  that  cannot  be  sounded,  it  is  so  deep, 
must  be  be  very  great :  and  so  it  is  with  the  sin  of  the  heart ;  It 
"is  deceitful  above  all  things,  and  desperately  wicked:  who  can 
know  it  ?"  Jer.  xvii.  9.  In  a  word,  "  Out  of  the  heart  proceed  evil 
thoughts,  murders,  adulteries/'  etc.    Matt.  xv.  IS,  1^. 
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(  8. )  The  imptirity  and  pollution  of  our  liyes  and  praotidQi^ 

especially,  under  the  gospel,  is  what  we  are  to  take  with,  and  be 
convinced  of.    And  sins  under  the  gcwpel,  are  great  sins.     Why? 

1.  Sins  under  the  gospel,  are  sins  against  the  remedy :  and  of 
all  sins,  sins  against  the  remedy  are  the  greatest  The  great  rem- 
edy against  sin,  is  the  gospel  of  the  grace  of  God ;  the  good  news 
of  a  crucified  Christ,  a  Saviour,  whose  name  is  Jesus,  because  he 
saves  his  people  from  their  sin.  The  promises  are  the  remedy  also: 
and  therefore,  to  sin  under  the  gospel,  is  to  sin  against  the  remedy ; 
yea,  it  is  a  sinning  against  the  greatest  obligations  of  mercy  and 
grace  that  are  ofiered :  and  so,  by  our  sinning  against  these,  we  en- 
gage the  very  mercy  and  grace  of  God,  our  greatest  friends,  to 
become  our  greatest  adversaries. 

2.  The  more  repugnancy  there  is  between  the  sin  and  the  sinner, 
the  greater  is  the  sin  :  even  as  it  is  worse  for  a  judge  to  be  unjust, 
than  another  man.  Now,  there  is  here  a  great  repugnancy  between 
the  gospel,  and  the  man  that  sinneth  under  the  gospel ;  for  he  pro- 
fesses the  contrary. 

3.  Sin  under  the  gospel,  is  the  most  hurtful  and  mischievous, 
both  to  ourpelves  and  others.     To  ourselves:  as  poison  that  is- 
taken  in  wine,  or  something  that  is  warm,  is  the  most  venemous ; 
so,  sin  under  the  gospel  is  the  deadliest  poison :   why  ?  because  it^^ 
is  warmed  with  gospel  heat.     And  to  others  it  is  hurtful ;  because 
they  are  the  more  hardened  thereby. 

4.  Sin  under  the  gospel  is  most  deceitful,  having  specious  pre 
tences  and  defences ;  and  so  it  is  the  worse.    A  man  under  the^ 
gospel  hath  readily  many  shifts  for  his  sins ;  many  distinctions  U^ 
palliate  his  sin ;  much  knowledge  to  cover  his  sin.    And  by  thisu 
knowledge,  perhaps,  he  is  able  to  defend  his  sin,  by  many  dis-- 
tinctions :  as,  that  it  is  a  sin  of  infirmity ;  it  is  an  occasion  for^ 
grace  and  mercy  to  abound ;   and  many  such  ways  may  grace  b^ 
abused  to  the  encouraging  of  sin.    Now,  those  bred  imder  the  gos— 
pel,  are  able  to  defend  themselves  by  knowledge  fetched  from  th^ 
gospel ;  therefore  they  are  the  worst. 

5.  Sins  under  the  gospel  throw  contempt  upon  the  great  things 
of  God :  even  the  glory  of  God,  the  grace  of  God,  offered  in  th^ 
gospel.  And  how  great  is  that  sin  that  casts  contempt  upon  th^ 
greatest  love,  the  richest  mercy,  the  sweetest  offers,  and  upon  the 
great  salvation ! 

6.  Sin  under  the  gospel  is  the  most  dangerous  sin ;  and  there- 
fore it  is  great.  ''  How  shall  we  escape,  if  we  neglect  so  great 
salvation?"  Heb.  ii.  8.    He  that  sinneth  under  the  gospel,  cannot 
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*^  at  80  cheap  a  rate  as  others  though  he  sins  the  very  same  sins 

"^t  others  commit,  who  are  not  under  the  gospel.    Why  ?   He 

^at  knoweth  his  master's  will,  and  doeth  it  not,  shall  be  beaten  with 

^*^^y  stripes. — O  Sirs,  be  convinced  of  these  sins,  and  the  evil  of 

**^«m :  the  sin  of  your  nature,  the  sin  of  your  heart,  and  the  sin  of 

your  way  under  the  gospel ;  for  they  are  great  sins  and  impuri- 

[  2.  ]  I  would  produce  some  witnesses,  for  proving  of  the  great 
"Want  of  purity,  whether  total  or  partial.  Many  witnesses  may  be 
brought  in  to  prove  the  charge. 

1.  The  first  witness  is  the  power  and  prevalence  of  sin.  Where 
m  is  up,  holiness  is  down.  Are  sins  and  corruptions  as  many  and 
as  strong  with  you,  as  they  were  ten,  twenty,  or  thirty  years  ago, 
notwithstanding  of  all  the  means  you  have  enjoyed,  and  sermons 
you  have  heard,  and  engagements  you  have  made?  The  power 
of  sin  doth  witness  and  evidence  either  the  want  or  weakness  of 
purity. 

3.  The  third  witness  is  the  easy  and  frequent  falling  before 
temptation  and  motions  to  sin.  When  temptation  touches,  it 
takes.  No  sooner  are  you  tempted  than  you  are  conquered.  Does 
not  this  discover  the  want  of  purity ;  and  that  it  is  either  wholly 
wanting,  or  at  a  low  ebb  ?  Those  that  were  eminent  in  holiness, 
in  scripture,  were  eminent  in  resisting  temptation;  as  Joseph, 
Daniel,  and  others.  When  a  man  needs  little,  or  has  no  tempta- 
tion to  lead  him  to  sin,  it  witnesseth  against  him,  that  he  is  im- 
pure. 

4.  The  fourth  witness  is  fears  and  faintings  in  a  day  of  adversi- 
ty;  "If  thou  faint  in  the  day  of  adversity,  thy  strength  is  small," 
Prov.  xxiv.  10.  Do  you  fret  under  affiction,  or  faint  under  ad- 
versity ?  That  is  an  evidence  of  the  want  of  purity,  and  the  weak- 
ness of  grace. 

5.  The  next  witness  is  barrenness  and  soul-leanness ;  Isa.  xxiv. 
16,  "  I  said.  My  leanness,  my  leanness ;  woe  xmto  me  I"  Look  to 
them  that  have  my  grace,  and  see  what  poor  and  lean  graces  they 
have :  how  little  faith,  how  little  love,  how  little  zeal,  how  little  re- 
pentance, how  little  knowledge ;  how  much  xmbelief,  how  much  ig- 
norance, how  much  untendemess  in  their  walk,  how  much  neglect 
of  duty,  how  much  of  a  legal  spirit  in  duty,  etc. ;  how  much  lax- 
ness  of  principle,  and  levity  of  spirit ;  how  much  pride  of  duty,  how 
much  pride  of  preaching,  pride  of  praying ;  how  much  apostacy, 
TinstedfEtstness,  and  imconstancy :  the  goodness  of  many  is  like  the 
morning  doud,  and  early  dew,  that  passeth  away. 
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6.  Another  witness  is  indifferency.  The  great  indifferency  that 
is  among  many  professed  Christians,  shews  their  want  of  purity: 
they  are  indifferent  whom,  and  wliat  they  hear;  indifferent  wheth- 
er they  perform  duty  or  not ;  whether  they  attend  ordinances  or 
not :  Galio  cared  for  none  of  these  things.  Surely,  where  there  is 
much  indifferency,  there  is  little  holiness,  little  purity. 

7.  The  seventh  witness  is  gross  immorality.  And  here,  will  not 
the  gross  abominations  of  the  day  and  generation,  and  of  the  can- 
gregation  witness  against  them,  that  they  are  not  washed  from 
their  filthiness? — Is  the  drunkard  washed  from  his  drunkenness? 
Is  the  whoremonger  washed  from  his  whoredom  ?  Is  the  adulterer 
washed  from  his  adulteries  ?  Is  the  malicious  man  washed  from 
his  malice  ? — Are  not  many  become  shameless  in  sinning,  when 
the  Lord  is  calling  for  mourning  ?  "  And  in  that  day  did  the  Lord 
Qrod  of  hosts  call  to  weeping  and  to  mourning,  and  to  baldness, 
and  to  girding  with  sackcloth :  And,  behold  joy  and  gladness,  slay- 
ing oxen,  and  killing  sheep,  eating  flesh,  and  drinking  wine :  let  us 
eat  and  drink ;  for  to-morrow  we  shall  die,"  Isa.  xxii.  12,  18. 
There  were  a  pack  that  made  a  jest  of  dying,  and  made  a  mock  of 
a  future  state :  "  Let  us  eat  and  drink ;  for  to-morrow  we  shall  die :" 
if  we  must  have  a  short  life,  let  us  have  a  merry  one.  Here  is 
atheism  rampant ;  denial  of  a  future  state  lying  at  the  root  of  their 
brutal  sensuality. — Many  discover  their  gross  immorality  by  mock 
confession :  like  the  French  king  that  carried  a  crucifix  in  his  hat; 
and  when  he  had  done  any  thing  amiss  he  would  kiss  that,  as  a 
sufficient  atonement.  Many  who  call  themselves  Christians,  when 
they  have  committed  any  gross  sin,  they  confess  it,  with  a  God 
forgive  me ;  returning  with  the  dog  to  the  vomit. — They  evidence 
their  immorality  by  their  unreproveableness ;  as  is  manifest  fix>m 
their  carriage  to  them  that  admonish  them :  do  they  count  them 
their  best  friends  ?  Nay,  their  heart  rises  and  rages  against  them. 
How  stand  they  affected  towards  the  word,  when  it  reproves  them, 
and  rubs  upon  their  lusts,  and  crosses  their  delights  ?  They  coimt 
it  enmity  and  folly. — They  evidence  their  gross  immorality  by 
their  filthy  commimications,  and  filthy  conversations,  Col.  iii.  8. 
2  Pet.  ii.  7. 

8.  The  eighth  witness  is  carelessness  about,  and  contempt  of 
the  means  of  purity.  Doth  the  neglect  of  the  means  of  purity 
witness  against  you?  For  example,  prayer  is  a  mean;  secret 
prayer,  social  prayer,  family  prayer,  fellowship  prayer:  do  you  live 
in  the  neglect  of  these  ?  Yea :  then  doth  not  this  witness  your 
impurity? — The  word  ia  a  mean:  hearing  the  word  attentively, 


OOSPBL    PUBITT.  285 

reading  the  word  diligently,  hiding  the  word  in  your  heart  care- 
fully, like  David ;  Thy  word  have  I  hid  in  m^^  heart,  that  I  might 
not  sin  against  thee.  Now,  what  diligent  use  do  you  make  of  the 
word?  Are  you  careless  in  hearing,  especially  on  week-days, 
notwithstanding  of  covenient  opportunity?  Are  you  careless  in 
reading  the  Bible  from  Sabbath  to  Sabbath  ?  Why,  the  very  dust 
of  your  Bibles  will  witness  against  you.  I  have  read  of  one,  that 
presented  Antipater,  the  king  of  Macedon,  with  a  book,  that 
treated  of  happiness ;  he  refused  it,  saying,  I  am  not  at  leisure. 
Many  have  the  book  by  them ;  yea,  presented  to  them  by  Christ, 
that  treats  of  everlasting  happiness,  but  they  slight  the  present :  I 
am  not  at  leisure,  say  they.  They  have  opportunity  of  hearing 
the  word  opened  on  week-days,  as  well  as  Sabbath-days ;  but  they 
are  not  at  leisure.  They  have  means  of  knowledge,  diets  of  cate- 
chising, for  clearing  the  same  word ;  but  they  are  not  at  leisure. 
They  have  many  precious  seasons  of  grace,  seasons  of  prayer, 
seasons  of  duty ;  but  they  are  not  at  leisure.  They  take  leisure  to 
their  own  work,  their  wordly  work;  yea,  for  idle  conversation: 
but  they  have  no  leisure  for  Q-od's  worl^  their  soul's  work,  eternal 
work. 

What  I  are  not  these  things  so  many  witnesses  against  you, 
that  you  are  impure  ?  I  might  produce  multitudes  of  more  witnes- 
ses ;  but  by  the  mouth  of  two  or  three  witnesses,  every  truth  shall 
be  confirmed :  and  these  witnesses  that  I  have  adduced  at  the  time, 
are  sufficient  for  proving  the  charge.  0  then,  wUl  you  take  with 
the  reproof;  and  take  home  the  conviction  of  your  impurity  and 
onholiness  ? 

I  shall  close  with  two  advices,  in  order  to  deliver  you  from  this 
impurity  that  prevails. 

Advice  1.  Seek  after  the  knowl^ge  of  Christ,  and  the  things  of 
Christ.  Knowledge  of  Christ,  in  a  saving  way  and  manner,  will 
strike  at  the  root  of  all  impurity :  for,  Beholding  his  glory,  we  are 
changed.  And  particularly,  seek  after  the  knowledge  of  this 
purity  and  sanctity,  that  I  speak  of,  in  its  agreement  with,  and 
difference  from  jastification:  for,  the  confounding  of  these  two, 
makes  many  legal  dreams  in  the  world.  Wherein  it  agrees  with 
justification,  and  wherein  it  differs,  I  have  had  occasion  formerly 
to  enlarge  up<Jn.  They  agree  thus ;  1.  In  their  efficient ;  the  God 
that  justifies,  is  also  the  God  that  sanctifies.  2.  In  their  end ;  they 
are  both  for  the  glory  of  God.  3.  In  their  subject ;  the  elect 
nnner  believing :  the  man  that  is  justified,  is  also  the  man  that  is 
sanctified.  4.  In  the  instrument,  namely,  faith.  Though  in  divers 
respects  we  are  justified  by  &ith,  and  also  sanctv&ed  Vy^  iab\\)ti)  ot 
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purified :  yet,  in  jnstiflcationi  fiEdth  justifieB  as  a  passiye  instmmen'Cr^ 
as  a  vessel  receiving  the  water ;  in  sanctification,  faith  sanctifies^ 
and  purifies  as  an  active  instnunent,  as  a  root  and  a  spring  bubbling 
up  the  water. — In  justification,  fiuth  is  a  hand  receiving,  a  receiv^— 
ing  hand:  in  sanctification,  it  is  a  working  hand. — Also,  justifi- 
cation is  first,  in  order  of  nature ;  sanctification  is  next :  as  tb^ 
good  tree  is  before  the  good  fruit — ^In  justification  a  man  i^ 
reckoned  righteous;  in  sanctification,  he  is  made  righteous:  in. 
justification,  he  is  declared  righteous,  by  a  judicial  sentence ;  in. 
sanctification,  he  is  fashioned,  and  made  righteous,  and  holy,  by  a 
spiritual  change. — ^In  justification,  I  have  Christ  for  the  Lord  my 
righteousness;  in  sanctification,  £  have  him  for  the  Lord  my 
strength.    Our  righteousness  for  justification  is  in  him,  as  the 
author  and  worker  of  it:  our  strength  for  sanctification  is  in 
him,  as  the  root  and  fountain  of  it,  from  whence  it  is  communicated 
to  us. — In  justification,  he  works  all  our  works  for  us,  and  we  do 
nothing:   in  sanctification,  he  works  all  our  work  in  us;  and 
makes  us  do,  while  he  worketh  in  us  both  to  will  and  to  do. 

Advice  2.  Having  thus  been  brought  by  the  knowledge  of  Christ 
and  his  grace,  to  a  renewed  state,  then,  pursue  your  spiritual  ene- 
mies and  lusts,  and  be  daily  throwing  stones  at  them,  till  they  be 
killed.  I  allude  to  1  Sam.  xvii.  40,  where  David,  in  defeating 
Goliah,  took  five  smooth  stones  out  of  the  brook,  and  cast  at  him. 
In  allusion  to  this,  I  will  tell  you  of  five  stones  that  you  should 
daily  cast  at  your  lusts.  (  1. )  The  stone  of  instituted  means,  and 
appointed  ordinances.  Is  prayer  a  mean  ?  Is  the  word  a  mean? 
Use  these  means  in  the  Lord's  strength.  (  2. )  The  stone  of  scrip- 
tural arguments ;  such  as  Joseph's  argument ;  Shall  I  do  this  great 
wickedness,  and  sin  against  God  ?  David's  argument ;  Shall  I  do 
so  and  so  ?  Then  would  I  offend  the  generation  of  the  righteous. 
(  3.  )  The  stone  of  gospel  promises :  such  as  that ;  I  will  sprinkle 
clean  water  upon  you,  and  ye  shall  be  clean.  I  will  give  you  a 
new  heart,  and  a  new  spirit,  &c.  Having  these  promises,  let  m 
^  cleanse  ourselves  from  all  filthiness  of  flesh  and  spirit.  Plead  the 
promises,  and  cry  for  the  grace  promised.  (  4. )  The  stone  of 
Christ's  mediation  and  prayer ;  John  xviL  15,  17,  "  Sanctify  them 
through  thy  truth :  thy  word  is  truth."  While  they  are  in  the 
world,  keep  them  from  the  evil  of  it.  Improve  the  intercession  of 
Christ.  (  5.  )  The  stone  of  Christ's  death  and  passion.  His  cruci- 
fixion is  that,  in  the  virtue  whereof  sin  is  crucified.  Improve  his 
death,  and  look  for  virtue  to  come  from  thence. — Look  to  the  Lord 
for  grace  and  skill  to  oast  these  stones  into  the  head  of  Goliath. 


SERMON   X. 

THS  NATUBE  AND  EXGELLENCT  OF 

Gospel  Purity. 

(continuation.) 

"There  is  a  generation  that  are  pare  in  their  oum  eyes,  and  yet  is  not 
wash/edfrom  their  fiUhinessy — ^Pbov.  ^fg^f.  12. 

CiVlLiTr  is  a  very  comely  thing;  but  if  it  be  not  attended  with 
anctity,  it  but  gilds  a  man  over,  and  is  not  true  gold.  A  man 
lay  have  civility,  and  civil  honesty,  and  yet  go  to  hell :  but 
anctity  and  purity  is  the  beginning  of  heaven.  The  one  is  not 
bove  the  sphere  of  nature ;  the  other  is  supernatural :  for  as  the 
Eirth  naturally  can  bring  forth  grass,  but  cannot  bring  forth  com, 
xcept  it  be  plowed  and  sown ;  even  so,  any  man  may  naturally  be 
ivil,  but  he  cannot  attain  to  any  life  of  grace,  or  true  holiness, 
xcept  God  plow  up  the  fallow  ground  of  the  heart,  sow  the  seed 
>f  grace,  and  make  it  take  root  downward,  and  bring  forth  fruit 
tpward.  Therefore,  trust  not  to  common  civility  and  sobriety, 
fhatever  external  comeliness  and  excellency  be  in  it ;  but  rather 
)e  afraid  of  it,  lest  you  mistake  it  for  real  grace :  why,  because  the 
ober  devil  carries  more  to  hell,  than  the  profane  devil ;  for  the 
)rofane  man,  being  in  a  dirty  way  to  hell,  he  is  sooi^er  convinced 
)f  his  filthiness  and  misery,  and  more  readily  reclaimed :  but  the 
livil  man  being  in  a  more  cleanly  way  to  hell,  is  so  conceited  with 
in  opinion  that  he  has  grace  already,  that  it  is  harder  to  bring  him 
10  true  repentance.  "  There  is  a  generation  that  are  pure  in  their 
)wn  eyes,  and  yet  is  not  washed  from  their  filthiness. 

It  is  a  very  sad  and  a  very  dreadful  thing  for  people  to  be 
dreaming,  that  they  are  going  to  heaven,  and  fancying  that  they 
are  in  very  good  terms  with  God,  and  yet  are  in  the  straight  road 
to  hell,  having  God  for  their  enemy,  and  enemies  to  God; 
Enemies  in  their  minds  by  wicked  works.    Yea,  there  are  many 
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Buch,  that  if  ministers  deal  plainly  with  them,  and  tell  them  that 
they  are  enemies  to  God,  and  never  bid  a  spark  of  true  love  to 
him ;  all  that  we  get  of  them,  is  God  forbid ;  we  hope  it  is  other- 
wise :  or  else,  say  they.  We  hope  it  will  be  otherwise,  and  God 
will  have  mercy  on  ns :  and  so  there  is  no  more  of  it,  they  remain 
hardened  in  their  enmity,  and  yet  hardened  in  a  vain  imagination, 
that  all  is  well.  O  Sirs,  if  that  be  your  case,  will  you  let  the 
word  of  God  sink  into  your  conscience,  for  conviction.  "  There  ifl 
a  generation  that  are  pure  in  their  own  eyes,  and  yet  is  not  washed 
from  their  filthiness."    I  now  come. 

To  another  use  of  the  doctrine,  which  shall  be  for  trial  and  ex- 
amination. Examine  and  try  whether  or  not  you  have  any  share 
of  this  gospel  purity :  whether  or  not  you  be  washed  from  your 
filthiness.  It  is  a  matter  of  great  moment  that  you  are  called  to 
enquire  into.  God  calls  you  to  examine  yourselves,  and  prove 
your  ownselves :  and  seeing  purity  and  .holiness  is  the  great  pre- 
parative for  everlasting  happiness,  a  mistake  in  your  search  may 
make  you  miserable  to  all  eternity.  I  shall  here,  1.  Offer  some 
negative  characters,  pointing  out  those  that  are  not  washed  from 
their  filthiness.  2.  Some  positive  evidence  by  which  we  may  try, 
whether  or  not  we  be  washed  from  our  filthiness,  and  partake  of 
this  gospel  purity,  which  we  have  held  forth  in  the  nature,  neces- 
sity and  excellency  thereof 

[  1.  ]  We  are  to  offer  some  negative  characters,  pointing  out 
those  that  are  not  washed  from  their  filthiness,  but  are  filthy  still. 
Upon  the  last  use,  I  offered  several  witnesses  to  be  produced  for 
testifying  the  impurity  of  the  day  we  live  in ;  and  shall  not  resume 
what  I  said,  but  offer  some  things  further,  by  which  we  may  try 
how  impure  we  are  and  the  generation  is.  And,  though  some  of 
the  particulars  I  am  to  mention  may  take  place,  in  some  measure, 
with  the  godly  that  are  washed,  yet  those  who  are  under  the  power 
of  these  evil^  the  unmortified  power,  unlamented  and  unrepented 
dominion  thereof,  were  never  washed  from  their  filthiness:  the 
text  says,  There  is  a  generation  that  are  not  washed  from  their 
filthiness,  though  yet  they  are  pure  in  their  own  eyes,  and  self- 
conceited,  which  is  the  particular  sin  that  I  reserve  to  be  spoken  to  in 
the  third  and  last  doctrine :  and  therefore  shall  not  insist  upon  it 
here.  But,  you  see^  besides  this,  all  other  sins  and  abominations, 
and  impurities  are  included  in  the  text ;  and  therefore  it  gives  ns 
occasion  to  speak  of  all  manner  of  sin,  while  it  says.  There  is  a 
generation  that  is  not  washed  from  their  filthiness. 

1.  There  is  a  generation  of  atheists,  that  neither  fear  God  nor 
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regard  man :  they  say  in  their  heart,  There  is  no  God ;  and  vainly 
wish  there  were  none.  TUfere  is  a  generation  of  deists,  which  is 
but  a  second  edition  of  atheism,  whereby  the  providence  of  God  is 
denied ;  and  so  the  God  of  providence  blasphemed :  but  beside  the 
gross,  contracted,  and  almost  professed  atheism  of  many,  what  a 
huge  generation  is  there,  that  was  never  purged  from  their  natural 
atheism !  And  though  they  would  take  it  ill  to  be  called  atheists, 
ore  evidently  and  practically  so,  while,  though  they  profess  to  know 
God,  yet  in  works  they  deny  him.  Surely  these  are  not  purged 
from  their  filthiness. 

2.  There  is  a  generation  of  ignorant  persons,  that  know  not  God, 
know  not  religion,  know  not  the  principles  of  Christianity ;  they 
are  grossly  and  stupidly  ignorant,  notwithstanding  the  means  of 
knowledge :  they  are  artfully  ignorant,  neglecting  opportunities  of 
instruction.  They  are  ignorant  of  Christ,  and  the  way  of  salva- 
tion through  him :  ignorant  both  of  law  and  gospel ;  the  covenant 
of  works  and  covenant  of  grace.  Are  these  washed  from  their 
filthiness  ?  No ;  It  is  a  people  of  no  understanding,  saith  God ; 
therefore  he  that  made  them,  will  not  have  mercy  upon  them ;  and 
lie  that  formed  them  will  shew  them  no  favour.  And  beside  the 
grossly  ignorant,  there  is  a  generation  that  hath  a  smattering  of 
knowledge,  some  notional  views  of  gospel  mysteries:  but  they 
never  had  the  eyes  of  their  understandings  opened ;  the  God  of 
this  world  having  blinded  their  eyes :  My  people  are  destroyed  for 
lack  of  knowledge.  They  are  not  washed  from  their  filthiness ; 
no :  the  ignorant  person  is  filthy  still. 

3.  There  is  a  generation  of  mockers,  that  despise  all  things,  se- 
rious and  sacred.  If  they  come  to  church  to  attend  ordinances, 
they  but  slight  and  despise  these  ordinances  in  their  hearts.  K 
they  hear  a  preaching,  they  but  despise  and  contemn  the  word  that 
they  hear,  and  know  not  what  it  is  to  hear  to  edification.  K  pub- 
lic prayers  be  offering  up,  they  but  despise  the  same ;  their  eyes 
are  roving,  and  they  know  not  what  it  is  to  join  in  prayer  with 
their  souls.  If  public  psalms  be  a  singing,  they  despise  that  piece 
of  worship,  and  can  sit  with  their  mouths  close,  when  the  mouths 
of  others  are  opened,  to  sing  praises  to  God.  I  have  sometimes 
observed,  with  regret,  how,  while  the  congregation  were  professing 
at  least,  to  praise  God  with  open  mouth,  some  will  sit  with  such  a 
close  mouth,  as  if  they  were  openly  professing  that  they  despised 
and  contenmed  that  heavenly  exercise.  They  that  love  not  to  join 
with  a  congregation  on  earth,  to  praise  God,  how  unfit  are  they  for 
joining  with  the  heavenly  company,  whose  exercise  is  to  praise 
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him  for  erer? — ^There  is,  I  say,  a  generation  of  mockers  and  do- 
spisers  ;  and  some  that  slight  and  despise  ordinances  altogether,  of 
whom  God  saith,  Behold,  ye  despisers,  wonder,  and  perish.  Sm^y 
these  are  not  washed  from  their  filthiness. 

4.  There  is  a  generation  of  hypocrites  and  formalists,  that  snrdy 
are  not  washen  from  their  filthiness,  that  make  a  fashion  of  read- 
ing, and  hearing,  and  praying,  and  praising,  and  singing ;  and  rest 
satisfied  with  the  external  performance  of  duty,  and  were  never 
acquainted  with  the  love,  the  power,  the  life  of  religion ;  that  have 
a  name  to  live,  but  are  dead.  Wo  to  you  hypocrites  I  for  ye  make 
clean  the  outside ;  but  are  not  washen  from  your  internal  filthiness: 
you  are  as  whited  sepulchres,  having  a  fair  outside ;  but  within  are 
full  of  rottenness  and  putrefaction, 

5.  There  is  a  generation  of  legalists  and  moralists :  they  go  about 
to  establish  a  righteousness  of  their  own,  and  will  not  submit  to 
the  righteousness  of  God.  They  are  your  pretenders  to  works, 
and  holiness,  and  righteousness ;  but  discover  their  want  thereof 
by  their  estrangement  from,  and  ignorance  of  the  righteousness  of 
Christ.  They  seek  heaven  in  a  legal  way :  they  "  seek  to  enter  in, 
and  shall  not  be  able,"  Luke  xiii.  24.  They  seek  salvation,  but 
they  seek  it  not  by  faith ;  but,  as  it  were,  by  the  works  of  the  law. 
They  pretend  respect  to  the  law,  and  yet  aflfront  it  by  revising  the 
only  law-biding,  law-fulfilling  righteousness  of  Christ.  They  profess 
holiness,  and  yet  are  not  washed  from  their  filthiness ;  for  they  are 
imder  the  law.  For  that  word.  Sin  shall  not  have  dominion  over 
you ;  for  you  are  not  under  the  law,  but  under  grace,  ma.y  be  read 
just  backward,  with  respect  to  them :  Sin  shall  have  dominion 
over  them,  because  they  are  not  under  grace,  but  under  the  law. 

6.  There  is  a  generation  of  superstitious  worshippers  and  cere-  . 
mony-mongers,  who  will  worship  God  in  ways  not  enjoined  in  his 
word.  A  heathen  Socrates  would  say,  "  God  will  be  worshipped 
with  that  kind  of  worship  which  himself  hath  commanded  :"  and 
surely,  those  that  profess  themselves  Christians  should  fear  and 
learn.  Now,  I  not  only  here  mean,  all  gross  superstition,  of  what- 
soever sort,  but  all  impurity  of  worship.  Surely  they  are  not 
washen  from  their  filthiness,  who  have  no  concern  upon  their 
hearts  to  stand  up  for  the  purity  of  religion,  in  its  worship  and  or- 
dinances, in  opposition  to  all  mixtures  and  corruptions  whatsoever. 
Nothing  exasperates  a  holy  God  more  than  this,  that  there  should 
be  defilements  in  his  worship ;  for  mixture  in  his  worship,  not  only 
crosses  his  command,  but  impeaches  his  wisdom,  as  if  we  should 
supply  the  defects  of  his  word,  by  our  inventions :  therefore,  God 
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oondenms  it  as  will- worship,  saying,  Tbeir  fear  toward  me,  or  their 
worship  of  me,  is  taught  bj  the  precepts  of  men,  Isa.  zxix.  18. 
CoL  iL  22,  28.  In  a  word,  it  makes  God's  worship  a  vain 
worship ;  "In  vain  they  do  worship  me,  teaching  for  doctrines  the 
csommandments  of  men,"  Matt.  xv.  9.  As  mixing  copper  with  gold 
iebaseth  the  metal,  it  cannot  pass:  therefore,  God  giveth  that 
awfdl  certification,  Eev.  xxii.  18,  19 ;  **  For  I  testify  unto  every 
man  that  heareth  the  words  of  the  prophecy  of  this  book,  K  any 
man  shall  add  unto  these  things,  God  shall  add  unto  him  the 
plagues  that  are  written  in  this  book :  And  if  any  man  shall  take 
away  from  the  words  of  the  book  of  this  prophecy,  God  shall  take 
away  his  part  out  of  the  book  of  life,  and  out  of  the  holy  city,  and 
firom  the  things  which  are  written  in  this  book." 

7.  There  is  a  generation  of  erroneous  persons ;  that  err  in  heart, 
and  err  in  practice,  and  err  in  principle.  Some  have  no  principles 
at  all,  but  Latitudinarian ;  they  are  anything  you  please.  Others 
are  of  abominable  and  corrupt  principles,  subversive  of  the  gospel, 
and  destructive  to  pure  religion  and  undefiled.  It  was  an  old 
principle  long  ago,  which  is  yet  living,  "  That  the  doctrine  of  free 
grace,  and  justification  by  faith,  without  the  works  of  the  law,  was 
an  adversary  to  the  law  of  Moses  and  to  holiness."  No  wonder 
then,  that  some  have  this  doctrine  to  defend  against  such  a  charge, 
when  Christ  himself  had  this  ado ;  I  am  not  come  to  destroy  the 
law  but  to  fulfil  it.  It  is  a  day  of  error ;  and  to  speak  of  all  the 
errors  that  are  like  to  be  imbibed  and  drunk  in,  were  a  task  not  to 
be  managed  in  a  passing  word,  but  woidd  take  much  time.  Pollu- 
tion in  principle,  is  a  great  pollution :  and  where  the  err^r  ia  in 
fundamentals,  surely  the  person  is  not  washed  &om  his  filthi- 
ness. 

8.  There  is  a  generation  that  makes  no  manner  of  bonds  of  of- 
fence :  to  offend  the  generation  of  the  righteous,  is  become  a  com- 
mon and  easy  thing  with  many  professors ;  and  yet  the  Lord  says, 
Wo  to  the  world,  because  of  offences  1  better  that  a  mill-stont  were 
put  about  his  neck,  and  he  thrown  into  the  midst  of  the  sea,  than 
to  offend  one  of  those  little  ones.  Offences  must  come ;  but  wo  to 
them  by  whom  they  come.  Surely,  these  that  have  no  regard 
whether  they  offend,  and  lay  stumbling-blocks  in  peoples'  way,  or 
not,  they  seem  not  to  be  washed  from  their  filthiness. 

9.  There  is  a  generation  that  are  drowned  in  security  and  stu- 
pidity, having  no  sense  of  sin  or  danger :  though  sin  be  eminent 
and  danger  imminent ;  they  go  on  incorrigibly,  in  their  own  evil 
Way;  and  live  securely  notwithstanding  all  the  means  of  mercv 

16 
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and  motives  of  judgment,  the  Lord  gives  for  their  recovery.  Whm 
the  language  of  providence,  and  the  alarms  thereof  cry,  Arise,  0 
sleeper,  and  call  upon  thy  God.  While  the  stormy  tempests 
threaten  the  shipwreck  of  the  church  and  state :  and  particularly 
the  storm  of  division  and  animosity  threatens  the  overthrowing 
the  church  visible ;  yet  they  sleep  on,  saying,  All  is  safe.  Yet  a 
little  sleep,  a  little  slumber,  a  little  folding  of  the  hands  to  sleep. 
When  security  is  universal,  surely  it  is  a  sign  we  are  not  washed 
from  our  filthiness. 

10.  There  is  a  generation  of  apostates,  who  begin  in  the  spirit^ 
and  end  in  the  flesh ;  that  begin,  like  Nebuchadnezzar's  image,  with 
a  head  of  gold,  but  end  with  the  feet  of  the  image,  that  were  feet 
of  clay.  Apostasy,  and  backsliding,  and  defection  are  no  rarity  ia 
our  day,  wherein  the  love  of  many  waxeth  cold ;  and  the  churcli 
hath  left  her  first  love ;  and  many  backslide  with  a  perpetual  back- 
sliding ;  and  are,  it  is  to  be  feared,  or  will  be  of  these  who  draw 
back  to  perdition.  Concerning  all  such  the  scripture  speaketh  very 
awfully :  The  backslider  in  heart  shall  be  filled  with  Ids  own  waya. 
Whoso  putteth  his  hand  to  God's  plough,  and  looketh  back,  is  not 
fit  for  the  kingdom  of  heaven.  Surely,  habitual  apostates,  who  re- 
turn with  the  dog  to  the  vomit,  and  the  sow  that  was  washed,  to 
the  wallowing  in  the  mire,  are  not  washed  from  their  filthiness.  A 
generation  that  is  making  defection  from  Qroi,  his  work,  cause,  and 
interest,  are  not  washed. 

11.  There  is  a  generation  of  lukewarm  Laodiceans,  who  are 
neither  cold  nor  hot,  whom  God  threatens  to  spew  out  of  his 
mouth ;  having  no  zeal  for  God,  no  public  spirit  to  witness  faith- 
fully for  the  cause  and  interest  of  Christ.  Instead  of  this,  carnal 
policy,  under  the  false  notion  of  prudence  and  moderation,  doth 
carry  many  off  their  feet,  while  they  follow  the  coxmsels  of  flesh' 
and  blood,  and  condemn,  reproach,  and  discourage  those  who  take 
other  measures,  and  desire  to  be  faithful.  If  any  zeal  for  the  de- 
clarative glory  of  God  appear  with  this  or  the  other  person,  in  a 
day  of  general  lukewarmness,  no  wonder  that  the  particular  per- 
son, who  would  make  any  appearance  against  the  common  defec- 
tion, be  flouted  for  singularity,  as  if  they  set  up  themselves,  and 
would  be  reckoned  eminent  beyond  all  others :  But  calumny  will 
never  make  zeal  ctdpable,  nor  lukewarmness  justifiable.  However, 
the  neutralising  temporizer  is  abominable  to  God ;  he  who  cares 
not  whether  the  ark  or  dagon  be  set  up,  whether  Christ  or  anti- 
Christ  prevail:  He  that  is  not  with  me  is  against  me,  saith  Christ 
gpon  this  head.    I  have  read  of  Anastatius  the  emperor,  that  he 
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B8y  bj  the  liand  of  God,  shot  to  death  with  a  hot  thunder-bolt, 
ifs&nae  he  was  lukewarm  in  the  catholic  cause,  and  not  zealous 
(ainst  the  Arian  faction,  which  became  so  tmiversal,  that  it  was 
id,  The  whole  world  was  turned  Arian. 

12.  There  is  a  generation  of  profane  persons,  like  Esau,  who, 
r  one  morsel  of  meat,  sold  his  birth-right.  Many,  for  a  little 
orsel  of  worldly  good,  will  sell  their  souls,  and  sell  their  heaven- 
'  inheritance.  Many,  for  fear  of  losing  any  little  outward  inher- 
ince,  or  temporal  advantage  in  the  world,  will  make  shipwreck 
'  £Edth  and  a  good  conscience.  Many  think  they  make  a  good 
orgain  at  a  public  market,  (such  as  you  have  in  view  this  week,) 
lOugh  they  cheat  their  neighbour  with  never  so  many  lies  and 
Isehoods,  in  buying  and  selling,  if  they  may  but  gain  a  little 
arldly  advantage  upon  them.  They  will  quit  with  their  con- 
ienoe,  before  they  quit  with  a  sixpence.  Surely  these  are  not 
ashed  from  their  filthiness. 

But  what  shall  I  say  7  There  would  be  no  end  of  speaking  to 
is  purpose. — There  is  a  generiation  that  have  no  care  of  their  own 
uls,  nor  the  souls  of  others:  they  are  running  &st  to  hell ;  and, 
r  their  ill  example,  drawing  their  children  to  hell  with  them ; 
eir  friends  and  neighbours  to  hell  with  them. — ^There  is  a  gener- 
ion  of  the  vile  licentious,  and  adulterers,  and  imclean  persons, 
at  go  on,  without  remorse  or  reformation;  and  to  whom  the  custom 

the  sin  hath  worn  out  the  conscience  of  the  guilt  Most  certainly 
ey  are  not  washed  from  their  filthiness. — There  is  a  generation  <rf 
unkards  and  tipplers,  that  cannot  mortify  the  lust  of  drunkenness 
ito  drunkenness :  it  is  their  right  hand  and  right  eye,  which,  because 
cannot  be  cut  off,  orpluckedout,  it  islike  to  go  tohellwiththem. 
iey  are  not  washed  from  their  filthiness. — ^There  is  a  generation 

horrid  swearers,  and  pro&ners  of  the  name  of  God,  whether 
r  broad  oaths,  or  minched  oaths ;  not  to  insist  upon  the  open 
rjury,  by  the  abominable  use  and  abuse  of  state  oaths.  0  the 
irfidy  and  perjury  of  the  nation  I  Surely  the  Lord  hath  a  contro- 
irey  with  the  inhabitants  of  the  land,  because  there  is  no  truth, 
>T  knowledge  of  God  in  the  land ;  by  swearing,  and  lying,  and 
Uing,  and  stealing,  and  committing  adultery,  they  break  out,  and 
ood  toucheth  blood ;  therefore  shall  the  land  mourn,  Hos.  iv.  1, 
8. — ^There  is  a  generation  of  liars,  who  make  no  conscience  of 
eaking  the  truth  to  their  neighbours :  They  are  of  their  father 
B  devil,  who  is  the  father  of  lies.  Are  they  washed  from  their 
thiness  ?  No :  There  shall  in  nowise  enter  into  the  New  Jerusa- 
n  any  thing  that  defileth,  or  worketh  abomination,  or  maketh  a 
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lie. — There  is  a  generation  of  Sabbath-breakerSy  to  wbom  OoA 
lioly  day  is  as  little  hallowed  and  sanctified  as  any  other  day: 
though  they  come  to  the  church  for  the  £ashion ;  yet  they  do  nol 
make  conscience  to  abstain  from  thinkiDg  their  own  thouj^ 
speaking  their  own  words,  or  dokig  their  own  works  on  the  Lord*i 
day :  No ;  if  it  were  not  for  the  custom,  they  would  not  make  9 
much  as  any  outward  mark  of  distinction.  Are  they  washed  fiti 
their  filthiness  7  No,  by  no  means. — ^There  is  a  generation  of  mi 
licious .  persons  and  fire-brands,  living  in  the  fire  of  contention  an 
discord :  not  living  in  love,  nor  following  peace  with  all  men ;  bi 
living  in  malice  and  envy,  hateM  and  hating  one  another :  lovin 
to  have  an  ill  tale  to  tell,  and  an  evil  report  to  make  of  one  » 
other :  pursuing  idle  clashes,  and  entertaining  them.  Surely  the 
are  not  washed  from  their  filthiness. — ^There  is  a  generation  of  m 
just  and  injurious  persons,  who  think  nothing  to  build  up  their  oi 
worldly  fortune  upon  the  ruin  of  their  neighbour's  estate ;  hot  remes 
bering,  that  which  is  won  by  theft,  robbery,  injustice,  or  oppressia 
is  won  at  the  peril  of  their  souls  and  the  curse  of  GtxL  Of  tl 
same  nature  is  injustice  in  judging  and  determining  of  causes,  i 
whatsoever  court,  whether  civil  or  ecclesiastic,  when  friendship  ai 
courtesy  is  preferred  above  justice  and  equity ;  and  when  the  deci 
ion  of  judges  goes  not  by  justice,  but  by  favour,  or  fraud,  i 
bribery.  Surely  all  such  are  not  washed  from  their  filthiness.- 
Thereis  a  generation  of  rotten-hearted  professors,  that  join  in  int 
mate  society  and  close  familiarity  with  stated  enemies  to  Grod  ai 
religion,  and  monstrous  swearers,  profane,  loose,  abandoned,  ai 
malignant  persons :  they  reckon  them,  perhaps,  to  be  goocf  felloe 
and  honest  neighbours,  and  have  not  the  least  reluctance  at  inl 
mate  fellowship  with  them ;  and,  it  may  be,  prefer  their  compar 
to  that  of  the  godly  and  serious.  They  walk  in  the  counsel  of  tl 
ungodly,  they  stand  in  the  way  of  sinners,  and  sit  in  the  wa 
of  the  scornful,  and  yet  would  be  called  professors.  But  it  seen 
plain  that  they  are  not  washed  from  their  filthiness. — There  is 
generation  of  prayerless  persons ;  they  bow  not  a  knee  to  Grod  : 
their  families,  and  perhaps  as  little  in  their  closets.  .  The  praye 
less  man  is  an  impure  man ;  he  is  not  washed  from  his  filthiness.- 
There  is  a  generation  of  proud  and  selfish  persons ;  if  they  pra; 
or  bring  forth  any  fruit,  they  are  but  empty  vines  that  bring  fort 
fruit  to  themselves.  Spiritual  pride  and  self  is  as  great  an  enen 
as  God  hath :  and  even  pride  of  duties,  pride  of  prayer,  pride  c 
preaching,  pride  of  grace,  proud  desires  of  being  applauded  an 
thought  better  of  than  others,  where  it  is  in  its  reign,  evidencSestI: 
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person  is  not  washed  from  his  filthiness. — ^In  a  word,  there  is  a 
generation  of  nnregenerate  persons,  which  include  all  the  Christ- 
ksB  and  graceless  world,  that  were  never  convinced  or  converted, 
never  drawn  to  Christ  in  a  day  of  power.  Surely  all  they  who 
were  never  bom  again,  of  water  and  of  the  Spirit,  whose  opera- 
tions are  like  water,  who  were  never  saved  by  the  washing  of  re- 
generation, and  the  renewing  of  the  Holy  Ghost,  they  are  not 
washed  from  their  filthiness. 

[  2.  ]  The  next  thing  proposed,  on  this  use  of  trial  and  examina- 
tion, was  to  assign  some  positive  evidences  of  those  that  are  washed 
from  their  filthiness  and  made  partakers  of  gospel  purity.  It  is 
possible  some  may  imagine,  if  all  be  excluded  that  I  have  named, 
there  will  certainly  be  few  behind  of  the  generation,  that  is  washed 
from  their  filthiness.  Indeed,  I  own,  they  are  but  few ;  for  all  are 
excluded  who  are  under  the  power,  reign,  and  dominion  of  any  of 
those  sins  that  I  have  been  naming.  But,  for  the  help  of  the  few, 
that  they  may  know  they  have  something  of  gospel  purity,  and 
that  others  may  further  know  that  they  have  it  not,  and  so  may  be 
humbled,  and  cry  to  the  Lord  for  it,  I  shall  offer  but  these  two 
means,  or  evidences,  at  the  time,  by  which  it  may  be  tried.  Try 
this  purity  then,  1.  By  the  root  of  it.  .2.  By  the  fruit  of  it. 
1.  Let  this  purity  be  tried  by  the  root  and  spring  of  it.  And, 
1.  This  gospel  purity  is  rooted  in  a  divorce  from  the  law.  This 
may  seem  a  paradox  to  some,  that  purity,  holiness,  and  conformity 
to  the  law,  should  be  rooted  in  a  divorce  from  the  law :  Yea,  but 
it  is  a  truth  of  the  eternal  God.  Accordingly  Paul  declares  of  his 
own  experience,  Gal.  ii,  19 ;  "I  throiigh  the  law  am  dead  to  the 
law,  that  I  might  live  unto  God."  No  living  unto  God,  in  point 
of  purity  and  sanctification,  until  we  be  dead  unto  and  divorced 
from  the  law,  in  point  of  justification.  We  must  renounce  it  as  a 
rule  of  acceptance,  before  we  improve  it  as  a  rule  of  obedience. 
We  do  not  make  it  a  standard  of  holiness,  so  long  as  we  make  it  a 
condition  of  life :  for,  while  we  do  so,  we  are  under  the  law,  and  so 
under  the  power  and  dominion  of  sin,  and  strangers  to  the  grace  of 
God,  which  only  doth  effectually  teach  to  deny  ungodliness  and 
wordly  lusts,  and  to  live  soberly,  righteously,  and  godly.  Now,  have 
you  ever  been  divorced  from  the  law,  by  the  killing  stroke  of  con- 
viction, and  by  the  mortifying  stroke  of  humiliation  ?  Have  you 
been  convinced  of  the  evil  of  sin,  the  guilt  of  sin,  the  power  of  sin ; 
of  the  righteousness  of  God,  though  he  should  destroy  you ;  and  of 
the  spirituality  and  extent  of  the  law,  so  as  the  conmiandment 
coming,  sin  hath  revived  and  you  died  ? 
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2.  This  gospel  purity  is  rooted  in  a  marriage  unicm  to  Christ; 
Ye  are  dead  to  the  law  by  the  body  of  Christ;  that  ye  might  he 
married  to  another,  even  unto  Christ,  that  ye  may  bring  forth  fnaX 
unto  Gtod,  Bom.  vii.  4.  As  there  can  be  no  lawful  children  beBow 
marriage ;  so,  no  acceptable  fruit  unto  God,  no  true  piety,  beGoro 
marriage  union  to  the  Lord  Jesus  Christ,  without  ingraftment  into 
this  blessed  vine,  without  whom  we  can  do  nothing.  Now,  try 
your  purity  by  this  root  of  it. — ^Know  you  nothing  of  a  marriage 
ihanifestation  of,  and  union  to  the  Lord  Jesus  Christy  having  been 
divorced  form  the  law,  by  a  work  of  humiliation  laying  you  low? 
Have  you  got  a  discovery  of  Christ,  in  a  gracious  manifestaticm  of 
his  glory  ?  For,  beholding  his  glory,  we  are  changed  into  the 
same  image,  from  glory  to  glory. — Got  you  ever  a  view  of  the  mar- 
riage contract  ?  Did  he  never  say  to  you,  I  will  be  your  God,  ye 
shall  be  my  people  ?  Did  he  never  say,  I  will  betroth  thee  to  me 
forever,  in  loving-kindness,  in  tender  mercies,  and  in  fidthfulnoBs; 
declaring  that  his  covenant  is  your  charter,  his  righteousness  yonr 
garment,  his  Spirit  your  guide,  his  fullness  your  treasure,  and  his 
faithfulness  your  security  ? — ^Know  you  nothing  of  the  marriage 
proclamation  ?  Did  the  Lord  never  say  to  you  such  a  word  as 
that,  Come  unto  me,  and  you  shall  find  rest  to  your  souls,  poor, 
weary,  and  heavy  laden  creature  ?  Did  he  never  court  you  by 
the  gospel,  saying,  as  Rebekah's  friends  concerning  Abraham's 
servant,  with  relation  to  Isaac,  Will  you  go  with  this  man  ? — ^Know 
you  anything  of  the  marriage  consent  ?  I  will  go  with  this  maa 
Did  he  ever  make  you  willing  in  a  day  of  his  power  ? — ^Know  yon 
nothing  of  marriage  between  Christ  and  your  soid  ?  Hath  he  ever 
embraced  you  by  his  love,  and  made  you  to  embrace  him  by  faith  f 

Surely  gospel  purity  is  rooted  here. 

8.  This  gospel  purity  is  rooted  in  the  inhabitation  and  operation 
of  the  Spirit  of  Christ ;  "  I  will  put  my  Spirit  within  you,  and  cause 
you  to  walk  in  my  statutes,"  Ezek.  xxxvi.  27.  Try,  then,  the 
Spirit  is  for  accomplishing  the  forementioned  effects.  The  Spirit 
maketh  a  clear  revelation  of  the  grace  of  God  in  the  gospel.  The 
Spirit  having  convinced  of  sin  and  unbelief,  doth  beget  faith,  even 
the  faith  of  the  word  of  grace,  the  faith  of  the  death  of  Christy  the 
faith  of  the  mercy  of  God  in  Christ,  and  the  faith  of  the  promise: 
and  by  faith  the  believer  receives  the  Spirit;  that  is,  more  and 
more  of  the  Spirit.  In  the  first  approach  of  the  Spirit  to  the  heart, 
when  he  works  faith,  we  are  purely  passive;  but  afterward  the 
Spirit  is  received :  Received  ye  the  Spirit  by  the  works  of  the  law, 
or  by  the  hearing  of  faith?    And  now  the  Spirit  dwelleth  in  tho 
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heart,  as  the  root  of  all  purity  and  holineBS  there ;  and  then  he 
works,  and  operates,  and  influences :  this  is  the  sap  which  comes 
from  the  root  Christ  The  poor  soul  finds,  that  without  new 
breathing,  new  influences  of  the  Spirit,  there  can  be  no  good  mo- 
tioiis,  desires,  affections ;  this  is  the  well  of  water,  put  within  the 
believer,  springing  up  to  everlasting  life.  Hypocrites  may  be  fed 
with  common  influences,  like  pools  firom  the  clouds ;  but  believers 
have  a  living  spring  within  them,  springing  up  like  a  spring  well 
internally,  even  when  there  are  no  external  motives  many  timei^ 

4.  The  gospel  purity  is  rooted  in  a  principle  of  faith :  so  we  read, 
Acts  XV.  9 ;  that  their  hearts  were  purified  by  &ith :  for  faith  doth 
not  only  justify  the  person,  but  also  purify  the  affections  and  heart 
of  the  person  justified.  Faith  is  a  working  grace,  1  Thess.  L  8. 
In  what  works  it  ?  It  works  thus,  even  working  out  filthy  cor- 
ruption. As  unbelief  and  infidelity  pollutes  a  man's  heart ;  and 
therefore  Paul  joins  the  unbelieving  and  the  defiled  together.  Tit.  L 
15 ;  so  also,  on  the  contrary,  it  is  the  work  of  faith  to  sanctify  the 
heart :  and  therefore  as  Paul,  in  the  former  place,  joins  tmbelief 
and  defilement  together ;  so,  1  Tim.  i.  5,  faith  unfeigned,  and  a  pure 
heart  are  coupled  together.  Now,  fidth  purifies  by  drawing  water 
out  of  the  wells  of  salvation :  having  imited  the  person  to  Christ, 
the  fountain-head,  it  draws  vital  infiuenoes  from  all  Christ's  per- 
fections and  attributes ;  from  all  his  offices,  from  all  his  promises, 
from  all  his  providences,  from  all  his  relations ;  from  his  names, 
his  righteousness,  his  fullness,  his  purchase,  by  its  frequent  actings 
through  the  help  of  the  Spirit  of  Christ,  which  is  given  them. 

And  particularly,  faith  improves  the  death  of  Christ  for  this 
purpose.  By  his  death  he  hath  appeased  the  wrath,  and  satisfied 
justice,  and  hath  obtained  the  communication  of  God's  favour,  and 
all  the  fruits  of  it,  whereof  this  of  sanctification  and  purification  is 
one.  Christ,  by  his  death,  hath  taken  out  of  the  way  the  great  ob- 
stacle of  our  sanctification,  and  that  is  our  conceiving  of  God  as  an 
enemy,  and  so  being  under  the  fear  of  God's  wrath :  for  now,  that 
Christ  hath  died,  and  this  is  revealed  to  us,  this  may  beget  in  us 
kindly  thoughts  of  God,  and  deliver  us  from  our  fears ;  and  so 
should  Wfe  understand  that  word,  "  There  is  forgiveness  with  thee 
that  thou  mayest  be  feared,"  Ps.  cxxx.  4.  One  would  think  if  it 
were,  there  is  wrath  with  thee  that  thou  mayest  be  feared,  they 
would  understand  it  better.  Why,  I  tell  you,  while  people  fear 
the  Lord  and  his  wrath,  that  is  no  holiness :  for  devils  fear  him  and 
his  wrath ;  yea^  they  believe  and  tremble  at  his  wrath,  and  yet 
have  no  holiness,  no  purity.    But,  while  we  ''fear  the  Lord  and 
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his  goodness,"  as  it  is,  Hosea  iii  6;  while  we  &ar  him  in  afiliil 
way,  from  the  faith  and  belief  of  mercy  and  goodness,  this  is 
purity  and  holiness.  Now,  Christ,  by  his  deadi,  hath  lemoredihe 
great  obstacle,  viz.  a  slavish  fear,  and  introdooed  the  greatest  en- 
couragement, even  the  declaration  of  God's  greatest  mercy,  and 
richest  grace  to  poor  sinners :  and  fiedth's  yiews  hereof  doth  en- 
courage us  to  love  and  serve  the  Lord. 

In  a  word,  faith  improves,  and  embraces,  and  pleads  the  promiBe 
of  Banctification ;  such  as,  I  will  sprinkle  dean  water  upon  yoo, 
and  you  shall  be  clean ;  from  all  your  filthiness  wiU  I  cleanse  yoa: 
I  will  put  my  Spirit  within  them :  I  wiU  put  my  fear  in  their 
heart :  I  will  subdue  their  iniquities :  I  will  save  you  frt>m  all 

your  undeanness :  All  which  are  Yea  and  Amen  in  Christ 

Now,  try  your  purity  thus  by  the  root  of  it. 

2dly,  Try  your  purity  by  the  fruits  and  effects,  parts  and  evi- 
dences of  it ;  such  as  these  following. 

1.  Gospel  purity  makes  a  man  love  God,  because  he  is  pure. 
Can  you  say  from  the  bottom  of  your  soul,  that  however  impure 
and  imholy  you  are,  yet  you  love  God  because  he  is  a  pure  and 
holy  God;  a  holy  God  that  hates  sin?  I  look  upon  this  as  a  sweet 
evidence  of  one  that  hath  the  stamp  of  Gt)d's  holiness  upon  his 
soul.  A  hypocrite  may  love  God  because  he  is  good,  merciful, 
and  the  like :  but  can  he  love  him  because  he  is  a  holy  God  that 
hates  sin  ?  No.  Now,  is  that  the  language  of  thy  soul,  Give  thanks 
at  the  rememberance  of  his  holiness  ? 

2.  Gospel  purity  makes  a  man  love  the  people  of  God,  because 
they  are  pure.  A  man  may  love  the  people  of  God  because  of 
some  other  reason,  and  yet  have  no  purity :  but  to  love  them  be- 
cause of  their  purity ;  and  the  more  pure  and  holy  they  are,  the 
more  to  love  them,  this  is  an  evidence  of  being  passed  fix)m  death 
to  life.  Many  woidd  rather  choose  to  be  in  a  drunken  dub  and 
cabal,  than  in  the  company  of  those  that  fear  Qroi ;  they  are  kept 
under  restraints  while  ¥dth  them :  but  the  man  that  is  washed  from 
his  filthiness,  His  delights  are  with  the  saints,  the  excellent  ones 
of  the  earth,  Psal.  xvi.  8. 

8.  Another  fruit  and  evidence  of  gospel  purity  is,  it  makes  the 
man  love  the  word,  because  of  its  purity :  "  Thy  word  is  very 
pure ;  therefore  thy  servant  loveth  it,"  FaaL  cxix.  140.  The  word 
is  the  mean  and  instrument  of  purity ;  Now  are  ye  clean  through 
the  word  that  1  have  spoken.  Sanctify  them  through  thy  truth ; 
thy  word  is  truth.  Of  his  own  will  begat  he  us  with  the  word  of 
truth.  Now,  to  love  ordinances,  and  to  love  the  word,  for  this  very 
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reosoDy  because  of  its  purity,  is  evidential  of  a  person^s  being 
purified  in  part 

4.  Gospel  purity  makes  a  man  hate  sin,  because  of  its  impurity, 
and  stand  at  a  distance  firom  it,  under  that  consideration.  He  hates 
sin  because  of  its  impurity,  and  because  of  its  opposition  to  holi- 
ness :  and  therefore  he  hates  every  sin ;  "I  hate  every  fiJse  way," 
Psal.  cxix.  104.  He  hates  secret,  as  well  as  open  sin ;  "I  hate  vain 
thoughts,"  PsaL  exiz.  118.  He  hates  little  sins,  as  well  as  great, 
if  any  can  be  called  little,  seeing  there  is  no  little  God  to  sin 
against,  no  little  hell  to  punish  sin  in.  Little  sins  have  brought  on 
great  punishments ;  as  Lot's  wife  looking  back  to  Sodpm ;  Adam's 
eating  the  forbidden  £ruit;  fifty  thousand  men  of  Bethshemish 
slain  for  looking  curiously  into  the  ark,  and  IJzzah  for  touching  it. 
The  saints  know  that  the  least  sin  cost  Christ's  precious  blood ;  and 
therefore  dare  not  think  little  of,  or  indidge  themselves  in  any  sin. 
— ^Further,  Gospel  purity  leads  a  man\o  stand  at  a  distance  firom 
sin.  It  is  true,  the  child  of  God  may  fall  into  sin;  but  his  way  of 
sinning  is  like  the  wicked  man's  way  of  serving  God.  A  wicked 
man  may  go  to  duty,  he  may  go  to  his  prayers ;  but  he  is  only  a 
bungler  at  it;  he  has  no  habit  of  grace,  no  dexterity  for  duty  before 
Qtod :  so,  a  godly  man  may  commit  sin,  and  try  that  work  some- 
times ;  but  he  is  a  bungler  at  it,  he  has  lost  his  habit  and  dexterity 
of  sinning  through  grace ;  and  therefore  it  is  said  he  cannot  sin ; 
He  that  is  bom  of  God  cannot  commit  sin. 

5.  Gospel  purity  inclines  a  man  to  make  advances  in  religion ; 
he  forgets  the  things  that  are  behind,  and  presseth  forward ;  he  can 
never  be  pure  enough :  he  goes  firom  strength  to  strength ;  The 
path  of  the  just  is  as  the  shining  light,  that  shineth  more  and  more 
tmto  the  perfect  day.  It  is  true,  there  are  ebbings  and  Sowings  of 
grace ;  the  person  may  be  going  sometimes  backward,  at  other 
times  forward :  but  his  ordinary  course  is  like  the  sun ;  it  may  be 
xmder  a  cloud,  and  out  of  view,  as  if  th^te  was  no  sun  at  all ;  but 
then  it  breaks  out  firom  under  the  cloud  again,  and  always  makes 
&rther  advances  in  his  race.  So,  the  child  of  God  may  be  under 
9L  cloud ;  grace  may  be  under  a  cloud  and  disappear,  as  if  it  was  no 
grace  at  all :  but  then  it  breaks  out  again  further  advanced ;  for, 
the  man  grows  in  grace,  and  in  the  knowledge  of  the  Lord  Jesus 
Christ ;  hath  more  experience  of  the  Lord's  pity  and  favour  ;  more 
insight  into  the  mysteries  of  the  gospeL 

6.  Gt)Bpel  purity  makes  a  man  see  and  lament  his  own  impurity 
and  unholiness :  he  is  afflicted  with  his  want  of  purity,  and  with 
lu3  own  vileness  and  defilement,  saying,  with  Job,  Behold,  I  am 
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Tile;  and  with  Asaph,  So  fbolish  was  I  and  ignorant;  and  with 
Abraham,  I  am  dust  and  ashes ;  and  with  Agar,  I  am  more  brut- 
ish than  any  man,  and  hare  not  the  understanding  of  a  man ;  and 
with  Paid,  I  am  the  chief  of  sinners.  The  man  is  himibled  tmder 
a  sense  of  his  own  vileness,  and  of  the  plagues  of  his  own  heart 
Tears,  instead  of  gems  and  pearb,  were  the  ornaments  of  David's 
bed,  when  he  was  fisJlen  from  his  purity. 

7.  This  purity  makes  a  man  to  be  afflicted  even  for  the  impurity 
of  others:  this  was  the  case  with  David;  I  beheld  transgressors^ 
and  was  grieved :  ''  Bivers  of  waters  run  down  mine  eyes,  because 
they  keep  not  thy  law,"  Psalm  cxix.  186,  168.  It  had  the  same 
effbct  upon  Jeremiah ;  ''  Oh  that  my  head  were  waters,  and  mine 
eyes  a  fountain  of  tears,  that  I  might  weep  day  and  night  for  the 
slain  of  the  daughter  of  my  people  I"  Jer.  ix.  1.  "  And  the  Lord 
said  unto  him.  Go  through  the  midst  of  the  city,  through  the  nudst 
of  Jerusalem,  and  set  a  mark  upon  the  foreheads  of  the  men  that 
sigh  and  that  cry  for  all  the  abominations  that  be  done  in  the 
midst  thereof,"  Ezek.  ix.  4.  Why,  the  godly  man,  in  other  men's 
sins,  sees  the  badness  of  his  own  heart :  and  by  mourning  for  the 
sins  of  others,  he  comes  to  be  pure,  even  from  the  sins  of  other 
men ;  whereas  people  are  guilty  of  other  men's  axis,  while  they  do 
not  mourn  for  them,  but  rather  approve  of  them. 

8.  This  purity  is  evidenced  by  a  conscientious  and  diligent  use 
of  the  means  of  purity.  The  Lord  works  out,  and  carries  on  this 
work  of  sanctification ;  makes  it  go  on  by  the  means  which  he  hath 
appointed  us  to  use :  and  when  we  use  his  appointed  means,  though 
the  effect  do  not  presently  and  discemibly  follow  and  appear ;  yet 
we  may  conclude  that  the  work  is  going  on.  Even  as  when  the 
children  of  Israel  were  compassing  the  walls  of  Jericho  seven  days, 
and  seven  times  upon  the  seventh  day ;  some  of  them  might  possi- 
bly be  disposed  to  say.  What  means  our  compassing  the  walls; 
they  do  not  fall  by  our  compassing  them,  or  using  this  mean? 
However,  every  compassing  of  the  walls  was  a  bringing  down  of 
the  walls,  though  they  fell  not  till  after  the  seventii  times  com- 
passing on  the  sevenii  day.  Josh.  vL  Even  so,  the  diligent  use  of 
means,  in  the  way  that  the  Lord  hath  appointed,  is  our  indispensa- 
ble duty ;  for,  though  it  is  not  always  evident,  that  the  means  hath 
any  success,  for  bringing  down  the  walls  and  high  towers  of  sin ; 
yet  every  compassing  of  the  walls,  at  God's  command,  is  a  sign 
the  work  is  going  on ;  and  at  last  the  walls  shall  {eH  flat  to  Uie 
ground. 


SERMON^  XI. 

THB  KATUBX  AKD  XXCXLLXKOT  OF 

Gospel  Purity. 

(continuation.) 

"  There  is  a  generation  that  are  pure  in  their  oum  eyes,  and  yet  is  not 
washed  from  their  JUthiness.^^ — ^Pbov.  ^tt  12. 

Many,  by  a  fiedr  profession,  a  fisJse  conviction,  and  a  spurions 
conversion,  seem  half  way  to  heaven,  who  yet  will  lodge  for  ever 
in  helL  He  who  sits  down  at  half-way,  and  rests  there,  will  never 
come  to  the  end  of  his  journey,  but  is  still  afer  off  O  Sirs,  it  is 
to  be  feared,  that  the  most  part  of  you,  that  even  come  so  near  to 
Christ,  in  approaching  to  his  house  and  ordinances ;  yet  you  are  as 
far  from  him  as  light  is  from  darkness,  or  darkness  from  light : 
and  we  need  not  go  far  to  prove  the  charge ;  for,  if  you  be  not 
washed,  you  are  far  from  God  and  Christ ;  yea,  you  have  no  part 
in  him :  ''  If  I  wash  thee  not,  thou  hast  no  part  with  me,"  said  our 
blessed  Lord  to  Peter.  If  you  be  not  washed  from  the  guilt  of  sin 
in  justification,  and  from  the  filth  of  sin  in  sanctification,  you  have 
no  part  in  Christ,  and  so  are  far  enough  from  him :  and  this  is  the 
state,  not  of  a  few,  but  of  a  multitude ;  "  There  is  a  generation 
that  are  pure  in  their  own  eyes,  and  yet  is  not  washed  from  their 
filthiness." 

Having  finished  the  doctrinal  part  of  the  subject,  discussed  so 
much  of  the  application,  we  are  now  prosecuting  an  use  of  trial ; 
hut  in  regard  we  have  treated  the  negative  part  of  this  use  more 
largely  than  the  positive,  we  shall  offer  some  things  farther  upon 
the  last  of  these ;  not  with  a  view  so  much  to  midtiply  particular 
marks,  as  for  offering  general  rules,  by  which  you  may  examine 
this  matter.  As  it  hath  already  been  tried  by  the  root  and  by  the 
fruit  of  it;  it  may  be  further  examined  by  tiie  parts  of  it,  by  the 
perfection  of  it,  by  the  means  of  it,  and  by  the  end  of  it 
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8dlj,  We  proceed  then,  in  the  third  place,  to  try  this  gospel 
purity  by  the  parts  of  it.  This  pnrity,  holiness,  or  sanctification 
is  twofold,  either  habitual  or  actual 

1.  There  is  habitual  purity,  which  lies  in  the  infhsion  of  all  the 
habits  of  grace.  And  this  habitual  holiness  may  be  tried  by  these 
two  special  parts  of  it,  viz.  the  illumination  of  the  mind,  and  the 
renovation  of  the  wilL 

(  1. )  There  is  here  the  illumination  of  the  mind :  this  is  a  spe- 
cial part  of  purity  and  sanctification;  "  Ye  have  put  on  the  new 
man,  which  is  renewed  in  knowledge  after  the  image  of  him  that 
created  him,"  Col.  iii.  10.  The  mere  natural  man,  that  lies  in  his 
natural  state,  he  neither  doth  nor  can  perceive  the  things  of  God, 
1  Cor.  iL  14.  Here  then  is  purity  to  clear  the  understanding. 
The  pure  and  sanctified  man  is  renewed  in  the  spirit  of  his  mind. 
We  are  a  mass  of  darkness  by  nature ;  We  know  nothing  as  we 
ought  to  know.  We  are  blind  as  moles,  and  can  give  no  subjec- 
tion of  understanding  to  divine  revelation ;  nor  give  a  fiill  assent  to 
the  truths  of  God,  having  no  subjective  persuasion  thereof:  yea, 
we  know  nothing  as  we  ought  to  know.  Though  we  may  have  a 
form  of  knowledge,  yet,  in  seeing  we  see  not,  while  we  want  the 
Spirit  of  wisdom  and  revelation  in  the  knowledge  of  God.  Sin, 
entering  into  the  world,  hath  blindfolded  us  all :  the  devil,  having 
got  the  victory  over  us,  doth  even  throw  glamor  over  our  eyes,  or 
beguile  us  with  a  false  deception ;  and  we  are  become  fools :  folly 
is  bound  up  in  the  heart  of  every  natural  man.  And  however 
some  may  seem  to  be  exempted  &om  this  character,  such  as  these 
who  are  called  statesmen,  and  great  wits,  and  politicians;  yet, 
while  in  a  natural  state,  their  wisdom  is  but  foolishness  in  God's 
sight,  1  Cor.  i.  20.  The  profound  philosopher,  and  high  pretender 
to  reason,  is  but  a  fool  in  the  sight  of  God :  professing  themselves 
to  be  wise,  they  became  fools. 

Now,  when  the  Lord  purifies  a  man,  he  takes  this  poor  man, 
who  is  so  ignorant  of  God,  even  as  blind  as  a  mole  in  the  things  of 
God,  and  as  dark  as  a  dungeon,  and  makes  him  light  in  the  Lord : 
the  light  of  the  gospel  shines  in  with  evidence  upon  the  man's  soul, 
so  as  he  is  made  to  give  fall  credit  to  the  truths  of  God,  and  to  the 
God  of  truth.  The  high  reasoning  that  was  in  his  mind,  against 
the  gospel  of  Christ,  oven  his  vain  imaginations,  whereby  he  ex- 
alted himself  against  the  knowledge  of  Christ,  these  are  brought 
down  by  the  weapons  of  the  gospel  warfare,  the  sword  of  the 
Spirit,  in  the  hand  of  Christ  These  reasonings  that  he  had  before 
are  silenced :  the  man  sees  a  glory  in  God's  perfections,  in  the  fisu)e 
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of  Jesns  Christ,  that  he  saw  not  before:  he  sees  a  beauty  in  God's 
dispensations,  which  he  saw  not  before :  he  sees  a  majesty  in  God's 
ordinances,  which  he  did  not  see  before,  and  ooidd  not  perceive: 
he  sees  a  loveliness  in  the  precepts  of  God ;  nothing  whereof  conld 
be  perceived  before :  he  sees  a  sweetness  in  the  promises,  which 
he  thought  very  little  of  before :  he  sees  an  excellency  in  the  saints, 
whom  he  contemned  before :  he  sees  a  reality  in  what  is  divinely 
revealed,  which  was  but  fancies  to  him  before:  he  sees  also  a  cer- 
tainty in  a  life  to  come,  and  in  a  death  and  a  wrath  to  come,  which 
he  never  gave  fall  credit  to  before :  he  knows  now  there  is  a  God, 
whom  before  he  only  thought  he  knew,  but  was  really  ignorant 
of;  te  sees  him  to  be  a  just  and  holy  God,  a  good  and  gracious 
God,  a  God  in  Christ  reconciling  the  world  to  himself. 

Now,  all  sanctification  and  purity  enters  in  at  this  door  of 
illumination;  and  therefore  you  may  try  by  this:  for  the  grand 
difiEerence  between  the  saint  and  the  hypocrite  lies  in  this,  the  one 
is  darkness,  the  other  is  light  in  the  Lord.  Let  the  hypocrite  do 
what  he  will,  profess  what  he  will,  he  is  still  but  a  mass  of  dark- 
ness, and  knows  nothing  of  God.  Whereas,  let  the  saint,  the 
believer,  be  at  never  such  a  low  ebb,  yet  he  is  a  person  whose  eyes 
God  hath  opened:  though  sometimes^  indeed,  he  may  be  asleep, 
and  so  not  actually  beholding  the  light ;  yet  this  habitual  change  is 
wrought,  the  eyes  of  his  understanding  is  enlightened. 

(  2.  )  Another  special  part  of  of  this  habitual  purity  and  sanctifi- 
cation,  is  the  renovation  of  the  will  and  affections.  The  natural 
man  is  rebellion  against  the  will  of  God;  his  will  byno  means  will 
stoop  to  the  wiU  of  God :  and  here  is  the  work  of  sanctification  in 
the  will,  that  it  makes  it  flexible,  bends  and  inclines  it  to  obedience 
to  God's  will :  "  He  that  is  of  God  heareth  God's  words :  ye  there- 
fore hear  them  not,  because  ye  are  not  of  God,"  John  viii.  47.  Man's 
will  is  totally  depraved,  and  desperately  wicked :  by  nature  it  is 
inclined  to  everything  that  is  bad,  and  averse  from  everything  that 
is  good :  it  is  the  greatest  enemy  that  God  hath  out  of  hell,  and  as 
great  an  enemy  as  he  hath  in  hell ;  for,  every  man  that  hath  an  unre- 
newed will,  he  hath  a  devil  in  his  breast.  The  wiU,  unrenewed,  is 
the  very  picture  of  Satan;  the  man  is  not  subject  to  the  law  of  God, 
neither  indeed  can  be :  and  whatever  he  may  pretend  of  kindness 
to  God,  and  the  people  of  God,  yet  he  hates  God,  and  everything 

that  hath  God's  imago  upon  it. His  aflfections  are  totally  vitiated, 

his  desires  being  toward  that  which  is  dishonourable  to  God,  and 
hurtful  to  himself:  his  delights  are  placed  upon  a  thing  of  nought. 
His  sorrows  are  especially  because  he  cannot  get  his  will ;  and  his 
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will  is  neither  far  Qod^s  glory,  nor  his  own  good.  His  greatest 
grief  is  because  he  cannot  get  his  wicked  will  gratified,  or  his  car- 
nal a£fections  satisfied. 

But  now,  when  the  Lord  purifies  the  man,  and  sanctifies  him,  he 
takes  away  the  heart  of  stone,  and  gives  the  heart  of  flesh.    This 
wicked  will  is  called  the  heart  of  stone,  because  is  is  inflexible,  it 
will  neither  bow  nor  bend ;  you  may  sooner  break  the  man  than 
bow  him :  while  his  corrupt  wiU  remains,  there  is  no  possibility  of 
the  man's  inclining  to  that  which  is  spiritually  good.    Now,  when 
the  will  is  changed,  the  faculty  remains,  but  the  quality  is  changed; 
the  cursed  quality,  whereby  it  was  wholly  inclined    to  evil; 
whereby  it  was  so  inclined  to  wickedness,  that  there  was  no  draw- 
ing the  man  oflF  from  his  own  ways ;  yet  God  takes  this  away  in 
sanctification,  so  that  now,  the  man  is  inclined  to  good,  as  before  lie 
was  inclined  to  evil. — The  will  is  now  subject  to  the  will  of  God, 
and  to  the  law  of  God,  and  made  to  say,  Lord,  what  wilt  thou  have 
me  to  do  ?    Let  my  will  be  submissive  to  thine ;  let  it  be  as  a 
weather-cock,  to  turn  about  with  every  blast  of  the  breath  of  thy 
mouth ;  with  every  signification  of  thy  will  in  the  word.      The 
man  is  now  inclined  to  seek  the  Lord,  and  to  serve  him :  yea,  he 
hath  a  natural  and  native  inclination  to  do  that  which  is  good ;  and 
a  native  aversion  from  that  which  is  evil,  though  his  will  be  but  in 
part  renewed,  and  when  he  wotdd  do  good,  evil  is  present  with 
him :  there  is  flesh  lusting  against  the  Spirit,  yet  he  is  really  re- 
newed, so  as  it  is  the  habitual  frame  and  disposition  of  his  soul,  to 
serve  the  Lord  in  holiness  and  righteousness  before  him  all  the 

days  of  his  life. His  affections  are  renewed ;  he  now  is  made  to 

desire  God  as  the  chief  good;  to  delight  in  him  as  the  only 
portion ;  to  love  him  as  his  best  friend ;  to  hate  sin  as  his  greatest 
enemy ;  to  be  sorrowful  for  that  more  than  for  any  other  thing ;  to 
be  angry  at  sin  in  himself  and  in  others ;  and  to  be  well-pleased 
and  satisfied  with  the  revelation  and  device  of  salvation,  through 
grace,  by  the  righteousness  of  Christ,  and  that  Christ  should  be 
made  of  God  to  him  wisdom,  righteousness,  sanctification,  and  re- 
demption. 

And  thus  you  see  the  parts  of  habitual  purity :  this  is  the  habit 
of  grace,  though  it  be  not  always  exercised  and  discerned,  as  it  is 
in  acquired  habits ;  e.  g.  A  musician  hath  the  habit  of  music,  or 
playing  melodiously,  though  he  hath  not  always  the  instrument,  or 
harp  in  his  hand :  so  it  is  in  infused  habits ;  a  man  hath  the  habit 
of  grace,  habitual  purity,  though  it  be  not  always  drawn  forth  into 
actual  exercise.    And  therefore, 


GOSPEL    PUBITT.  256 

2.  There  is  actual  purity,  bj  wliicli  we  ought  to  try  ourselves. 
&jid  this  actual  purity  hath  these  two  parts,  viz.  a  dying  daily  to 
on,  and  a  living  daily  to  God  aud  righteousness. 

(1.)  In  actual  purity  there  is  a  dying  daily  to  sin ;  and  that  is 
^ed  mortification :  he  that  is  in  Christ  hath  crucified  the  fiesh, 
with  the  lusts  and  affections.  Now,  this  dying  to  sin,  is  when 
me  doth  daily  more  and  more  &11  out  of  conceit  with  sin ;  when 
le  is  actually  fighting  against  it,  hating  it,  and  endeavouring  the 
^ucifixion  of  it;  when  his  aversion  from  it  is  more  strengthened, 
md  his  inclination  to  it  is  more  and  more  weakened.  But  perhaps 
me  may  say,  How  shall  I  know  true  mortification?  Why,  it  is 
miversal,  opposing  all  sin ;  and  it  levels  at  the  very  root  thereof 
n  original  sin ;  0  wretched  man  that  I  ami  who  shall  deliver  me 
rom  the  body  of  this  death?  It  levels  at  secret  sins,  as  well  as 
»pen;  O  cleanse  thou  me  firom  secret  fatdts.  It  strikes  at  beloved 
ins;  it  is  a  cutting  off  the  right-hand,  and  plucking  out  the  right 
ye.  It  is  also  evangelical,  flowing  from  a  principle  of  love  to 
7od  in  Christ ;  and  acted  in  the  virtue,  and  by  the  faith  of  the 
Leath  and  crucifixion  of  the  Son  of  God :  and  hence  a  man  is  said 
o  be  crucified  with  Christ,  Gal.  iL  20, 

(2.)  A  living  daily  to  God,  and  to  righteousness,  is  another 
)art  of  actual  purity,  by  which  we  ought  to  try  our  sanctity;  and 
t  is  usually  termed  vivification.  This  way  of  living,  is  when  a 
nan  is  so  far  alive  to  God,  as  that  he  is  actually  delighting  in  the 
[iord,  and  in  his  company  more  and  more ;  desiring  to  have  more 
jommunion  with  God  in  Christ ;  and  when  the  Lord's  service  be- 
comes stiU  more  the  man's  recreation  and  element ;  and  when  not 
)nly  the  house  of  Said  is  growing  weaker  and  weaker,  but  the 
louse  of  David  is  growing  stronger  and  stronger,  by  the  man's 
^wing  in  grace,  and  in  the  knowledge  of  the  Lord  and  Saviour 
Fesus  Christ,  and  living  by  the  faith  of  the  Son  of  God. — Now,  in 
rue  vivification,  the  man  not  only  hath  life,  but  is  lively ;  not 
)nly  ingrafted  into  the  true  vine,  but  drawing  sap  and  virtue  from 
he  same ;  not  only  married  to  Christ,  but  l)ringing  forth  &uit  to 
lim. 

Now,  these  are  the  parts  of  purity  and  sanctification,  by  which 
we  should  examine  ourselves :  and,  I  fear,  the  opening  thereof 
nay  discover  the  total  want  of  purity  in  the  mopt,  and  the  partial 
sirant  of  it  in  the  best  of  folk ;  even  the  great  want  that  believers 
themselves  labour  under,  with  respect  to  these  things.  But,  how- 
ever, though  believers  themselves  may  see  their  great  want  hereof 
yet  they  may  be  in  case  to  draw  a  comfortable  conclusion  there- 
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from^  and  it  may  be  this,  namely,  ''What  I  hear  the  minister  tell 
me  of  these  parts  of  sanctiiication,  I  know  I  have  sometime  a  day 
understood  it  to  my  blessed  experience,  and  therefore  have  good 
ground  to  expect,  that  I  shall  know  more  of  it  in  the  Lord's  time 
and  way ;  for,  he  that  hath  began  the  good  work,  will  perfect  it; 
and  therefore  I  will  quietly  await  his  retunu" 

4thly,  Let  us  not  only  try  our  purity  by  the  parts,  but  also  by 
the  perfection  of  it.  I  do  not  mean  a  perfection  of  degrees,  whidi 
will  not  take  place  till  the  believer  be  in  heaven ;  but  the  gospel 
perfection,  which  even  takes  place  on  earth,  and  by  which  the  be- 
liever, in  scripture  language,  is  sometimes  said  to  be  a  perfect  and 
upright  man.  And  this  perfection  of  purity,  I  think,  in  general, 
lies  in  this,  When  a  man  is  pure  in  God's  sight  This  seems  to  be 
especially  pointed  at  in  the  text,  as  the  reverse  of  that  self-conceited 
purity  therein  held  forth :  "  There  is  a  generation  that  are  pure  in 
their  own  eyes,  and  yet  is  not  washed  from  their' filthiness."  They 
are  pure  in  their  own  sight,  but  not  pure  in  the  sight  of  God :  intima- 
ting, that  the  gospel-perfection  of  purity  lies  in  a  man's  being  pure 
in  God's  sight.  Of  this  purity  the  apostle  speaks,  CoL  L  22,  where 
Christ  is  said  to  present  his  people  "  holy,  and  unblameable,  and 
unreproveable  "  in  his  Father's  sight 

Quest.  What  is  it  to  be  pure  in  God's  sight,  so  as  we  may  ex- 
amine this  purity  by  the  gospel  perfection  of  it  ? 

Answ.  1.  This  gospel  perfection  is  that  purity  in  God's  sights 
which  implies  internal  heart  uprightness,  evidencing  itself  in  fiuth 
and  love,  which  can  act  in  the  sight  and  presence  of  God,  as  being 
the  product  of  his  blessed  Spirit. 

I  call  it  a  heart-uprightness  or  heart-purity,  because  the  man 
that  is  thus  pure,  is  not  only  pure  outwardly,  in  the  sight  of  man; 
but  pure  in  heart  and  spirit,  in  the  sight  of  Grod,  who  is  a  Spirit 
Many  pretend  to  holiness ;  but,  like  the  Pharisees,  they  make  clean 
only  the  outside  of  the  platter :  but  the  truly  pious  and  holy  soul  is 
most  careful  to  have  the  heart  right  with  God ;  and  solicitous  how 
to  be  cleansed  from  all  filthiness  of  the  spirit,  as  well  as  the  flesh. 
He  indeed  finds  much  heart  impurity ;  but  the  soul  of  him  is 
grieved  at  it,  and  he  most  ardently  desires  to  be  cleansed ;  Wash 
me,  and  I  shall  be  clean ;  Create  in  me  a  clean  heart.  He  is  exercised 
about  the  heart,  crying  to  Heaven  for  more  and  more  purity,  and 
daily  flying  to  the  foimtain  opened  for  sin  and  uncleanness.  They 
are  much  in  secret  crying  for  purity :  and  even  when  they  win  not 
to  a  secret  chamber ;  yea,  perhaps,  when  they  are  in  the  midst  ol 
company,  they  will,  now  and  then,  be  darting  up  some  stolen  look 
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to  HeaTen,  and  their  hearts  praying,  ''0  for  holiness  I  0  for  con- 
fixrmity  to  the  Lord  I  O  to  have  heart  enemies  destroyed,  and 
strong  corruptions  broken  I" 

Again,  I  said  this  purity  in  God's  sight,  evidenceth  itself  in  feith ; 
it  acts  in  a  way  of  believing,  trusting  to  the  faithfulness  of  Gk>d  in  the 
promise,  and  the  power  of  God  to  accomplish  the  same :  looking  for 
help  no  other  way  but  in  and  through  our  Lord  Jesus  Christ ;  re- 
ceiving the  word  of  faith,  and  putting  to  the  seal  that  God  is  true; 
casting  the  burden  of  the  soul  upon  the  Lord  by  faith ;  also,  the 
man  believes  as  in  the  sight  of  God.  It  is  not  enough  to  be  called 
and  accounted  a  believer,  and  to  reckon  yourself  such ;  but  to  be  a 
believer  in  the  sight  of  God,  is  the  main  business :  when  the  person, 
through  £Edth,  sees  an  excellency  in  Christ,  so  as  to  coimt  all  things 
but  loss  and  dung  for  him :  and  when  the  poor  soul  can  say,  as  in 
the  sight  of  God,  "  Lord,  thou  knowest  I  have  no  other  refuge  to 
run  to  but  thyself;  and  though  thou  shouldest  kill  me,  yet  will  I 
trust  in  thee,  for  all  the  good  things  in  the  covenant,  which  is  all 
my  salvation,  and  all  my  desire :  here  will  I  rest,  and  here  will  I 
Btay  myself." 

Again,  This  purity  in  the  sight  of  God  evidenceth  itself  in  love ; 
and  this  is  love  in  the  sight  of  God,  when  a  man  can  say  before 
Gx)d,  The  desires  of  my  soul  is  to  thy  name,  even  to  the  name  of 
Christ.    The  man  loves  so,  as  that  the  name  of  Christ  is  to  him  as 
ointment  poured  forth  :  he  loves  so,  as  to  long  for  more  fellowship 
with  God  in  Christ :  he  loves  so,  as  wherever  he  sees  the  image  of 
Ood,  he  loves  it :  they  love  his  image  that  shines  in  his  precept,  in 
his  promise),  in  his  people.    They  love  the  Lord  so  as  to  hold  him, 
and  they  do  not  let  him  go ;  and  to  such  a  degree,  as  to  break  their 
lieart  when  he  goes  away,  saying,  0 1  ten  thoifeand  worlds  cannot 
fill  his  room  1 — ^Many  are  the  pretensions  of  love :  0  I  whom  should 
^e  love  but  sweet  Christ  ?  will  some  say.   But  all  is  mere  flattery; 
'they  care  not  whether  he  be  absent  or  present.    They  pretend  love 
Xo  him ;  but  they  take  other  things  in  his  room.    «    «    «    They 
^»n  take  pleasure  in  idols ;  they  can  take  pleasure  in  other  things, 
in  the  want  of  Christ.    They  are  not  like  the  blessed  psalmist,  who 
said,  I  remembered  God,  and  was  troubled ;  I  refused  to  be  com- 
forted.   Nay,  but  true  love,  in  the  sight  of  God,  will  make  a  man 
%SLke  no  comfort,  or  satisfaction,  in  any  thing,  while  the  beloved  is 
gone.    And  again,  it  makes  a  man  have  common  friends  and  foes 
^th  him ;  and  it  makes  his  cause  their  cause :  yea,  it  makes  them 
more  troubled  at  any  dishonour  done  to  him,  than  any  afifront 
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offered  to  themgelyes.    If  they  see  Christ  honoured,  thdr  heart 
rejoices ;  and  if  otherwise,  their  hearts  are  sore  afflicted. 

Further,  I  said  on  this  head,  that  this  parity  acts  in  the  sight 
and  presence  of  Grod :  the  man  sets  God  before  him  acknowledging 
him  in  all  his  ways ;  desiring  to  do  nothing  without  his  counsel, 
and  to  do  every  thing  by  the  direction  and  conduct  of  his  blessed 
Spirit 

Finally,  I  affirmed,  upon  this  head,  that  this  purity  acts  in  the 
sight  and  presence  of  God,  as  being  the  product  of  his  holy  Spirit 
This  is  true  purity  in  God's  sight  that  is  the  production  of  his 
holy  Spirit,  in  his  gracious  saving  influences.  Nothing  passes 
current  in  heaven,  but  what  is  coined  there,  and  comes  out  of  it 
The  thing  that  you  do  yourself,  man,  woman,  it  wants  the  king's 
stomp  upon  it :  Whose  superscription  hath  it  ?  It  is  but  the  pro- 
duct of  your  own  heart.  But  that  only  which  is  the  fruit  of  the 
Spirit  of  God,  is  good  and  pure  in  his  sight.  If  you  bring  false 
coin  to  a  king,  that  you  have  coined  yourself,  or  if  it  be  discovered 
that  you  have  done  it,  you  put  yourself  in  hazard  of  death  thereby; 
even  so,  your  duties  that  have  not  the  right  stamp,  and  wherein 
you  have  not  been  influenced  by  the  Spirit  and  grace  of  God, 
instead  of  saving  you.  they  put  you  in  hazard  of  death  and  danma- 
tion. 

2.  This  purity  in  GoiVs  sight,  which  is  its  gospel  perfection, 
implies  a  man's  having  all  the  members  of  the  new  creature.    The 
child  new-bom,  if  it  halh  all  it5  members,  is  a  perfect  child,  though 
it  ii*  far  from  being  perfect  in  all  rvspects :  it  is  far  from  having 
perfect  wit,  ]vrtect  strength,  perfeo:  knowledge^  perfect  prudence, 
etc, :  but  it  is  perfect,  in  rt^pect  that  i:  L<ith  all  the  needful  parts 
of  Kxly. — So  this  gospel  |vrfection  of  purity,  is.  when  a  man  hath 
all  the  habits  of  grace :  and  when  fairh.  love,  hope,  humility,  zeal, 
and  all  the  fruits  of  the  Spirit  art?  planel  in  the  soul ;  when  all 
these  members,  which  make  up  the  new  man.  arv  perfect,  then  is  a 
man  pun?  in  the  siirh:  o:'  G^.xl.     A  ni;'.ii  riav  have  a  great  deal  of 
fair  outwarvi  shew  Vr'orv  the  w  ^r'  I.  u:;.;  ve:  have  not  one  of  these 
members  ol'  tV.e  ne\r  creaturt*  ,i:  :  *'  :  :.  :  ...-e  fruit  of  the  Spirit 
planted  in  the  soul :  not  one  habi;  of  cr*."e :  he  acts  from  a  natural 
cor^-ienoe,  and  irv>m  a  v.vm:ivu  vv^v.ocioa  of  sin  and  dutv:  and 
liv^h  it  Iv  bv  vviu::\oii  g-iv.^  :1.a:  1.^^  i^  enabled  to  do  any'thing, 
ye:  :,:e  strength  ot'  ua:urv  :s  s:.::  r..;-^-  rha::  Any  strea^h  o:'  grace 
n\v:vt\i.  and  so  it  turns  all  :o  ::s<0:l     As  wae-  vou  oast  clean 
wa:er  :uk>  a  pu^idle.  i?  ly\\>c\w?  a11  yu.dile :  so  here,  all  is  tamed 
to  sel;';  and  uie  uuu  acte  irvci  scl;  *>  1;^*  prlziciple,  asd  :br  self  as 


GOSPEL    PUBITT.  269 

luB  end.  The  belieyer  is  perfect  in  this  respect,  as  to  the  per- 
fection of  parte,  in  opposition  to  the  nnbeliever.  And  some 
believers,  in  this  respect,  are  more  perfect  than  others,  even  as  to 
the  perfection  of  parts :  for,  though  all  believers  have  the  habit  of 
all  graces,  yet  it  may  be  such,  as  they  have  not  the  exercise  of 
some  graces ;  like  children  they  are  bom  with  their  hands  and  legs 
indeed,  but  they  are  lame  firom  their  birth,  and  have  not  the  exercise 
of  them ;  and  they  continue  so  still.  This  imperfection  even  some 
believers  may  labour  under. — ^Here  is  one  that  hath  strong  faith, 
lively  hope,  fervent  zeal,  and  some  good  works  that  discover  it: 
but  it  may  be  they  are  defective  in  point  of  humility,  meekneai^ 
sobriety,  brotherly  kindness,  and  the  like.  There  is  another,  per- 
haps a  gracious  person,  that  hath  much  love,  meekness,  sweetness 
of  temper,  brotherly  kindness ;  but  extremely  defective  in  zeal  for 
the  declarative  glory  of  God,  so  as  he  doth  not  valiantly  contend 
for  the  Mth  once  delivered  to  the  saints.  But,  when  one  hath  all 
these  habite,  and  together  with  the  habit,  the  exercise  of  them  all, 
then  that  person  may  be  said  to  have  an  evangelical  perfection,  and 
to  be  pure  in  God's  sight. — Let  this  be  another  rule  and  help  to  try 
yourselves  by. 

3.  This  gospel  perfection  implies  a  person's  having  all  the  spirit- 
ual senses  of  the  new  creature,  and  the  lively  exercise  of  them ; 
"  Strong  meat  belongeth  to  them  that  are  of  fall  age,  even  those 
who  by  reason  of  use  have  their  senses  exercised  to  discern  both 
good  and  evil,"  Heb.  v.  14.  You  may  go  to  some  places,  and  you 
will  see  very  lively  pictures,  and  as  comely  to  behold  as  ever  man 
or  woman,  with  an  excellent  ruddiness  in  their  face ;  and,  at  a  dis- 
tance, you  would  think  they  have  life :  Well,  but  they  have  no 
senses ;  and  far  less  have  they  any  exercise  of  senses :  "  Eyes  have 
they,  but  they  see  not ;  they  have  ears  but  they  hear  not ;  noses 
have  they,  but  they  smell  not :"  they  have  no  sense,  no  feeling. 
Here  is  a  sad  blemish  and  defect.  Thus  many  idol  Christians 
there  are,  that  are  merely  painted  images,  and  exactly  drawn. 
Look  to  them,  and  compare  them  with  some  real  Christians,  you 
would  think  them  far  superior  to,  and  beyofd  them.  0  I  there  is 
no  comparison  between  that  poor  silly  creature,  and  this  man,  who 
is  so  much  extolled  for  his  wit,  reading,  gravity,  sobriety,  and  the 
like.  Yet  the  omniscient  eye  of  Jehovah  may  see  his  blemishes 
and  defects,  and  want  of  spiritual  senses,  which  he  only  hath  the 
appearance  of  before  men ;  but  the  other  hath  in  reaiity  before 
Ood:  yet  this  man,  who  is  pure  in  the  sight  of  God,  may  seem  to 
be  notfiing  in  comparison  of  the  other,  that  caste  such  a  dash,  and 
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outs  such  a  figure.  K  one  who  hath  many  blemishes  and  defiwd 
in  his  body,  stand  beside  a  lively  weU-done  picture,  what  a  base 
creature  doth  he  appear  beside  that  lively  weU  proportioned  ixo- 
age  I  yet  notwithstanding  he  hath  that  perfection  of  life  and  senae^ 
which  the  image  wants :  so,  here  is  one  that  you  would  think  k 
hath  faith,  love,  knowledge,  and  all  the  members  of  the  new  ciea> 
ture :  but,  alas  I  the  great  matter  is,  the  want  of  spiritual  life  and 
senses. 

(  1. )  They  have  not  their  seeing ;  they  have  no  true  faith,  or 
spiritual  discerning :  They  have  eyes,  but  see  not :  they  have  eyes; 
that  is,  they  have  an  image  of  faith,  a  form  of  knowledge ;  hoA,  in 
seeing,  they  see  not ;  for  they  want  the  Spirit  of  wisdom  and  reve- 
lation in  the  knowledge  of  God. 

(  2. )  They  want  their  hearing ;  they  are  deaf  to  the  things  of 
God :  They  have  ears,  but  hear  not :  they  have  ears ;  that  is,  thflj 
have  an  uptaking  of  words ;  but,  in  hearing,  they  hear  not  V 
you  say  to  them,  Did  you  hear  ?  Yea,  says  the  man,  I  am  oot 
deaf.  Well,  did  you  understand  ?  Yea,  perhaps  better  than  your- 
self, say  they.  Yet  after  all,  they  do  not  hear  the  voice  of  God  in 
the  law,  so  as  to  awaken  their  conscience ;  nor  the  voice  of  God  in 
the  gospel,  so  as  to  quicken  their  souls :  they  hear  not  his  voice  in 
the  rod,  so  as  to  himible  them ;  nor  in  his  mercies,  so  as  to  mdt 
them,  and  engage  them  to  himself. 

(  8. )  They  want  their  feeling ;  they  feel  not  their  sins  that  are 
sinking  them  down  to  the  pit.  Though,  perhaps,  they  are  called 
men  of  sense ;  yet  they  have  no  sense  this  way :  they  feel  neither 
the  sin  of  their  nature,  nor  the  plagues  of  their  heart :  they  have 
no  feeling  either  of  the  guilt  of  sin,  or  the  power  of  sin.  They  do 
not  feel  sin  in  the  fact  of  it,  the  fault  of  it,  the  filth  of  it,  the  fdly 
of  it,  the  fountain  of  it,  the  fruits  of  it. 

(  4. )  They  want  smelling ;  they  find  no  sweet-smelling  savour 
in  divine  things :  They  have  noses,  but  they  smell  not.  Not  so  aa 
to  other  things ;  they  smell  what  is  most  for  their  profit,  credit^ 
and  honour :  but  they  never  find  the  ill  smell  that  is  upon  error 
and  sin.  They  can  Stay  in  the  places  where  God's  name  is  pro- 
faned, his  truths  wounded,  and  his  people  mocked,  and  not  be  af- 
fected with  the  ill  smell  thereo£  And,  on  the  other  hand,  they 
can  hear  Christ  tendered,  grace  proclaimed,  and  the  gospel  pro- 
mulgated, and  yet  never  be  ravished  with  the  sweet  savour 
thereof. 

(  5. )  They  want  their  tasting ;  they  taste  not  the  bitterness  of  sin, 
on  the  one  hand,  soastoseeittobean  evil  and  bitter  thing;  nor 
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the  sweetness  of  the  word  of  grace,  on  the  other  hand,  so  as  to 
prize  it  more  than  their  necessary  food. 

Now,  if  we  try  our  purity  by  this  rule,  it  will  difference  some 
believers  from  other  believers,  and  all  believers  from  unbelievers. 

It  will,  in  the  first  place,  difference  some  believers  from  other 
believers ;  yea,  the  most  of  believers  may  find  themselves  defective, 
with  respect  to  this  piece  of  gospel  perfection,  in  purity  and  holi- 
ness. Here  is  a  believer,  I  shall  suppose,  that  hath  got  his  eyes 
open ;  but,  alas !  he  hath  not  a  good  discerning ;  he  wants  a  quick 
understanding,  so  as  to  discern  either  between  precious  and  vile, 
or  between  good  and  evil,  truth  and  error ;  yea,  he  is  readier  to 
choose  that  which  is  wrong  than  that  which  is  right:  his  senses  are 
ntiated ;  he  hath  not,  so  to  speak,  the  taste  of  his  mouth.  Like  a 
person  under  some  disease,  or  indisposition,  that  calls  every  bit  of 
meat  that  he  makes  use  of  bitter;  and  everything  he  eats  tasteless ; 
even  so,  some  that  are  believers  may  be  so  indisposed,  and  have 
their  senses  vitiated,  that  in  the  best  of  preaching,  they  find  no  good; 
in  the  soimdest  of  sermons,  they  find  no  sweetness ;  in  the  mbst 
pleasant  gospel  truths,  they  find  no  relish,  especially  in  a  day  of 
controversy  about  truth.  The  discerning  of  some  believers  is  so 
small,  that  they  know  not  truth  firom  error ;  but  halt  between  two 
opinions,  and  may  be,  suspect,  every  word  that  is  said,  and  walk  in 
darkness ;  and,  perhaps,  side  with  error  rather  than  with  the  truth. 
But  then  it  is,  that  gospel  perfection  takes  place,  when  all  the 
spiritual  senses  are  present,  and  in  a  lively  vivid  exercised  Many, 
even  believers,  have  their  senses  vitiated,  by  reason  of  spiritual  in- 
disposition, and  want  of  spiritual  health,  which  weakens  every 
sense,  and  every  member  and  limb  of  the  new  creature.  Some 
believers,  at  some  times,  labour  under  a  disease  of  the  conscience, 
a  disease  of  the  understanding,  a  disease  of  the  judgment,  even 
about  necessary  truth ;  lameness  in  hands,  and  feet,  and  tongue,  so 
as  they  are  out  of  capacity  to  speak  for  God,  work  for  God,  and 
walk  after  God ;  and  this  lameness  and  indisposition  is  sometimes 
olwervable  by  mfen ;  so  Paul  saw  Peter  walking  with  a  crooked 
Foot,  when  he  symbolized  with  the  Jews  and  dissembled,  in  so  much 
that  Barnabas  was  carried  away  with  their  dissimulation ;  where- 
apon  he  reproved  him,  and  withstood  him  to  the  face,  because  he' 
saw  that  he  walked  not  uprightly.  Gal.  iii.  11, — 14.  But  whether 
it  be  discernible  to  men  or  not,  yet  God  sees  and  observes  all  the 
Eailures,  in  point  of  gospel  perfection,  in  holiness  and  purity. 

But,  in  the  next  place,  it  will  notwithstanding,  difference  all 
believers  from  unbelievers :  for,  though  believers  have  their  blem- 
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ifllies,  bj  sin,  yet  they  are  not  under  the  power  of  sin,  as  nnle- 
lievers  are:  and  though  they  have  their  senses  many  timee 
vitiated,  yet  they  are  not  altogether  destitute  of  spiritual  senses^  as 
unbelievers  are.  The  graceless  man  may  have  his  natural  senses^ 
his  rational  senses ;  and  common  senses ;  but  no  gracious  spiritual 
senses. — ^The  man  hears,  but  he  is  a  senseless  hearer.  It  may  be^ 
indeed,  when  the  Lord  is  much  with  the  speaker,  at  certain  times, 
the  word  may  have  such  expressions,  that  the  natural  oonscienoe 
may  be  roused,  and  the  natural  affections .  raised :  but  to  have 
spiritual  senses,  and  spiritual  graces  exercised,  that  he  cannot 
have,  being  destitute  of  them ;  and  so,  at  best,  is  but  the  sensdess 
hearer.  Spiritual  sleep,  and  deep  security  prevails  mightily;  so 
that,  like  a  man  in  a  sound  sleep,  he  may  be  jogged  up  a  little,  and 
so  open  his  eyes,  as  it  were,  a  little ;  yet  he  is  incapable  of  discern- 
ing duty,  for  he  falls  over  again. — The  man  prays;  but  his 
prayers  are  senseless  prayers :  he  is  senseless  as  to  every  spiritual 
exercise. — The  man  sings  in  the  family,  or  with  the  congregation, 
by  raising  the  voice ;  but  he  hath  not  sense  to  make  melody  with 
his  heart  to  the  Lord. — Try  your  go^l  purity  and  perfection  by 
these  things. 

4.  This  gospel  perfection  imports  a  constant  advancement  firom 
the  perfection  of  parts  to  the  perfection  of  degrees;  a  pressing 
towards  the  mark,  for  the  prize  of  the  high  calling  of  Qtod  in  Christ 
Jesus ;  a  longing  for  a  state  of  perfection,  without  being  satisfied 
till  we  arrive  at  the  height  of  it ;  "  Let  us  go  on  unto  perfection,'' 
Heb.  vi.  1.  The  believer,  the  pure  and  holy  man,  aims  at  perfect 
light,  perfect  knowledge  of  God,  perfect  delight  in  him;  and  perfect 
love  to  men;  that  is  what  his  soul  aspires  after:  and  the  Lord 
reckons  this  man  according  to  what  he  would  be  at,  rather  than 
what  he  is.  He  would  be  at  perfection;  and  God  reckons  him 
according  to  what  he  so  ardentiy  desires  after.  Legal  perfection 
he  hath  not,  in  himself,  but  in  his  head,  Christ,  who  is  the  Lord 
our  righteousness:  but  this  gospel  perfection  he  hatii  from  his 
glorious  Head,  according  to  the  measure  of  the  communication  of 
the  Spirit,  making  him  aspire  after  perfect  sanctification.  For, 
as  his  justification  is  perfect  already ;  so  shall  his  sanctification  be 
perfected  in  glory,  where  all  impurity  and  imperfection  shall  be 
done  away;  and  where  the  image  of  Christ  shall  be  visible  in  every 
saint :  for  they  shall  be  like  hhn,  because  they  shall  see  him  as  ho 
is.  Now,  towards  this  gospel  perfection  do  all  believers  natively 
incline ;  whereas,  unbelievers  have  no  such  high  aim. — ^By  theee 
things  you  may  try  gospel  purity  as  to  the  perfection  of  it 
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6.  This  gospel  parily  may  be  tried  also  by  the  means  of  it.  Be- 
sides what  I  said  conoeming  the  root  of  purity,  examine  your 
purity  likewise  by  the  means  whereby  the  Lord  brings  it  about, 
and  in  what  method.  I  shall  here  but  name  these  two  or  three 
things,  that  may  be  grounds  for  your  trial  and  examination.  The 
Lord  brings  about  this  gospel  purity,  by  these  and  the  like 
means. 

1.  By  discorering  the  man's  impurity  to  him.  Whoever  are 
made  pure  in  the  eye  of  God,  are  first  made  impure  in  their  own 
eyes.  The  text  supposed,  that  those  who  are  pure  in  their  own 
eyes,  are  impure  in  the  sight  of  God :  and  it  says,  that  when  God 

'washes  them  from  their  filthiness,  they  are  not  pure  in  their  own 
eyes.  A  clear  conviction  of  impurity,  of  sin,  and  uncleanness,  is 
both  a  piece  of  purity,  and  also  a  mean  thereof.  It  is  a  part  of 
holiness  to  have  eyes  to  see  our  own  vileness  and  wickedness ;  and 
the  sight  thereof  is  a  mean  of  making  the  creature  restless  and 
uneasy  till  he  be  washed.  The  Lord,  when  he  hath  a  mind  to 
purify  a  person,  lets  him  see  what  a  devU  he  is ;  and  what  a  hell 
of  wickedness,  and  what  a  black  hoard  of  abomination  is  within. 
Andy 

2.  He  doth  it,  by  discovering  his  grace  and  mercy  to  him. — The 
Lord  purifies  and  sanctifies  by  the  revelation  of  his  grace  and 
truth;  and,  indeed,  grace  and  truth  come  by  Jesus  Christ:  as  a 
Priest,  he  purchases  this  grace ;  as  a  Prophet  he  reveals  it ;  and  as 
a  King,  he  applies  it.  And  this  revelation  of  grace  brings  sanctifi- 
cation;  "The  grace  of  God  that  bringeth  salvation  hath  appeared 
to  all  men.  Teaching  us  that,  denying  ungodliness  and  worldly 
lusts,  we  should  live  soberly,  righteously,  and  godly  in  this  present 
world;"  Tit.  i  11, 12.  "Sanctify  them  through  thy  truth:  thy  word  is 
truth," John xvii.  17.  In thisrevelationof thegraceofGodin  CJhrist, 
the  fountain  opened  is  seen ;  even  the  fountain  opened  for  sin  and 
uncleanness,  Sjcch.  xiii.  1. — ^The  merciful  government  of  God  in 
Christ  is  discovered :  The  soul  looks  on  this  King  of  Israel  a^  a 
merciM  King.  And  Benhadad's  servants  said  unto  him,  "Behold, 
now,  we  have  heard  that  the  kings  of  the  house  of  Israel  are  merciful 
kings :  let  us,  I  pray  thee,  put  sackcloth  on  our  loios,  and  ropes 
upon  our  heads,  and  go  out  to  the  king  of  Israel :  peradventure  he 
will  save  thy  life."  1  Kings,  xx.  81.  The  soul  now  counts  these 
subjects  happy  that  stand  before  such  a  King ;  "  Happy  are  thy 
men,  happy  are  these  thy  servants,  which  stand  continually  before 
thee,  and  thi^  hear  thy  wisdom,"  1  Kings  x.  8.  Now  the  soul 
laments  its  bondage  to  other  lords,  Isa.  xxvi.  IS,  and  ardently 
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desires  to  be  the  subject  of  this  gracious  and  glorious  Eling.  And 
so  thus  the  Lord  brings  to  this  sanctity. 

3.  He  purifies  by  reconciling  the  heart  unto  God,  firom  the  sense 
of  God's  being  reconciled  to  us.  The  fidth  of  Gtxl's*  love  and 
goodness  makes  the  soul  submit  in  a  loving  way,  and  lay  down  the 
weapons  of  defiance.  As  a  traitor,  having  found  the  gracious 
favour  of  his  prince,  in  pardoning  his  treason ;  his  naughty  heart, 
that  before  was  fidl  of  treachery,  is  overcome  with  this  undeserved 
favour  ?  and  his  hatred  is  turned  into  love :  so  it  is  here ;  when 
the  sinner,  the  traitor,  comes  to  perceive  the  love  of  Gtxi,  in 
pardoning  such  a  traitor  and  rebel  as  he,  his  wicked  heart  is  over- 
come with  that  kindness,  the  faith  of  the  love  of  God  venting 
itself  in  the  death  of  Christ ;  and  so  the  faith  of  the  blood  of 
atonement  purifies  the  hearty  and  frees  it  from  the  natural 
enmity. 

4.  He  purifies  by  continual  supplies  of  grace,  and  strengthening 
the  soul  to  wage  war  against  sin,  and  stengthening  it  against  cor- 
ruption. There  are  several  ways  whereby  he  strengthens  the  souL 
I  presuppose,  that,  by  this  time,  the  man  is  in  Christ,  and  being  in 
Christ,  strcDgth  and  virtue  comes  from  the  glorious  Head ;  and 
that  by  these  and  the  like  means. — Sometimes  he  strengthens  by 
making  the  soul  look  again  and  again  to  Christ,  as  having  all  full- 
ness of  grace,  and  a  fullness  to  be  communicated;  and  as  being 
exalted  of  God  for  this  end,  to  communicate  giils,  and  graces,  and 
the  Spirit  of  grace.  Acts  v.  81. — Sometimes  he  strengthens  the 
soul,  by  helping  it  to  plead  the  promise  of  sanctification.  The  be- 
liever sees,  that  as  he  is  ready  to  distribute  of  his  fullness,  so  he  is 
faithful  to  accomplish  his  promise ;  and  the  promises  of  sanctifica- 
tion are  manifold.  At  these  breasts  the  man  sucks  by  faith ;  and 
as  the  child  is  strengthened  and  nourished  by  sucking  the  breast; 
so  the  believer,  by  the  prayer  of  faith,  sucks  from  the  promise  of 
grace,  e.  g.  the  promise  of  the  Lord  pardoning  iniquity,  transgression, 
and  sin ;  and  so  derives  strength.— Sometimes  he  strengthens  by  giv- 
ing the  soul  some  joy  and  comfort,  and  so  encouraging  it  for  giving 
battle  to  the  enemies :  Believing,  we  rejoice :  and  rejoicing,  we  are 
strong :  for  the  j  oy  of  the  Lord  is  our  strength.  The  more  heaviness^ 
the  more  weakness ;  but  the  more  joy,  the  more  strength,  so  the  more 
purity.  Sometimes  he  strengthens  by  giving  the  Spirit  of  prayer  and 
helping  to  wrestle  with  him  for  the  blessing;  I  will  not  let  thee  go 
till  thou  bless  me,  said  the  patriarch  Jacob.  Thus  the  Spirit  helps  our 
infirmities,  and  maketh  intercession  for  us,  with  groanings  which 
cannot  be  uttered.    The  psalmist  experienced  both  the  energy  of 
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pint,  and  the  effect  thereof:  "In  the  day  when  I  cried  thou 
jredst  me,  and  strengthenedst  me  with  strength  in  my  sotd," 
cxxxviii.  3. — Sometimes  he  strengthens,  by  shewing  his 
and  office :  by  shewing  that  his  name  is  Jesus,  be- 
he  saves  his  people  from  their  sins:  and  that  it  is  his 
his  work,  his  business,  to  save  by  his  grace,  and  sanctify 
is  Spirit,  and  purify  by  his  blood. — ^In  a  word.  Some- 
he  strengthens,  and  so  carries  on  the  begun  work  of  purity 
inctification,  by  restoring  the  soul,  and  granting  manifold  re- 
es  ailer  falls ;  by  bringing  the  man  out  of  this  and  the  other 
>le  pit,  into  which  he  hath  fallen  by  his  iniquity :  for,  this 
of  purity  is  carried  on  through  many  vicissitudes  and  changes ; 
^h  many  cross  winds,  and  many  a  severe  battle,  and  sad  vie- 
obtained  by  enemies  ;  through  many  fears  and  faintings. 
dmes  the  man  falls  down,  and  then  he  gets  up  again ;  some- 
he  is  plunged,  as  it  were,  into  the  bottom  of  hell,  in  respect 
e  power  of  sin,  and  the  blackness  of  the  pollution,  in  which 
38  himself  so  mired  as  that  he  cannot  get  out ;  and  at  other 
he  is  lifted  up  to  the  mountain  top,  and  his  feet  set  upon  the 
>laces  of  Jacob.  Sometimes  he  is  ready  to  give  clean  over ; 
gth  hope  doth  not  revive  again :  for  the  Lord  encourages  the 
o  hope,  by  speaking  into  the  heart,  or  sounding  into  the  soul 
i  word  as  that ;  There  is  hope  in  Israel  for  all  this :  or  such 
d  as  that,  "Fear  not;"  "for  the  Lord  will  not  forsake  his 
5  for  his  great  name's  sake :  because  it  hath  pleased  the  Lord 
ke  them  his  people,"  1  Sam.  xii.  20,  22. — ^By  these,  and  the 
leans,  the  Lord  encourages  the  soul  to  return,  after  his  lowest 
and  raises  him  up,  as  Peter  was  raised  from  his  shameful 
iJl.  The  Lord  looks  toward  the  man  with  a  tender,  merciful, 
)mpassionate  eye;  and  then  he  is  strengthened  to  lament  his 
)  weep  bitterly,  to  look  up  to  the  Lord  for  grace  and  forgive- 

^,  by  these,  and  the  like  means,  doth  the  Lord  purify  the  soul, 
trry  on  the  work :  and  so  here  is  another  large  field,  wherein 
lay  roam,  to  try  and  examine,  whether  you  know  these  things 
ur  experience,  or  not ;  whether  the  Lord  be  working  them, 
wing  manner,  in  your  soul ;  if  he  hath  purified,  and  is  puri- 
you,  by  discovering  your  impurity,  viz.  by  the  revelation  of 
ace,  by  killing  your  enmity  with  his  love,  and  by  strengthen- 
>ur  soul,  in  the  manner  I  have  shown. 

Let  us  now  examine  this  gospel  purity  by  the  end  of  it.  As 
ve  already  tried  this  point  by  the  root,  the  fruit,  the  parts, 


266  GOSPEL    PUBITT. 

the  perfection,  and  the  means  of  it ;  we  may  now  examine  this 
gospel  purity  by  the  gospel  end  of  it.  I  shall  not  enlarge  upon 
this  here,  but  rather  refer  it  to  be  more  Ailly  spoken  to  in  a  motive 
upon  the  use  of  exhortation.  Only,  in  so  many  words,  the  true 
end  of  Gospel  purity  and  sanctiJBcation,  is  not  to  pacify  conacienoe, 
nor  to  satisfy  justice,  nor  to  purchase  heaven,  nor  to  work  out  a 
righteousness  for  our  justification :  all  these  ends  are  l^al ;  and 
the  proposing  of  them  is  no  end  of  purity,  or  mark  of  holiness : 
But  the  true  end  of  gospel  purity  and  sanctification  is,  to  glorify 
God,  to  edify  our  neighbour,  to  testify  our  gratitude  to  God,  and 
to  evidence  our  justification. — ^Let  me  touch  a  little  at  this  point 

The  great  end,  I  say,  of  purity  and  sanctification  is  not  to  be  a 
ground  or  cause  of  justification ;  but  to  be  a  &uit  and  evidenoe 
thereof.  The  gross  ignorance  of  this  point  of  doctrine,  in  the 
present  generation,  makes  it  necessary  to  inculcate  and  establish  it 

1.  The  great  end  of  gospel  purity,  or  sanctification,  is  not  to  be 
a  ground  and  cause  of  justification.  They  who  think  to  be  justi- 
fi«i,  pardoned,  accepted,  or  admitted  to  God's  favour,  by  any 
purity,  goodness,  righteousness,  or  holiness,  whether  done  by  them, 
by  the  strength  of  nature^,  or  wrought  in  them,  by  the  strength  of 
grace,  they  overturn  the  gospel,  and  discover  fliemselves  to  be 
strangers  to  the  nature  of  true  purity,  which  doth  not  work  a 
righteousness  for  justification;  but  flows  from  justification,  as 
streams  from  a  fountain.  If  men  could  fly  to  heaven,  by  the  wings 
of  their  own  works ;  or  get  up  there,  by  the  ladder  of  their  own 
righteousness,  what  need  was  there  that  God  should  set  up  another 
ladder  to  heaven  for  us  ?  If  we  consult  Gen.  xxviii.  12,  we  will  find 
that  Jacob  gets  a  discovery  of  a  ladder,  the  foot  whereof  did  stand 
on  the  earth,  and  the  top  of  it  did  reach  heaven.  Which  pointed 
out  both  the  person  of  Christ,  being  God-man,  who  was  both  to 
stand  on  earth  and  reach  to  heaven,  in  his  human  and  divine  na- 
tures united ;  and  also  the  office  of  Christ,  that,  as  Mediator,  was  to 
reconcile  God  and  man,  by  the  sacrifice  of  himself;  and  so  join 
heaven  and  earth  together,  the  most  distant  extremes,  by  the  blood 
of  his  cross.  Heaven  is  accessible  only  by  ascending  up  this  lad- 
der, viz.  Christ,  the  Lord  our  righteousness.  O  Sirs,  it  is  a  great 
word,  Jehovah  our  righteousness  1  and  it  may  give  us  honourable 
thoughts  of  the  alone  ground  of  justification.  The  merit  and 
righteousness  of  Christ,  which  is  the  alone  ground  of  justification, 
is  infinite  merit;  because  of  the  eminency  of  the  person,  being  God- 
man,  Jehovah  in  our  nature,  fulfilling  the  law  by  his  obedience  to 
the  death.    The  law  violated,  was  but  a  creature ;  but  he  that  was 
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made  subject  to  it,  is  tbe  Creator.  The  holiness  of  the  obeyer,  in 
this  case,  exceeds  the  holiness  of  the  law.  What  a  noble  ground 
of  justification  is  here  ?  The  transgressor  of  the  law  is  but  a  man ; 
but  the  satisfier  is  God-man,  whose  obedience  brings  in  more  hon- 
our to  the  law,  than  if  men  and  angels  had  obeyed  for  ever. 
Hence  the  justification  of  believers  is  perfect ;  as  perfect  in  time  as 
ever  it  shall  be  in  glory ;  because  the  righteousness  of  Christ, 
which  is  the  matter  of  our  justification,  is  the  same  for  ever :  and 
perfect  in  every  true  believer,  whether  his  faith  be  weak  or  strong ; 
even  as  a  thousand  pound  received  by  a  palsied  hand,  is  a  thousand 
pound,  as  well  i^  a  thousand  pound  received  by  a  heathfal  hand. 
O  the  security,  unchangeableness,  and  perfection  of  justification  I 
Indeed,  the  sense  of  justification  is  according  to  the  degree  and 
exercise  of  &ith ;  but  the  truth  of  it  is  according  to  the  truth  of 
faith. 

Now,  this  righteousness  of  Christ,  and  no  purity,  no  obedience, 
no  grace,  no  holiness  of  ours,  is  the  ground  and  cause  of  justifica- 
tion. And  if  you  have  gospel  purity  indeed,  you  will  nevQr,  if 
you  be  in  your  right  senses,  propose  this  as  the  end  of  it,  namely, 
that  you  may  be  justified ;  for  that  belongs  only  to  the  righteous- 
ness of  Christ :  "  In  the  LoBD  shall  all  the  seed  of  Israel  be  justi- 
fied," Isa.  xlv.  25.    But, 

2.  This  purity  is  the  fruit  and  evidence  of  a  justification :  and  as 
we  know  a  tree  by  its  fruit ;  so  may  we  know  justification  by  sanc- 
tification ;  Show  me  thy  faith  by  thy  works,  James,  ii.  18.  We 
are  to  shew  our  faith  of  this  righteousness  of  Christ,  for  our  justi- 
fication, by  our  works  of  purity  and  sanctification :  There  is  "no 
condemnation  to  them  which  are  in  Christ,"  Bom.  viii.  1.  What 
is  the  firuit  and  evidence  of  this  ?  Why,  they  "  walk  not  after  the 
flesh,  but  after  the  Spirit."  The  man  that  is  a  good  tree,  a  justi- 
fied man,  will  bring  forth  good  fruit.  The  good  firuit  doth  not 
make  a  good  tree ;  but  the  good  tree  maketh  the  good  fruit :  so, 
the  firuit  of  sanctification  doth  not  make  a  man  to  be  justified ;  but 
justification  maketh  a  man  produce  the  good  firuit  of  sanctification. 
Herein  lies  the  diflference  between  works  in  the  new  covenant  of 
grace,  and  works  in  the  old  covenant  of  works ;  or  herein  differs 
legal  and  evangelical  purity.  In  the  legal  way,  work  is  first ;  and 
then  justification  thereupon :  but  in  the  gospel  way,  justification  is 
first ;  and  the  works  follow  thereupon.  So,  in  the  old  and  new 
Sabbath :  The  Sabbath  instituted  in  Paradise  was  the  seventh  day 
in  order,  aft^r  the  six  working  days ;  and  was  suited  to  man's  state 
of  innocency,  and  did  most  properly  belong  to  the  covenant  of 
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works,  which  promised  life  and  rest,  after  perfect  works  of  right- 
eousness wrought  by  us ;  ''  The  man  which  doeth  those  things, 
shall  live  by  them/'  B6m«  x.  5 :  But  the  Christian  Sabbath  is  tiie 
first  day  of  the  week,  before  our  six  working  days ;  and  so  is  fitted 
to  the  new  covenant,  which  promised  rest  to  the  conscience,  in  a 
way  of  believing,  and  that  before  they  do  works  of  righteousness: 
but  these  works,  and  this  righteousness,  do  necessarily  attend  and 
follow  upon  justification.  As  the  same  day  that  the  waters  went 
off  from  the  earth,  and  were  gathered  into  the  sea,  the  earth  was 
adorned  with  grass,  herbs,  flowers,  and  trees  and  was  fruitM,  Gen. 
L  9,  11 ;  so  when  the  deluge  of  wrath  goes  off  from  the  soul,  in 
justification,  it  is  presently  adorned  with  the  graces  of  the  Spirit, 
and  called  a  tree  of  righteousness,  the  planting  of  the  Lord,  that  he 
might  be  glorified.  Wherever  a  man  is  justified,  there  also  he  is 
sanctified  and  purified.  If  you  be  justified,  you  will  shew  it  so,  as 
it  may  be  evident  to  yourself  and  others,  by  your  study  of  purity. 
And  if  you  be  purified,  you  will  endeavour,  through  grace,  to 
mak^  this  one  of  the  ends  thereof;  and  this  will  be  your  design, 
that  you  may  shew  to  others,  and  be  convinced  yourself,  by  having 
certain  evidence  of  your  being  justified :  for,  where  there  is  no 
purity  at  all,  there  is  no  evidence  at  all  of  justification  and  pardon; 
even  as  the  body  without  breath  is  a  body  without  life.  Jam.  ii  20. 
Where  there  is  little  purity,  there  is  little  evidence  of  justification ; 
where  there  is  much  purity,  there  will  be  the  clearer  evidence  of 
justification.  Though  the  Lord  can,  and  doth  sometimes,  make 
the  believer's  justification  evident  to  him,  in  other  ways  than  by 
the  evidence  of  it  in  sanctification ;  and  though  justification  is  not 
up  and  down,  according  to  the  changes  in  sanctification :  nay,  justi- 
fication is  always  equal,  constantly  the  same,  always  perfect  in  the 
believer ;  like  the  sun  in  the  firmament,  always  full,  whatever  wax- 
ings  and  wanings  there  may  be  in  the  moon  of  sanctification,  and 
whatever  changes  take  place  in  it :  and  he  ought  to  be  assured  of 
this,  even  when  his  purity  and  sanctification  is  at  the  lowest ;  yea, 
like  the  moon,  disappearing  for  a  while  out  of  view.  Surely,  he  is 
not  to  doubt ;  he  ought  not  to  doubt  of  his  justification,  by  Christ's 
righteousness  imputed,  because  of  the  waning  of  his  sanctification 
by  a  righteousness  imparted :  but  where  there  is  no  imparted  grace 
at  all  for  sanctification,  that  a  man  can  either  see  in  himself,  or  re- 
flect upon,  as  what  he  hath  seen  sometimes,  or  lamented  the  want 
of;  where  there  is  nothing  of  all  this,  I  say,  there  can  be  no  com- 
fortable evidence  of  sanctification. — Try  yourselves  then  by  these 
things,  and  look  to  the  Lord  to  assist  you  in  the  trial 
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I  sum  up  all  this  use  of  examinatioii  with  these  questions.  If 
fou  be  washed  from  your  filthiness,  I  ask  you,  Was  you  ever 
shaken  out  of  your  refuges  of  lies,  your  old  rotten  natural  faith 
ind  good  works  ?  Have  you  ever  been  brought  in  to  Christ,  and 
made  to  close  with  him  for  wisdom,  righteousness,  sanctification, 
md  redemption  ?  Have  you  ever  been  begotten  again  to  a  new 
md  lively  hope,  through  faith  of  him  ?  Have  you  ever  known 
what  it  is  to  have  Christ  dwelling  in  your  heart,  and  reigning  in 
your  soul,  by  his  word  and  Spirit  ?  Have  you  ever  known  what 
it  is  to  have  fiedth  working  by  love  ?  And  this  love  discovering 
itself  by  a  love  and  respect  to  all  the  conmiandmcnts  of  God,  and 
by  a  hatred  to  every  false  way  ?  If  you  can,  in  the  sight  of  God, 
answer  Yea  to  these  questions,  then  I  can  say  you  have  been 
washed  from  your  filthiness,  and  made  partakers  of  gospel  purity : 
but  if  you  be  in  a  doubt  about  it,  and  at  a  loss  what  to  say,  0  live 
Qot  contentedly  in  a  doubtful  state,  but  seek  that  the  Lord  would 
resolve  your  doubt,  and  that  you  may  find  the  matter  resolved  to 
you  by  the  Lord  himself.  K  you  never  found  any  of  these  thiiigs; 
and  are  not*an  absolute  stranger  thereto,  O  man,  woman,  who  are 
boi  that  case,  however  pure  you  are  in  your  own  eyes,  yet  you  are 
not  washed  from  your  filthiness :  and  while  the  filth  of  sin  remains, 
the  guilt  remains  also ;  and  while  the  guilt  remains,  the  wrath  of 
God  abideth  upon  you :  and  therefore,  as  you  regard  the  glory  of 
God,  and  your  eternal  salvation,  fly  for  your  life  out  of  that  state ; 
take  no  rest  there,  but  go  immediately  to  God,  and  cry  earnestly 
to  him,  "  That  he  may  pity  you,  and  purge  you,  and  wash  you, 
for  his  name's  sake.*'  Tell  him,  "  Lord,  what  will  all  things  avail 
me,  if  I  live  and  die  in  my  sins,  and  perish  forever." — May  the 
Lord  himself  direct  you. 


SERMON    XII. 

THE    NATUBE    AND    EXCEIiLENOT    Ot 

Gospel  Purity. 

(continuation.) 

"  There  is  a  generation  that  are  pure  in  their  own  eyes,  and  yetisnai 
washed  from  their  jiUhinessy — Pbov.  xxx.  12. 

The  judgment  of  God  is  according  to  truth ;  and  it  is  by  the 
judgment  of  God  we  stand  or  fall.    It  is  not  what  thi»  or  that  man 
judgeth  us  to  be,  or  what  we  ourselves  imagine  we  are,  that  will 
contribute  to  our  safety,  or  bear  us  out ;  for  we  cannot  judge  right, 
unless  we  judge  of  ourselves  according  to  the  word  of  God ;  and  to 
judge  of  ourselves  thus,  is  to  judge  according  as  God  judgeiL 
What  God  takes  us  to  be,  that  we  are ;  but  we  are  not  always 
what  we  take  ourselves  to  be.    Some  take  themselves  to  be  Chris- 
tians, who  yet  are  but  anti-christians.     Some  take  themselves  to 
be  friends  of  God,  who  yet  are  enemies :  "  There  is  a  generation 
that  are  pure  in  their  own  eyes,  and  yet  is  not  washed  ifrom  their 
filthiness." 

A  generation  of  sinners,  that  live  in  sin  impenitently,  do  make 
room  for  a  deluge  of  wrath.  One  Achan  troubles  the  whole  camp 
of  Israel :  and  what  wrath  then  may  multitudes  of  sinners  bring 
upon  a  church  and  people  I  The  text  speaks  of  a  multitude ;  and, 
perhaps,  multitudes  of  impure  and  unsanctified  sinners  were  never 
greater  than  at  this  day  wherein  we  live ;  and  hence  it  is  a  day  of 
wrath :  for,  it  could  never  be  more  truly  said  in  any  period,  than 
of  our  day,  "  There  is  a  generation  that  are  pure  in  their  own  eyes, 
and  yet  is  not  washed  from  their  filthiness." 

We  have  already  improven  this  doctrine  in  an  use  of  information, 
lamentation,  reproof,  and  examination ;  we  now  proceed  to  another 
use  of  the  point. 

The  fifth  use  that  we  make  of  the  doctrine  shall  be  for  terror  to 
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aD  that  are  not  washed  from  their  filthiness ;  bxxt  are  filthy  still, 
impure  still ;  were  never  renewed,  never  purified,  never  sanctified : 
but  remain  under  the  power  of  sin  and  corruption ;  and  are  utter 
strangers  to  all  that  purity  that  hitherto  I  have  been  speaking  of. 
There  is  ground  of  terror  to  all  the  wicked  of  the  world,  that  are 
altogether  filthy,  and  to  believers,  who  are  partly  so,  and  do  not 
Watch,  but  indulge  themselves  much  in  impurity. 

1st,  This  doctrine  affords  ground  of  terror  to  the  wicked,  that 
xiever  were  washed  from  their  filthiness,  but  are  going  on  in  a 
course  of  sin,  drunkenness,  licentiousness,  revelling,  and  all  man- 
ner of  immoralities.  Alas,  Sirs  1  consider  how  miserable  you  are, 
and  are  like  to  be.  Look  to  your  sad  and  dismal  case  in  life,  in 
death,  and  at  the  day  of  judgment.  And,  0  if  the  Lord  would 
awaken  vour  conscience,  seriously  to  ponder  your  dangerous  situa- 
tion. 

[  1.  ]  Look  to  and  be  persuaded  of  it,  that  you  are  truly  misera- 
ble in  life.    And, 

1.  While  in  that  impure  state,  you  are  an  utter  stranger  to  God ; 
"  At  that  time  ye  were  without  Christ,  being  aliens  from  the 
x>mmonwealth  of  Israel,  and  strangers  from  the  (K)venants  of 
promise,  having  no  hope,  and  without  God  in  the  world :"  Eph. 
L  12.  You  are  without  God,  the  author  of  hope ;  without  Christ, 
the  foundation  of  hope;  without  the  covenant  of  promise,  the 
jrdund  of  hope ;  without  the  grace  of  hope :  you  are  in  a  hopeless 
3ase,  while  you  refuse  to  fly  for  refuge  to  the  hope  set  before 
jrou;  to  Christ,  for  wisdom,  righteousness,  and  sanctification. 

2.  You  are  contrary  to  God,  and  God  is  contrary  to  you :  your 
nature  is  contrary  to  God,  and  God's  nature  is  opposite  to  you. 
Your  principles,  your  practice,  your  nature,  your  aims,  your  mind, 
your  affections,  are  aU  opposite  to  God,  while  you  are  altogether 
filthy. 

8.  You  are  out  of  case  for  communion  and  fellowship  with  God. 
What  I  communion  between  light  and  darkness  I  Nay ;  you  have 
commxmion  and  familarity  with  the  devil :  The  strong  man  armed 
keeps  the  house.  The  whole  world  lieth  in  wickedness,  in  time,  in 
the  arms  of  the  wicked  one.  You  are,  as  it  were,  fast  lulled  asleep 
in  the  arms  of  the  devil. 

4.  You  are  a  slave  and  a  drudge  to  every  lust.  And,  alas  1 
what  base  degeneracy,  that  now,  your  immortal  soul  is  a  drudge  to 
the  devil,  a  slave  to  lust,  a  servant  of  sin,  and  an  associate  with 
the  wicked  I 

5.  You  are  under  the  curse  while  in  that  situation.    See  what  a 
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number  of  dreadM  curses  you  are  under,  mentioned  Deut  xxviiL  9  ; 
"  Cursed  slialt  thou  be  in  the  city,  and  cursed  shalt  thou  be  in  iho 
field.    Cursed  shall  be  thy  basket  and  thy  store.    Cursed  shall  be 
the  fruit  of  thy  body,  and  the  fruit  of  thy  land,  the  increase  of  ihy 
kine,  and  the  flocks  of  thy  sheep.    Cursed  shalt  thou  be  when  thou 
comest  in,  and  cursed  shalt  thou  be  when  thou  goest  out,"  etc. 
Cursed  in  your  name,  it  shall  rot ;  cursed  in  your  house,  it  is  the 
habitation  of  the  wicked ;  cursed  in  all  your  religious  performances, 
for  your  prayer  is  an  abomination  to  the  Lord;  and  cursed  in 
all  your  civil  actions  for  the  very  "  plowing  of  the  wicked,  u 
sin." 

6.  You  are  under  all  the  dismal  evils  that  attend  this  impurity; 
such  as,  to  be  abhorred  of  God,  a  torment  to  yourself,  useless  in  die 
world,  an  apostate  from  God  an  object  of  wrath,  and  at  last  exclu- 
ded from  heaven. 

(  1. )  One  evil  attending  this  impure  state,  is,  that  the  man  is 
abhorred ;  he  is  an  object  of  God's  abhorrence,  if  he  be  filthy  still: 
for,  God  is  of  purer  eyes  than  to  behold  iniquity ;  and  he  camiot 
behold  it  so  as  to  take  pleasure  in  the  sinner.  .  Do  you  think  that 
God  can  take  pleasure  in  a  man  who  is  wallowing  in  his  sin  ?  No; 
there  must  be  a  covering  from  the  eyes  of  God's  holiness :  and  I 
know  no  covering  and  mantle  but  one  of  two,  either  the  red  scarlet 
covering  of  the  Redeemer's  blood ;  or  the  dark  and  black  mantle 
of  avenging  wrath  to  eternity,  to  veil  it  from  the  eyes  of  the  omni- 
scient and  omnipotent  God. 

(  2.  )  Another  evil,  beside  what  hath  been  mentioned,  is,  that 
this  impurity  is  a  torment  to  the  man.  So  much  defilement,  bo 
much  vexation ;  and  the  more  purity,  the  more  peace  and  inward 
serenity :  Great  peace  have  they  that  love  thy  law,  and  nothing 
shall  offend  them ;  but  no  peace,  saith  my  God,  to  the  wicked. 

(  8.  )  There  is  this  evil  in  it  also ;  this  impurity  makes  a  maa 
useless  in  the  world.  A  man  that  is  wallowing  in  wickedness,  he 
is  the  most  useless  creature  in  the  world ;  that  which  the  psalmist 
calls  altogether  filthy,  the  apostle  quoting  it,  Rom.  iii.  12,  calls  it 
altogether  improfitable ;  to  let  us  see,  that  the  man  that  is  alto- 
gether filthy  or  defiled,  is  useless  as  a  vessel,  the  nastiness  of 
which  is  so  incoroporated  with  it,  that  it  can  never  be  used 
again. 

(  4.  )  This  defilement  makes  way  for  apostasy.  The  man  that  is 
destitute  of  gospel  purity,  is  in  a  state  wherein  he  is  capable  of 
total  apostasy.  The  true  gold  will  abide  the  fire ;  but  the  fdmaoe 
carries  off  the  dross.    The  good  wheat  will  abide  the  wind;  but 
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the  wind  carries  away  the  cliaflEl  They  altogether  filthy  are ;  They 
til  aside  are  gone.  What  makes  so  much  defection  and  apostasy 
in  our  day  ?  Why,  men  abandon  their  profession,  abandon  their 
principles,  grow  remiss  in  their  practices,  relinquish  their  first  zeal, 
and  leave  Iheir  first  love :  why,  they  are  defiled ;  they  are  not 
crashed  from  their  filthiness. 

(  5.  )  This  defilement  makes  way  for  wrath  and  judgment  to  be 
poured  forth :  For  these  things  cometh  the  wrath  of  God  upon  the 
3hildren  of  disobedience,  Col.  iiL  6.  Trouble  and  anguish  to  every 
loul  of  man  that  doeth  evil ;  for,  the  wrath  of  God  is  revealed  from 
leaven  against  all  ungodliness  and  tmrighteousness  of  man.  Bom. 
.18.  A  day  of  wrath,  a  day  of  calamity  is  threatened,  because 
f  the  impurity  of  the  generation,  that  are  not  washed  from  their 
ilthiness. 

(  6.  )  This  defilement  excludes  from  heaven.  No  pollution  can 
[well  in  the  higher  house ;  when  it  began  to  enter,  the  authors  of 
t  were  cast  down  to  hell :  There  shall  in  nowise  enter  into  it  any 
hing  that  defileth,  or  that  worketh  abomination,  or  maketh  a  lie, 
iev.  xxi.  27.     Is  not  all  this  most  terrible  I 

[  2.  ]  As  you  are  miserable  in  life,  so  you  will  be  miserable  at 
leath:  then  conscience  begins  to  roar;  for  its  black  book  is  opened, 
ind  the  long  roll,  the  black  roll  of  sins  appears;  and  then  the  devil, 
who  lulled  you  asleep  in  sin,  and  tempted  you  to  sin,  will  present 
he  heinousness  thereof,  and  tempt  you  to  despair.  Then  your 
riends,  relations,  comforts,  and  enjoyments  of  the  world,  will  bid 
jTou  an  eternal  adieu :  and  then  no  more  offers  of  Christ,  or  grace, 
)r  salvation.  Sin,  the  sting  of  death,  not  being  taken  away,  death 
will  be  most  terrible  and  dreadful/  When  the  awful  messenger 
ipproaches,  with  his  dismal  appearance  armed  with  his  mortal  dart, 
ready  in  an  instant  to  strike  through  the  miserable  creature,  with 
wrhat  amazement  will  the  poor  soul  be  filled!  How  unwelcome 
irill  the  near  approach  of  this  mighty  conqueror  be  to  the  poor 
jinner  I 

[  3.  ]  The  polluted  soul  will  not  only  be  miserable  at  death,  but 
ilso  at  the  day  of  judgment :  for,  Christ  will  be  revealed  from 
aeaven,  taking  vengeance  on  them  who"  know  not  God,  and  i»beye(l 
lot  the  gospel.  Then  the  awful  and  final  sentence  will  be  pro- 
nounced, Depart  from  me,  ye  cursed  I  Ah !  terrible  sentence  I  De- 
part from  me !  Depart  from  the  chief  good  and  happiness,  to  be 
miserable  to  eternity  I  In  this  sentence  is  wrapt  up  all  misery ; 
and  what  will  frustrate  all  the  vain  expectations  of  the  wicked  at 
that  day.    K  you  should  say,  0 1  let  us  not  go  far  away :  Nay ; 
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depart  from  me,  out  of  my  sight  and  presence ;  and  that  is  far  enougl) 
to  them :  for  ever  banished  from  the  presence  of  God,  the  presence 
of  bliss.  01  if  we  must  depart,  let  us  depart  with  a  blessing: 
No ;  depart  from  me,  ye  cursed :  depart  with  the  curse  of  God,  the 
wrath  and  vengeance  of  God  I  0 1  if  we  must  thus  depart,  let  us 
go  to  a  good  place :  No ;  depart  from  me,  ye  cursed,  unto  fire :  the 
place  of  torment,  the  place  of  perdition,  the  place  of  burning.  01 
if  it  must  be  to  fire,  let  it  be  but  for  a  short  time :  No,  no;  depart 
to  everlasting  fire,  to  dwell  there  through  an  endless  eternity;  de- 
part to  everlasting  fire,  fire  that  cannot  be  quenched ;  Where  the 
worm  dieth  not,  and  the  fire  is  not  quenched.  0 1  if  it  must  be 
so,  let  us  depart  with  good  company ;  let  us  have  some  heartsome 
company  with  us :  No,  by  no  means ;  depart  with  the  devil  and 
his  angels.  Oh  1  the  miserable  case  of  those  who  live  and  die  in 
their  sin !  They  must  be  sent  to  the  devouring  Tophet  1  to  swim 
for  ever  in  the  river  of  fire  and  brimstone  I  Ah  I  dreadful  state  I 
Y9uwill  appear  before  the  judgment  seat  in  the  devil's  livery; 
and  must  share  of  his  misery  to  eternity.  Inconceivable  and  per- 
manent misery  1 

2.  This  doctrine  affords  groimd  of  terror  also  to  believers,  who 
though  they  are  washed  habitually  from  their  filthiness,  yet  lie 
under  much  actual  pollution,  without  due  application  to  the  foun- 
tain ;  there  is  ground  of  terror  from  this  doctrine  to  such.  Though 
we  cannot  preach  the  same  terror  to  them,  as  to  the  wicked ;  and 
cannot  say  they  shall  be  condenmed,  or  go  to  hell,  or  yet  become 
liable  to  the  curse  of  the  law ;  yet  the  Lord  hath  a  rod  for  the 
back  of  his  children :  If  they  break  his  law,  though  he  pardon 
their  sin,  yet  he  may  take  vengeance  on  their  inventions.  And 
we  are  not  to  think  light  of  the  rod  of  correction  and  chastisement, 
which  the  Lord  may  use  with  his  children,  who  are  unwatchful; 
for  there  is  something  very  terrible  therein,  whatever  way  ve 
view  it,  either  with  respect  to  temporal,  spiritual,  or  eternal  mat- 
ters. 

[  1.  ]  There  is  something  very  terrible  in  the  chastisements 
of  God,  with  respect  to  temporal  concerns.    And, 

1.  The  rod  may  be  upon  your  body,  in  sore  sickness,  fevers, 
gouts,  gravels,  tormenting  pains ;  such  as  these  we  read  of,  Deut 
xxviii.  58,  59,  and  verses  22,  27.  The  Lord  may  put  you  upon 
the  rack  day  and  night,  with  excruciating  pains,  and  agonizing 
torments.     Is  not  this  a  dreadful  rod  ? 

2.  The  rod  may  be  heavy  in  respect  of  your  families ;  heavy 
sickness  and  afflictions   upon  your  husband,  wife,  and  children. 
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rhe  Lord  may  make  your  children  a  cross  to  you,  your  relations  a 
)urden  to  you,  and  your  most  intimate  friends  and  concerns  a 
rouble  to  you.  He  may  take  away  the  desire  of  your  eyes  with 
i  stroke,  and  leave  you  desolate  and  destitute.  This  is  a  sore 
rial. 

3.  The  rod  may  be  grievous  in  respect  of  your  name.  You 
oay  be  tried  with  great  reproaches,  and  be  made  a  by- word 
.mong  your  neighbours :  to  the  psalmist  it  was  a  sword  within  his 
K>nes,  when  he  was  reproached.  This  sword  may  pierce  you :  you 
oay  be  left  to  fall  under  infamy  and  disgrace.  Yea,  the  Lord 
oay  so  fitr  leave  you,  as  to  let  you  fall  into  scandalous  evils,  and 
)ecome  a  reproach  to  the  Christian  name.  And  is  not  this  a 
leavy  chastisement  ? 

4.  The  rod  of  correction  may  be  sore  with  respect  to  public 
lalamities;  such  as  these  we  read  of  Ezek.  xiv.  21;  "For  thus 
aith  the  Lord  God  ;  How  much  more  when  I  send  my  four  sore 
judgments  upon  Jerusalem,  the  sword,  and  the  famine,  and  the 
loisome  beast,  and  the  pestilence,  to  cut  off  from  it  man  and 
)ea8t?"  Sword,  famine,  pestilence,  and  captivity  are  heavy 
judgments. — ^What  a  terrible  thing  is  the  sword  ?  It  may  be 
>athed  in  the  blood,  and  sheathed  in  the  bowels  of  your  dearest 
riends;  and,  perhaps,  in  your  own  bowels. — What  a  sad  rod  is  the 
isimine  ?  Hereby  tender  mothers  have  been  made  to  eat  their  own 
children ;  and  men  obliged  to  eat  their  own  fingers,  and  the  flesh 
f  their  own  arm ;  one  part  of  the  body  to  maintain  another. — 
?niat  a  dreadful  rod  is  the  pestilence  ?  See  it  described,  Psal.  xci. 
»,  6,  10.  See  also  Deut.  xxviii.  59,  60,  61. — ^What  a  sore  chastise- 
aent  is  it  to  be  led  away  into  captivity?  Thou  may  est  be  carried 
.way  to  a  strange  land;  from  father,  mother,  friends,  and  acquaint- 
nces ;  where  thou  knowest  not  a  face,  Deut.  xxviii.  48,  and  to 
ears  of  still  greater  judgments,  ver.  65, — 67. 

[  2.  ]  The  rod  of  correction  has  something  very  teirible  in  it, 
vhen  we  view  it  with  respect  to  spiritual  matters. 

1.  The  Lord  may  give  loose  reins  to  your  lusts,  and  let  you  be 
verpowered  with  corruptions,  so  as  iniquity  shall  prevail.  He 
nay  give  you  up  to  the  lusts  of  your  heart ;  a  most  mischievous 
aid  pernicious  enemy. 

2.  The  Lord  may  let  the  devil  loose  upon  you ;  that  roaring 
ion  to  buffet  you,  and  to  do  what  he  can  to  devour  you.  This  was 
i  correction  which  Job,  Paul,  Peter,  and  many  others,  were  tried 
Rrith. 

3.  You  may  be  tossed  with  doubts  and  fears  about  sin  and  duty; 
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and  neither  know  what  way  to  go,  nor  which  ooone  to  steer.  Tw 
may  be  quite  wrapt  up  in  darkness  and  perplexity. 

4.  You  may  be  deserted  of  God,  and  left  to  go  mourning  with* 
out  the  sun :  and  though  you  would  give  all  the  world  for  a  mgbt 
of  his  &ce,  yet  not  be  favoured  with  it.  This  was  the  case  with 
Job;  ''I  go  forward,  but  he  is  not  there;  and  backward,  but  I  ouh 
not  perceive  him,"  etc.  ''  Oh  that  I  knew  where  I  might  find  him,^ 
Job.  xxiii  8,  8. 

6.  You  may  be  brought  under  terrors,  as  Job  was;  "The 
arrows  of  the  Almighty  are  within  me,  the  poison  whereof  drink- 
eth  up  my  spirit,"  Job  vi  4.  "  Thine  arrows  stick  fast  in  wb,^ 
Psal.  xxxviii.  2. 

6.  You  may  be  left  to  despair  and  to  distraction,  through  the  ter- 
rors of  God ;  "  The  terrors  of  God  do  set  themselves  in  array 
against  me,"  Job  vi.  4.  "  While  I  suffer  thy  terrors  I  am  distract- 
ed," said  Heman,  Psal.  Ixxxviii.  15. 

[  8.  ]  Chastisements  are  terrible  with  respect  to  the  fears  con- 
cerning your  eternal  state.  You  may  be  brought  to  the  very  brink 
of  despair,  as  was  just  now  observed  concerning  Heman :  to  be  in 
doubts  and  fears  about  your  everlasting  welfare ;  youi  hope  may 
be  perished,  in  a  manner,  "  from  the  Lord,"  Lam.  iii.  18.  The 
Lord  may  carry  towards  you  like  an  enemy  and  a  stranger :  yonr 
spirit  may  be  sunk,  and  your  heart  faint ;  yea,  any  thing  but  hell, 
and  the  breaking  of  the  covenant.  Yea,  the  Lord  may  even  take 
a  child  by  the  neck,  as  it  were,  and  shake  him  over  hell,  as  if  he 
was  designing  to  throw  him  into  the  flaming  lake.  He  may  drqp 
in  hot  wrath  into  the  conscience,  and  kindle  a  little  hell  within 
him.  And  though  all  be  but  fatherly  chastisement,  and  in  love, 
yet  no  views  of  love  may  the  person  have ;  but  apprehend  God  as 
an  enemy,  being  left  to  this  unbelieving  fear  of  his  vindictive 
wrath.  God  may  break  him  with  breach  upon  breach ;  and  run 
upon  him  like  an  enemy.  Yea,  the  road  may  be  heavy  in  its 
nature  :  the  sickness,  e.  g.  may  be  a  sore  sickness ;  it  may  be  ex- 
traordinary in  its  kind,  so  that  you  may  be  ready  to  say.  No  sorrow 
like  your  sorrow.  It  maybe  manifoldin  its  number;  one  messengerof 
evil  tidings  after  another;  breach  upon  breach.  It  may  be  growing 
in  its  degrees ;  still  worse  and  worse.  And  it  may  be  long  in  its 
continuance,  perhaps ;  so  long  as  that  you  may  lay  under  it  all 
your  days. — 0  what  ground  of  holy  fear  then  hath  even  the  child 
of  God,  if  he  be  not  watchful  and  circumspect  1 

The  sixth  Use  that  we  make  of  this  doctrine  shall  be  for  conso- 
lation to  the  godly,  who  are  exercising  themselves  to  godliness, 
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d  stndeoitSy  actual  stadents  of  purity :  growing  and  advancing  in 
rity.  Here  I  wonld  lay  before  you,  1.  Some  marks  and  eviden- 
I  of  those  that  are  growing  in  holiness  and  purity.  2.  Point  out 
ne  groimds  of  consolation  for  such. 

1.  We  propose  to  lay  before  you  some  marks  and  evidences  of 
vances  in  holiness/  and  a  man  growing  in  purity. 

1.  Spirituality  in  the  intervals  of  duty,  as  well  as  in  the  perform- 
36  of  duty,  is  a  true  mark  of  growth  in  holiness :  spirituality 
bween  duty,  as  well  as  in  duty.  K  a  man  should  seem  never  so 
igious  in  duty,  if  he  gives  latitude  to  himself  in  the  intervals,  he 
ika  not  like  one  that  is  growing  and  advancing  in  purity. 
)ses's  face  shined  as  much  when  he  came  off  &om  the  moimt,  as 
ten  he  was  on  the  mount. 

2.  Conflict  with  spiritual  sins,  and  spiritual  evils,  is  an  evidence 
reof.  When  a  man  is  helped  to  conflict  against  heart-sins,  which 
most  hid  and  remote  from  the  eyes  of  the  world ;  and  obtains 
ne  spiritual  victory  and  conquest  over  them  it  is  an  evidence  of 
rity.  When  the  heart  rises,  with  all  its  strength,  against  spiritual 
de  and  self,  and  self-ends,  it  evidences  some  advances  in  holiness. 
J.  When  a  man  is  exercised  in  spiritual  duties,  and  in  internal 
ties  of  religion:  not  only  busied  about  external  duties,  but 
>ecially  is  exercised  about  those  and  the  like  internal  ones,  viz. 
ditation,  mortification,  self-examination,  self-resignation,  self- 
thing,  self-judging,  self-condemnation;  praying  in  the  Spirit, 
tching  over  the  heart,  applying  the  blood  of  Christ,  the  death  of 
rist ;  applying  the  promise  and  the  word  to  his  own  soul :  when 
s  thus  with  a  person,  it  is  an  evidence  of  his  making  some  pro- 
iss  in  purity  and  holiness. 

L  When  a  man  is  carried  on  to  religious  duties,  by  spiritual 
nciples  and  internal  motives :  when  a  person  is  acting  from  a 
ise  of  divine  love,  from  a  sense  and  desire  after  Christ's  spiritual 
jsence,  and  from  the  sweetness  and  excellency  of  commimion  and 
.owship  with  a  God  in  Christ. — ^These  are  some  evidences  of  a 
son's  growing  in  purity  and  holiness. 

1.  We  proceed  next  to  point  out  some  grounds  of  consolation  for 
sh  persons. 

L.  The  more  purity  you  have,  the  more  like  God.  And,  0  what 
nfort  accrues  from  this,  to  be  like  to  God ;  to  be  conformed  to 
Son  of  God  I  The  more  likeness,  the  more  love.  The  Lord 
mot  but  delight  in  his  own  image :  He  himself  is  holy ;  and 
inot  but  delight  in  the  holiness  and  purity  of  his  people. 

2.  The  more  purity,  the  more  ripe  for  heaven :  you  are  thus 
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made  meet  for  the  inheritance  of  the  saints  m  light ;  for  no  nndean 
thing  can  enter  into  the  heavenly  Jerusalem.  And,  O  what  com- 
fort arises  from  this,  that,  you  are  a  candidate  for  the  glory  of  the 
New  Jerusalem  \ 

8.  The  more  purity  the  more  communion  and  fellowship  with 
God ;  ''  He  that  hath  my  conmiandments,  and  keepeth  them,  he  it 
is  that  loveth  me ;  and  he  that  loveth  me,  shall  be  loved  of  my 
Father,  and  I  will  love  him,  and  will  manifest  myself  to  him." 
"  If  a  man  love  me,  he  will  keep  my  words ;  and  my  Father  will 
love  him,  and  we  will  come  imto  him,  and  make  our  abode  with 
him,"  John  xiv.  21,  23.  The  godly  person,  by  his  impurity,  may 
greatly  mar  his  fellowship  with  God :  but  by  advancing  in  holi- 
ness, his  commimion  is  promoted. 

4.  The  more  purity,  the  more  communication  of  good  things 
from  God ;  the  more  holiness  you  are  possessed  of,  the  more  will 
God  give  you :  He  "  will  give  grace  and  glory:  no  good  thing  will 
he  withhold  from  them  that  walk  uprightly,"  Psalm  Ixxxiv.  11. 
When  he  gives  this  grace  to  walk  uprightly,  he  will  be  still  add- 
ing more :  And  every  new  addition  of  grace,  and  communication 
of  love,  will  make  the  babe  of  grace  leap  cheerfully  in  the  soul ;  for 
they  that  walk  in  the  "  fear  of  the  Lord,"  will  walk  in  "  the  com- 
fort of  the  Holy  Ghost,"  Acts  ix.  31. 

5.  The  more  purity,  the  more  will  the  truth  and  reality  of  all 
your  other  graces  be  notified  to  you ;  particularly  these  three  car- 
dinal graces,  Faith,  love,  and  hope,  1  Cor.  xiii.  13. — ^Faith,  in  its 
sincerity  is  hereby  notified ;  for,  if  it  be  true  faith,  it  will  purify 
the  heart.  The  man  that  says  he  believes,  and  yet  walks  on  in  a 
course  of  sin,  it  shows  his  faith  to  be  but  a  fancy. — Love  is,  in  its 
sincerity,  notified  hereby ;  for,  true  love  proceeds  from  a  pure 
heart :  The  end  of  the  commandment,  is  love  out  of  a  pure  heart- 
Hope  also  is  notified  and  made  known ;  for,  he  that  hath  this  hope, 
purifieth  himself,  even  as  he  is  pure. 

6.  The  more  purity,  the  more  sense  of  pardon  and  justification.— 
There  is  comfort,  that  your  sanctification  doth  not  affect  your  jus- 
tification ;  and  that  failures  in  purity,  doth  not  diminish  your  justi- 
fication. And  as  it  is  the  property  of  sovereign  grace,  that  it  is 
neither  moved  by  any  good  in  the  creature ;  nor  hindered  by  any 
evil  in  the  creature :  so,  it  is  the  property  of  justification,  that 
neither  the  believer's  sins  makes  him  less  justified ;  nor  his  holi- 
ness makes  him  more  justified.  This  is  indeed  the  privilege  of  all 
justified  believers:  but  the  more  pure  that  the  believer  is,  the 
more  comfortable  sense  has  he  thereo£ 
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Believers,  by  jiistification,  stand  in  the  favour  of  God,  upon  the 
same  ground  on  which  Christ,  as  Mediator,  stands  in  his  favour ; 
for  you  are  accepted  in  the  Beloved.  Christ,  as  Mediator,  is  be- 
loved for  his  righteousness'  sake;  The  Lord  is  well -pleased  for  his 
righteousness'  sake.  He  is  highly  exalted  of  God,  and  honoored 
of  him,  because  he  gave  himself  to  be  obedient  unto  death,  even 
the  death  of  the  cross.  Christ  is  beloved  and  accepted  of  God 
upon  this  ground ;  and  you  are  accepted  in  him  upon  the  same 
ground.  Why  then,  if  Christ  and  you  stand  upon  the  same  bot- 
tom, upon  the  same  ground,  consider  how  sure  that  ground  is : 
surely,  there  is  no  condemnation  to  them  that  are  in  Christ  Jesus ; 
no  liableness  to  condenmation.  If  any  will  assert,  that  the  be- 
liever, after  all,  may  become  liable  to  condemnation,  while  he  re- 
mains in  mystical  union  with  the  Son  of  God,  which  is  for  ever, 
and  remains  favoured  of  God,  or  accepted  upon  the  same  ground 
fchat  Christ  is,  let  them  answer  for  the  dishonourable  thought  that 
this  imports  concerning  the  Son  of  God  himself.  Can  the  ground 
upon  which  Christ  stands,  in  the  favour  of  God,  ever  fail  ?  Nay ; 
it  were  blasphemy  so  to  imagine :  Neither  can  the  ground  upon 
which  the  believer  stands,  in  the  favour  of  God,  ever  fail;  for  they 
stand  upon  the  same  ground,  namely,  the  mediatory  righteousness, 
which  is  as  much  imputed  to  the  believer,  as  if  he  himself  had,  in 
his  own  person,  fulfilled  it  :  It  is  reckoned  to  the  believer,  as  if  he 
himself  had,  in  his  own  person,  satisfied  divine  justice,  and  fulfilled 
the  divine  law :  And  hence,  whatever  can  be  said  of  the  happiness 
of  the  saints  now  in  heaven,  in  point  of  security  from  vindictive 
wrath;  I  sdy  not  his  holiness,  but  his  happiness;  in  this  respect, 
the  same  may  be  asserted  of  the  believer  on  earth,  in  point  of  jus- 
tification. 

*•  Why  then,"  say  you,  *'the  believer  may  do  as  he  pleaseth,  and 
Bin  as  he  listeth;  for  there  is  no  fear  of  him."  The  world,  truly, 
mistakes  matters,  with  respect  to  the  true  believer.  A  carnal  heart, 
never  renewed  by  grace,  may  indeed  deliberately  argue  thus;  *'If 
I  was  secure  as  to  that  event,  viz.  that  I  would  never  go  to  hell, 
but  shall  infSallibly  be  brought  to  heaven,  then  I  would  drink,  and 
debauch,  and  sin  as  I  please."  Such  a  disposition,  and  way  of 
talking,  is  very  agreeable  to  a  man  that  is  in  a  carnal  natural  state; 
but  it  is  cross  to  the  very  nature  of  a  believer.  And,  if  any  say 
they  are  believers,  and  yet  would  use  that  doctrine  of  grace  at  this 
rate ;  why,  their  very  speech  bewrays  them,  and  says  they  are  not 
believers :  because  no  believer,  as  a  believer,  can  say  so. 

But  it  may  possibly  be  urged,  May  not  the  corrupt  part  of  the 
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belieyer  say  80?  Yea;  and  if  it  do,  it  shall  be  destroyed  for  so 
saying :  for  that  which  defileth  the  temple  of  Groi,  that  will  God 
destroy.  If  the  old  man  of  corruption  thus  defile  God's  temple, 
God  will  destroy  that  old  man :  he  will  destroy  it  with  the  fire  of 
his  vindictive  wrath  and  vengeance :  for  the  old  man  of  sin  in  the 
believer,  may  indeed  be  said  to  be  nnder  the  law,  and  shall  be 
condemned.  Though  the  believer,  as  he  is  a  believer,  is  ever  freed 
firom  condemnation ;  yet  his  sin  and  corruption  is,  and  shall  be 
condemned ;  and  God  takes  many  ways  to  do  that:  yet  so  as  vin- 
dictive wrath  shall  never  touch  the  person  of  the  believer  in  Christ. 

But  let  us  take  the  believer  at  himself,  and  see  if  this  be  consistent 
with  the  grain  of  the  child  of  God.  Your  sin  is  pardoned;  there- 
fore, go  and  take  your  fill  of  sin.  God  hath  delivered  you  from 
hell ;  therefore,  go  and  walk  in  the  way  of  hell.  God  hath  loved 
you  with  an  everlasting  love ;  therefore,  vent  your  enmity  against 
God  to  the  uttermost.  He  acts  like  a  God  of  love  to  you ;  there- 
fore, act  you  like  a  devil  against  him.  God  will  honour  you  with 
'the  enjoyment  of  himself  for  ever  in  heaven ;  therefore,  go  your 
way  and  dishonour  him  as  you  can.  Oh  I  no,  no.  Such  expres- 
sions would  offend  the  generation  of  the  righteous,  and  of  true 
believers:  it  would  make  the  hairs  of  their  head  to  standi  if  wa 
may  be  allowed  the  expression,  and  their  bowels  to  tremble;  for 
the  quite  contrary  is  ingrained  in  their  new  nature:  Shall  we  thus 
requite  the  Lord?    Shall  we  render  hatred  for  love.* 

The  more  sense  of  justification,  the  more  purity ;  and  the  more 
purity,  the  more  sense  of  justification:  and  yet  neither  your  purity 
or  sanctification,  nor  failing  therein,  doth  influence  your 
justification,  or  affect  it ;  for  it  remains  still  perfect,  and  invariably 
the  same. — So  much  for  an  use  of  consolation  to  the  godly. 

The  reader  may  see  this  point  of  doctrine  copiously  handled,  by  consulting 
the  Sermon  entitled  **  Law-Death,  Gospel-Life." 


SERMON  XIII. 

THB  VATUBS  AND  EXGBLLSNOY  OF 

Gospel  Purity. 

(OONTINUATIOK.) 

'^  There  is  a  generation  that  are  pure  in  their  own  eyes,  and  yet  ia  not 
washed  from  their  fiUhineas,^^ — ^Pbov.  xxx.  12. 

I7  WE  knew  wli£it  a  pure  and  holy  God  we  have  to  do  with,  onr 
own  impurity  would  be  hatefiil  to  us.  God  is  of  purer  eyes  than 
Aiat  he  can  behold  iniquity :  we  are  of  such  impure  eyes,  that  we 
oannot  behold  his  purity.  Yea^  though  our  eyes  were  purer  than 
they  are ;  yet  God  is  so  perfect,  that  we  cannot  see  his  perfection : 
BYen  as  the  sun  is  so  bright,  that  we  cannot  see  the  brightness  of 
it  But  as  the  stronger  the  eye,  the  better  sight  will  it  get  of  the 
ron ;  so,  the  purer  the  soul  is,  the  more  clearly  will  it  see  the  holi- 
oess  and  purity  of  God :  ''  Blessed  are  the  pure  in  heart:  for  they 
shall  see  God."  0 1  what  is  the  reason,  that  God  is  so  little  seen, 
ind  is  so  £eu:  out  of  sight,  with  the  generation  ?  Why,  the  genera- 
don  is  impure  and  defiled ;  and  what  aggravates  the  matter  prodi* 
giously,  is  they  do  not  know  so  much ;  "  There  is  a  generation  that 
lie  pure  in  their  own  eyes,  and  yet  is  not  washed  from  their  filthi- 
nees." 

We  have  already  made  a  very  copious  improvement  of  this  sub- 
ject, the  excellency  of  gospel  purity ;  it  only  remains  now,  that 
we  conclude  the  subject,  with  a  particular  address  to  the  conscience. 

The  seventh  Use,  therefore,  that  we  make  of  the  doctrine,  is  for 
exhortation  and  direction.  It  is  so,  as  has  been  said.  That  gospel 
purity  is  so  excellent  a  thing  ?  Then  let  me  exhort  you,  in  the 
Words  of  the  prophet,  "  Wash  you,  make  you  clean,"  Isa.  L  16.  O 
Beek  to  be  washed  and  purified  &om  your  filthiness.  Seek  to  be 
[Partakers  of  this  gospel  purity  and  holiness.  I  have  already 
[)reached  several  sermons  upon  this  one  doctrine ;  and  they  may 
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not  only  be  so  many  witnesses,  that  the  doctrine  we  incolcaie,  is  a 
doctrine  according  to  godliness,  tending  to  advance  holiness,  and 
not  to  encourage  licentiousness,  let  reproadiers  say  what  they  will; 
but  they  may  be  so  many  witnesses  against  a  polluted  generation, 
that  neither  are  washed  from  their  filthiness,  nor  have  any  desiie 
to  be  washed,  but  are  filthy  still. 

Let  me  now  exhort  both  the  wicked  to  seek  after  purity,  and 
the  godly  to  seek  after  more  of  it.  As  we  have  already  insisted  so 
long  upon  the  applicatory  part,  I  shall  put  both  these  together  for 
gaining  of  time.  And  to  enforce  the  exhortation,  we  shall,  1.  Addaoe 
some  motives.     1.  Offer  some  directions. 

1st.  By  way  of  motive  to  the  study  of  purity,  consider,  that  this 
gospel  purity  eminently  tends  to  the  following  things.  1.  The 
glory  of  God.  2.  The  honour  of  Christ.  8.  The  credit  of  the  gospel 
4.  The  good  of  both  ourselves  and  others. 

[  1.  ]  This  gospel  purity  and  holiness  eminently  tends  to  the 
glory  of  God.  Ajid  it  cannot  feil  to  do  so,  in  regard  God  himself 
is  holy :  holiness  is  an  essential  quality  of  his  nature ;  impurity  is 
the  very  reverse  thereof:  sin  is  that  abominable  thing  which  his  soul 
hates.  The  more  impurity  that  there  is  in  the  world,  the  more  is 
Grod  dishonoured ;  but  the  more  purity  aud  holiness,  the  more  is  he 
glorified.  As  impurity  is  an  open  dishonour  done  to  God ;  so  ex- 
ternal purity  is  a  glorifying  of  God  before  the  world :  therefore  says 
our  Lord,  Hereby  is  my  Father  glorified,  that  you  bear  much  fruit 
And  he  positively  enjoins,  that  we  should  make  our  light  so  to 
shine  before  men,  that  they  seeing  our  good  works  may  glorify 
our  heavenly  Father. 

Further,  this  gospel  purity  tends  to  the  glory  of  God,  is  as  much 
as  it  is  the  end  of  our  election ;  for,  he  hath  chosen  us  in  him  that 
we  should  be  holy  and  without  blame.  He  hath  called  us  here- 
unto ;  for,  he  hath  not  called  us  unto  uncleanness,  but  holiness.  It 
is  agreeable  to  his  will ;  for,  this  is  the  will  of  God,  even  your 
sanctification.  It  is  the  livery  in  which  his  servants  serve  him; 
for,  they  serve  him  in  the  beauty  of  holiness.  It  is  obedience  to 
his  commands,  because  it  is  written.  Be  ye  holy,  for  I  am  holy: 
and  again,  Be  ye  perfect  as  your  Father  which  is  in  heaven  is  per- 
fect. It  is  the  badge  and  spot  of  his  children ;  for,  holiness  beconi- 
eth  his  house  forever. 

In  these,  and  many  other  respects,  gospel  purity  tends  to  the 
promotion  of  God's  glory.  Why,  in  one  word,  the  great  and  ulti- 
mate end  of  gospel  purity  is  just  this,  that  whatsoever  you  do,  do 
all  to  the  glory  of  God.    And  this  is  one  of  the  great  marks  and 
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characteiisticSi  whereby  it  is  distinguished  firom  the  finest  painted 
hypocrisy. 

But,  perhaps,  some  may  be  ready  to  say,  How  shall  I  know,  if 
the  glory  of  God  be  my  great  end  in  my  purity  and  holiness,  and 
all  that  I  do? 

I  confess,  this  is  the  great  question  that  determines  the  contro- 
versy between  two  great  competitors,  the  one  a  pretender,  the  other 
St  lawful  sovereign,  viz.  whether  Self,  or  the  great  Jehovah,  be  the 
Grod  to  whom  the  devotion  of  our  purity  is  paid ;  whether  God  or 
3elf  be  our  ultimate  end.  I  shall  offer  a  few  thoughts  in  answer  to 
the  question. 

1.  The  man  that  entirely  acts  for  the  glory  of  God,  in  the  study 
3f  purity,  he  can  trample  upon  his  own  happiness,  when  it  comes 
in  competition  with  the  glory  of  God :  he  sees  this  to  be  of  more 
wsprth  than  a  thousand  heavens;  and  therefore,  the  self-denied 
believer,  before  the  glory  of  God  should  suffer,  would  in  a  manner, 
renture  his  all,  though  the  venture  would  never  be  to  his  loss. 
Blot  me  out  of  thy  book,  says  Moses.  Let  me  be  accursed,  saith  Paul 
Why,  the  thing  that  prompted  them  to  this,  was  zeal  for  the  glory 
)fGod. 

2.  K  the  glory  of  Grod  be  your  great  end,  in  the  study  of  holi- 
icss,  and  all  you  do,  all  your  duties,  then  your  desire  will  be  to 
rait  on  the  Lord  in  times  of  absence,  as  well  as  in  times  of  pre- 
ence.  Out  of  the  depths  will  you  cry  to  God ;  and  out  of  the 
)elly  of  hell  will  you  look  again  to  his  holy  temple.  "  I  will  wait 
ipon  the  Lord,  that  hideth  his  face  from  the  house  of  Jacob,  and 
'.  will  look  for  him,"  Isa.  viii.  17.  When  self  hath  no  encourage- 
nent  in  its  hand,  even  then  to  glorify  God,  by  waiting  on  him 
ibedientially,  evidences  that  the  glory  of  God  is  the  end  aimed  at ; 
iven  when  the  soul  is  content  to  live  by  fiaith,  when  sense  is 
^one. 

3.  When  one  hath  God's  glory  for  his  end,  in  the  study  of  holi- 
less,  then  the  more  assurance  he  hath  of  the  love  of  God  in  Christ, 
he  more  earnest  is  he  in  the  pursuit  of  purity  and  holiness.  As 
le  grows  in  God's  favour,  so  will  he  grow  in  likeness  to  God. 
Assurance  will  not  make  him  slothful  in  business,  but  fervent  in 
jpirit,  serving  the  Lord.  It  is  otherwise  with  the  selfish  hypo- 
crite ;  his  false  assurance  weakens  his  hand,  and  slackens  his  dili- 
gence in  duty :  because  he  thinks  his  state  secure,  he  takes  his 
lap.  Why,  so  far  the  glory  of  God  is  not  his  end,  but  self-love. 
Something  of  this  may  take  place  indeed  in  the  believer :  but  I 
il)eak  of  the  natural  fruit  of  his  asstirance ;  and  especially  the  more 
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dear  it  is,  the  more  earnest  will  he  be  in  the  porsoit  of  holiness^ 
and  the  more  diligent  in  the  Lord's  work,  knowing  that  his  labour 
shall  not  be  in  vain  in  the  Lord. 

4.  If  the  glory  of  God  be  your  great  end,  in  seeking  after  gospel 
purity,  then  you  will  have  a  constant  conflict  with  self:  you 
will  find  self  creeping  in,  and  intruding  itself  into  all  duties ;  into 
your  prayers,  hearing,  reading,  praising,  communicating,  etc.  It 
will  be  a  burden  to  you :  O  wretched  man  that  I  am !  who  shall 
deliver  me  from  this  body  of  sin  and  death  ?  The  flesh  lusteth 
against  the  spirit,  and  the  spirit  against  the  flesh ;  and  these  two 
are  contrary  the  one  to  the  other. — O  therefore  study  holiness, 
seek  after  gospel  purity,  because  it  so  much  tends  to  the  glory  of 
God. 

[  2.  ]  Consider,  for  motive  to  seek  after  this  gospel  purity,  that 
it  greatly  tends  to  the  honour  of  Christ  Christ's  errand  into  tjie 
world  was  to  save  sinners  from  their  impurity  and  sin ;  He  came 
to  seek  and  save  that  which  was  lost ;  and  to  finish  transgression, 
and  make  an  end  of  sin.  Ho  shed  his  precious  blood  to  be  a 
laver  for  washing  away  all  filthiness  of  the  flesh  and  spirit ;  for, 
his  blood  cleanseth  from  all  sin :  and  he  suflFcred  without  the  gate 
that  he  might  sanctify  the  people.  The  more  purity  and  holiness 
that  abounds  in  the  world,  the  more  doth  Christ  see  of  the  travail 
of  his  soul,  and  is  satisfied.  The  more  impurity  that  prevails,  the 
more  is  his  blood  trampled  upon ;  but  the  more  purity  that  takes 
place,  the  more  is  the  virtue  and  efficacy  of  his  blood  manifested ; 
and  consequently  he  is  the  more  honoured.  The  impure  person  is 
a  dishonour  to  Christ ;  but  the  holy  man  bears  a  resemblance  to 
him,  and  so  puts  honour  upon  him. 

Further,  That  gospel  purity,  wherever  it  takes  place,  tends 
mightily  to  the  honour  of  Christ,  will  appear  if  we  consider  the 
following  particulars. 

1.  This  gospel  purity  is  just  an  imitation  of  Christ  as  an  exam- 
ple ;  for,  he  gave  us  an  example,  that  we  should  follow  his  steps. 
It  is  an  answering  of  the  design  of  that  copy,  pattern,  and  exam- 
ple which  he  set  before  us :  it  is  a  following  of  the  Lamb  whither- 
soever he  goeth ;  a  cleaving  to  him  in  tribulation  and  adversity,  as 
well  as  in  prosperity. 

2.  Because  it  flows  from  love  to  Christ,  and  an  high  estimation 
of  him :  I  say,  this  purity  flows  from  love  to  him.  And  those  who 
love  this  purity,  however  unholy  they  see  themselves  to  be,  they 
love  him  the  better,  on  account  of  the  holy  pattern  he  has  given 
them;  the  better,  that  he  was  holy,  harmless,  undefiled,  and  sepa- 
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ted  from  sinners.  It  is  a  good  sign  of  some  gospel  boliness, 
len  the  soul  can  say,  he  loves  God,  because  he  is  a  holy  God ; 
d  loves  Christ,  because  he  is  a  holy  Christ  This  purity  flows 
«n  an  high  estimation  of  Christ,  whatever  those  who  have  it  may 
\e  for  his  sake,  and  for  cleaving  to  his  truth,  cause,  and  Way,  in 
rsuit  thereof,  It  is  a  good  sign  of  gospel  purity  when  a  man  is 
ling  his  honour,  credit,  riches,  wealth,  and  outward  advantages 
-  Christ,  and  yet  retains  an  high  esteem  of  him :  such  a  man  is 
ling  aU  for  Christ,  the  pearl  of  great  price ;  and  esteeming  the 
preach  of  Christ  greater  riches  than  all  the  treasures  of  Egypt 
3  hath  the  glory  and  honour  of  Christ  in  view,  and  wants  to  pro- 
>te  it. 

8-  This  gospel  purity  tends  to  the  honour  of  Christ,  because  in 
e  study  and  pursuit  of  it,  the  soul  desires  nothing  more  than  per- 
3t  conformity  to  him,  and  full  enjoyment  of  him.  The  breathings 
the  soul  under  the  influences  of  this  gospel  purity,  are,  "  0  to 
.ve  that  which  is  in  part  done  away  I  0  to  be  like  unto  him  in 
unility,  patience,  zeal,  and  unblamableness  t  O  to  be  like  him  in 
>liness,  and  to  see  him  as  he  is  I" 

4.  This  purity  tends  to  the  honour  of  Christ,  because  all  the 
diever's  efforts,  in  prosecution  of  it,  are  in  a  dependence  on 
tirist's  strength :  We  are  not  sufficient  of  ourselves ;  to  think  any 
ing  as  of  ourselves ;  but  our  sufficiency  is  of  God.  When  I  am 
eak,  then  am  I  strong.  I  can  do  all  things  through  Chri^ 
rengthening  me.  And  so  the*  believer  subscribes,  with  heart  and 
uid,  to  the  truth  of  these  blessed  words,  that  proceeded  out  of  his 
:outh,  John  XV.  5 ;  *'  For  without  me  ye  can  do  nothing."  And  to 
lat  precious  promise,  2  Cor.  xii.  9  ;  "  My  grace  is  sufficient  for 
lee :  for  my  strength  is  made  perfect  in  weakness." 

5.  This  purity  tends  to  Christ's  honour,  because  that,  in  prosecu- 
on  thereof,  and  the  duties  that  advance  it,  nothing  short  of  Christ 
Lmself  will  satisfy  the  believer.  The  man  can  distinguish  between 
Ihrist  in  a  duty,  and  liberty  or  a  frame  in  duty ;  between  Christ 
1  prayer,  and  a  frame  in  prayer.  The  hypocrite,  if  he  gets  the 
rame,  there  he  rests  content,  without  any  other  Christ:  but  the 
eliever,  though  he  loves  a  good  frame,  and  desires  liberty  in  duty, 
8  the  chariot  in  which  Christ  is  conveyed  to  his  soul ;  yet  he  will 
LOt  satisfy  himself  with  the  chariot,  if  Christ  be  not  therein.  "  0," 
ays  he,  ''  it  is  not  a  frame  only,  but  Christ  that  I  am  seeking ; 
md  Christ  that  I  must  have  1  Give  me  Christ,  or  else  I  die  1"  To 
oe  content  with  any  enjoyment,  temporal  or  spiritual,  without 
Christ  is  selfish,  and  derogating  from  the  glory  of  Christ,  which  is 
the  ultimate  end. 
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6.  This  gospel  purity  tends  to  the  honour  of  Christ,  in  as  mudi 
as  the  students  of  holiness  wrap  up  all  their  holj  duties  in  the  robe 
of  his  perfect  righteousness.  They  see  and  are  persuaded,  that 
their  most  holy  duties  cannot  justify  them  before  a  holy  God;  and 
therefore  they  cast  all  their  tears,  prayers,  and  duties,  into  the 
ocean  of  Christ's  infinite  merit ;  and  there  they  dye  them  red  in 
the  precious  blood  of  the  Lamb,  that  they  may  fly  up  to  heaven 
with  acceptance,  in  pillars  of  smoke,  perfumed  with  the  sweet 
odour  of  his  sacrifice  imto  death. 

Many  other  things  might  here  be  added  to  enforce  this  motive; 
such  as,  the  predestined  conformity  of  the  subjects  of  this  sanctity 
to  Christ,  Eom.  viii.  29  ;  the  sameness  of  mind  in  them  that  was 
in  Christ,  Phil.  ii.  5 ;  with  other  particulars :  but  we  insist  not- 
Let  this  motive  have  weight  with  you  to  study  purity,  that  it  tends 
BO  much  to  the  honour  of  Christ. 

[  3.  ]  Consider,  by  way  of  motive,  that  as  purity  greatly  tends 
to  the  glory  of  God,  and  the  honour  of  Christ ;  so  also  to  the  credit 
of  the  gospel.  Impurity  brings  a  reproach  on  religion :  and  an 
unholy  professor  is  a  discredit  to  the  Christian  name.  Nothing 
can  bring  a  greater  reproach  upon  the  gospel  of  Christ,  than  the 
immoral  lives  of  its  professors.  The  very  end  and  design 
of  the  gospel  is  to  promote  holiness  and  sanctification ;  and 
when  purity  and  holiness  do  not  take  place,  it  is  an  evidence 
that  the  gospel  is  doing  little  good;  and  those  who  profess  it 
are  a  discredit  unto  it.  The  gos^l  revelation  of  the  grace  of 
God  was  designed  to  teach  men  to  deny  ungodliness  and  worldly 
lusts,  and  to  live  soberly,  righteously,  and  godly.  And  it  ought 
to  be  the  study  of  all  who  hear  it,  to  evidence,  by  their  holy 
deportment,  that  it  hath  come  to  them,  not  in  word  only,  but  in 
demonstration  of  the  Spirit,  and  with  power.  Hereby  the  profess- 
ors of  the  gospel  will  be  a  credit  thereto. 

Further,  That  purity  will  tend  to  the  credit  of  the  gospel,  will 
be  evident,  if  it  is  considered,  that  this  evangelical  purity  is,  1. 
The  purity  of  such  as  are  in  a  gospel  state.  2.  Purity  that  flows 
from  gospel  principles.  3.  Purity  that  is  influenced  by  gospel  mo- 
tives.   4.  Purity  that  is  directed  to  a  gospel  end. 

1.  This  holiness  and  purity  is  for  the  credit  of  the  gospel,  inas- 
much as  it  is  the  purity  of  such  only  as  are  in  a  gospel  state.  For, 
as  it  is  only  a  good  tree  that  brings  forth  good  fruit ;  bo,  none  but 
the  true  believer,  that  is  in  a  good  state,  can  bring  forth  the  fruiis 
of  true  holiness.  By  a  gospel  state,  I  imderstand  a  spiritual  state, 
a  state  of  imion  to  Christ,  a  justified  state,  an  adopted  state,  a 


GOSPEL    PIJBITT.  287 

renewed  state :    without  this  no  right  sanctity,  no  eyangelical 
purity. 

2.  It  is  purity  that  flows  from  gospel  principles.  The  proud  le- 
galist's sanctity  flows  feom  legal  principles,  the  principles  of  his 
own  inherent  strength,  self  sufficiency,  and  the  like :  but  gospel 
purity  flows  from  gospel  principles.  The  believer's  holy  duties  are 
performed  in  the  strength  of  gospel  grace,  promised  grace ;  the 
strength  of  Christ  laid  hold  on  by  faith :  "  Having  therefore  these 
promises,  dearly  beloved,  let  us  cleanse  ourselves  firom  all  filthi-- 
ness  of  the  flesh  and  spirit,"  2  Cor.  vii.  1. 

8.  This  purity  is  influenced  by  gospel  motives.  The  greatest  gos- 
pel motive  of  the  belie ver^s  holiness,  is  the  will  of  God  in  Christ,  and 
the  love  of  God  in  Christ. — The  will  of  God  in  Christ,  through  whom 
the  will  of  God  is  conveyed,  he  being  the  channel  of  divine  authority : 
whereas,  the  legalist's  motive  to  holiness  is  the  will  of  an  absolute 
God  considered  as  Creator,  out  of  Christ  as  Redeemer. — The  love 
of  God  in  Christ,  and  the  believer's  love  to  a  God  in  Christ,  is  also  the 
great  gospel  motive  to  holiness ;  and  not  slavish  fear  of  the  threat- 
enings,  and  of  hell,  nor  the  mercenary  hopes  of  heaven  and  happi- 
ness, which  are  the  motives  that  legalists  are  actuated  by. 

4.  This  gospel  purity  is  directed  to  a  gospel  end.  The  believer's 
end  in  this  purity  is  not  to  obtain  life,  to  procure  pardon,  and 
merit  the  enjoyment  of  God ;  but  to  evidence  his  gratitude  to  that 
God  who  hath  provided  all  these  valuable  blessings  freely  to  hinu 
The  end  of  this  purity  is  not  to  satisfy  conscience,  appease  wrath, 
or  the  like ;  but  to  glorify  a  God  in  Christ,  and  express  our  thank- 
falness  to  him  for  Christ,  his  imspeakable  gift,  and  all  spiritual 
blessings  in  and  with  him. 

From  these,  and  the  like  considerations,  it  is  evident,  that  this 
purity  is  for  the  credit  of  the  gospeL  Let  them,  therefore,  have 
their  proper  weight  with  you,  to  excite  you  to  press  after  holiness, 
and  to  be  actual  students  of  gospel  purity. 

[  4.  ]  In  order  to  excite  to  the  study  of  holiness  and  purity,  let 
it  be  considered,  that  it  greatly  tends  both  to  our  own  good,  and 
that  of  others. 

1.  Consider  how  much  this  purity  and  holiness  tends  to  your 
own  good  and  advantage,  in  order  to  influence  you  to  be  students 
of  it.  A  variety  of  particulars  might  here  be  taken  notice  of;  but 
we  shall  study  brevity. — Consider,  that  the  more  of  this  evangeli- 
cal purity  you  have,  the  more  will  God  give  to  you ;  for  ''  The 
Iiord  will  give  grace  and  glory :  no  good  thing  will  he  withhold 
t-om  them  that  walk  uprightly,"  Psal.  Ixxxiv.  11. — ^The  more  of 
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this  purity,  the  more  joy  and  comfort  will  you  have.    It  will  make 
you  walk  to  heaven  comfortably.    In  the  path  of  holiness  you  will 
still  see  more  and  more  of  the  love  of  God ;  which  will  make  your 
souls  to  rejoice,  and  you  to  walk  in  the  ways  of  the  Lord  with 
cheerfulness :  For,  they  that  walk  in  the  fear  of  the  Lord,  walk 
in  the  comfort  of  the  Holy  Ghost,  Acts  ix.  81. — ^The  more  gospel 
purity,  the  more  intimate  acquaintance  with  God's  secrets;  for, 
''  The  secret  of  the  Lord  is  with  them  that  fear  him ;  and  he  will 
shew  them  his  covenant,"  Psal.  xxv.  14. — ^The  more  evangelical 
purity,  the  more  pleasure  and  delight  will  you  take  in  the  dutiea 
of  religion,  and  the  more  acceptable  will  your  services  be  to  God: 
'' He  shall  purify  the  sons  of  Levi;"  "then  shall  the  offering  of 
Judah  and  Jerusalem  be  pleasant  unto  the  Lord,"  MaL  iii.  8,  4— 
The  more  of  purity,  the  more  boldness  and  courage  will  you  have 
in  the  work  and  cause  of  God;  for,  the  righteous  is  bold  as  a 
lion.    It  will  inflame  your  zeal  against  sin,  and  for  God.    It  will 
make  you  trample  on  temptations  to  sin ;  saying,  with  Joseph,  How 
shall  I  do  this  great  wickedness,  and  sin  against  Grod  ?     It  will 
condemn  and  despise  all  dangers,  rather  than  stain  your  purity  by 
sinful  compliances ;  as  Ezra,  Nehemiah,  Daniel,  the  three  children, 
and  many  others  did. — In  a  word,  the  more  of  this  gospel  purity 
you  have,  the  more  fellowship  with  God  here,  and  the  more  meet- 
ness  for  the  enjoyment  of  him  hereafter ;  for,  "  Blessed  are  the 

pure  in  heart,"  and  life ;  "for  they  shall  see  God,"  Matt.  v.  8. 

Let  these  particulars  have  their  proper  influence  upon  you,  to  press 
you  on  to  further  and  higher  degress  of  this  evangelical  purity  and 
holiness. 

2.  In  order  to  excite  you  to  the  study  of  purity,  consider  like- 
wise the  tendency  it  hath  to  the  good  and  advantage  of  others.— 
Why,  the  more  gospel  purity,  the  greater  stock  you  have ;  and  the 
richer  of  this  grace  you  are,  the  more  will  it  tend  to  the  benefit  of 
your  friends  and  acquaintances,  and  to  your  neighbours  around 
you ;  as  your  holy  work  may  induce  them  to  the  practice  of  it — 
The  more  holy  you  are,  and  the  richer  of  gospel  purity,  the  greater 
influence  will  your  holiness  have  in  making  the  wicked  stand  in 
awe  to  sin,  and  keeping  them  back  from  dishonouring  God ;  nay, 
exciting  them  to  a  profession  of  religion,  and  something  of  the 
practice  of  duty.  You  see  what  influence  this  way  the  sanctity  of 
holiness  of  godly  Joshua,  and  his  cotemporary  elders,  had  upon 
the  children  of  Israel,  Judges  ii.  7.  And  what  influence  Jehoia- 
dab's  sanctity  had  upon  Joash,  king  of  Judah,  2  Chron.  xxiv.  2. — 
Nay,  further,  consider  that  eminency  of  purity  is  sometimes  a 
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blessed  mean  to  recommend  the  ways  of  God  and  religion  to  sucli 
as  are  strangers  thereto ;  "  For  what  knowest  thou,  0  wife,  whether 
thou  shalt  save  thy  husband  ?  Or,  how  knowest  thou,  O  man, 
whether  thou  shalt  save  thy  wife  ?"  1  Cor.  viL  16.  See  1  Pet.  iii. 
1,  2. — ^Besides,  eminency  in  gospel  purity  tends  to  ward  off  judg- 
ments, or  protract  them  from  falling  on  persons  and  places  where 
the  godly  live :  accordingly  the  Lord  declares  to  Abraham,  that  if 
there  was  found  in  Sodom  but  ten  righteous  persons,  he  would  not 
destroy  it  for  their  sake,  Gen.  xviii.  32.  Nay,  the  amazing  confla- 
gration was  not  kindled  upon  Sodom  so  long  as  righteous  Lot 
lingered  in  it:  "Haste  thee,"  saith  the  angel  to  Lot;  "haste  thee" 
thither,  [namely,  to  Zoar :]  "  for  I  cannot  do  any  thing  till  thou  be 
come  thither,"  Gen.  xix.  22.  And  presently,  upon  Lot's  departure 
out  of  it,  the  flames  of  hell  from  heaven  began  to  bum  upon  the 
cities  of  the  plain ;  as  you  see  in  the  following  verses. — Sometimes 
this  gospel  purity  tends  to  draw  down  blessings  on  persons  and 
places  where  the  godly  live :  accordingly  we  find,  that  "  the  Lord 
blessed  the  Egyptian's  house,"  [viz.  Potipher,]  and  "  all  that  he 
had  in  the  house,  and  in  the  field,"  for  Joseph's  sake.  Gen.  xxxix. 
5.  Nay,  Pharaoh's  family,  court,  and  all  the  land  of  Egypt,  were 
blessed  for  Joseph's  sake :  for,  while  wasting  famine  spread  devas- 
tation among  the  surroimding  nations,  there  was  plenty  in  the  land 
of  Egypt.  Were  not  temporal 'strokes  avert^jd,  and  blessings,  for 
a  time,  bestowed  on  Babylon,  while  the  captives  of  Zion  were  in 
it?  And  therefore  the  prophet  exhorts  them.  To  "seek  the  peace 
of  the  city,"  and  to  "  pray  unto  the  Lord  for  it,"  Jer.  xxix.  7.  A 
candle,  you  know,  enlightens  a  room ;  but  the  sun  enlightens  a 
world :  so,  the  more  eminent  you  are  in  purity  and  holiness,  the 
brighter  doth  your  lamp  hxiin,  and  the  more  extensive  does  the  light 
therefore  shine.  John  the  Baptist  was  eminent  in  holiness ;  and 
hence  we  have  that  testimony  of  our  Lord  concerning  him,  namely, 
that  "  he  was  a  burning  and  a  shining  light,"  John  v.  85.  And 
that  concerning  the  disciples,  "  Ye  are  the  light  of  the  world," 
Matt.  V.  14.  That  is,  would  our  Lord  say,  not  only  by  your  doc- 
trine, as  ministers ;  but  by  your  purity  and  holiness,  as  Christians 
and  saints.  Nor  is  it  to  disciples  only,  but  to  all,  that .  our  divine 
Teacher,  come  from  God,  and  addresses  himself  in  that  interesting 
admonition,  ver.  16,  "Let  your  light  so  shine  before  men,  that  they 
may  see  your  good  works  and  glorify  your  Father  which  is  in 
heaven."  Nay,  what  if  I  should  say,  that  by  your  purity  and  holi- 
ness you  may  increase  the  joy  of  men  and  angels  in  heaven ;  and 
if  so,  the  greater  degree  of  this  purity  you  attain,  the  greater  ten- 
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dency  it  will  have  this  mj.  Whj,  the  holineiiB  and  pmj^tafc 
to^  aiid,«ihioi]gh  the  Ueaiiiig  of  God,  is  a  meaii  of  tlie  cunwaa 
of  siimen  from  the  enor  and  evil  of  their  ways^  James  t.  19,lflt 
AndtheocmyersicMiyOrTepeiitaiioe^Qf  oneaiiiDer,  or  one  lost  ilm|^ 
aflEbrds  jo j  in  heaven  to  the  inhabitants  of  the  celestial  wmimi 
Luke  XV.  7/10. 

From  all  which  it  is  evident^  what  tendenoj  this  evaDgolial 
parity  hath  to  the  good  of  others ;  and  that  the  liigher  nwisani 
thereof  you  have^  the  greater  tendmcy  it  will  have  this  way.  Id 
Ihis  motive,  therefore^  serve  to  excite  you  to  press  after  fintkr 
degrees  thereof! 

2.  We,  proposed  to  condude  this  nse  of  exhortation  by  giYing 
some  directions.  We  might  here,  1.  Oflfor  you  some  general  dire^ 
tions  how  to  attain  this  gospel  parity.  2.  So^  more  psrticolir 
directions  how  to  mantaih  it 

[  1.  ]  The  general  directions  we  ofiEer  for  ftttftiniTig  this  gosfd 
purity,  are  these  following. 

1.  If  you  would  attain  this  gospel  pan^,  O  labour  to  be  sensilik 
of  your  absolute  impotency,*  weakness,  and  inability  for  the  dntia 
of  religion :  be  convinced  of  your  natural  impotencj,  and  moral 
impotency ;  be  persuaded  that  you  are  altogether  without  strength; 
and  that  if  God  would  give  you  a  heaven,  a  paradise,  a  Christ  fcHr 
one  thought,  you  could  not  command  it ;  no :  Of  ourselves,  as  oiir- 
selves,  saith  the  apostle,  even  though  converted,  we  cannot  think 
any  thing,  2.  Cor.  iii  6.  I  warrant  you,  Paul  was  a  better  philoso- 
pher than  many  now-a-days,  pretending  to  great  things :  no  doubt 
he  knew  that  the  soul  was  ever  thinking ;  and  yet^  saith  he,  one 
thought  I  cannot  command;  I  cannot  bring  it  forth,  till  the 
ahnighty  grace  of  God  do  it  Let  people  talk  of  man's  power  as 
they  will ;  and  lay  aside  the  Bible,  which  is  full  of  argument  to  the 
contrary ;  I  am  sure,  if  they  have  any  experience  imder  heaven, 
they  will  find  they  want  power  to  perform  many  thousand  duties 
which  God  hath  called  them  to  practise.  ♦  ♦  ♦  It  is  plain, 
that  man,  by  nature,  is  without  strength ;  and  it  is  express  scrip- 
ture, "  Without  me  ye  can  do  nothing,"  John  xv.  5.  It  is  said  to 
the  disciples,  already  in  a  state  of  grace,  that  without  him  ye  can 
do  nothing ;  much  more  may  it  be  said  of  all  the  imconverted.  Be 
sensible  of  this  then,  that  you  cannot  believe,  you  cannot  repent, 
you  cannot  pray,  you  cannot  mortify  sin  of  yourselves.  And  this 
impotency  is  not  only  a  mere  want  of  power,  but  a  want  of  will;  it 
is  a  cursed  moral  impotency,  a  wilM  impotency. 

2.  Seek  regeneration.  If  you  be  not  good  trees  you  cannot  bring 


GOSPEL    PURITY.  291 

jiih  good  findt  :  if  you  be  not  converted,  if  you  be  not  united  to 
Jhriflt,  if  you  be  not  bom  again,  if  you  have  not  the  habit  of  grace, 
ou  cannot  bring  forth  good  fruit :  you  must  be  united  to  the  Son 
f  God,  and  derive  strength  from  him.  The  foundation  of  gospel 
icrity  must  be  laid  in  \mion  to  Christ,  and  a  new  nature;  for,  they 
hat  are  in  the  flesh  cannot  please  God.  It  is  true,  that  one  that 
HOWS  himself  to  be  in  a  state  of  nature,  is  not  to  neglect  duty  and 
leans ;  such  as,  reading,  praying,  hearing  the  word  preached,  and 
he  like,  which  God  calls  all  imto :  but  let  none  content  themselves 
rith  these  performances,  without  a  new  nature ;  for,  as  sure  as  God 
ives,  this  way  of  doing  will  never  bring  you  to  heaven:  ''Except 
man  be  born  again,  he  cannot  see  the  kingdom  of  God,"  John 
ii.  3.  Therefore  cry,  "  Create  in  me  a  clean  heart,  0  God ;  and 
eiiew  a  right  spirit  within  me,"  Psal  li.  10. 

8.  Make  and  keep  friendship  with  the  Holy  Ghost,  if  you  would 
.ttain  this  gospel  purity :  he  is  not  only  called  holy,  because  of 
is  essential  holiness,  for  thus  the  Father  is  the  holy  Spirit :  but  he 
3  called  holy  also  for  his  oflBce ;  because  it  is  his  special  work  to 
aake  people  holy.  Be  at  friendship  with  the  Holy  Ghost ;  do  not 
[uench  him  ;  do  not  grieve  him ;  do  not  resist  him ;  do  not  rebel 
«iainst  him ;  do  not  withstand  him  in  his  motions,  etc.  Beware,  lest 
►y  these,  or  any  such  means,  the  Holy  Ghost  and  you  be  set  at  odds. 
)  Sirs,  should  you  not  live  near  him  who  can  make  you  holy  ? 

[  2.  ]  The  particular  directiotis  I  would  offer,  especially  with 
espect  to  the  maintaining  of  this  gospel  purity,  I  shall  sum  up  in 
hese  two  generals,  1.  Eightly  to  use  the  rule  of  gospel  purity. 
!.  Diligently  to  ply  the  means  thereof. 

Direct,  1.  In  order  to  the  maintaining  of  gospel  purity,  rightly 
ise  the  rule  of  it.  The  rule  of  it  is  the  law.  If  it  is  asked,, 
low  are  we  to  use  this  rule  ?  We  might  reply.  You  are  to  use  it 
'airly  and  evangelically. 

( 1.  )  You  are  to  use  this  rule  fairly.  If  the  law  do  its  proper 
vork  upon  you,  Sirs,  it  will  drive  you  to  the  gospel  as  a  remedy ; 
ind  if  the  gospel  deal  savingly  with  yon,  it  will  lead  you  to  the 
aw  as  a  rule :  but  many  misplace  this  rule  and  do  not  use  it 
airly. 

1.  Some  judge  of  themselves  by  the  half  of  the  law,  and  not  by 
he  whole :  they  love  one  part  of  the  law,  but  not  another ;  and 
ihey  are  sure  to  look  to  that  part  of  the  law,  that  they  think  makes 
br  them,  and  overlook  that  part  that  makes  against  them :  but 
this  is  not  fair  dealing ;  for  people  are  to  judge  themselves  by  the 
srhole  of  it.     It  was  the  false  mother  that  was  for  dividing  the 
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child :  so,  the  false  Christian  is  for  dividing  one  part  of  thelsv 
from  another. 

2.  Some  again  judge  themselves  by  the  outside  of  the  law,  and 
not  the  inside  thereof;  by  the  letter,  and  not  by  the  spirit  of  it 
This  was  th^  error  of  the  man  who  said,  All  these  things  have  I 
done  from  my  youth  up.  He  did  not  consider  the  inside  and 
spirituality  of  the  law,  otherwise  he  would  have  cried  out^  with 
David,  I  have  seen  an  end  of  all  perfection ;  but  thy  command- 
ment is  exceeding  broad :  it  reaches  the  thoughts  of  the  heart,  aB 
well  as  the  actions  of  the  life.  And  therefore,  ye  do  not  use  it 
fiurly,  unless  you  make  use  of  the  inside  as  well  as  the  outside; 
both  sides  of  the  law. 

8.  Some  again  they  bring  down  this  rule  to  their  practice,  but 
will  not  bring  up  their  practice  to  the  rule ;  and  these  do  not  use 
the  rule  fairly  :  thus  many  make  God's  law  to  justify  their  corrupt 
practices  and  sins.  They,  if  we  may  be  allowed  the  expression, 
make  a  nosewax  of  the  law,  and  mould  it  to  their  own  corrupt 
fieincy. 

4.  Others  again,  they  justify  themselves  before  they  apply  the 
rule,  but  do  not  apply  the  rule  before  they  jiLstify  themselves. 
They  have  a  good  opinion  of  themselves ;  they  are  determined 
already  about  their  state,  before  they  are  come  to  the  rule :  they 
are  settled  on  their  lees,  and  so  cannot  believe  a  word  that  the 
law  says  against  them,  because  they  justify  themselves  before  they 
apply  the  rule.  This  is  not  a  fair  using  of  the  law :  let  us  use  it 
fairly,  and  look  on  it,  not  as  many  do,  as  a  fountain  of 
justification,  but  as  the  rule  of  action.    And  this  leads  me, 

(  2.  )  To  the  other  particular,  viz.  to  use  the  nde  of  gospel  pu- 
rity evangelically.  It  may  possibly  be  asked.  How  shall  we  use 
the  rule  evangelically  ?  To  this  we  reply,  in  the  following  par- 
ticulars. 

1.  If  you  would  use  the  law  in  a  gospel  manner,  attempt  not 
obedience  to  it  in  your  own  strength.  Under  the  covenant  of 
works,  indeed,  we  were  to  obey  by  the  strength  of  inherent  grace: 
But  now  we  are  called  to  lay  hold  on  Christ,  as  our  strength; 
and  to  obey  by  the  strength  of  derived  grace  assisting  us. 

2.  If  you  would  use  the  law  in  a  gospel  manner,  seek  not  peace 
by  your  obedience  and  sanctity :  when  you  have  done  all  you  can, 
even  through  grace,  you  must  go  out  of  your  own  obedience  to  the 
obedience  of  another  fcfr  peace.  Believers  themselves  are  often- 
times tickled  with  their  own  performances,  even  though  they  pro- 
fess to  abhor  justification  by  works. 
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8.  If  you  would  tise  the  law  in  a  gospel  manner,  let  not  the 
iuty  the  law  requires,  or  the  discovery  the  law  makes,  hinder  you 
o  embrace  the  offer  that  the  gospel  makes.  The  gospel  offers 
jhriat  as  a  husband ;  the  law  saith,  Thou  art  a  black  sinner,  an 
mfit  match  for  such  a  husband.  The  gospel  offer  is,  that  you  buy 
he  eye-salve,  white  raiment,  and  tried  gold.  The  law  tells  thee, 
hou  hast  nothing  to  buy  with.  Now,  you  use  the  law  evangeli- 
tally,  when  you  say.  Black  as  I  am,  I  embrace  the  offer  of  such  a 
lusband ;  he  can  make  me  beautiful  through  his  comeliness. 
?oor  as  I  am,  I  embrace  the  offer  of  his  eye-salve.  There  is 
iches  enough  in.  Christ  for  me;  and  I  see  he  invites  me  to 
)uy  without  money  and  without  price ;  and  to  take  the  water  of 
ife  freely. 

4.  If  you  would  use  the  law  evangelically,  then  look  not  on  the 
aw  as  the  fountain  of  justification,  nor  yet  as  the  fountain  of 
(trength ;  but  only  as  the  standard  of  duty :  and  therefore  you  will 
ise  it  in  a  gospel  manner,  if  you  make  a  constant  journey  between 
Christ  and  the  law ;  looking  to  him  for  righteousness  and  strength, 
^ho  is  the  fountain  of  both ;  righteousness,  for  your  acceptance ; 
md  strength,  for  your  assistance,  in  every  piece  of  obedience  to 
he  law.  Here  is  the  short  road  to  glory :  the  law  forces  the  man 
o  Christ  to  be  sheltered  by  him ;  and  Christ  sends  him  back  again 
0  the  law  to  be  ruled  by  it :  and  the  man,  in  using  this  rule,  looks 
o  Christ  in  the  gospel,  for  righteousness  and  strength.  In  a  word, 
St  the  main  stress  be  laid  upon  the  gospel,  especially  when  you  are 
)rought  to  an  extremity ;  when  there  seems  to  be  a  contrariety  be- 
ween  the  law  and  the  gospel.  When  the  law  says,  Thy  hope  is 
jerished  from  the  Lord ;  and  the  gospel  saith,  There  is  hope  in 
flrael  concerning  thee ;  and  shews  the  ground  of  hope  to  be  in 
Jbiiat,  as  the  Lord  our  righteousness  and  strength :  it  is  safest,  in 
his  case,  to  hearken  most  to  the  voice  of  the  gospel ;  for  there  is  a 
)ossibility  of  salvation  this  way,  but  not  the  other.  Though  you 
hould  have  no  more,  but  a  may-be  ye  shall  be  hid ;  venture  upon 
he  may-be,  upon  the  peradventure  which  the  gospel  affords ;  for, 
lope  13  a  duty,  but  despair  is  a  sin ;  the  one  honours  God,  the 
►ther  dishonours  him. 

fjirecL  2.  Our  next  direction  is,  diligently  to  ply  the  means  of 
his  gospel  purity.  We  shall  offer  a  few  of  many  that  might  be 
aentioned,  and  so  close. 

1.  One  mean  is,  to  live  by  faith  on  the  Son  of  God,  by  deriving 
K)ntinual  supplies  of  grace  and  strength  &om  him,  saying,  with 
)avid,  "I  will  go  in  the  strength  of  the  Lord  God:  I  will  make 
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mention  of  thy  righteousness,  even  of  thine  only,"  Psalm  IxxL  16. 
Plead,  by  faith,  the  promise  of  sanctification ;  that  having  these 
promises,  you  may  cleanse  yourselves  from  all  filthiness  of  the 
flesh  and  spirit. 

2.  Another  mean  is,  to  set  the  Lord  always  before  you,  and  set  a 
watch  over  yourself.  This  was  David's  resolution ;  I  said  I  will 
take  heed  to  my  ways.  Security  will  betray  you  into  the  hands 
of  enemies ;  but,  Blessed  is  the  servant  whom  his  Lord,  when  he 
Cometh,  shall  find  watching. 

8.  Another  mean  is,  to  take  care  of  discharging  the  sacred  duties 
that  he  calls  you  to.  The  scripture  gives  great  encouragement  to 
this ;  They  that  wait  on  the  Lord  shall  renew  their  strength.  The 
more  that  a  man  minds  divine  ordinances,  in  secret,  private,  and 
public,  in  obedience  to  God's  conunand,  and  dependence  on  God's 
promise,  the  more  strength  shall  he  receive  to  conquer  his  spiritual 
enemies,  and  discharge  his  spiritual  work.  God  could  preserve 
your  bodies  without  food ;  but  he  will  not,  when  he  affords  ordi- 
nary means :  so,  God  could  preserve  your  souls,  without  ordinan- 
ces ;  but  he  will  not,  when  he  gives  opportunity  to  enjoy  them. 
Let  me  say  to  you,  as  Jacob  to  the  patriarchs,  "  Behold,  I  have 
heard  that  there  is  corn  in  Egypt ;  get  you  down  thither,  and  buy 
for  us  from  thence ;  that  we  may  live  and  not  die :"  So,  behold  you 
have  heard,  that  there  is  spiritual  food  in  the  gospel ;  our  Joseph 
has  his  granary  full  of  corn,  go  you  thither  daily,  by  sacred  duties, 
that  you  may  live  and  not  die :  for,  "  In  him  dwelleth  all  the  ful- 
ness of  the  Godhead  bodily."    And  particularly, 

4.  Another  mean  is,  give  yourselves  unto  prayer :  the  praying 
Christiaij  is  readily  the  holy  Christian.  Pray,  with  David,  O  tliat 
my  ways  were  directed  to  keep  thy  statutes :  Thy  Spirit  is  good, 
lead  me  to  the  land  of  uprightness.  By  daily  prayer  in  secret,  and 
in  your  families,  you  may  get  daily  incomes  for  helping  you  to 
this  gospel  purity. 

5.  Another  mean  is,  0  set  about  subduing  your  predominant 
sins,  through  grace ;  for  sin  doth  greatly  mar  your  sanctity.  Cast 
the  Jonah  overboard,  throw  the  Jezebel  over  the  window;  and 
stone  the  Achan  to  death ;  and,  for  this  end,  call  in  the  aid  and  as- 
sistance of  the  Spirit  of  God ;  for,  if  ye  through  the  Spirit  mortify 
the  deeds  of  the  body,  ye  shall  live. 

6.  In  a  word,  Labour  to  live  under  a  constant  sense  of  your  own 
spiritual  wants,  and  of  the  defects  of  grace  and  holiness ;  and  s^ 
sense  of  Christ's  fullness :  the  persuasion  hereof  will  induce  you  U^ 
come  and  receive  out  of  his  fullness,  grace  for  grace. — ^If  ihes^ 
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leans  of  gospel  purity  are  diligently  used,  it  is  more  tlian  probable 
ou  shall  be  successful  therein. 

Now,  go  home ;  and  this  evening  cry  to  the  Lord,  that  he  would 
elp  you  to  reduce  the  preaching  into  practice.  Mind  the  good 
urn's  saying,  who,  coming  from  sermon,  was  asked,  "If  all  was 
3ne."  He  fetched  a  deep  sigh,  and  said,  "  All  was  said,  but  all 
as  not  done."  Our  preaching  is  not  practice ;  your  hearing  is  not 
ractice:  these  are  only  certain  means,  unto  gospel  practice. 
That  is  your  coming  to  the  church,  on  the  Lord's  day  ?  It  is  like 
Tvants  coming  to  their  master  in  the  first  morning  of  the  week,  and 
lying,  "  Now,  tell  us  what  shall  be  our  week's  work ;  what  shall 
e  do  this  day,  and  the  next  day,  till  the  next  week  come  ?"  You 
lould  come  thus  to  Christ  to  get  your  orders ;  for  if  you  rest 
.erely  in  the  hearing,  you  confound  the  means  with  the  end,  and 
rerturn  the  nature  of  things. 

What  do  you  mean,  Sirs  ?  Why  stand  you  here  all  the  day 
Je  ?  Some  of  you  have  done  nothing  for  God,  nothing  for  your 
»ul8,  for  the  generation,  since  you  came  injp  the  world.  Perhaps 
3u  have  treasured  up  a  cursed  conquest  for  your  children,  or  for 
3ur  wife ;  and  God  may  blast  it  when  you  are  in  the  grave,  and 
ay  punish  your  children  for  your  sin ;  your  children  on  earth, 
id  you  in  hell,  at  the  same  time,  and  for  the  same  sin.  What 
ive  you  done  for  God  ?  what  have  you  done  for  the  church  of 
od  ?  what  have  you  done  for  advancing  holiness  in  your  place  ? 
id  the  interest  of  Christ  in  your  station  ?  Many  of  you  have 
>ne  nothing :  some  have  done  something ;  but  it  is  little :  some  of 
)u  will  neither  do  nor  let  do ;  you  hinder  others  in  the  way  of 
jligion  and  holiness. 

0  see  to  it  man,  woman  I  You  are  no  friends  to  Christ ;  nay, 
)u  are  enemies  to  him,  if  you  have  nothing  of  this  gospel  purity 
lat  I  have  been  speaking  of.  0  pray,  pray  that  the  Lord  may 
less  to  you  what  hath  been  said  on  this  subject,  for  directing  you 
\y  and  promoting  you  in,  true  gospel  holiness :  and  may  the  Lord 
ear  your  requests,  and  fulfil  your  desires ;  and  to  his  great  name 
d  all  the  praise.* 


*  A  Sermon  on  tliis  text  is  omitted  in  this  selection ;  for  one  on  <<  Self  Ck>nceit,'' 
ee  Vol.  ii.  page  447. 
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Carnal   Consultation    [Infolded; 
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GOD,  EVINCED. 

"  Immediately  I  conferred  not  tvith  flesh  and  bloody 

Galatiaks  L  6. 

When  I  considered  the  great  spring  of  all  the  motions  and 
actions  of  the  most  of  people,  at  this  day;  and  what  seems  to  be  the 
grand  counsellors,  with  whom  they  generally  confer,  I  thought  it 
was  evident,  from  universal  practice,  that  flesh  and  blood  are  the 
great  principle  that  influence  the  deportment  and  behaviour  of  the 
generation :  And  when  I  considered,  that  not  only  the  wicked 
world,  but  even  the  most  eminent  professors  of  religion,  and  the 
truly  godly  seem  to  discover,  by  their  walk  at  this  day,  and  their 
sinftil  conformity  at  this  day  with  the  world,  and  compliance  with 
the  course  of  the  times,  their  being  led  by  motives  from  flesh  and 
blood:  I  say,  when  I  considered  these  things,  I  thought  the  con- 
trary practice  and  example  of  the  great  apostle  would,  at  least,  be 
stiitable  for  discovering  the  great  evil  of  living  under  the  conduct 
and  influence  of  such  carnal  principles ;  "  Immediately  I  conferred 
not  with  flesh  and  blood." 

The  felse  teachers,  who  preached  up  the  ceremonial  law,  were 
doing  all  they  could  to  lessen  Paul's  reputation,  who  preached  the 
pure  gospel  of  Christ  to  the  Gentiles ;  and  therefore,  he  is  here 
setting  himself  to  prove  the  divinity  of  his  mission  and  doctrine, 
which  he  doth  several  ways  in  this  chapter;  particularly  from 
verses  11,  12.  He  evidences  it  by  the  manner  wherein  he  received 
the  gospel ;  that  it  was  not  by  information  from  men,  but  by  reve- 
lation from  God,  and  immediate  inspiration  of  Christ  hirnself. 
Here  he  puts  them  in  mind, 
C296) 
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Isty  Of  his  education,  verses  18,  14 ;  that  he  had  been  not  only  a 
rejecter  of  Christianity,  but  a  persecutor  of  it :  this  he  doth,  that 
the  J  might  be  assured  he  was  not  led  to  this  religion  purely  by 
education,  since  he  had  been  bred  up  in  enmity  and  opposition  to 
Lt :  and  that  it  behooved  to  be  something  extraordinary  that  had 
made  such  a  change  upon  him,  and  conquered  the  prejudices 
3f  his  education :  and  brought  him  not  only  to  profess,  but  to 
preach  that  doctrine  which  he  had  before  so  vehemently  opposed. 

2dly,  He  puts  them  in  mind  of  his  conversion,  verses  15,  16, 
nrhich  is  here  described  four  ways. 

In  the  author  of  it,  viz.  QoD,  the  efficient  cause ;  and  the  plea- 
sure of  God,  the  moving  cause :  It  pleased  God.  And  this  God  is 
here  described  two*ways. 

He  is  described  by  his  separating  grace ;  "  He  separated  me  from 
my  mother's  womb."  The  change  that  was  wrought  in  Paul  was 
in  pursuance  of  a  divine  purpose  concerning  him,  whereby  he  was 
appointed  to  be  a  believer  and  an  apostle. 

God  is  here  described  by  his  calling  grace ;  He  "  called  me  by 
his  grace."  Paul  was  called  in  an  'immediate  way  aud  manner : 
there  was  something  very  peculiar,  and  extremely  singular  in  his 
conversion. — See  Acts  ix.  1 — 8. 

Paul's  conversion  is  described  in  the  manner  of  it ;  It  pleased 
God  "  to  reveal  his  Son  in  me."  Christ  was  not  only  revealed  ex- 
lemally  to  him,  but  also  in  him. 

It  is  described  in  the  end  of  it ;  "  That  I  might  preach  him  among 
the  heathen."  Paul  was  both  a  Christian  and  an  Apostle  by  reve- 
lation. 

His  conversion  is  described  in  the  eflect  in  his  carriage;  "Im- 
mediately I  conferred  not  with  flesh  and  blood." 

From  the  words  we  might  lay  down  and  prosecute  several  doc- 
trinal observations ;  such  as. 

That  the  mercy  of  God  is  preventing  mercy,  towards  all  whom 
it  takes  hold  upon ;  it  prevents  them ;  before  ever  they  are  bom, 
they  are  separate. 

That  none  are  called  upon  the  account  of  any  good  work,  or 
sanctity,  or  blamelessness  in  themselves ;  no :  they  are  called  of 
grace,  and  of  the  good  pleasure  of  God. 

That  the  doctbine  of  grace  is  the  revelation  of  Christ :  God, 
in  the  gospel,  reveals  his  Son  to  us :  and,  by  his  Spirit,  reveals 
him  in  us,  when  he  calls  effectually. 

That  when  the  gospel  is  revealed,  it  is  God  that  doth  it ;  It 
pleased  God  to  reveal  his  Son  in  me. 
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That  to  preach  the  gospel,  is  to  preach  Chbist  ;  it  is  not  a 
preaching  of  Moses,  but  Christ. 

That  in  matters  of  religion,  there  ought  to  be  no  consulting  or 
conferring  with  flesh  and  blood.  Here  the  apostle  tells  us  his  own 
practice,  that  he  did  not  consult  therewith;  he  did  not  consult  man, 
nor  apply  himself  to  any  other  for  their  advice  and  direction;  neither, 
as  in  the  following  verse,  did  he  go,  "  up  to  Jerusalem,  to  them 
which  were  apostles  before  him,"  as  if  he  needed  to  be  approved 
by  them,  or  receive  any  farther  instructions  or  authority  from 
them :  so  that  it  could  not  be  pretended,  that  he  was  indebted  to 
any  other  for  his  knowledge  of  the  gospel,  or  his  authority  to 
preach  it ;  but  it  appeared,  that  both  his  qualifications  for,  and  his 
call  to  the  apostolic  office  were  extraordinary  aftd  divine. 

But  although  these  observations  are  couched  in  the  words,  and 
natively  deduced  from  them,  yet  I  choose  to  confine  myself  to  the 
consideration  of  this  text,  as  it  may  I  e  taken  more  generally,  and 
as  bearing  this  proposition,  viz. : 

DocT.  That  in  the  matters  of  God,  there  ought  to  be  no  consult- 
ing with  flesh  and  blood.    Immedla^tely  I  conferred  not  with 

TLESH  AND  BLOOD. 

In  prosecuting  this  subject,  through  divine  assistance,  we  shall 
observe  the  following  method  and  order. 

I.  Wc  would  explain  what  is  to  be  understood  by  flesh  and 
blood ;  and  not  conferring  with  it. 

II.  We  would  confirm  the  truth  of  the  doctrine  by  scripture  ex- 
amples. 

III.  Give  the  reasons  why  we  ought  not  to  consult  with  flesh 
and  blood. 

IV.  Make  application  of  the  whole  subject,  is  several  uses. 

I.  We  would  explain  the  doctrine,  by  enquiring,  1.  What  are  ve 
to  understand  by  flesh  and  blood.  2.  What  it  is  not  to  confer  with 
flesh  and  blood. 

1.  We  are  to  enquire  what  is  understood  by  flesh  and  blood.  In 
general,  Man,  who  is  flesh  and  blood,  is  here  principally  intended; 
men,  whether  good  or  bad :  the  apostle  consulted  not  with  men, 
but  gave  himself  up  to  God.  More  particiilarly,  by  flesh  and  blood 
we  may  understand  carnal  ease,  carnal  reas(^n,  carnal  friends,  and 
carnal  counsels  of  spiritual  friends. 

By  flesh  and  blood  is  meant  carnal  ease  and  interest.  Master, 
spare  thyself;  what  need  all  this  toil  and  trouble?  is  the  language 
of  easy  nature.  Paul,  being  now  converted,  and  so  in  a  happy  statt^ 
having  his  salvation  secured,  carnal  ease  might  say,  What  need 
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'ou  go  and  essay  these  tray  «ils,  and  encounter  sucli  hardships,  in 
►ropagating  the  gospel  of  Christ,  and  spreading  the  knowledge  of 
is  name  ?  Nay,  but  Paul,  having  got  Christ  revealed  in  him,  he 
''oold  not  consult  with  carnal  ease  :  he  would  now  spend  and  be 
pent  for  Christ. 

By  flesh  and  blood  is  understood  carnal  reason,  Paul  was  now 
vinely  taught,  as  Peter  was,  of  whom  Christ  says.  Flesh  and 
ood  hath  not  revealed  these  things  unto  thee :  So  Christ  was  re- 
galed in  Paul,  not  by  flesh  and  blood:  that  is,  not  by  carnal 
ason,  or  natural  understanding :  and  therefore  he  would  not  con- 
•  with  flesh  and  blood.  We  ought  not  to  consult  with  carnal 
ison  in  the  matters  of  religion. 

By  flesh  and  blood  is  meant  carnal  friends:  and  by  these  I 
derstand  not  only  natural  relations,  as  father,  mother,  brother, 
d  sister,  who,  when  loved  and  followed  more  than  Christ,  it  is  a 
nsulting  with  flesh  and  blood;  and  graceless  relations,  with 
lom  our  conference  and  consultation  cannot  but  be  a  conferring 
th  flesh  and  blood;  but  also  all  imgodly  neighbours  and 
quaintances,  whether  blood  relations  or  not:  to  consult  with 
sm,  or  to  put  any  confidence  in  them  is  to  consult  with  flesh  and 
ood. 

By  flesh  and  blood  is  meant  even  the  carnal  counsels,  and  carnal 
guments  of  spiritual  friends :  for  godly  and  pious  friends  may 
fer  ungodly  and  impious  counsels ;  such  as  Peter  to  his  master, 
iien  he  would  dissuade  him  from  going  up  to  Jerusalem  to  suffer : 
id  Job's  wife  to  her  husband,  when  she  said  to  him.  Curse  God 
id  die ;  or,  if  it  may  be  rendered,  Bless  God  and  die,  it  was  an 
ipious  intention  wherewith  it  was  given.  They  that  would  not 
nsult  with  blood,  must  not  rest  in  the  counsel  of  godly  flesh  and 
ends,  or  trust  thereunto. 

In  a  word,  by  flesh  and  blood  we  may  understand  all  carnal  con- 
lence  whatsoever,  whether  from  without  or  from  within:  in  others, 
in  ourselves:  for,  while  we  have  any  confidence  in  the  flesh,  in  our 
m  or  others  natural  wisdom,   righteousness,  or  strength,  we 

far  consult  with  flesh  and  blood.    But  this  leads  me  to  con- 
der, 

2.  What  is  to  be  understood  by  not  conferring  with'  flesh  and 
ood.     We  shall  lay  down  what  we  take  to  be  the  import  thereof 

the  following  particulars. 

Not  conferring  with  flesh  and  blood,  imports  a  shunning  their 
►mpany,  in  a  manner.  When  we  would  not  confer  with  a  man, 
lOn  we  shun  his  company ;  we  refuse  to  converse  with  him ;  so, 
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when  we  confer  not  witli  flesh  and  blood,  we  refuse,  in  a  manner, 
the  company  of  such  ill  guests.  The  man  that  confers  not  wiA 
flesh  and  blood,  in  the  matters  of  God,  he  lets  in  to  his  companj 
the  wonderful  Counsellor  for  his  guest,  to  converse  withal;  and 
shuts  all  carnal  counsellors  to  the  door.  The  man  that  will  not 
confer  with  flesh  and  blood,  he  avoids  the  salutations  thereof,  and 
shuns  conversation  therewith. 

Not  conferring  with  flesh  and  blood,  imports  a  not  giving  ear 
thereunto.  When  a  person  will  not  confer  with  any  one,  if  he  can- 
not get  his  company  altogether  avoided,  yet  he  will  stop  hia  ear, 
that  he  may  not  hear  what  he  says :  so,  if  flesh  and  blood  will  be 
in  to  our  company,  not  to  confer  therewith  is  to  give  a  deaf  ear  to 
the  suggestions  of  carnal  reason,  in  the  matters  of  Ood,  and 
religion,  and  conscience.  Shut  the  door  against  all  carnal  cooa- 
sel. 

Not  conferring  with  flesh  and  blood,  imports,  not  taking  theii 
advice,  nor  regarding  their  solicitations,  but  rejecting  their  motions. 
If  flesh  and  blood  will  be  in  with  a  word,  and  that  we  cannot  get 
our  ear  stopt  so  fast  but  that  we  must  hear  what  it  says ;  then,  if 
it  will  be  heard,  yet  it  must  not  be  regarded.  It  is  vastly  danger- 
ous to  hear,  and  much  more  to  join  with  carnal  counsellors,  as 
Jacob  of  Simeon  and  Levi ;  "  O  my  soul,  come  not  thou  into  their 
secret ;  unto  their  assembly,  mine  honour,  be  not  thou  imited," 
Gen.  xlix.  6. 

Not  conferring  with  flesh  and  blood,  imports,  a  not  following  the 
dictates  thereof.  It  may  be,  that,  through  the  prevalence  of  cor- 
ruption, even  in  the  godly,  flesh  and  blood,  and  carnal  counsel- 
lors, are  let  into  their  company;  and,  when  once  admitted, 
they  are  heard;  and,  when  heard,  they  are  too  much  regarded: 
but  here,  at  least,  they  are  to  stop;  in  regard  they  have  gone  too 
fiar;  for,  there  wants  nothing,  in  that  case,  but  a  putting 
the  carnal  counsel  into  execution :  and  therefore,  they  are  to  go 
back  all  the  steps,  by  which  'they  "have  gone  forward,  in  this 
course ;  and  to  beware  of  walking  in  the  counsel  of  flesh  and 
blood,  or  practising  according  to  the  advice  thereof.  If  we  walk 
in  the  counsel  of  the  imgodly,  we  are  in  danger  of  standing  in  tha 
way  of  sinners :  if  we  stand  in  the  way  of  sinners,  wo  are  next  in 
danger  of  sitting  in  the  seat  of  the  scornful,  as  you  have  it,  PsaL 
i.  1.  K  flesh  and  blood  will  be  in  with  its  word,  yet  it  must  notba 
heard ;  if  beard,  it  must  not  be  regarded ;  if  regarded,  its  advioe 
must  not  be  followed,  otherwise  we  confer  with  flesh  and  blood. 

In  a  word,  not  to  confer  with  flesh  and  blood,  is  not  only  to  re- 
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onference  and  consultation  therewith,  but  to  receive  other 
ellors,  and  embrace  better  counsel  than  flosh  and  blood  can 
and  particularly,  to  consult  with  the  oracles  of  the  living 
Euid  follow  the  conduct  of  his  word  and  Spirit 
We  are  next  to  confirm  the  truth  of  the  doctrine,  by  a  few 
ore  examples,  that  we  are  not  to  consult  with  flesh  and  blood, 
3  matters  of  God  and  conscience.  You  may  observe  these . 
xcellent  examples  in  this  matter^ 

begin  with  the  example  of  Chbist,  the  great  pattern  of  oar 
ion,  in  all  his  imitable  perfections.  When  Peter  came  in 
lis  carnal  counsel,  after  Christ  had  been  foretelling  his  death 
iffering8,Peter  began,  forsooth,  to  rebuke  him,  saying,  "Be  it 
)m  thee,  Lord ;  this  shall  not  be  unto  thee,"  Matthew  xvi.  22. 
!  wilt  thou  suffer  such  indignity  ?  There  was  the  language 
jh  and  blood.  But,  how  doth  Christ  entertain  it  ?  He  tum- 
mself  to  Peter,  saying,  "  Get  thee  behind  me,  Satan;  thou  art 
f^ce  unto  me :  for  thou  savourest  not  the  things  that  be  of 
but  those  that  be  of  men." — So,  when  flesh  and  blood  comes 
h  its  solicitations,  we  ought  to  banish  the  same,  with  a  "  Get 
•ehind  me,  Satan." 

I  have  the  example  of  Abraham,  when  he  went  out  of  his 
ountry,  at  the  commandment  of  God,  "  not  knowing  whither 
nt,"  Heb.  xi.  8,  and  so  not  consulting  with  flesh  and  blood : 
rhen  God  called  him  to  offer  up  his  son,  his  only  son  Isaac, 
and  blood  might  have  objected  a  thousand  things :  that  he 
le  child  of  the  promise :  nay,  that  his  offering  Isaac  would 
diet  the  command  of  God ;  "  Thou  shalt  not  kiU :"  And 
idict  the  promise  of  God ;  That  in  Isaac  should  his  seed  be 
:  that  it  would  contradict  the  rule  of  natural  affection.  Yea, 
ibraham  consulted  not  with  flesh  and  blood ;  but  by  faith 
ed  up  Isaac,"  as  it  is  said,  Heb.  xi.  17.  As  little  did  he  con- 
ith  flesh  and  blood,  when  he  took  God's  word,  and  trusted  in 
¥ith  relation  to  his  having  Isaac,  when  both  his  body  and 
's  was  dead. 

)  have  the  example  of  Moses,  of  whom  it  is  said,  Heb.  xi. 
—27,  By  faith  Moses  "  refused  to  be  called  the  son  of  Pha- 
daughter ;  choosing  rather  to  suffer  affliction  with  the  peo- 
God,  than  to  enjoy  the  pleasures  of  sin  for  a  season,"  etc.  If 
d  conferred  with  flesh  and  blood,  he  had  rather  chosen  to 
at  ease  in  Pharoah's  court,  and  enjoy  all  the  pleasures  and 
res  thereof:  but  he  had  learned  not  to  confer  with  flesh  and 
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We  have  the  example  of  Daniel,  chap.  iiL  15,  16^  17^  when  oom- 
manded  to  worship  Nebuchadnezzer^s  gold  image :  if  Daniel  bad 
considted  with  flesh  and  blood,  ho  would  easily  have  complied  with 
the  courses  of  the  times,  and  rather  have  worshipped  the  golden 
image,  than  have  been  cast  into  the  fiery  ftirnace :  for,  flesh  and 
blood  would  have  told  him,  that  it  was  better  to  be  wise  than  too 
precise.  Yea,  but  he  and  his  companions  could  not  be  pursuaded 
to  a  little  outward  obedience ;  for,  they  considted  not  iRith  flesh 
and  blood,  but  consulted  with  God,  saying,  "  O  Nebuchadnezzar, 
we  are  not  careful  to  answer  thee,  in  this  matter.  If  it  be  so,  our 
God  whom  we  serve  is  able  to  deliver  us."  Yea,  so  far  from  con- 
sulting with  flesh  and  blood  was  he  and  they,  that  they  would  not 
defile  themselves  with  a  portion  of  the  king's  meat,  Dan.  i.  8 ;  nor 
with  the  wine  which  he  drank.  Flesh  and  blood  would  have  told 
him,  that  there  was  no  harm  in  meat ;  that  it  was  a  thing  indiffer- 
ent :  but  they  were  under  another  influence  and  conduct,  than  that 
of  flesh  and  blood.  Yea,  so  obstinate  was  Daniel  from  consulting 
with  flesh  and  blood,  that  notwithstanding  the  conspiracy  of  the 
nobles  against  him,  because  of  his  devotion  towards  his  God,  and 
their  obtaining  a  decree  of  casting  all  into  the  lion's  den,  that 
should,  for  thirty  days,  worship  any  other,  or  ask  any  petition  of 
another,  except  of  Darius,  Daniel  went  more  openly  and  wor- 
shipped his  God  than  ever,  in  the  view  of  his  very  enemies. — ^Flesh 
and  blood  would  have  told  him,  that  he  might  have  dispensed  with 
a  little  ceremony  of  opening  windows,  and  exposing  him  to  danger 
that  way ;  nay,  but  he  consulted  not  with  flesh  and  blood. 

III.  We  now  proceed  to  assign  the  reasons,  why  we  must  not 
consult  with  flesh  and  blood.  We  shall  only  condescend  on  the 
four  following. 

Because  flesh  and  blood  are  utterly  unable  to  give  advice,  in 
the  matters  of  God.  Flesh  and  blood  could  not  so  much  as  tell 
how  a  man  might  be  born  again ;  or  regenerated,  unless  he  should 
go  into  his  mother's  womb  again ;  as  you  see  in  the  instance  of 
Nicodemus,  a  learned  man,  a  ruler  of  the  Jews,  and  a  master  ifl 
Israel,  John,  iii.  1, — 4.  Yea,  when  it  was  explained  in  part  to 
him,  it  was  impossible  for  flesh  and  blood  to  understand  it,  as  he 
himself  confessed ;  "  How  can  these  things  be  ?"  John  iii.  9.  Flesh 
and  blood  are  altogether  imable  to  give  advice  in  the  matters  of 
God. 

Because  flesh  and  blood  are  unwilling  to  give  advice  in  the  nat- 
ters of  religion ;  for,  they  are  in  a  constant  rebellion  against  God 
and  godliness ;  "  The  flesh  lusteth  against  the  Spirit,  and  the  Spirit 
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igainst  the  flesh :  and  these  are  contrary  the  one  to  the  other :" 
JaL  V.  17.  Yea,  flesh  and  blood  are  enmity  against  God: — 
*  Because  the  carnal  mind  is  enmity  against  God :  for  it  is  not 
nibject  to  the  law  of  God,  neither  indeed  can  be.  So  then  they 
hat  are  in  the  flesh  cannot  please  God,"  Rom.  viii.  7,  8.     Hence, 

Because  flesh  and  blood  are  unfit  for  giving  advice  in  the  mat- 
ers of  God,  and  conscience,  and  religion ;  if  they  be  unable  and 
inwilling  surely  they  are  unfit  to  be  consulted  with.  It  is  a  folly 
b  consult  with  them ;  for,  their  counsel  is  like  that  of  Ahithophel, 
hat  will  be  turned  to  foolishness.  Flesh  and  blood  will  be  sure  to 
five  us  wrong  advice,  and  bad  counsel  in  the  matters  of  God.  Is 
t  fit,  in  the  matters  of  God,  to  consult  the  enemies  of  God  ?  No ; 
or,  *'  What  fellowship  hath  righteousness  with  unrighteousness  ? 
ind  what  communion  hath  light  with  darkness  ?  And  what  con- 
cord hath  Christ  with  Belial?"  "And  what  agreement  hath  the 
emple  of  God  with  idols  ?"  2  Cor.  vi.  14,  15,  16, Again, 

Because  it  is  dangerous  to  consult  with  fiesh  and  blood.  It  is 
rerj  dangerous,  in  several  respects ;  particularly  in  the  four  fol- 
owing  ones. 

It  is  dangerous,  because  flesh  and  blood  will  hinder  us  from 
Juty,  if  we  confer  with  them.  What  hindered  those  that  were 
jidden  to  the  gospel-feast?  Why,  one  consulted  with  his  farm, 
uiother  with  his  merchandise ;  and  so  they  made  light  of  the  invi- 
iation,  by  consulting  with  flesh  and  blood,  and  advising  with  car- 
lal  reason,  and  carnal  case.  Matt.  xxii.  5.  What  hindered  the 
rulers  that  believed  in  Christ  from  confessing  him?  John  xii.  42, 
18 ;  Even  fear  "  lest  they  should  be  put  out  of  the  synagogue : 
for,  they  loved  the  praise  of  men  more  than  the  praise  of  God," 
rhey  consulted  with  flesh  and  blood. 

It  is  dangerous,  booause  if  we  consult  with  flesh  and  blood,  it  will 
not  only  hinder  us  from  entering  upon  a  profession  of  Christ,  and  so 
lead  us  to  the  omission  of  duty,  but  it  also  will  make  us  venture 
upon  those  things,  which  God  hath  expressly  discharged,  and  com- 
manded we  should  not  do :  so  Saul,  when  he  went  to  destroy  the 
Amalekites,  had  an  express  command  to  spare  nothing,  1  Sam. 
XV.  3.  But  Saul  consulted  with  flesh  and  blood;  he  spared  Agag, 
and. some  of  the  best  of  the  cattle.  Why  might  flesh  and  blood 
Bay  to  Saul,  0  1  I  may  be  in  the  like  case;  and  he  that  shews  no 
mercy,  shall  have  no  mercy  shewn  him;  so  he  spared  him.  And 
he  also  consulted  with  flesh  and  blood  concerning  the  cattle,  and 
sheep,  and  oxen:  carnal  reason  told  him,  they  would  serve  for 
burnt  oflfarings,  verse  15.    But  Samuel  told  Saul  afterwards,  that 
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"  To  obey  is  better  than  sacrifice,  and  to  hearken,  than  the  fiat  of 
rams/'  verse  22.  It  was  consulting  with  flesh  and  blood  ihit 
caused  Eve  to  eat  of  the  forbidden  fruit:  she  saw  it  was  fiur  to  the 
eye,  and  meat  to  be  desired,  Gren.  iiL  6. 

It  is  dangerous,  because  if  we  consult  with  flesh  and  blood,  it 
will  hinder  us  from  8u£kring,  in  the  cause  of  God.  The  apostles 
rejoiced  in  this,  that  **  they  were  counted  worthy  to  suffer  shame 
for  his  name,"  Acts  v.  41 :  they  counted  it  a  great  honour :  it  is  i 
gift  of  God  when  it  is  given,  not  only  to  believe,  but  to  suffer  for 
his  name.  Had  Paul  consulted  with  flesh  and  blood,  he  would 
never  have  been  willing  to  die  for  Christ's  sake,  as  Acts  xxL  U, 
IS ;  **  What  mean  ye  to  weep,  and  to  break  mine  heart  ?  for  I  am 
ready,  not  to  be  bound  only,  but  also  to  die  at  Jerusalem  for  the 
name  of  the  Lord  Jesus."  Flesh  and  blood,  instead  of  suffering 
for  Christ,  will  tell  a  man  to  persecute  the  cause  of  Christ,  and  the 
followers  of  Christ,  against  knowledge  and  conscience,  if  he 
considt  his  own  carnal  ease,  interest,  credit,  and  honour  in  the 
world.  « 

It  is  dangerous,  because  if  we  consult  with  flesh  and  blood,  it 
sends  a  man  at  last  to  consult  with  the  devil,  and  to  take  advice  of 
hell,  as  you  see  in  the  case  of  Saul,  1  Sam.  zxviiL  7  :  "  Seek  me 
a  woman  that  hath  a  &miliar  spirit,  that  I  may  go  to  her,  and  en- 
quire of  her."  Thus  he  consulted  with  the  witch  of  Endor.  Hav- 
ing 80  long  consulted  with  flesh  and  blood,  he  at  last  sought  to 
the  devil  himself  to  consult  with.  K  we  still  consult  with  flesh  and 
blood,  who  arc  the  devil's  friends  and  favourites,  we  are  in  danger 
of  consulting  next  with  the  devil  himself. 

IV.  We  come  now  to  the  application  of  the  subject,  which  we 
shall  essay  in  an  use  of  information,  caution,  reprehension,  dehor- 
tation,  and  direction. 

1.  Let  us  then  improve  the  doctrine,  in  an  use  of  informatioa 
Hence  we  may  see. 

What  advice  it  is  that  the  wicked  of  the  world  do  follow,  and 
what  is  the  counsel  that  doth  destroy  them,  and  mislead  them: 
why,  they  are  wholly  under  the  conduct  and  counsel  of  flesh  and 
blood ;  they  have  a  daily  conference  stated  with  carnal  ease,  car- 
nal reason :  and  the  conference  is  held  in  the  heart ;  and  at  this 
council  Satan  presides ;  he  works  in  the  children  of  disobedience. 
And  what  can  be  expected  as  the  result  of  such  a  black  and  hellish 
consultation?  For,  at  this  coimcil,  iniquity  is  established  by  a 
law ;  and  no  acts  passed,  but  acts  of  rebellion  and  hostility  against 
heaven.    Indeed,  the  wicked  world  listen  to  no  solicitations,  no 
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rguments,  but  what  are  drawn  from  flesh  and  blood :  and  hence, 
a  a  suitableness  to  the  dictates  of  the  carnal  inclination,  some  are 
lOtly  pursuing  their  pleasures,  some  their  profits,  some  their 
lonour :  the  voluptuous  man  his  pleasure ;  ♦  ♦  ♦  the  covetous 
aan,  his  profit,  his  worldly  gains ;  the  ambitious  man,  Ijis  honour, 
is  credit  and  grandeur. — Whence  is  it  that  all  manner  of  wicked- 
ess,  profanity,  and  carnality  abound  I  Why,  the  world  are  all 
<usy  conferring  with  flesh  and  blood :  this  is  the  principle  that 
ways  them ;  hence  so  wearied,  in  duty,  secret,  private,  and  public. 

See  wherein  it  is,  that  the  immortal  soul,  and  its  everlasting 
onoems,  are  so  much  slighted  and  neglected  by  the  world,  while 
lie  body,  and  outward  things,  draw  away  all  the  concern  after 
bem,  why,  it  is  because  men  consult  with  flesh  and  blood ;  they 
onsult  their  carnal  ease  and  outward  conveniency;  but  do  not 
onsult  their  soul's  everlasting  wel&re.  Flesh  and  blood  goes  no 
igher  than  itseli^  and  takes  no  notice  of  the  soul ;  or,  if  it  doth,  it 
arovides  no  better  for  the  soul  than  for  the  body,  like  the  fool  in 
he  gospel,  who  thought  his  soul  might  be  happy  with  full  bams ; 

Soul,  take  thy  rest,  thou  hast  goods  laid  up  for  many  years. 

Uas !  short-lived  happiness  for  an  immortal  soid :  Thou  fool,  this 
ight  shall  thy  soul  be  required  of  thee. 

Hence  see  the  root  of  superstition  and  will-worship,  it  flows  firom 
onferring  with  flesh  and  blood ;  which  hating  the  spirituality  of 
rorship,  is  most  taken  up  with  carnal  ordinances  and  human  inven- 
ions,  and  uninstituted  ceremonies :  In  vain  do  they  worship  me, 
Baching  for  doctrines  the  commandments  of  men.  It  is  too 
emarkable,  that  the  more  carnal  that  the  generation  is  growing, 
he  more  is  abjured  ceremonies  creeping  in  among  us,  and  the  less 
Qstifying  against  the  same;  though  yet  it  be  a  burden  which 
leither  we  nor  our  fathers  were  able  to  bear,  as  the  apostle  says 
Lots  XV.  10 ;  "  Why  tempt  ye  God,  to  put  a  yoke  ?"  The  apostle 
here  speaks  of  a  yoke  of  ceremonies,  once  enjoined  of  God  himself, 
bat  now  being  abolished,  it  was  a  tempting  of  God ;  much  more  is 
ihe  yoke  of  ceremonies  that  never  were  enjoined.  But  while  we 
sonsult  with  flesh  and  blood,  we  tamely  submit  to  the  yoke  of 
oamal  ordinances,  as  they  are  called,  Heb.  ix.  10 ;  and  while  the 
spirituality  of  worship  is  neglected  and  detested,  and  the  internal 
glory  of  ordinances  is  out  of  sight. 

See  what  is  the  spring  of  all  corruption  in  the  doctrine,  worship, 

discipline,  and  government  of  the  house  of  God :  it  will  be  found 

tbat  consulting  with  flesh  and  blood,  in  the  matters  of  religion,  is 

At  the  bottom  thereof 

20 
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Whence  is  it  that  the  doctrines  of  the  gospel  have  been  so  nrach 
corrupted?  It  is  just  from  carnal  reason,  and  consulting  with 
that  rather  than  with  the  word ;  Vfe  err,  not  knowing  the  scrip- 
tures, not  conferring  with  the  scriptures :  or,  if  men  confer  with  the 
scriptures,  and  consult  the  word,  it  is  not  with  the  word  and  the 
Spirit  together ;  but  it  is  with  the  word  and  their  o¥m  spirit,  their 
own  carnal  sentiments : — ^hence  so  many  carnal  interpretations  of 
the  scripture,  and  carnal  glosses  upon  the  word,  suiting  the  natural 
apprehensions  of  men  concerning  the  law,  as  it  was  still  standing  in 
force,  as  a  covenant  against  believers  as  well  as  unbelievers ;  or,  as 
if  personal  obedience  thereto  were  the  way  to  eternal  life,  while  yet 
the  scripture  testifies  of  Christ,  as  the  only  way  to  life ;  aud  our 
obedience  now,  when  evangelical,  as  being  only  the  necessary  fruit 
and  evidence  of  union  to  him.  Pride  of  reason,  sounds  Socinian- 
ism ;  pride  of  the  will,  Arminianism ;  pride  of  self-righteousness, 

Neonomianism. How  is  the  doctrine  of  justification  and  sancti- 

fication  confounded,*  by  men's  conferring  with  flesh  and  blood? 
Carnal  reason  suggesting,  that  God  will  not  justify  us,  but  upon 
some  worthy  consideration,  or  valuable  performance  of  ours,  which 
intimates  gross  ignorance  of  the  gospel,  concerning  free  justification 
by  the  blood  of  Christ. — It  is*  from  this  root,  even  the  conferring 
with  flesh  and  blood,  that  many  also  do  abuse  the  doctrine  of  the 
gospel  to  licentiousness,  as  if  it  encouraged  wickedness,  which  is 
blasphemy  against  Christ,  as  if  he  was  the  minister  of  sin :  nay, 
those  that  reproachfully  charge  the  doctrine  of  grace  as  a  covert  to 
sin ;  and  the  preachers  of  it,  as  if  they  were  enemies  to  holiness, 
do  but  grossly  betray  their  ignorance  of  the  gospel,  and  their  con- 
sulting with  flesh  and  blood,  in  all  their  carnal  arguments ;  for,  if 
they  consult  with  the  gospel  itself  duly,  in  opposition  to  legal  doc- 
trine, they  would  find,  that  the  more  evangelical  the  doctrine  is, 
the  more  holy  and  pure  it  is  and  influential  upon  holiness  ;  for,  the 
more  a  man  is  dead  to  the  law,  the  more  he  lives  unto  God :  but 
this  will  remain  a  mystery  to  many  in  the  world  forever,  because 
of  their  carnal  thoughts  and  reasonings  in  favour  of  the  law,  as  a 
covenant;  for  flesh  and  blood  cannot  endure  gospel-doctrine;  nature 
and  carnal  reason  cannot  make  the  law  a  rule  of  obedience,  without 
making  it  a  rule  of  acceptance,  f 


*  The  difference  between  Jostification  and  Sanctification,  is  olearlj  stated  hj  otf 
Author  in  the  Sermon  on  Preventing  Love. 

t  Tho  Header  will  find  these  topics  handled  to  excellent  purpose  bj  our  Anthori 
In  the  sermon  entitled,  Law-Death,  and  Qospel-Life. 
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Whence  is  it  that  the  worship  which  God  hath  appointed  in  his 
house,  is  so  much  abused ;  What  is  the  rise  of  all  that  detestable 
Deutrality  in  the  worship  of  God,  and  weariness  and  lukewarmness 
in  the  duties  thereof?  Why,  it  is  just  men's  conferring  with  flesh 
and  blood.  Spiritual  worship,  and  a  carnal  heart,  cannot  comport, 
suit,  or  agree  together :  "  That  which  is  born  of  the  flesh  is  flesh." 
And  flesh  and  blood  cannot  endure  spiritual  work  and  worship : 
hence  men  draw  near  to  Gtod  with  the  mouth,  while  the  heart  is 
removed  far  from  him.  Hence  men  are  careless  what  way  they 
worship,  or  what  way  others  worship  God ;  whether  it  be  an  idol- 
atrous, superstitious,  or  instituted  way,  like  Gallio,  they  care  for 
none  of  those  things.  Hence  sabbaths  and  sermons,  are  a  weari- 
ness ;  praying  and  praising,  are  a  burden :  flesh  and  blood  cannot 
endure  these  things,  "  Take  a  carnal  man,"  says  one,  "  tie  him  to  a 
post,  and  you  may  Idll  him  with  praying  and  preaching." 

Whence  is  it  that  partiality  in  the  exercise  of  church  discipline, 
doth  proceed?  When  men  do  not  confer  with  flesh  and  blood, 
then  discipline  is  powerful  and  impartial :  but  when,  by  consulting 
with  flesh  and  blood,  they  connive  at  sin,  over-look  it  in  some,  and 

dare  not  reprove  it  in  others. Flesh  and  blood  says.  Such  a 

person  is  a  Mend :  we  must  favour  him :  such  a  person  is  a  great 
man,  a  rich  man ;  we  must  wink  at  a  fault ;  we  must  not  meddle 
with  him,  lest  he  make  us  and  the  church  uneasy. By  these  car- 
nal reasonings,  the  power  of  discipline  is  broken.  Alas  1  how  far 
are  we,  at  this  day,  from  the  spirit  of  Ambrose,  who  excommuni- 
cated the  emperor  Theodosius,  for  some  rash  orders  of  his;  while 
the  emperor  humbly  submitted  to  the  discipline  of  the  church ; 
and,  upon  his  repentance  was  received  ?  But  now,  alas  I  we  must 
not  offend  this  and  that  great  man,  otherwise  all  will  go  wrong. 
Oh !  where  is  powerful  and  impartial  discipline  I  It  is  sunk  in  the 
mire  of  sinful  conference  with  flesh  and  blood. 

Whence  again  proceeds  that  disorder  and  confusion  that  takes 
place  in  the  government  of  the  church  ?  While  men  consult  not 
with  flesh  and  blood,  the  government  is  beautiful  and  orderly : 
but  by  carnal  reasoning,  and  carnal  policy,  and  carnal  wisdom,  it  is 
turned  out  of  course:  tyranny  in  church  government  over  the 
souls  and  consciences  of  people ;  such  as,  in  thrusting  pastors  upon 
a  Christian  flock,  without  their  free  consent  and  election,  is  rooted 
in  conferring  with  flesh  and  blood :  Why,  says  carnal  wisdom  and 
policy,  such  a  patron  must  be  gratified ;  such  a  great  man  must  be 
pleased;  the  cliurch  cannot  stand  without  the  support  of  such 
pillars.     What  is  all  this,  but  a  conferring  with  flesh  and  blood. — 
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In  a  word,  all  the  degeneracy  of  onr  day,  is  owing  to  tbis 
origin. 

Hence  see  what  is  the  root  of  all  the  divisions  of  our  day,  it 
flows  from  this  consultation  with  flesh  and  blood.  See  James  iv. 
1.  1  Cor.  iii,  8.  "  Whereas  there  is  among  you  envying,  and  strife, 
and  divisions,  are  ye  not  carnal  ?"  Division  among  ministers  and 
people  flows  from  this  carnal  bias ;  proud  flesh  and  blood  cannot 
be  controlled,  scorns  to  be  corrected:  "Who  shall  be  greatest ?"* 
is  still  the  question  of  flesh  and  blood.  Who  shall  be  highest? 
Proud  flesh  and  blood  will  put  a  fair  face  upon  the  foulest  act, 
rather  than  take  with  a  feult,  or  confess  a  wrong,  or  forgive  an 
injury. 

Hence  see  what  it  is,  that  the  people  of  God  hath  to  wrestle 
against,  while  here,  even  all  the  counsels  of  flesh  and  blood.  Paul 
rejects  the  consultation :  there  he  plainly  supposes  that  flesh  and 
blood  was  ready  to  suggest,  and  solicit,  and  give  their  advice ;  but 
Paul  rejects  the  same ;  "  Immediately  I  conferred  not  with  flesh 
and  blood."  This  is  a  coimcil  where  Satan  presides,  and  is  alwap 
at  the  head  of  the  table.  And  hence,  while  they  have  flesh  and 
blood  to  wrestle  against,  they  have  principalities  and  powers  also, 
Eph.  vi.  12.  Much  need  have  they  of  the  whole  armour  of 
God,  that  they  may  be  able  to  stand  against  the  wiles  of  the 
devil. 

2dly,  This  doctrine  may  be  improven  for  caution  to  prevent 
mistakes.  There  are  several  things  that  this  duty,  of  not  consult- 
ing with  flesh  and  blood,  doth  not  prohibit :  such  as. 

It  does  not  exclude  the  duty  of  necessary  conversation,  traffic, 
and  merchandise  with  the  carnal  men  of  this  world,  providing  we 
do  not  mingle  with  their  vice,  and  contract  no  intimate  friendship 
with  them ;  for.  The  friendship  of  this  world  is  enmity  against 
God:  butotherwise,  conversation,  company,  trade,  and  traffic  withsuch 
may  be  necessary  and  allowable.  This  caution  the  apostle  gives 
us ;  1  Cor.  v.  9,  10.  ''I  wrote  unto  you  in  an  epistle,  not  to  com- 
pany with  fornicators :  Yet  not  altogether  with  the  fornicators  of 
tliifl  world,  or  with  the  covetous,  or  extortioners,  or  with  idolaters; 
for  then  must  ye  needs  go  out  of  the  world." 

It  doth  not  exclude,  impeach,  or  debar  the  duty  of  charity  toward 
the  poor,  and  honouring  the  Lord  with  our  worldly  substance, 
providing  it  be  not  done  out  of  ostentation,  to  be  seen  of  men,  and 
to  gratify  flesh  and  blood.  And  as  it  doth  not  exclude  charitable 
deeds,  toward  the  souls  and  bodies  of  all  men,  doing  them  all  the 
good  services  we  can;   so  neither  doth   it  exclude  charitable 
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thonghts  of  them :  Charity  thinketh  no  evil,  but  puts  the  best 
construction  upon  all  the  actions  of  others,  that  the  nature  of 
the  thing  will  bear,  1  Cor.  xiii.  5. 

It  doth  not  exclude  or  debar  the  duty  of  spiritual  prudence.  We 
ire  to  be  wise  as  serpents,  and  not  to  run  upon  seen  hazard,  with- 
out a  call ;  nor  to  neglect  the  duty  of  consulting  our  necessary 
safety  and  security  in  times  of  danger  and  persecution ;  providing 
pre  do  not  fly  when  God  bids  us  stand ;  or  when  the  cause  of  Christ, 
)r  glory  of  God,  obliges  us  to  bear  witness  for  him,  and  for  his 
iruth :  but  abstract  from  these,  or  the  like  cases.  Christian  pru- 
lence  is  requisite  in  shunning  whatever  ha25ard  we  may,  through 
mprudence,  cast  ourselves  into :  hence  saith  Solomon,  The  prudent 
nan  foreseeth  the  evil,  and  hideth  himself. 

It  doth  not  exclude  or  impeach  the  duty  of  courtesy  and  civility 
»wards  all  men ;  no :  religion  doth  not  allow  men  to  be  ill-bred 
)r  any  way  uncivil,  more  than  it  allows  them  to  be  ill-natured  to- 
irard  any :  so,  to  be  courteous,  as  the  apostle  exhorts,  1  Pet.  iii  8, 
s  not  to  be  reckoned  a  conferring  with  flesh  and  blood.  There  is 
i  way  of  becoming  all  things  to  all  men,  by  the  duty  of  courtesy, 
rivility,  and  hospitality,  which  may  be  gaining  to  alL 

It  doth  not  exclude  the  duty  of  firugality  and  industry  about  our 
wrorldly  concerns.  One  is  not  reckoned  a  consulter  with  flesh  and 
3lood,  because  he  provides  for  his  family ;  for,  he  that  doth  not 
K),  saith  the  apostle,  hath  denied  the  &ith,  and  is  worse  than  an 
nfidel.  One  may  be  a  Mary  for  piety,  and  a  Martha  for  industry 
XX) ;  providing  it  be  managed  with  moderation,  so  as  not  to  exclude 
he  better  part 

It  doth  not  exclude  the  duty  of  mercy,  pity  and  compassion  to- 
wards the  body,  whether  our  own,  or  that  of  others.  It  were  an 
ibuse  of  this  doctrine,  if  any,  out  of  a  pretence  of  not  consulting 
irith  flesh  and  blood,  should  show  no  mercy  to  the  outward  man, 
10  regard  to  their  own  health :  but  should  punish  the  body  with 
mmoderate  fiasting,  or  penance,  or  unmercifully  macerate  their 
lesh,  as  many  in  the  popish  church,  through  their  superstitious 
ievotion,  do.    But,  in  some  cases,  mercy  is  better  than  sacrifice. 

It  doth  not  exclude  or  debar  the  duty  of  forbearance  and  ten- 
lemess  towards  those,  that  are  overtaken  in  a  fault.  It  were  an 
ibuse  of  this  doctrine,  of  not  consulting  with  flesh  and  blood,  to 
ye  thereupon  untender  of  weaklings,  who  are  ready  to  stumble  and 
all :  for,  though  this  doctrine  obligeth  us  not  to  bear  with  sin, 
wherever  it  is,  yet  it  doth  not  allow  us  to  insult  over  the  infirmi- 
aes  of  any;  but  we  are  to  take  the  apostle's  rule,  GaL  vi  1,  8^ 
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"  Brethren,  if  a  man  be  overtaken  in  a  feult,  ye  whicli  are  spiritual, 
restore  such  an  one  in  the  spirit  of  meekness ;  considering  thyseIC 
lest  thou  also  be  tempted.  Bear  ye  one  another's  burdens,  and  bo 
fulfil  the  law  of  Christ." 

It  doth  not  exclude  the  duty  of  respect  to  every  one,  in  their* 
several  stations  and  relations ;  particularly,  due  regard  to  parents, 
magistrates,  and  ministers ;  and  subjection  to  judicatories  of  God's 
appointment,  providing  it  be  in  the  Lord,  and  in  all  things  lawful, 
is  not  inconsistent  with  this  duty,  of  not  conferring  with  flesh  and 
blood :  nay,  it  is  highly  consistent  therewith ;  yea,  and  necessary 
thereunto :  for  a  man  may  consult  with  flesh  and  blood,  by  refds- 
ing  to  give  due  subjection ;  as  many  obstinate  offenders  do,  that 
despise  all  discipline.  Though,  indeed,  unlawful  subjection  or 
obedience,  not  in  the  Lord,  is  but  a  consulting  with  flesh  and 
blood ;  while  we  follow  the  dictates  of  courts  or  councils,  in  a  way 
disagreeable  to  the  word  of  Goi 

It  doth  not  exclude  the  duty  of  advising  with  neighbours  and 
Christians,  whether  about  civil  or  religious  matters,  wherein  any 
difficulty  doth  present  itself.  The  doctrine,  indeed,  excludes  the 
taking  of  ill  counsel ;  but  doth  not  exclude  the  taking  of  good 
counsel  from  man,  in  an  agreeableness  to  the  word  of  God :  nay, 
many  times  in  the  multitude  of  counsellors  there  is  safety,  as  Solo- 
mon saith ;  who  also  teacheth  us  to  take  advice  in  matters  of  weight, 
saying.  With  good  advice  make  war. 

If  we  view  this  doctrine,  of  not  consulting  with  flesh  and  blood, 
as  it  stands  in  opposition  to  self-righteousness ;  or  seeking  to  es- 
tablish our  own  credit  before  men,  or  our  own  righteousness  before 
God ;  yet  it  doth  not  exclude  the  duty  of  desiring  and  seeking,  in 
a  regular  way,  to  have  and  maintain  a  good  name :  studying  to 
have  a  righteousness  of  profession  before  men ;  and  a  righteousness 
of  sanctification,  both  of  heart  and  life,  before  God.  Though  wa 
are  to  deny  the  righteousness  of  works,  and  to  seek  justification 
and  acceptance  elsewhere,  otherwise  we  are  of  those  that  put  confi- 
dence in  the  flesh,  and  are  not  the  true  circumcision :  yet  we  are 
not  to  forsake  the  works  of  righteousness,  but  to  maintain  good 
works :  This  is  a  faithful  saying,  and  these  things  I  will  that  thou 
affirm  constantly,  that  they  which  have  believed  in  GkxJ,  might  be 
careful  to  maintain  good  works :  these  things  are  good  and  profit- 
able imto  men.  They  are  to  be  maintained  before  men,  in  all  the 
duties  of  righteousness,  respecting  them ;  and  sobriety,  respecting  " 
ourselves,  and  our  deportment  before  them :  they  are  to  be  main- 
tained before  Qxxl,  in  all  the  parts  of  holiness;  and  that  both  inter-— 
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nal,  in  the  exercise  of  holy  graces;  and  external,  in  the  per- 
formance of  holy  duties.  Though  we  must  deny  this  righteous- 
ness, in  point  of  dependence;  yet  not  in  point  of  performance: 
though  we  need  another  righteousness  to  trust  to,  yet  we  need  this 
to  be  possessed  of;  otherwise  we  would  expose  the  faith  of  Christ  to 
be  evil  spoken  of.  By  our  light  shining  before  men,  we  must  en- 
deavour to  make  others  confess,  that  we  are  illuminate  with  the 

beams  of  the  Sun  of  righteousness. A  righteousness  without  us 

we  need,  to  give  us  a  title  to  heaven ;  and  a  righteousness  within 
us,  for  sanctification  of  heart  and  way,  we  need,  to  give  us  a  meet- 
ness  for  heaven.  A  right  of  merit  we  have  in  justification,  by 
Christ's  righteousness ;  a  right  of  meetness  we  have  in  sanctifica- 
tion,  by  Christ's  Spirit :  which  latter  right  may  be  the  meaning  of 
that  word.  Rev.  xxii.  14 ;  "'Blessed  are  they  that  do  his  command- 
ments, that  they  may  have  right  to  the  tree  of  life,  and  may  enter 
in  through  the  gates  into  the  city :"  Or,  it  may  be  omderstood 
thus,  that  they  may  have  evidence  of  their  right,  according  to  that 
word,  John  xv.  14 ;  "  Ye  are  my  friends,  if  ye  do  whatsoever  I 
oonmiand  you." 

The  third  use  of  reprehension.  This  doctrine  reproves  many 
sorts  of  people,  that  may  be  said  to  confer  with  flesh  and  blood : 
and  here,  bye  the  bye,  you  may  examine  whether  or  not  you  be 
chargeable  with  this  sin,  of  conferring  with  flesh  and  blood :  and 
if  we  search  narrowly,  I  know  few  or  none  will  be  in  case  to 
exculpate  themselves,  or  plead.  Not  guilty.  There  are  those  seven 
or  eight  sorts  of  people,  that  consult  with  flesh  and  blooi 

The  first  sort  of  persons,  that  confer  with  flesh  and  blood,  are 
those,  who,  not  choosing  the  word  of  God  for  their  rule,  nor  his 
Spirit  for  their  guide,  consult  with  tradition ;  yielding  themselves 
to  be  ruled  and  conducted  with  human  tradition,  and  ancient  cus- 
toms of  their  forefathers :  This  Paul  acknowledges  was  his  sin, 
before  Christ  was  here  revealed  in  him,  ver.  14 ;  "  Being  more 
exceedingly  zealous  of  the  traditions  of  my  fathers." — This  is  the 
sin  of  the  Papists,  who  reject  the  scriptures,  as  sufficient  to  uphold 
their  religion;  no  wonder,  for  it  cannot  stand  upon  that  foundation; 
Etnd  therefore  they  build  upon  corrupt  traditions,  and  study  to  up- 
hold the  same  with  fire  and  fagot. — ^Yea,  this  is  the  sin  of  ignor- 
ant Protestants,  that  shape  their  religion  only  in  a  conformity  to 
biheir  ancestors;  they  will  be  of  their  forefather's  religion,  and  main- 
tain the  principles  of  their  education,  like  those,  Jer.  xliv.  17. 
What  is  all  this  but  a  consulting  with  flesh  and  blood  7 

The  second  sort  of  persons,  that  confer  with  flesh  and  blood,  are 
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those  that  consult  with  man  in  the  matters  of  God ;  and  that  either 
in  point  of  trust  or  fear. — Some  consult  with  man  in  point  of  trust, 
while  they  put  their  trust  in  man,  contrary  to  the  command  of  God, 
Psal.  cxlvi  3  ;  "  Put  not  your  trust  in  princes,  nor  in  the  son  of 
mail,  in  whom  there  is  no  help."    It  is  dangerous  to  repose  our 
trust  in  man :  ''  Cursed  be  the  man  that  trusteth  in  man,  and  mak- 
eth  flesh  his  arm,  and  whose  heart  departeth  from  the  Lord,"  Jer. 
xvii.  5.    If  we  trust  in  armies  or  allies,  parliaments  or  potentates, 
friends  or  favourites,  we  trust  in  lying  words :  "  It  is  better  to 
trust  in  the  Lord,  than  to  put  confidence  in  princes,"  Psal.  cxviil  9. 
"  Trust  ye  not  in  a  friend,  put  ye  no  confidence  in  a  guide,"  Micah 
vii.  5.   And  Jer.  ix.  4;  ''Take  ye  heed  every  one  of  his  neighbour, 
and  trust  ye  not  in  any  brother :  for  every  brother  will  utterly 
supplant,  and  every  neighbour  will  walk  with  slanders." — That 
time  is  come  to  pass :  there  is  the  ordinary  character  of  the  men 
that  are  the  object  of  our  false  confidence,  when  we  trust  in  men 
like  ourselves :  yea,  "  The  best  of  them  is  as  a  brier,"  saith  the 
prophet  Micah;  and  "the  most  upright  is  sharper  than  a  thorn 
hedge,"  which  will  pierce  all  that  lean  to  it.    K  we  depend  upon 
human  powers,  for  the  preservation  of  our  church  or  state ;  or  de- 
pend uix)n  human  policy,  for  the  reformation  of  religion,  we  will 
find  ourselves  sadly  disappointed:  "It  is  better  to  trust  in  the 
Lord,  than  to  put  confidence  in  princes,"  If  we  depend  upon  human 
laws,  even  for  the  security  of  our  fortune;  or  upon  our  compliance 
with  whatever  human  authority  enjoins,  for  our  freedom  from  outward 
troubles  and  trials,  we  trust  but  in  man,  and  so  confer  with  flesh  and 
blood. — Again,  some  consult  with  man  in  point  of  fear :  If  either  we 
trust  in  them,  or  be  afraid  of  man  that  shall  die,  we  consult  with 
flesh  and  blood.     It  is  an  awful  word  to  this  purpose,  Isa.  li.  12, 
13 ;  "  Who  art  thou,  that  thou  shouldest  be  afraid  of  a  man  that 
shall  die;  and  of  the  son  of  man  which  shall  be  made  as  grass? 
And  foi'gettest  the  Lord  thy  maker,  that  hath  stretched  forth  the 
heavens,  and  laid  the  foundations  of  the  earth?"    Thus  many  dare 
not  do  their  duty  for  fear  of  man :  they  dare  not  worship  God  in 
their  families ;  they  dare  not  abstain  from  swearing,  drinking,  tip- 
pling, or  betake  themselves  to  serious  religion,  for  fear  of  being 
scofied,  and  scorned,  and  persecuted ;  like  the  Jews,  John  xii.  42 : 
that  durst  not  profess  Christ,  for  fear  of  being  cast  out  of  the  syn- 
agogue.    Thus  some  even  of  the  godly,  perhaps,  dare  not  make 
public  appearances  for  the  cause  and  truths  of  the  Lord  Jesus,  for 
fear  of  being  exposed  to  the  censures  of  the  church,  in  a  time 
when  they  are  called  to  appear :  but  see  what  the  Lord  saith,  in 
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ich  a  case,  to  thofie  that  fear  the  reproaches,  and  revilings  of  men: 
Hearken  unto  me,  ye  that  know  righteousness,  the  people  in 
hose  heart  is  my  law ;  fear  ye  not  the  reproach  of  men,  neither 
B  ye  afraid  of  their  revilings.  For  the  moth  shall  eat  them  up 
ke  a  garment,  and  the  worm  shall  eat  them  like  wool."    It  is  but 

le  grass  of  the  field  that  opposeth  us ;  "All  flesh  is  grass." 

et  us  not  consult  with  flesh  and  blood. 

The  third  sort  of  persons,  that  confer  with  flesh  and  blood,  are 
lese  who  consult  with  passion  and  resentment,  so  as  to  seek  re- 
snge  upon  every  injury,  real  or  conceived.  Why,  ask  a  man 
hy  he  is  so  hot  in  the  pursuit  of  revenge,  against  those  that  have 
ronged  him  :  he  will  answer.  How  can  flesh  and  blood  bear  this  ? 
'  I  put  up  with  this  wrong,  they  will  wrong  me  again ;  therefore, 
jthing  will  serve  me  but  their  blood,  or  some  suitable  retaliation, 
fr  the  injury  done  me ;  while  yet  we  are  commanded  to  pray  for 
lem  that  persecute  us,  and  to  love  them  that  hate  us.  If  we  con- 
ilt  with  flesh  and  blood,  we  will  devour  one  another.  Gal.  v.  15. 
[ow  often  hath  it  happened,  that  those  who  have  sought  revenge 
ave  been  the  destruction  of  themselves  and  others,  while  both 
arties  have  been  killed  in  the  field ;  and  whUe  others,  meditating 
5venge,  they  and  their  whole  families  have  been  undone  by  law- 
leas  :  yea,  many  times  consulting  with  flesh  and  blood,  in  matters 
'  revenge,  causeth  men  to  be  their  own  destruction.  Saul  killed 
imself,  after  he  had  long  hunted  David.  Ani  Judas,  who  was  so 
-uel  to  his  Master,  sold  himself  to  a  halter,  hanged  himself,  and 
is  bowels  gushed  out.  Proud  flesh  and  blood  is  the  cause  of  re- 
enge;  "Only  by  pride  cometh  contention,"  Proverbs  xiii.  10, 
hereas  humility  would  keep  peace.  Pliny  writes  of  two  ill- 
atured  goats,  that  met  both  together,  upon  a  narrow  bridge,  over 
great  stream :  the  bridge  was  so  narrow,  that  the  one  could  not 
ass  by  the  other ;  and  if  they  had  striven,  and  fought  it  out,  it 
ad  been  present  danger  of  drowning  to  them  both :  but  at  last  one 
f  them  lying  down,  and  becoming  a  bridge  to  the  other,  both 
ere  saved.     Indeed,  the  example  of  that  brute  beast  may  tell  us, 

is  better,  to  let  persons  trample  upon  us  sometimes,  than  by 
juabbling  and  discord,  to  endanger  the  drowning  and  destroying 
f  both  ourselves  and  others.  A  man,  meditating  revenge,  cannot 
3  to  God  and  say,  as  Christ  hath  taught  him,  Forgive  us  our  sins, 
i  we  forgive  them  that  trespass  against  us.  If  you  say  this  peti- 
on  with  a  heart  full  of  revenge,  you  do  nothing  but  imprecate  a 
irse  upon  yourselves  ;  and  that  God  would  deal  with  you,  as  you 
eal  with  your  brother :  if  you  pray  not,  then  God's  vengeance  is 
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ready  to  be  poured  out,  Jer.  x.  25 ;  if  you  do  pray,  then  your 
prayer  is  a  cart-rope,  to  pull  down  vengeance  upon  you.    Why, 
say  you,  but  should  my  neighbour  abuse  me  at  this  rate?    No, in- 
deed :  but  because  he  hath  broken  one  command,  in  wronging  you, 
will  you  break  another,  in  malicious  revenge  against  him  ? — Why 
put  this  last  question  ?     That  is  doctrine  for  them  that  have  no 
blood  in  their  nails :  I  tell  you  minister,  flesh  and  blood  cannot  en- 
dure the  wrong  I  sustain.    I  tell  you  man,  flesh  and  blood  cannot 
enter  into  the  kingdom  of  God :  wherefore,  if  you  come  there,  flesh 
and  blood  must  be  mortified,  and  not  consulted  with.    Why,  I 
would  be  just  reckoned  a  fool,  a  sot,  an  idiot,  if  I  should  put  up 
with  such  an  affront ;  it  would  be  a  discredit.    Why,  the  wisdom 
of  God,  by  the  mouth  of  Solomon,  saith,  It  is  the  glory  of  a  man 
to  pass  by  an  injury.    And  what  saith  your  carnal  wisdom,  poor 
fool  that  you  are,  in  opposition  to  God's  wisdom?     Let  the  world 
judge  as  they  please,  it  is  a  greater  credit  for  a  man  to  overcome 
himself,  and  his  revengeful  affections,  than  to  overcome  his  ene- 
mies, either  at  the  bar  or  in  the  fiold.    Well,  say  you,  I  shall  for- 
give, but  I  cannot  forget.    Indeed,  it  is  a  wonder  what  one  re- 
marks in  Cyprian,  that  though  he  had  an  excellent  memory  for  all 
things  else,  yet  he  could  never  remember  an  injury ;  so  ill  was  his 
memory  on  that  score,  which  was  his  excellency.    But  we  may 
observe  as  great  a  wonder,  on  the  contrary,  that  men  have  such  ill 
memories,  that  they  forget  all  things  else  almost ;  yet  they  have 
such  good  memories  that  they  will  remember  injuries  never  so 
long :  yea,  they  will  never  forget  them,  but  mind  to  resent  and  re- 
venge them,  after  many  years.     Ask  many  a  person  concerning  a 
sermon  :     Alas  I  I  have  the  worst  memory  in  the  world,  I  am  so 
forgetful ;   I  would  give  any  thing  for  a  good  memory :  and  yet> 
perhaps,  they  will  mind  an  injury  twenty  years.     Oh  I  if  God  so 
forgive  our  sins,  as  yet  not  to  forget  them,  what  would  become  of 
usi 

The  fourth  sort,  who  confer  with  flesh  and  blood,  are  those  that 
consult  with  numbers  and  multitudes,  in  the  matters  of  God  :  they 
will  be  the  religion  that  the  most  are  of;  they  will  follow  such  a 
principle  and  opinion,  because  the  greatest  multitude  and  number 
of  great  men,  or  good  men  do  so :  thus,  like  Roman  votaries,  they 
bind  their  faith  to  the  belt  of  the  church ;  to  believe  as  the  church 
believes.  It  is  not,  Thus  saith  the  Lord,  that  binds  them ;  that  were 
to  build  upon  a  divine  testimony :  but,  Tlius  saith  the  church,  or 
thus  saith  an  assembly  of  divines,  or  thus  saith  such  and  such  a  great 
Dumber  of  men :  the  greatest  multitude  of  tbe  learned  and  eminent 
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Bay  SO  and  so ;  therefore  we  follow  these.  Thus  they  take  the 
gospel  upon  trust,  and  have  the  faith  of  Christ  with  respect 
of  persons.  Can  such  a  great  number  be  all  wrong,  and  such 
a  small  number  only  be  right  ?  No ;  wisdom  must  dwell 
with  the  greatest  multitude,  saith  flesh  and  blood,  without  ever 
proving  all  things,  and  holding  fisat  that  which  is  good :  or,  like 
the  noble  Bereans,  searching  the  scriptures,  to  see  whether  these 
things  be  so.  Perhaps  this  is  as  prevailing  an  evil,  as  any  in  the  pres- 
ent time,  with  respect  to  matters  controverted  in  the  Lord's  house. 
It  is  a  carnal  argument  for  one  to  say,  Lord  help  us,  if  all  others 
be  in  the  wrong  but  you ;  yet,  why  must  we  be  singular  ?  Yea, 
but  when  vice  becomes  general,  singularity  becomes  a  virtue :  when 
error  in  judgment,  or  principle,  becomes  universal,  singularity  be- 
comes a  necessary  duty.  What  though  we  be  called  nice,  and 
proud,  and  singular,  affecting  a  name  above  others?  We  must 
follow  Christ,  bearing  his  reproach.  Though  a  man  should  happen 
to  be  on  the  right  side  of  the  question,  by  following  the  principles 
of  those  whom  he  takes  to  be  the  greatest  multitude  of  learned  and 
eminent  men ;  yet  his  faith  is  but  an  human  faith,  while  it  is  built 
but  upon  an  human  testimony:  and  a  man's  embracing  only  what 
he  thinks  the  Eabbies  of  the  day  maintain,  is  too  like  that  of  the 
Pharisees,  John  vii.  48,  49 ;  "  Have  any  of  the  rulers  or  of  the 
Pharisees  believed  on  him  ?  But  this  people  who  knoweth  not  the 
law  are  cursed."  Even  so  will  flesh  and  blood  argue :  The  great- 
est body  and  number  of  the  great  and  learned  world,  if  not  the 
whole  tribe  of  those  that  are  reckoned  wise  and  learned,  believe  so 
and  so :  and  it  is  to  be  supposed  that  it  is  but  a  pack  of  ignorant 
fools,  that  differ  from  them ;  and  therefore  we  will  believe  as  the 
greatest  multitude  of  our  church  guides  direct  us ;  they  know 
things  of  that  nature  better  than  we;  and  therefore  we  must  trust  that 
they  are  in  the  right :  thus  many  times  the  blind  lead  the  blind, 
and  both  fall  into  the  ditch  :  for  it  may  happen,  that  even  those 
may  be  blind,  whom  neither  themselves,  nor  others  think  to  be  so : 
so  it  was  with  the  opinionative  Pharisees,  who  said,  "Are  we  blind 
also?"  John  ix.  40. 

The  fifth  sort  that  confer  with  flesh  and  blood,  are  those  who 
consult  with  human  wisdom,  in  the  matters  of  God,  and  whose  fear 
towards  God  is  taught  by  the  wisdom  of  men :  on  which  accoxmt 
the  Lord  threatens,  Isa.  xxix.  14 ;  "  The  wisdom  of  their  wise  men 
shall  perish,  and  the  understanding  of  their  prudent  men  shall  be 
hid."  Many  are  taken  not  with  the  truth,  as  it  is  in  Jesus,  but 
with  the  wisdom  of  fine  words,  or  the  wisdom  of  human  literature, 
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and  carnal  reasonings ;  both  whicli  tlie  apostle  cautions  against,  in 
the  matters  of  religion ;  "  And  this  T  say,  lest  any  man  should 
beguile  you  with  enticing  words,"  Col.  ii.  4.  And  the  apostle's 
practice  was  the  very  reverse  of  this,  1  Cor.  ii  1,  2 ;  "And  I,  breth- 
ren, when  I  come  to  you,  jcame  not  with  excellency  of  speech  or  of 
wisdom,  declaring  unto  you  the  testimony  of  God.  For  I  determined 
not  to  knowany  thing  among  you,  save  Jesus  Christ,  and  him  crucified." 
Enticing  words  is  the  bait  wherewith  the  credulous  and  simple  sort 
of  people  are  taken,  as  the  apostle  observes,  Bom.  xvL  17,  18.  The 
simple  are  they  who  are  caught  with  the  bait  of  the  enticing  words  of 
men,  who,  like  merchants,  set  off  slight  and  corrupt  wares  with  the 
finest  words.  Another  caution  is.  Col.  ii.  8;  "Beware  lest  any 
man  spoil  you  through  philosophy  and  vain  deceit,  after  the  tradi- 
tion of  men,  after  the  rudiments  of  fche  world,  and  not  after  Christ" 
The  former  is  a  bait  for  the  simple,  but  here  is  a  bait  for  the  learned 
world,  when  human  philosophy  and  natural  reasonings,  are  set  in 

opposition  to  the  truth  as  it  is  in  Jesus  Christ. People  confer 

with  flesh  and  blood  when  they  are  offended  at  the  simplicity  of 
Christ's  doctrine,  which  is  a  stranger  to  the  ornament  of  human  wis- 
dom, clothed  only  with  the  simple  attire  of  a  vulgar  style,  free  from 
the  flourish  of  lofty  eloquence :  thus  Augustine,  before  his  conver- 
sion, owns  his 'contempt  of  the  word,  when  he  began  to  read  it, 
because  he  looked  upon  the  style  of  the  scriptures  as  very  mean, 
compared  with  the  eloquence  of  Cicero,  to  which  he  had  accus- 
tomed himself:  hence  it  is  said,  "  The  Jews  require  a  sign,  and  the 
Greeks  seek  after  wisdom;"  i.  e.  The  Jews  who  were  accustomed  to 
live  under  extraordinary  dispensations,  they  would  have  nothing 
but  miracles  and  prodigies  from  heaven;  but  the  Greeks,  the 
Gentiles,  they  sought  for  the  depth  of  philosophy  in  the  gospel ; 
and  when  they  missed  that,  they  laughed  it  to  scorn ;  as  you  may 
see  in  Paul's  rencounter  with  the  Epicurean  philosophers  and  Stoics, 
Acts  xvii.  18.  Great  reason  then  had  the  apostle  to  say  as  he 
doth,  1  Cor.  ii.  4,  6,  7 ;  "  And  my  speech  and  my  preaching  was 
not  with  enticing  words  of  man's  wisdom,  but  in  demonstration  of 
the  Spirit,  and  of  power :"  "  Howbeit  we  speak  wisdom  among 
them  that  are  perfect :  yet  not  the  wisdom  of  this  world,  nor  of  the 
princes  of  this  world,  that  come  to  nought :  But  we  speak  the  wis- 
dom of  God  in  a  mystery,  even  the  hidden  wisdom  which  God 
ordained  before  the  world  unto  our  glory."  Therefore,  though  the 
preaching  of  the  gospel  be,  "  to  them  that  perish  foolishness;"  yet 
to  them  that  "are  saved  it  is  the  power  of  God ;"  For  God  hatli 
"made  foolish  the  wisdom  of  this  world;"  and  "by  the  foolishness 
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of  preaching  to  save  them  that  believe."  "  We  preach  Christ  cru- 
cified, xmto  the  Jews  a  stumbling-block,  and  unto  the  Greeks  fool- 
ishness ;  but  unto  them  which  are  called,  both  Jews  and  Greeks, 
Christ  the  power  of  God,  and  the  wisdom  of  God.  Because  the 
foolishness  of  God  is  wiser  than  men,  and  the  weakness  of  God  is 
stronger  than  men;"  so  you  see  the  apostle  speaking  at  large, 
1  Cor.  i.  17, —  29.  These  that  are  only  t^en  then,  with  a  fine  style 
of  language,  and  turns  of  wit,  and  the  flowers  of  rhetoric,  without 
searching  into  the  mysteries  of  the  gospel,  and  seeking  to  have  the 
gospel  coming,  not  in  word  only,  but  in  power,  and  in  the  Holy 
Ghost,  1  Thess.  L  5.  are  carnal  and  conferring  with  flesh  and 

blood. But  carnal  wisdom,  and  carnal  reason  runs  sometimes 

in  another  channel,  while  it  not  only,  upon  the  one  hand,  represents 
die  doctrine  of  the  gospel  as  too  mean,  and  therefore  despises  it ; 
but,  on  the  other  hand,  represents  the  mysteries  of  the  gospel,  as 
too  high,  and  therefore  discredits  it.  Thus  the  devil  plays  his 
game  at  both  hands:  sometimes  suggesting  that  the  doctrine  of  the 
gospel  is  too  coarse  and  plain ;  at  other  times  that  it  is  too  sublime  and 
mysterious ;  such  as,  the  mystery  of  the  Trinity,  the  mystery  of  the 
incarnation  of  Christ,  the  mystery  of  the  spiritual  union  between 
Christ  and  the  believer,  the  mystery  of  free  justification,  without 

works,  by  the  righteousness  of  another. Hence  a  generation  of 

athiests,  not  only  call  in  question,  but  impudently  deny  the 
mysteries  of  religion,  as  incomprehensible  and  impossible,  because 
consistent  with 'their  carnal  reason,  however  agreeable  to  right 
reason. — ^But  flesh  and  blood  are  ready  to  say  of  gospel-myster- 
ies, as  Nicodemus  of  the  wonders  of  regeneration.  How  can  these 

things  be? We  migh  shew  how  many  errors  of   the  day, 

whether  Arian,  Socinfen,  Arminian,  or  Pelagian,  derive  their  origin 
firom  hence ;  but  I  proceed. 

The  sixth  sort  of  persons,  who  confer  with  flesh  and  blood,  are 
those  that  consult  with  the  world  in  the  matters  of  religion. — Of 
this  sort  are  these  that  follow  the  ill  example,  and  study  the  carnal 
politics  of  the  world,  and  join  in  therewith,  especially  when  it 
tendeth  to  advance  or  secure  their  worldly  interests.    Thus  many, 
in  point  of  worldly  example,   rule  their  actions  according  to 
the  will  and  example  of  their  superiors ;  so  Israel  followed  Jero- 
boam. And  some,  to  please  a  great  man,  will  make  bold  with  light 
and  conscience,  directing  them  another  way  :  or,  if  they  suppose 
him  to  be  a  good  man,  that  takes  such  and  such  a  course,  then  the 
example  of  such  will  blind  the  eye  of  their  conscience,  and  foster 
the  argument  of  flesh  and  blood ;  for,  why,  saith  flesh  and  blood,  may 
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not  I  do  as  such  a  great  man,  or  such  a  good  man  doth,  that  is 
wiser  than  I  can  pretend  to  be  ?  Yea,  but  we  are  to  be  followers 
of  none,  but  as  they  are  followers  of  Christ ;  otherwise  we  consult 
only  with  flesh  and  blood. — Of  this  sort  also  are  those,  that  give 
up  themselves  to  the  conduct  of  worldly  policy,  and  study  the  car- 
nal politics  of  the  world,  even  in  the  matters  of  God,  and  con- 
science ;  and  hence,  will  yield  a  blind  obedience  to  the  command- 
ments of  men,  as  Israel  did  to  the  statutes  of  Omri,  Micah  vi  16. 
And  Ephriam,  who  willingly  walked  afl^pr  the  commandment,  Hos. 
V.  11.  And  perhaps  all  this,  not  for  conscience  sake,  but  for 
interest  sakft ;  why,  saith  flesh  and  blood,  it  is  better  to  be  wise 
than  fool  hardy,  and  expose  ourselves  to  the  fury  of  the  govern- 
ment, civil  or  ecclesiastic :  should  we  not  take  that  course  that 
will  most  contribute  to  obtain  some  worldly  advantage,  to  secure 
our  worldly  interest,  or  to  prevent  worldly  losses,  crosses,  and 
inconveniences ;  and  why  should  we  not  obey  the  higher  powers  7 
Well,  if  it  be  duty  you  are  enjoined ;  why  not  obey  ?  We  ought 
to  obey  them  in  the  Lord,  and  for  conscience  sake :  but  though  a 
man  may  be  doing  what  is  duty  in  this  case ;  yet,  if  he  be  swayed 
thereto  not  from  conscience,  but  from  such  carnal  worldly  motives, 
in  matters  that  concern  God  and  religion,  then  he  but  consults  with 
flesh  and  blood;  and  his  fear  toward  God  is  taught  by  the  precepts 
of  men.  But,  on  the  other  hand,  if  you  truly  doubt  of  its  being 
duty,  before  God,  that  you  are  called  to,  then,  whatsoever  is  not 
faith  is  sin ;  and  if  thus  it  be  sin,  then,  whether  ye  ought  to  obey 
God  or  man,  judge  ye  ?  We  consult  with  flesh  and  blood,  if  we  yield 
obedience  either  to  civil  or  ecclesiastical  authority,  any  other  way 
but  in  the  Lord :  or,  if  conscience  be  merely  swayed  with  interest 
— ^In  a  word,  all  sinful  shifts  to  shun  the  cross,  and  carnal  compli- 
ances to  secure  the  world,  is  a  consulting  with  flesh  and  blood: 
yea,  when  human  authority  is  more  regarded,  for  the  sake  of  the 
world,  than  the  authority  of  God  and  Christ. 

The  seventh  sort  of  persons,  that  conferreth  with  flesh  and  blood 
are  those  that  consult  outward  peace  and  tranquillity,  in  the  matters 
of  God,  even  though  they  have  little  regard  to  gospel -truth  and 
piety :  they  love  to  be  easy,  and  to  live  in  peace,  though  it  should 
be  at  the  rate  and  expense  of  making  shipwreck  of  faith  and  a 
good  conscience.  "But  the  wisdom  that  is  from  above  is  first  pure, 
then  peaceable,"  James  iii.  17. — First  purity  and  truth,  and  then 
tranquillity  and  peace,  is  the  due  order  of  heavenly  wisdom :  and 
hence  we  are  commanded  to  love  the  truth  and  peace ;  ij^rst  the 
truth,  and  then  the  peace.  Peace  without  truth  is  but  a  conspiracy 
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gainst  the  God  of  trutli :  therefore,  in  studying  to  follow  peace 
ith  all  men,  we  are  to  observe  this  rule,  otherwise  it  cannot  be  an 
oly  peace,  according  to  what  follows,  And  holiness,  without 
'hich  no  man  shall  see  the  Lord.  The  peace  of  a  church  can 
ever  be  maintained  with  a  blessing  on  it,  if  truth  be  not 
le   foundation  of   that  peace;    for,   it  is  a  cursed  peace  that 

ands  not  upon  that  foundation. But  of  this  sort  of  people, 

lat  confer  with  flesh  and  blood,  are  those  also  that  study 
leir  own  outward  peace  and  ease,  at  any  rate ;  and  hence  will 
ither  sin  than  suffer:  therefore,  when  persecution  comes,  they 
Jl  away;  flesh  and  blood  cannot  endure  the  cross  of  Christ, 
hey  are  content  to  follow  Christ  in  a  &ir  day;  but  when 
►ul  weather,  and  a  heavy  cross  comes,  bye  and  bye,  they  are 
flfended.  Matt.  xiii.  21.  Our  Lord  hath  fisiirly  warned  all  his  dis- 
ples  what  a  tempest  of  trouble  and  trial,  reproach  and  persecution 
iU  blow  in  their  face,  saying,  K  any  man  will  be  my  disciple,  let 
im  take  up  his  cross,  and  follow  me ;  and  therefore  they  are  not 
i  promise  themselves  peace  in  the  world,  and  a  constant  flourishing 
ate  of  outward  prosperity ;  for  he  hath  said.  In  the  world  ye 
lall  have  tribulation ;  and  yet  when  tribulation  comes,  hereupon 

ihrist  is  to  many,  a  stone  of  stumbling  and  a  rock  of  offence. 

hus  they  consult  with  flesh  and  blood,  who  project  nothing  but 
eace  and  ease  in  the  way  of  duty  and  religion. 

The  eighth  sort  of  persons,  who  confer  with  flesh  and  blood,  are 
lose  that  consult  with* sense  and  self  in  the  matters  of  God, 
ad  of  faith,  and  religion:  that  is,  those  who  in  religion  put 
3nse,  as  it  were,  in  the  room  of  faith,  and  self  in  the  room  of 
^od. 

Some  put  sense  in  the  room  of  fidth ;  and  hence  their  faith  is 
ovemed  by  sense  and  feeling:  they  do  not  believe  the  threatening, 
ecause  they  have  the  sense  and  feeling  of  smiling  providences : 
ley  do  not  believe  the  promise,  because  they  have  the  sense  and 
5eliiig  of  adverse  and  frowning  providences :  outward  providences 
I  made  the  rule  of  their  faith,  not  the  word  of  God.  Hence,  saith 
esh  and  blood,  that  measures  the  threatening  by  sense,  "  Where  is 
le  promise  of  his  coming?  for  since  the  fathers  fell  asleep,  all 
lings  continue  as  they  were  from  the  beginning  of  the  creation :" 
ot  knowing,  "  That  one  day  is  with  the  Lord  as  a  thousand  years, 
nd  a  thousand  years  as  one  day  :"  and  that  "  the  heavens  and  the 
arth,  which  are  now,  by  the  same  word  are  kept  in  store,  reserved 
nto  fire  against  the  day  of  judgment  and  perdition  of  ungodly 
aen,"  1  Pet.  iiL  4, — 8.    But  because  sentence  against  these  is  not 
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speedily  executed ;  "therefore  the  heart  of  the  sons  of  men  is  fUly 
set  in  them  to  do  evil,"  Eccl.  viii.  11 :  Despising  the  riches  of  the 
goodness  and  forbearance  of  God,  and  his  long-suflFering ;  "  not 
knowing  that  the  goodness  of  Gkxi  leadeth  thee  to  repentance,"  Eom. 
ii.  4.  And,  on  the  other  hand,  hence,  saith  flesh  and  blood,  that 
measures  the  promise  by  sense.  Except  I  see  signs  and  wonders  I 
will  not  believe :  and  like  Thomas,  Except  I  see  in  his  hand  the 
print  of  the  nails,  and  thnist  my  hand  into  his  side,  I  will  not  be- 
lieve. Of  this  sort  are  those  that  distrust  all  present  means  of 
faith,  and  imagining  that  extraordinary  discoveries,  sticking  upon 
outward  sense,  would  make  such  impressions  as  would  do  the  busi- 
ness, saying,  as  Luke  xvi.  80 ;  "  If  one  went  unto  them  from  the 
dead;  they  will  repent ;"  if  they  had  oracles  and  miracles :  if  God 
did  speak  to  them  from  heaven,  they  would  believe.  But  Moses 
and  the  prophets  are  a  sufficient  ground  of  faith ;  If  we  do  not 
believe  them,  neither  would  we  believe,  though  one  should  rise 
from  the  dead.  If  we  cannot  believe  the  threatening  till  we  feel 
the  execution  of  it,  it  is  like  saying,  We  will  not  believe,  till  we 
be  in  hell ;  or,  till  it  be  in  part  executed  on  earth  upon  us ;  why, 
then  our  belief  of  it  would  not  be  founded  on  God's  word,  but  our 
own  sense  and  feeling ;  and  so  it  would  not  be  faith  properly,  but 
sense.  K  we  will  not  believe  the  promise  till  we  feel  the  accom- 
plishment of  it,  this  is  like  putting  the  plow  before  the  oxen :  a 
backward  way  of  going  to  work :  yea,  it  is  impossible  to  believe 
this  way ;  for  sense  is  not  faith :  believing  and  feeling  are  different 
things.  We  may  believe  without  feeling;  but  we  cannot  fed, 
without  first  believing. 

Some,  again,  put  self  in  the  room  of  God,  and  the  righteousness 
of  God ;  and  so  evidently  consult  with  flesh  and  blood,  while  we 
consult  with  our  self,  and  here  take  a  view  both  of  natural  or  car- 
nal self,  and  of  spiritual  and  religious  self. 

When  we  gratify  natural  or  carnal  self,  we  do  but  consult  with 
flesh  and  blood:  when  we  cannot  endure  the  mortification  and  self- 
denial,  which  Christ  calls  his  disciples  to,  and  by  which  they  evi- 
dence themselves  to  be  his  disciples.  We  are  called  to  mortify  our 
members  that  are  upon  the  earth;  to  renounce  the  devil,  the  world, 
and  the  flesh ;  to  be  denied  to  all  the  sinful  pleasures  of  time,  and 
carnal  company  in  the  world:  this  grates  hard  upon  flesh  and  blood, 
which  is  ready  to  cry  out  with  the  Jews,  This  is  a  hard  saying; 
who  can  bear  it?  Flesh  and  blood  think  it  strange  that  God 
should  plant  desires  in  them,  which  he  will  not  allow  them  to  satis- 
fy :  but  as  these  carnal  desires  of  men,  are  of  themselves,  so  it  is 
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the  natural  craving  of  flesh  and  blood,  that  makes  people  desire  to 
live  as  thej  list,  and  not  as  they  ought :  hence  arises  a  secret 
dislike  at  the  purity  of  the  gospel.  But  beside  this  gross  consulta- 
tion with  flesh  and  blood,  in  gratifying  natural  or  carnal  self. 

When  we  gratify  spiritual  and  religious  self,  we  do  but  consult 
with  flesh  and  blood.  And  there  are  two  special  ways  wherein 
men  gratify  their  religious  self,  namely,  when  they  seek  to  estab- 
lish their  own  credit  before  men,  and  when  they  seek  to  establish 
their  own  righteousness  before  God,  in  all  their  religious  per- 
formances. 

When  they  seek  to  establish  their  own  credit  before  men,  and 
to  have  a  name,  reputation,  and  applause,  without  having  a  single 
eye  to  the  glory  of  God :  these  carnal  ends  and  designs,  in  men's 
spiritual-like  performances  and  religious  duties,  are  a  consulting 
with  flesh  and  blood,  while  they  love  "the  praise  of  men  more 
than  the  praise  of  God,"  John  xiL  43.  This  is  a  piece  of  self  and 
carnal  consultation,  which,  as  it  reigns  over  hypocrites,  who  yield 
themselves  to  the  power  and  government  of  it ;  so  it  may  prevaQ 
over  true  believers,  who,  many  times,  may  find  themselves  under 
the  tyranny  and  bondage  of  it.  This  is  a  thief  that  will  steal  into 
the  minister's  study  and  pulpit,  to  rob  God  of  his  glory  there,  that 
self  may  get  what  belongs  to  God.  This  is  a  robber  that  follows 
people  from  the  chamber  to  the  church,  and  spoils  all  their  duties 
of  hearing,  praying,  and  praising ;  that,  instead  of  giving  praise  to 

God,  they  may  get  praise  to  themselves : Hence  flesh  and  blood 

makes  the  man  have  no  pleasure  in  duty,  which  hath  brought  in 
no  applause  to  the  man ;  and  makes  him  take  pleasure  in  that  per- 
formance, that  brings  in  most  reputation  and  renown  to  the  per- 
former.  From  this  principle  a  minister  will  preach  Christ  out 

of  envy,  that  he  may  be  thought  as  evangelical  as  the  best :  and 
from  this  principle  also,  some  people  will  be  as  throng  about  reli- 
gious duties,  as  any  can  be ;  that  they  may  be  thought  as  religious 
as  the  best.  Thus,  for  a  pretence,  the  Pharisees  made  long  prayers, 
and  did  many  things  to  be  seen  of  men.  This  is  an  attempt,  as  it 
were,  to  swear  by  the  Lord,  and  swear  by  Malcham ;  to  serve 
Christ  and  Belial,  God  and  self  both.  See  how  our  Lord  speaks 
of  this,  Luke  xvi.  15 ;  "Ye  are  they  which  justify  yourselves  be- 
fore men  ;  but  God  knoweth  your  hearts :  for  that  which  is  highly 

esteemed  among  men,  is  abomination  in  the  sight  of  God." 

Thus,  I  say,  men  consult  with  flesh  and  blood,  when,  in  the  mat- 
ters of  God,  their  great  design  is  to  establish  their  own  credit  be- 
fore men. 

21 
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When  they  seek  "  to  establish  their  own  righteonsness'^  before 
God,  as  the  Jews  did.  Bom.  x.  8.  These  two  parts  of  self  do  ef- 
fectually oppose  all  true  religion :  for,  as  in  the  former  respect^ 
those  that  establish  their  own  credit  put  self  in  the  room  of  God 
and  his  glory,  which  is  the  ultimate  end ;  so,  in  the  latter  respect^ 
those  that  establish  their  own  righteousness,  they  put  self  in  the 
room  of  Christ,  and  his  righteousness,  which  is  the  mean  to  that 
end.  And  now,  while  we  seek  a  righteousness  in  ourselves,  and 
in  our  own  duties,  for  justification  and  acceptance  with  Grod,  we 
do,  in  effect,  bring  down  Christ,  and  set  up  flesh  and  blood  in  his 
room,  and  consult  therewitL  Men  naturally  seek  after  a  right- 
eousness in  themselves,  or  salvation  by  their  own  personal  obedi- 
ence, according  to  the  tenor  of  the  covenant  of  works.  Man*8 
righteousness  was  once  in  himself,  when  he  remained  in  his  primi- 
tive integrity:  but,  since  the  fiedl,  the  Lord  has  removed  our  right- 
eousness from  ourselves  to  Christ,  who  has  become  the  Lord  our 
righteousness ;  yet  how  few  are  prevailed  upon  to  relinquish  self 
and  self-righteousness  I  Many  seek  to  establish  their  own  right- 
eousness that  will  not  take  with  the  charge. 

These  do  seek  to  establish  their  own  righteousness  who  caa 
hardly  be  brought,  either  doctrinally  or  practically,  to  own.  That 
believers  are  wholly,  and  altogether,  delivered  from  the  law,  as  a 
covenant  of  works ;   but  still  are  for  seeking  righteousness,  as  it 

were,  by  the  works  of  the  law,  Eom.  ix.  82. This  was  the 

stimibling  stone  over  which  the  Jewish  nation  stumbled  and  fell 
headlong  into  ruin. 

Of  this  sort  are  those  that  only  cover  their  legal  sentiments  with 
a  gospel  varnish,  while  they  bring  in  faith  and  repentance,  and  the 
like,  as  proper  conditions  of  the  covenant  of  grace,  in  room  of  the 
perfect  obedience  required  in  the  covenant  of  works ;  which  is  a 
razing  pf  the  foundation  of  the  gospel,  and  an  establishing  of  a 
righteousness  in  our  own  person,  for  justification  before  God. 

Of  this  sort  are  these  also  that  bring  in  gospel  repentance,  and 
the  like,  as  necessary  conditions  and  qualifications,  in  order  to  our 
justification  before  and  acceptance  with  God.    Again, 

Of  this  sort  are  those  who,  in  principle  or  practice,  contend  that 
it  is  the  believer's  duty  to  be  influenced,  in  his  obedience,  either  by 
the  slavish  fears  of  hell,  or  the  legal  hopes  of  heaven.  To  obey 
from  a  legal  hope  of  heaven,  as  if  we  were  to  obtain  heaven  by 
our  obedience,  as  it  is  contrary  to  the  apostle's  doctrine,  1  Thess. 
V.  9 ;  where  he  says.  That  God  hath  appointed  us  "to  obtain  sal- 
vation by  our  Lord  Jesus  Christ,  who  died  for  us,"  that,  we  should 
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ive  with  him ;  so  it  affronts  the  obedience  of  Christ,  whereby  alone 
)tir  title  to  heaven  is  secured.  To  obey  from  a  slavish  fear  of  hell, 
is  if  our  obedience  and  duty  would  secure  us  therefrom,  is  like 
>ppoflition  to,  and  denial  of  the  virtue  of  Christ's  death,  whereby 
ilone  our  freedom  from  hell  is  secured. 

Of  this  sort  are  those  who  bring  the  believer,  upon  every  new 
dn,  under  a  liableness  to  everlasting  death  and  damnation,  which 
8  the  penalty  of  the  covenant  of  works,  and  which,  though  his 
dns  deserved,  yet  the  righteousness  of  Christ  imputed  to  him,  not 
mly  secures  him  from  it,  but  from  ever  being  liable  to  it.  Those 
rho  thus  will  make  the  believer  liable  to  that  law-sentence,  because 
>f  his  sin,  must  of  consequence  suppose  him  not  liable  because  of 
lis  obedience ;  and  so  they  make  him  to  be  justified  by  his  obedi- 
aice,  and  condemned  by  his  disobedience  to  the  law.  *  *  * 
rhe  believer  is  neither  justified  by  his  obedience  to  the  law,  nor 
»ndemned  for  his  disobedience :  but  if  he  disobeys,  his  God  and 
?ather  hath  other  ways  of  chastising  him  in  a  fatherly  manner, 
according  to  Psal.  Ixxyjy.  80, — 83.  In  all  these  ways  men  do  but 
establish  their  own  righteousness,  and  so  consult  with  fiesh  and 
)lood. 

In  a  word.  Of  this  sort  are  all  these  that  suspect  the  doctrine  of 
he  gospel  as  if  it  were  an  enemy  to  the  law  and  holiness.  Such 
8  the  propensity  of  nature  towards  the  law,  as  a  covenant  of 
vorks,  whenever  awakened  to  any  thoughtfiilness  about  religion, 
hat  when  the  gospel  declares  that  there  is  no  justification  by  the 
leeds  of  the  law ;  and  that  we  are  justified  by  faith,  without  the 
vorks  of  the  law ;  and  that  righteousness  is  accounted  to,  or  justifi- 
sttion  conferred  upon  them  that  worketh  not,  but  believeth  on  him 
hat  justifieth  the  imgodly,  Romu  iv.  4,  5 :  Why,  when  this  evan- 
gelical doctrine  is  opened,  presently  the  legal  disposition  of  men 
inspect  this  gospel  doctrine,  and  say  of  the  publishers  of  it,  as  the 
FewB  did  of  Paul,  Acts  xviii.  18  ;  "  This  fellow  persuadeth  men  to 
rorship  God  contrary  to  the  law."  Yea,  not  only  contrary  to  the 
»remonial  law,  but  even  to  the  moral  law :  for,  must  not  men  do 
\a  well  as  they  can,  in  obedience  to  God's  law ;  and  then  expect  to 
)e  justified  and  accepted.  Thus  gospel  doctrine  comes  to  be  chal- 
enged  for  Antinomianism ;  as  if  it  allowed  men  a  carnal  liberty 
or  sin,  and  fi'eedom  to  break  the  law,  or  discouraged  the  practice 
)f  holiness ;  which  is  one  of  the  greatest  calumnies  that  can  be 
*aised  against  the  gospel  of  Christ ;  and  betrays  dreadful  ignorance 
rf  the  gospel  of  grace :  which  shews  plainly,  that  a  man  never 
ivee  unto  God,  in  point  of  holiness,  till  he  is  dead  to  the  law  in 
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point  of  righteoxisiiess,  Galatians  iL  9 :  nor  ever  bring  forth  fhnt 
unto  Gkxl,  till  he  be  dead  to  the  law,  and  married  to  Christ,  Bom. 
vii.  4.  *  But  we  need  not  think  strange  of  this  suspicion,  nor  tie 
calumnies  that  issue  from  thence ;  for  Christ  Jesus,  our  glorious 
Lord  himself,  was  obliged  to  defend  himself  against  such  calumnies 
as  these ;  and  therefore  saith,  ''  Think  not  that  I  am  come  to  de- 
stroy the  law : "  I  see,  might  he  say,  that  is  your  thought,  that  is 
your  suspicion ;  you  suspect  my  doctrine  as  if  it  was  an  enemy  to 
the  law  and  to  holiness ;  I  am  not  come  to  destroy,  but  to.folfiL 
And  the  apostles  had  themselves  to  defend  from  this  charge,  Do 
we  make  void  the  law  through  faith  ?     God  forbid ;  we  establish 

the  law. Thus  you  see  in  how  many  respects  people  may  be 

said  To  CONFER  with  flesh  and  blood. 


BERMON   XIV. 


Carnal   Consultation    Unfolded; 

OB,     THE     GREAT     EVIL     OF     BEING     ACTUATED    BY 

CARNAL     PRINCIPLES,     IN     THE     MAT>TERS0F 

GOD,     EVINCED. 

"  Immediately  I  conferred  not  tvith  flesh  and  hhodP 

Galatians  L  6. 

[second   sermon   on   this   text.] 

Having  finished  what  we  intended  npon  the  doctrinal  part  of 
the  subject,  by  explaining  what  is  to  be  understood  by  flesh  and 
blood ;  confirmed  the  truth  of  the  doctrine,  by  shewing  that  we  are 
not  to  confer  therewith  in  the  matters  of  God ;  assigned  the  reasons 
therefore ;  entered  upon  the  application  of  the  subject,  and  have 
applied  it  in  an  use  of  information,  caution,  and  reprehension: 
this  doctrine  may  next  be  applied  for  dehortation  and  direction. 
And, 

The  dehortation  is,  O  Sirs,  consult  not  with  flesh  and  blood. • 

*  ThlB  point  of  doctrine  is  veiy  copiouslj  handled,  bj  our  Author,  in  the 
Beimon  entitled  << Law-Death,  Gospel-Life.'' 
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And  for  motiyes,  consider  the  reasons  of  the  doctrine;  formerly  as- 
signed. Flesh  and  blood  are  nnable  to  give  advice  in  the  matters 
of  God ;  and  as  unable^  so  they  are  nnwilling,  and  consequently 
nnfit  to  consult  with :  yea,  to  consult  with  flesh  and  blood  is  dan- 
gerous ;  for,  if  we  consult  therewith,  flesh  and  blood  will  hinder  us 
from  duty ;  flesh  and  blood  will  lead  us  to  sin ;  flesh  and  blood 
will  impede  our  sufiering  for  Christ  and  his  cause :  yea,  if  we  con- 
sult with  flesh  and  blood,  we  will  consult  with  the  devil,  as  Saul 
did ;  and  so  to  consult  with  flesh  and  blood,  is  to  consult  with  our 
own  ruin :  yea,  the  dishonour  of  God,  and  the  discredit  of  the 
gospel.    But  these  I  pass,  having  formerly  insisted  upon  them. 

But  for  direction  in  this  matter,  it  may  be  asked,  1.  What  are 
we  to  consult  with,  if  we  may  not  consult  with  flesh  and  blood.  2. 
What  are  the  most  proper  means,  for  preventing  our  conferring 
with  flesh  and  blood. 

I.  Whom  or  what  are  we  to  consult  with,  if  we  may  not  consult 
with  flesh  and  blood  ?  How  are  we  to  consult  ?  To  this  we  re- 
ply ;  in  the  general,  we  ought  to  consult  with  God :  with  God,  in 
Christ,  by  the  Spirit ;  or,  with  the  Father,  in  the  Son,  by  the  Holy 
Ghost :  I  mean,  we  ought  imder  the  conduct  of  the  Spirit,  to  con- 
sult with  God,  as  he  is  the  God  and  Father  of  our  Lord  Jesus 
Christ,  and  that  in  all  the  duties  of  religion,  and  ordinances  of  his 
appointment,  whether  public  or  private ;  especially  in  prayer,  say- 
mg,  with  David,  Psalm  cxliii.  10 ;  "  Thy  Spirit  is  good ;  lead  me 

into  the  land  of  uprightness." We  ought  to  seek,  that  he  would 

guide  by  his  counsel,  till  he  bring  imto  glory ;  and  give  his  Spirit 
for  our  guide :  for  he  hath  given  us  the  greatest  encouragement  so 
to  do ;  "  If  ye  then,  being  evil,  know  how  to  give  good  gifts  unto 
your  children ;  how  much  more  shall  your  heavenly  Father  givg 
the  Holy  Spirit  to  them  that  ask  him?"  Luke  xi.  13.  Every 
good  gift  Cometh  from  him ;  and  therefore,  to  whom  should  we  go, 
for  counsel  and  direction,  but  to  the  Father  of  lights,  and  to 
Christ,  the  wonderful  counsellor :  and  to  the  Spirit  of  truth,  who 
is  promised  to  lead  his  people  into  all  truth  ?  If  we  do  not  ac- 
knowledge the  Lord  in  all  our  ways,  and  consult  with  him,  we 
will  certainly  consult  with  flesh  and  blood. 

But  more  particularly,  because  God  hath  given  us  counsellors 
tmder  him,  we  are  to  consult  such  things,  or  persons,  as  he  allows 
us  to  consult  with,  in  a  subordination  to  himself.  K  we  would 
know  then,  more  particularly,  how  we  are  to  consult  with  God, 
we  may  do  it  by  consulting,  1.  The  oracles  of  God.  2.  The  chil- 
dren of  God.    8.  The  messengers  of  God.    4.  The  glory  of  God, 
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6.  The  analogy  of  faith.  6.  The  consdeDoe,  Ood's  deputy  in  oor 
breast 

We  are  to  consult  the  oracles  of  Gbd ;  I  mean,  the  scriptures  of 
truth,  in  the  matters  of  faith,  in  the  matters  of  God  and  conscience; 
'*  Search  the  Scriptures ;  for  in  them  ye  think  ye  have  eternal  life: 
and  they  are  they  which  testify  of  me,"  John  v.  89.    The  scriptnie 

is  the  judge  of  controversy. General  assemblies  and  oounsils 

may  err ;  so  cannot  the  scripture :  for,  it  is  "  a  more  sure  word  of 
prophecy,"  to  which  we  do  well  to  '*  take  heed,  as  unto  a  light 
that  shineth  in  a  dark  place,"  etc.,  2  Peter  L  19,  20,  21.  We  are 
therefore  exhorted  to  let  the  word  of  God  dwell  in  us  rightly,  in 
all  wisdom;  and  to  "receive  with  meekness  the  engrafted  word, 
which  is  able  to  save"  our  souls;  being  "doers  of  tiie  word,  and 
not  hearers  only,"  deceiving  our  own  selves,  James  L  21,  22.  See 
how  Timothy  is  commended  for  his  consulting  with  the  scripturei 
from  his  youth,  2  Timothy  iiL  15,  16, 17.  Thus  we  are  to  oonsnlt 
with  God  in  the  scripture. 

We  are  to  consult  the  children  of  God,  the  saints  c£  God;  es- 
pecially such  of  them  as  are  most  tender,  and  live  nearest  unto 
God,  and  have  most  of  the  mind  of  God ;  and  especially  at  such 
times  when  they  and  their  God  are  in  good  terms  together. 
Though  we  are  not  to  consult  with  carnal  friends,  in  the  matters 
of  God ;  nor  yet  to*follow  the  carnal  counsel  of  godly  fidends ;  yet, 
we  do  not  consult  with  flesh  and  blood,  when  we  follow  the  godly 
counsel  of  godly  friends,  and  the  spiritual  advice  of  spiritual 
friends :  the  word  encourages  us  to  confer  with  such,  Mai.  iiL  16 ; 
"  Then  they  that  feared  the  Lord,  spake  often  one  to  another :  and 
the  Lord  hearkened,  and  heard  it,  and  a  book  of  remembrance  vas 
written  before  him  for  them  that  feared  the  Lord,  and  that  thought 
upon  his  name."  And  again,  He  that  walketh  with  the  wise  shall 
be  wise.  It  is  good  consulting  with  those,  whom  God  is  commu- 
nicating his  secrets  unto ;  and  now,  "  The  secret  of  the  Lord  is  with 
them  that  fear  him,"  Psahn  xxv.  14. 

We  are  to  consult  the  messengers  of  God ;  for  so  we  are  war- 
ranted to  do,  Mai.  ii.  7 ;  "  The  priest's  lips  should  keep  knowledge, 
and  they  should  seek  the  law  at  his  mouth :  for  he  is  the  messen- 
ger of  the  Lord  of  hosts,"  2  Chron.  xx.  20 ;  "  Believe  in  the  Lord 
your  God,  so  shall  ye  be  established ;  believe  his  prophets,  so  shall 
ye  prosper."  But  what  if  the  prophets  be  deceived  ?  what  if  the 
minister  be  mistaken?  Or,  the  priest's  lips  do  not  keep 
knowledge,  or  hold  by  the  truth?  Why,  we  are  to  receive 
nothing  indeed  firom  men,  by  an  implicit  faith  without  laying  it  to 
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the  rule,  Isaiah  viiL  20  ;  "  To  the  law  and  to  the  testimonj :  if 
they  speak  not  according  to  this  word,  it  is  because  there  is  no  light 
in  them."  We  must  prove  all  things,  and  hold  &st  that  which  is 
good:  and  like  the  noble  Bereans,  search  the  scriptures  daily 
whether  these  things  be  so,  Acts  xyii.  11.  And  if  they  were  com- 
mended for  not  crediting  the  apostles  themselves,  that  were  imme- 
diately inspired  from  heaven,  without  comparing  their  doctrine 
with  the  scripture :  how  much  more  commendable  is  it  for  people 
to  compare  tiie  doctrine  of  ordinary  teachers  with  the  word,  and 
the  analogy  of  &ith ;  Neglect  in  this  particular  makes  many  grossly 
ignorant ;  and  hence  to  be  carried  about  with  every  wind  of  doc- 
trine, not  knowing  whom  to  trust,  or  what  to  believe :  They  err, 

not  knowing  the  scriptures. Well,  but  those  that  know  the 

scriptures  better  than  we  do,  explain  it  so  and  so,  in  a  different 
manner  from  others.  It  may  be  so ;  but  the  scriptiure  is  the  best 
explainer  of  itself:  if  we  searched  it  dependently  upon  the  Lord, 
light  would  arise  out  of  darkness ;  light  that  would  darken  and 
confound  all  such  false  glosses  as  the  devil  put  upon  it  in  his  de- 
bating with  Christ ;  but  our  Lord  Jesus  did,  with  other  scripture, 
refute  the  devil's  corrupt  glosses  which  he  put  upon  the  scriptures 
that  he  cited.  However,  I  say,  the  priest's  lips  should  preserve 
knowledge,  and  we  should  seek  the  law  from  his  mouth:  he 
ought  to  be  a  good  counsellor,  a  faithful  guide ;  and  we  ought  to 
consult  and  confer  with  him,  in  the  matters  of  God ;  and  we  ought 
to  take  the  counsel  that  is  agreeable  to  the  word  of  God,  and  to  be 
followers  of  such,  as  far  as  they  are  followers  of  Christ  and  no 
further. 

We  are  to  consult  the  glory  of  God  in  all.  If  we  consult  our 
own  ends,  it  is  but  flesh  and  blood :  but  if,  in  all  things,  we  con- 
sult the  glory  of  God,  as  our  ultimate  end,  then  we  consult  not 
with  flesh  and  blood.  Whether  we  eat  or  drink,  or  whatever  we 
do,  we  ought  to  do  all  to  the  glory  of  God :  and  in  all  the  matters 
of  God  and  conscience,  it  is  always  safest  to  consult  what  is  most 
for  advancing  this  great  end,  the  glory  of  God  in  Christ ;  the 
glory  of  his  sovereign  grace ;  the  glory  of  his  infinite  holiness  and 
other  perfections.  Whatever  tendeth  to  the  dishonour  of  God, 
and  of  his  name,  comes  of  flesh  and  blood ;  and  of  devilish  car- 
nal consultation.  The  world  are  set  upon  pleasing  of  flesh  and 
blood,  though  it  should  be  never  so  displeasing  to  God :  they  are 
set  upon  the  exalting  of  self  and  the  debasing  of  Christ ;  the  en- 
throning of  self,  and  the  dethroning  of  God.  But,  O  Sirs,  if  the 
glory  of  God  was  consulted,  how  remote  would  people  be  firom 
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consulting  with  flesh  and  blood?  God's  glory  would  lead  people 
up  to  the  hill  of  God :  but  flesh  and  blood  takes  them  down  the 
stream  of  the  world.  Why  are  so  many  carried  down  with  the 
stream  of  the  times  ?     Why,  they  do  not  consult  Ghod's  glory. 

We  are  to  consult  the  tmalogy  of  faith,  and  purest  antiquities: 
''  Thus  saith  the  Lord,  Stand  ye  in  the  ways,  and  see,  and  ask  for 
the  old  paths,  where  is  the  good  way,  and  walk  therein,  and  ye 
shall  find  rest  for  your  souls,"  Jer.  vi  16.  And,  indeed,  in  order 
to  the  right  use  of  the  oracles  of  Gxxl,  or  the  unerring  rule  of 
the  scripture,  that  rule  is  to  be  used  in  an  agreeableness  to  the 
analogy  of  faith,  i.  e.  There  are  some  fundamental  truths  that 
are  as  first  principles,  founded  upon  the  clearest  testimony  of  the 
word ;  and  whatever  is  not  agreeable  in  principle  or  practice  to 
that  analogy  of  fedth,  we  may  be  sure  is  not  agreeable  to  the  word 
of  God,  and  consequently  savours  not  of  God,  but  of  flesh  and 
blood.  If  you  ask,  what  these  fundamental  truths  or  first  princi- 
ples are  ?  Why,  they  are  such,  with  respect  whereunto  all,  that 
know  any  thing  experimentally  about  religion,  are  beyond  doubt: 
such  as,  that  there  is  a  God :  that  he  is  an  eternal,  inunutable,  and 
independent  Being ;  hath  ordained  all  things,  executing  his  decrees 
in  the  works  of  creation  and  providence :  that  he  created  man  after 
his  own  image :  that  man  fell  from  his  happiness,  and  brought  him- 
self into  a  state  of  sin  and  misery :  that  God  sent  his  Son  to  take 
on  our  nature,  that  therein  he  might  suffer  and  satisfy  divine  jus- 
tice, pay  the  price  of  redemption ;  and  that  there  is  no  remedy  foi 
us  but  in  him  and  by  him ;  that  to  all  the  elect  he  applies  this 
redemption,  enlightening  their  minds  in  the  knowledge  of  himself, 
subduing  their  wills ;  and  that  whom  he  thus  regenerates  and  con 
verts,  he  justifies,  adopts,  and  sanctifies,  giving  them  his  Spirit  to 
quicken  them,  and  guide  them  from  step  to  step,  till  he  land  them 
in  glory,  and  they  be  eternally  blessed  in  and  with  himself:  and 
that  all  others,  being  left  in  their  sins,  shall  be  eternally  damned, 
and  destroyed  with  everlasting  destruction,  from  the  presence  of 
God.  These,  and  the  like,  are  fondamental  truths,  founded  upon 
the  clearest  and  strongest  grounds  of  scripture,  and  linked  to- 
gether inseparably :  and  whatever  doctrine  or  principle  rims  in  a 
direct  opposition  to  any  of  these,  savours  not  of  God,  but  of  flesh 
and  blood.  And  therefore,  we  ought,  I  say,  carefully  to  consult 
the  analogy  of  faith. 

We  are  to  consult  with  the  deputy  of  God  in  our  breast;  I  mean, 
conscience,  when  it  is  under  the  government  and  regulation  of  the 
word  and  Spirit  of  God:  for,  if  it  be  not  thus  regulate  and 
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^verned,  I  dare  not  say  it  is  fit  to  be  consulted  with ;  nay,  I  am 
aot  for  conscience  being  consulted  with,  and  regarded  in  this 
[natter,  unless  it  be  guided  by  the  word  and  Spirit  of  God :  for 
many  may  pretend  they  act  according  to  the  light  of  their  con- 
science, while  yet  they  are  but  under  the  conduct  of  a  blind  and 
oiisled  conscience ;  and  if  the  blind  lead  the  blind,  both  will  fidl 
into  the  ditch.  Paid  pretended  conscience  when  a  Pharisee ;  yea, 
wrhen  he  was  persecuting  the  church  of  Christ ;  He  verily  thought 
writh  himself,  that  he  "  ought  to  do  many  things  contrary  to  the 
oame  of  Jesus  of  Nazareth,"  Acts  xxvi.  9.  Yea,  Christ  hath  told 
IS,  that  many  persecutors  of  his  members  will  think,  that  they  do 
G^od  good  service :  and  so,  following  a  blind  conscience,  they  may 
3e  but  consulting  with  flesh  and  blood.  But  conscience,  guided  by 
;he  word  and  Spirit  of  God,  is  to  be  consulted  with ;  and  then  is 
;he  man's  walk  a  conscientious  walk,  living  in  all  good  conscience 
3efore  God:  and  studying  to  have  a  conscience  void  of  offence 
x>ward  God  and  toward  man :  and  herein  should  we  exercise  our- 
selves :  for,  conscience  reaches  all  relative  duties  between  magis- 
Tate  and  subject,  minister  and  people,  parent  and  child,  master  and 
lervant :  yea,  all  religious  duties  toward  God  and  man ;  and  so  far 
is  we  cross  the  light  of  conscience,  and  go  over  the  belly  thereof, 
^e  do  but  consult  with  flesh  and  blood,  and  cast  an  afi&ont  upon 
jod's  deputy. 

II.  What  are  the  most  proper  means  for  preventing  our  confer- 
ring with  flesh  and  blood  ?  I  shall  observe  two  things  in  the  text, 
^hich  were  the  notable  means  for  preventing  Paul's  conferring 
with  flesh  and  blood. — ^The  first  was  his  getting  a  saving  revelation 
)f  Christ  in  him ;  He  revealed  his  Son  in  me.  The  next  was  his 
speedy  rejecting  the  counsel  of  flesh  and  blood ;  "  Inmiediately  I 
x>nferred  not  with  flesh  and  blood." 

The  first  was,  his  getting  a  saving  revelation  of  Christ  in  him ; 
[t  pleased  God  "to  reveal  his  Son  in  me."  Here  is  the  best  anti- 
lote  in  the  world  against  carnal  consultation.  It  is  true,  some  that 
tiave  Christ  savingly  revealed  in  them,  may  yet  consult  too  much 
with  flesh  and  blood ;  for  true  believers  may  miscarry  far,  through 
mbelief :  but  surely,  the  more  that  Christ  is  revealed  in  a  man, 
;he  less  will  he  consult  with  flesh  and  blood,  in  the  various  ways 
XHidescended  upon  m  the  doctrinal  part  of  the  subject.  Here  two 
Jiings  may  be  enquired  into,  1.  What  is  the  nature  of  this  revela- 
don  of  Christ ;  2.  What  influence  it  hath  to  prevent  and  hinder 
nir  consulting  with  flesh  and  blood? 

WhaX  is  this  revelation  of  Christ  ?    For  understanding  this,  you 
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would  know,  tliat  the  revelation  of  Christ  is  twofold,  vis. :  ezteiDal 
and  internal. 

The  external  revelation  of  Christ  by  the  word.  The  light  of 
nature  and  reason  cannot  reveal  Christ :  that  light  hath  its  own 
use  to  guide  us  in  the  thiiigs  of  nature,  but  not  in  the  things  of 
God ;  "  The  natural  man  receiveth  not  the  things  of  the  Spiritof 
God,"  1  Cor.  iL  14.  It  is  by  the  word  that  Christ  is  revealed, 
and  the  gospel  notified  and  made  known  to  us ;  and  yet,  where 
there  is  no  more  but  this  external  revelation,  there  is  no  saying 
change.    Therefore, 

There  is  the  eternal  revelation  of  Christ,  by  the  ^irit ;  when 
Christ  is  not  only  revealed  to  us,  but  in  us :  He  revealed  his  Son 
in  me.  Now,  the  question  is,  What  is  this  internal,  saving  reve- 
lation of  Christ  ?  I  think  the  best  way  to  tmderstand  it,  is,  under 
the  conduct  of  the  Spirit  of  God,  to  consider  every  word  of  this 
emphatic  description  of  the  matter ;  He  revealed  his  Son  in  me. 
And  every  word  will  afford  a  thought  for  opening  up  the  natoie 
of  this  saving  work  of  divine  illumination,  in  the  knowledge  of 
Christ :  and,  by  the  nature  of  this  light  wherein  Paul  was  here  en- 
lightened, we  may  try,  whether  the  God  who  commanded  light  to 
shine  out  of  darkness,  hath  ever  shined  into  our  hearts,  to  give  us 
the  light  of  the  knowledge  of  his  glory,  in  the  face  of  Jesus  Christ : 
for. 

It  is  a  clear  and  manifest  light :  this  is  imported  in  the  very 
word  BBVKLATION;  He  bevealed  his  Son  in  me.  Revelation 
speaks  out  clearness  and  evidence.  As  God,  in  creation,  and  mak- 
ing the  world,  began  with  light,  saying.  Let  there  be  light,  and 
there  was  light ;  so  in  conversion,  he  begins  with  illumination : 
They  that  know  thy  name  will  put  their  trust  in  thee.  None  will 
believe  till  they  clearly  and  plainly  take  up  the  object,  though 
they  cannot  know  it  fully  and  perfectly :  He  that  seeth  the  Son, 
and  believeth  on  him,  hath  everlasting  life,  John  vi.  40.  The 
revelation  of  Christ  doth  effectually  dispel  the  massy  clouds  of 
spiritual  darkness  and  ignorance,  that  sits  hard  and  heavy  upon  the 
eyes  of  the  imderstanding :  for  by  nature  we  are  as  ignorant  and 
brutish,  in  the  things  of  Ghxi,  as  the  beasts  that  perish,  till  the 
Spirit  be  sent,  as  a  Spirit  of  wisdom  and  revelation,  in  the 
knowledge  of  Christ,  and  then  the  man  sees  clearly ;  not  like  the 
man  that  saw  with  his  eyes,  half  open,  men  like  trees  walking ; 
but,  in  Qrod^a  light,  he  sees  light  clearly,  and  gets  some  suitable 
uptakings  of  God's  testimony  concerning  his  Son,  testifying,  that 
he  is  a  well-qualified  Saviour,  able  to  save  to  the  uttermost :  testi- 
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fying  that  salvation  is  to  be  had  no  other  way ;  That  there  is  no 
other  name  given  under  heaven,  whereby  we  can  be  saved ;  testi- 
fying that  he  is  ready  to  save  all  comers ;  and  that  whoever  will  is 
welcome :  yea,  testifying  that  every  one  who  hears  of  him,  hath 
a  warrant  to  come  to  him,  and  accept  of  him ;  and  that  it  is  not 
presnmption  in  poor  sinners  to  come.  This  revelation,  I  say,  im- 
ports a  clear  light  opening  up  the  olgect  of  faith,  and  giving  the 
Bonl  some  distant  uptakdng  of  God's  testimony  concerning  Christ ; 
for,  whatsoever  maketh  manifest  is  light.    Again, 

It  is  a  supernatural  light;  He  revealed  his  Son  in  me:  It 
pleased  God  to  do  it,  saith  Paul :  this  light  was  from  above,  from 
the  Father  of  Lights :  flesh  and  blood  revealed  not  this  to  Paul ; 
but  his  Father  which  is  in  heaven :  this  is  given  from  heaven ; 
To  you  it  is  given  "  to  known  the  mysteries  of  the  kingdom  of 
heaven,"  to  others  it  is  not  given.  Matt.  xiii.  11.  Human  parts  and 
literature  could  not  give  Paul  this  insight  and  discerning;  he  want- 
ed not  his  share  of  all  the  learning  of  that  age :  but  the  natural 
man,  let  him  be  never  so  learned,  and  have  never  such  a  stock  of 
natural  parts,  and  acquired  literature,  yet  he  receiveth  not  the 
things  of  the  Spirit  of  God,  for  they  are  foolishness  to  him ;  neither 
can  he  know  them,  for  they  are  spiritually  discerned :  the  man 
must  be  ef0/i/««Toc/,  taught  of  God.  True  saving  light  is,  spiritual 
and  supernatural :  He  that  hath  heard  and  learned  of  the  Father, 
cometh  to  the  Son :  and  the  Father  revealeth  the  Son  in  a  sover- 
eign way  and  manner ;  not  from  any  regard  to  some  good  qualifi- 
cations in  the  sinner,  but  from  his  own  sovereign  good-will  and 
pleasure :  It  pleased  God  to  reveal  his  Son  in  me. 

It  is  an  evangelical  light ;  He  revealed  his  Son  in  me.  His 
Son  :  it  is  not  an  absolute  God,  a  God  out  of  Christ,  as  he  is  re- 
vealed to  the  sinner  by  the  law,  as  a  covenant  of  works ;  but  God, 
in  his  Son  Jesus  Christ,  according  to  the  gospel,  which  discovers 
him  as  a  God  in  Christ  reconciling  the  world  to  himself.  He  re- 
vealed his  Son ;  the  Son  of  his  love,  in  whom  he  is  well-pleased. 
His  Son,  who  is  the  Sent  and  Sealed  of  the  Father :  his  Son,  who 
is  the  brightness  of  his  glory,  and  the  express  image  of  his  person : 
his  Son,  in  whom  it  pleased  the  Father  that  all  ftillness  should 
dwell ;  and  in  whom  dwells  all  the  fullness  of  the  Godhead :  and 
so  it  is  a  revelation  of  the  glory  of  God  in  the  fiace  of  Jesus  Christ; 
He  revealed  his  Son  in  me.  The  law^  as  a  covenant  of  life  and 
works,  doth  not  reveal  Christ :  when  God  reveals  himself  accord- 
ing to  that  dispensation,  he  is  a  consuming  fire  out  of  Christ  to 
the  sinner ;  and  at  best  is  revealed  as  a  commanding  God,  and  a 
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wrathfiil  threatening  God :  but  when  God  reyeals  himself  in  }m 
Son,  then  he  ia  known  as  a  promising  God,  a  gr^ious  God,  a  re- 
conciled God.  And  this  gospel  revelation,  this  evangelical  Ught, 
brings  in  peace  and  quiet  to  the  whole  soul :  hence  Christ  says  to 
his  disciples,  when  it  seems  their  views  of  God  were  more  dark 
and  legal,  apprehending  God  in  the  law,  without  apprehending 
Christ  in  the  gospel,  John,  xiv.  1 ;  "  Let  not  your  heart  be  troubled: 
ye  believe  in  God,  believe  also  in  me."  And  there  he  shews  them, 
verse  6,  that  he  is  the  way  to  the  Father;  and  that  no  man  cometh 
unto  the  Father  but  by  him.  Hence,  lest  any  should  imagine, 
that  a  view  of  the  Son  would  lead  them  off  from  a  view  of  the 
Father,  he  adds,  verse  9,  "  He  that  hath  seen  me  hath  seen  the 
Father :  and  so,  when  the  Father  reveals  his  Son,  he  reveals  him 
self  in  him.  How  sweet  is  it  then  to  consider,  that  first  the 
Father  reveals  the  Son,  according  to  John  vi.  45 ;  and  then  the  Son 
reveals  the  Father,  according  to  John  i.  17,  18.  Where,  after  it 
is  said,  that  "  The  law  was  given  by  Moses,  but  grace  and  truth 
came  by  Jesus  Christ,"  it  follows,  ''No  man  hath  seen  God  at  any 
time :  the  only  begotten  Son,  which  is  in  the  bosom  of  the  Father, 
he  hath  declared  him."  And  thus  he  revealed  his  Son  in  me ;  L  e. 
he  shewed  me  his  own  glory,  in  the  face  of  his  Son.  Here  is  the 
saving  gospel-revelation. 

It  is  an  internal  light ;  this  is  evident  from  the  particle  IN,  He 
revealed  his  Son  IN  me :  not  only  to  me,  by  an  external  objective 
revelation ;  but  in  me,  by  an  internal  subjective  revelation.  It  is 
not  light  without,  presented  to  the  bodily  eye,  shining  outwardly, 
like  that  wherewith  some  poor  ignorant  creaitures  are  deceived, 
who  speak  of  their  having  seen  about  them,  or  in  such  a  part  of 
the  room,  or  of  the  bed,  a  strange  light,  or  a  pleasant  representa- 
tion; while  yet  they  may  be  brutishly  ignorant  of  Christ:  for, 
though  I  shall  not  disprove  all  external  manifestation,  as  if  God, 
in  extraordinary  cases,  might  not,  by  the  ministry  of  angels,  make 
some  outward  glorious  appearance  to  his  own ;  yet  aa  Christ  him- 
self is  not  now  to  be  seen  any  other  way,  than  by  the  eye  of  faith, 
in  the  light  of  internal  saving  manifestation,  by  the  Spirit,  so  these 
external  manifestations  are  evidently  delusive,  especially  where 
there  is  nothing  but  gross  darkness  and  ignorance  in  the  mind.  It 
is  not  light  without,  I  say,  but  light  within ;  and  that  not  enthu- 
siastical,  ♦  ♦  *  but  spiritual  and  scriptural,  suitable  to  the 
objective  revelation  of  Christ  in  the  word  and  in  the  gospel ;  nor 
is  it  notional  internal  light,  making  impression  upon  the  fancy, 
like  a  strong  imagination :  but  it  is  light  irradiating  the  whole 
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aoul;  ''For  QoA,  who  commanded  the  light  to  shine  out  of  darkness, 
hath  shined  in  onr  hearts,  to  give  the  light  of  the  knowledge  of  the 
glory  of  God  in  the  fac5e  of  Jesus  Christ,"  2  Cor.  iv.  6.  In  our  hearts ; 
and  hence  cometh  that  heart  melting,  when  this  Sun  of  righteousness 
ariseth,  with  his  warm  beams.  And  hence  also  cometh  heart- 
persuasion  ;  a  fall  persuasion  of  the  truth  of  God's  testimony  con- 
cerning Christ;  the  man  believes,  and  is  sure;  knoweth,  and  is 
persuaded  upon  the  testimony  of  God.  Hence  abo  heart-approba- 
tion of  Christ,  and  the  device  of  salvation,  in  him  and  through 
him.  0 1  says  the  soul,  this  way  of  salvation  is  worthy  of  all 
acceptation.    Hence  also  heart-satisfaction :    it  is  sweeter  than 

honey  or  the  honey-comb. There  is  a  savour  in  the  name  of 

Christ ;  it  is  as  ointment  poured  forth :  the  heart  and  soul  acquies- 
ces in  Christ,  as  fully  answering  all  its  necessities,  and  all  iia 
desires.  Hence  heart-purification:  tlie  more  the  man  sees  him, 
the  more  he  is  like  him ;  for  it  is  a  begun  heaven ;  and  in  heaven 
the  saints  are  like  him,  for  they  see  him  as  he  is ;  so  here  in  pro- 
portion to  the  sight. — ^And,  in  a  word,  hence  heart-experience : 
there  is  a  feeling  of  power  and  virtue  in  the  revelation  of  Christ ; 
a  taste  of  his  sweetness  and  excellency.  Other  knowledge  and 
learning  is  merely  speculative ;  and  hence  the  pavement  of  hell  is 
laid  with  the  sculls  of  many  great  scholars,  who  have  had  their 
heads  freighted  with  notions  of  God  and  Christ,  but  never  their 
hearts  irradiated  with  the  light  of  life,  so  as  to  have  experience  of 
the  soul-quickening  and  sin-killing  ef&cacy  of  divine  light.  Thus 
it  makes  much  heart- work,  being  internal  light 

It  is  a  close  appropriating  light ;  this  I  draw  from  the  me,  in 
the  words ;  He  revealed  his  Son  in  Me.  The  saving  knowledge  of 
Christ  is  appropriating ;  therefore  Paul  calls  it,  the  knowledge  of 
Christ  Jesus  my  Lord,  Phillip,  iii.  8.  The  devils  have  some 
knowledge  of  Christ ;  but  cannot  say  he  is  their  Saviour ;  Nebu- 
chadnezzar could  say.  There  is  a  God  of  power ;  but  he  is  the  God 
of  Shadrach,  Meshach,  and  Abed-nego:  Darius  calls  him  the  God 
of  Daniel.  But  this  saving  revelation  comes  close  home  to  the  man 
himself;  and  natively  tends  to  the  man's  participation  of  the  good 
that  he  seeth ;  if  Christ  be  revealed  savingly  as  a  Prophet,  it  is  for 
teaching  me;  if  as  a  Priest,  it  is  for  atoning  for  me ;  if  as  a  King, 
it  is  for  conquering  me  to  himself,  and  subduing  my  foes  under 
him;  if  as  a  Saviour,  it  is  for  saving  me.  There  is  a  particular 
application  of  Christ  for  wisdom,  righteousness,  sanctification,  and 
redemption  to  the  man's  self.  It  is  not  a  general  speculation,  say- 
ing, Here  is  a  full,  suitable,  glorious  Saviour  for  sinners :  but  it  is 
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like  a  marriage-application  and  appropriation,  aajing,  Here  is  a 
match  for  me ;  I  apprehend  him  and  take  him  as  ^ven  to  me ;  He 
revealed  his  Son  in  me.  According  to  the  measure  of  illxuninatioii 
and  &ith,  accordingly  it  comes  to  this  particular  me ;  He  loved  me, 
and  gave  himself  for  me. 

It  is  a  glorious  and  manifest  light,  as  may  be  gathered  from  the 
whole  context  of  this  verse ;  which  shews,  at  least  four  things  tliat 
contribute  to  make  it  very  glorious. 

It  is  glorious  in  the  spring  and  origin  of  it,  viz.  the  good-will 
and  pleasure  of  God ;  It  pleased  God  to  reveal  his  Son  in  me :  evea 
so  Father,  for  so  it  seemed  good  in  thy  sight.  Proud  flesh  and 
blood  may  dispute  the  sovereignty  of  grace :  but  it  is  beyond  dis- 
pute with  all  the  children  of  grace,  when  in  their  right  wits,  that 
all  saving  blessings  are  owing  to,  and  resolve  in  this  origin,  the 
good  pleasure  of  God. 

It  is  glorious  in  the  method  and  manner  of  it ;  He  revealed  his 
Son  in  me :  here  is  a  glorious  Trinity  all  at  work ;  He,  namely, 
the  Father,  did  reveal  his  Son,  by  the  Holy  Ghost,  in  me.  For  this 
is  the  work  of  the  Spirit,  as  a  "  Spirit  of  wisdom  and  revelation  in 
the  knowledge  of  him :"  Ephes.  i.  17 ;  given  of  the  Father  for  this 
end,  as  that  verse  doth  shew  us :  and  promised  of  the  Son  for  this 
end,  John  xv.  26 ;  "  When  the  Comforter  is  come,  whom  I  will 
send  unto  you,  from  the  Father,  even  the  Spirit  of  truth,  which 
proceedeth  from  the  Father,  he  shall  testify  of  me :  And  again, 
John  xvi.  14 ;  "  He  shall  glorify  me :  for  he  shall  receive  of  mine, 
and  shall  shew  it  unto  you."  This  is  what  is  here  made  out  in 
Paul :  so  it  is  also  made  out  in  all  that  are  savingly  illuminated  in 
the  knowledge  of  Christ ;  the  Father  reveals  the  Son  by  the  Holy 
Ghost.  This  is  the  glory  of  saving  light  and  knowledge :  it  is 
God  the  Father  that  enlightens  the  mind,  in  the  knowledge  of 
Christ,  by  the  powerful  irradiation  and  operation  of  the  Spirit. 

It  is  glorious  in  the  end  and  design  of  it;  "That  I  might  preach 
him"  among  the  Gentiles.  It  is  true,  indeed,*  every  real  Christian 
is  not  enlightened  for  this  end,  to  preach  Christ  among  the  Gentiles, 
as  Paul  was:  but  all  that  have  Christ  revealed  in  them,  are 
enlightened  for  some  such  glorious  end,  namely,  that  they  may 
commend  Christ  unto  the  world,  both  by  their  words  and  by  their 
walk :  that  they  may  serve  and  honour  him  on  earth ;  and  that 
they  may  praise  and  glorify  him  for  ever  in  heaven;  yea,  that  they 
may  preach  him  forth  unto  others,  according  to  their  caU  and  sta- 
tion: il'  not  in  a  ministerial  and  authoritative  way;  yet  in  a  practical 
and  charitative  way.   And  hence,  all  that  are  savingly  enlightened 
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xx>rding  to  the  measure  of  illamination,  in  the  knowledge  of  Christ, 
ill  find  a  sweet  disposition  to  proclaim  liim  in  the  world,  and  to 
>  all  that  they  can  to  recommend  him  to  others,  like  the  psalmist, 
salm  li.  12,  13 ;  "  Bestore  unto  me  the  joy  of  thy  salvation ;  and 
phold  me  with  thy  free  Spirit.  Then  will  I  teach  transgressors 
Lj  ways ;  and  sinners  shall  be  converted  unto  thee.'' 

It  is  glorious  in  the  immediate  effect  of  it,  as  the  words  of  the 
xt  declare ;  "  Immediately  I  conferred  not  with  flesh  and  blood:" 
LStantly  a  change  is  wrought  upon  the  man,  so  soon  as  Christ  is 
jvealed  in  him;  for,  beholding  the  glory  of  the  Lord,  we  are 
langed.  It  is  &ir  owning  and  confession,  that  before  this  time  he 
3id  been  all  along  consulting  with  flesh  and  blood ;  and  under  the 
mduct  of  carnal  reason,  sel^  and  self-righteousness :  but  now  he 
I  made  to  rejoice  in  Christ  Jesus,  and  hath  no  confidence  in  the 
esb.  The  conference  with  flesh  and  blood  is  so  far  broken  up, 
I  Christ  is  revealed :  "Immediately  I  conferred  not  with  flesh  and 

lood." Thus  much  of  the  nature  of  this  revelation  of  Christ. 

Lnd  now  I  am  led  to  the  other  question,  namely. 

What  influence  this  revelation  of  Christ  hath  upon  preventing 
ur  consulting  with  flesh  and  blood  ?  This  question  is  of  great 
loment,  as  being  the  hinge  of  the  doctrine,  stating  the  connectiou 
etween  the  revelation  of  Christ,  and  not  consulting  with  flesh 
nd  blood  in  the  matters  of  Qod.  For  the  doctrine  may  be  thu« 
ramed. 

That  as  there  ought  to  be  no  consulting  with  flesh  and  blood,  ii 
ivine  matters;  so  the  best  preservative  against  this  evil  is,  a 
aving  internal  revelation  of  Christ :  Or  thus.  That  freedom  from 
amal  consultation,  is  a  fruit  of  saving  illuminatioo. 

Now,  to  give  answer  to  this  question,  you  would  know,  that  the 
nfluence  which  the  revelation  of  Christ  hath,  to  prevent  our  con- 
niltating  with  flesh  and  blood,  is  twofold, 

1.  Moral  and  argumentative. 

2.  Physical  and  operative. 

The  saving  revelation  of  Christ  influenceth  this  not  consulting 
irith  flesh  and  blood,  in  a  moral  and  argumentative  way,  wh'Je  i1 
iffords  the  most  powerful  arguments  and  strong  persuasions,  not  to 
jonsult  with  flesh  and  blood.  For  the  revelation  of  Christ  natively 
eads  the  soul  to  reason,  and  argues  thus :  "  O I  hath  God  revealed 
lis  Son  to  me?  Is  it  God  himself  that  hath  revealed  Christ  savingly 
io  and  in  me  ?  And  shall  I  fight  against  this  God,  with  those  car- 
[lal  weapons  of  flesh  and  blood?  Did  it  please  him  to  do  so  to  me? 
Was  it  his  good  pleasure  to  reveal  Christ  ?  And  shall  I  follow  my 
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carnal  pleasure,  to  the  displeasure  of  this  God  ?  Hath  he  revealed 
such  an  one  as  his  Son  in  me?  And  shall  I  hug  self  in  me  7 — ^Fleah 
and  blood  hath  not  revealed  Christ  in  me :  and  shall  I  follow  the 
carnal  conduct  of  flesh  and  blood  ?'' 

But  more  particularly,  this  moral  influence  it  hath  to  prevent 
consulting  with  flesh  and  blood  will  ftirther  appear,  if  we  consider, 
that  when  Christ  is  revealed,  there  is  such  a  display  made  of  the 
glory  of  God  iu  him,  as  tendeth  mightily  to  reason  the  man  out  of 
all  his  carnal  reason.    For  instance, 

The  revelation  of  Christ  displayeth  the  wisdom  of  God ;  for.  In 
him  are  hid  all  the  treasures  of  wisdom  and  knowledge:  yea» 
herein  the  man  sees  the  manifold  wisdom  of  Ghxl ;  and  the  wisdom 
of  God  in  a  mystery :  and  when  this  is  discovered,  surely  it  spoils 
all  carnal  politics;  yea,  and  makes  carnal  wisdom  to  hide  its 
£Etce  with  blushing :  yea,  God  makes  foolish  the  wisdom  of  this 
world. 

The  revelation  of  Christ  displays  the  power  of  God :  for,  he  iB 
"Christ  the  power  of  God,"  as  well  as  "the  wisdom  of  God," 
1  Cor.  i.  24.  And  now,  says  the  enlightened  soul,  when  Christ 
the  wisdom  of  God,  and  the  power  of  QtoA  is  displayed,  "  O I  what 
need  I  trust  to  the  policy  of  men  ?  Or,  what  need  I  fear  the 
power  of  men,  that  are  against  me  ?  Or  trust  in  the  power  and 
policy  of  men,  even  when  they  seem  to  be  for  me?  Here  is 
almighty  po.wer  that  I  am  called  to  confide  in ;  even  the  power  of 
a  God  in  Christ :  Trust  ye  in  the  Lord  forever ;  for  in  the  Lord 
Jehovah  is  everlasting  strength :  he  is  able  to  save  to  the  utter- 
most." 

The  revelation  of  Christ  displays  the  holiness  of  God :  and  so 
this  makes  the  unholiness  and  sinfulness  of  all  carnal  consultation 
to  appear  so :  it  shames  the  man^out  of  his  carnal  counsels.  "  0 1 
is  he  such  an  infinitely  holy  God,  that  he  hated  sin  as  much  as  he 
loved  his  eternal  Son  ?  And  shall  I  take  any  unholy  course  ?  Is 
this  conferring  with  flesh  and  blood  agreeable  to  the  infinite 
holiness  of  God,  in  the  face  of  Christ,  which  I  have  seen." 

The  revelation  of  Christ  displays  the  justice  of  God ;  both  his 
vindictive  justice,  in  punishing  sin  to  the  utmost,  upon  the  Surety, 
when  it  was  imputed  to  him;  and  retributive  justice,  in  giving  all 
good  things  to  Christ  and  his  seed,  as  a  reward  of  his  obedience  to 
the  death :  and  in  all  this  God  hath  given  the  most  noble  indica- 
tion; that,  as  he  will  not  let  sin  go  unpimished,  wherever  it  is, 
whether  it  be  in  his  own,  by  fatherly  chastisement ;  or  in  others, 
by  wrathful  resentment :  so  he  will  not  let  gospel-obedience  and 
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lioliness,  wherever  it  is,  want  its  reward  of  grace  in  Christ ;  and 
therefore  saith  the.  enlightened  soul,  "Oh I  this  consulting  with 
flesh  and  blood,  is  altogether  disagreeable  to  that  revelation  of 
divine  justice  in  Christ,  whether  vindictive  or  remunerative,  that  I 
have  got  Shall  I  run  upon  the  thick  bosses  of  this  buckler,  and 
provoke  him  to  anger  ?  Or,  shall  I  take  a  course,  that  hath 
nothing  of  that  promise  of  the  sweet  reward  of  grace  in  Jesus  ? 
Alas  I  this  I  must  not  do." 

The  revelation  of  Christ  displays  the  faithfulness  and  truth  of 
God :  for  so  he  is  the  truth,  as  he  hath  sealed  the  truth  of  all  the 
words  of  (Jod,  and  all  the  promises  of  the  covenant.  "  Now,"  saith 
the  enlightened  soul,  "is  God  so  true  to  me,  and  shall  I  be  so  false 
to  him?  Is  Ids  veracity  engaged  in  the  promise,  and  his  promise 
sealed  with  the  blood  of  Christ  ?  And  shall  I  not  take  his  word 
for  my  support?  And  take  his  word,  as  a  sufBicient  security  for 
my  protection,  provision,  and  direction  ?  And  what  need  I  take 
any  sinful  shifl,  by  consulting  with  flesh  and  blood  ?  Faithful  is 
he  that  hath  promised,  saying  '  I  will  never  leave  thee,  nor  forsake 
thee,' "  Heb.  xiii.  5. 

The  revelation  of  Christ  displays  the  mercy,  grace,  and  love  of 
God :  for,  when  Christ  is  seen,  then  the  soul  sees  God  in  Christ, 
reconciling  the  world  to  himself;  and  he  is  seen  to  be  well-pleased 
in  Christ:  when  he  appears,  then  the  "kindness  and  love  of  God 
our  Saviour  toward  man,  appeared,"  Titus  iii.  4.  And  now,  this 
kindness  and  love  of  God,  is  a  most  powerM  argument,  against 
the  consulting  with  flesh  and  blood,  "What I"  saith  the  soul, 
under  the  discovery  of  this  love,  "Shall  I  thus  requite  the  Lord? 
Is  this  my  kindness  to  my  friend  ?  Shall  I  fight  against  infinite 
love  ?  And  spurn  against  the  bowels  of  divine  pity  and  compas- 
sion, yearning  toward  me  ?  Shall  he  consult  my  welfare,  and  I 
consult  his  dishonour  ?  0  ?  tell  it  not  in  Gath.  Shall  I  harbour 
his  enemies  within  me,  when  in  loving-kindness  he  hath  revealed  his 
Son  in  me  ?  Shall  I  wear  arms  of  flesh  and  blood  to  fight  against 
him  ?  And  entertain  such  a  devil  of  enmity  against  such  a  God  of 
love  ?"  These  are  the  reasonings  of  fkith :  and  this  is  the  moral 
argumentative  influence,  that  the  revelation  of  Christ  hath,  for  pre- 
venting carnal  consultation. 

The  saving  revelation  of  Christ  hath  a  physical  operative 
influence  upon  the  prevention  of  this  consultation  with  flesh  and 
blood :  for  the  revelation  of  Christ  doth  not  only  strenuously  urge 
and  press,  hat  powerfdlly  conquer  and  overcome  the  soul,  so  as  to 
deliver  it  from  consulting  with  flesh  and  blood :  according  to  the 
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measure  of  the  saving  revelation  of  Christy  accordingly  is  the  soul 
transformed;  '' Beholding  as  in  a  glass  the  glory  of  the  Loi:d,  are 
changed  into  the  same  image,"  2  Cor.  iii,  18.  And  surely,  the 
more  of  God^s  image  any  hath,  the  less  consulting  with  God's 
enemies. 

Now,  that  this  physical  operative  influence  may  the  more 
evidently  appear,  consider  a  little,  in  some  particulars,  what  it  is 
that  this  internal  revelation  of  Christ  doth  powerfully  work  and 
effectuate ;  for,  the  Spirit  of  power  reveals  Christ  in  the  soul,  and 
you  will  see  how  it  cannot  but  natively  work  out  all  carnal  consul- 
tation. 

This  revelation  of  Christ  works  faith ;  for  they  that  know  his 
name,  cannot  but  put  their  trust  in  him :  they  that  see  the  Son, 
they  believe  in  him :  He  manifested  forth  his  glory,  and  the  disci- 
ples believed  in  him.  And  this  faith  purifies  the  heart ;  and  con- 
sequently, according  to  the  measure  thereof,  cleanseth  firom  car- 
nality :  and  now  the  man  walks  by  faith,  and  so  cannot  walk  by 
carnal  reason,  which  is  faith's  greatest  opposite  and  antipode.  The 
revelation  of  Christ  dashes  imbelief  quite  out  of  countenance. 
Now,  this  unbelief  is  the  main  root  of  carnal  consultation,  the 
main  cause  of  consulting  with  flesh  and  blood.  This  xevdation  of 
Christ  then  strikes  at  the  root  of  the  disease :  for  the  man's  eyes 
are  opened  to  see  the  King  in  his  beauty ;  and  so  the  power  of  this 

fatal  plague  is  checked. While  unbelief  prevails,  flesh  and 

blood  prevails,  saying,  Except  I  see  the  print  of  the  nails,  and 
thrust  my  hand  into  his  side,  I  cannot  believe:  but  whenever 
Christ  appears,  unbelief  is  put  to  the  blush;  and  faith  cries  out. 
My  Lord,  and  my  God. 

This  revelation  of  Christ  works  love :  they  that  see  him  cannot 
but  love  him,  though  they  see  him  not  with  the  bodily  eye; 
Whom  having  not  seen  we  love. — ^Yea,  this  revelation  of  Christ 
fills  the  soul  with  ardent  love  to  Christ,  and  such  as  many  waters 
cannot  quench :  and  this  love  is  strong  as  death ;  it  is  stronger 
than  flesh  and  blood.  The  revelation  of  Christ  breaks  the  power 
of  natural  enmity ;  The  carnal  mind  is  enmity  against  God.  Paul 
goes  to  Damascus,  full  freighted  with  prejudice  and  enmity  against 
Christ :  but  getting  a  sight  of  Christ,  a  revelation  of  Christ  in  him, 
the  arms  of  rebellion  dropped  out  of  his  hand ;  and  he  is  made  to 
cry  out,  Lord,  what  wilt  thou  have  me  to  do  ?  Yea,  it  will  raise 
the  affections  to  such  a  pitch,  as  will  make  Christ  preferable  to  all 
the  glory  of  heaven  and  earth ;  Whom  have  I  in  heaven  but  thee? 
and  there  is  none  in  all  the  earth  that  I  desire  besides  thee.    A 
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saving  sight  of  Christ  doth  lay  him  open  to  our  view,  as  one  in 
whom  is  all  the  fullness  of  the  Godhead ;  and  out  of  whose  fullness 
we  may  receive  grace  for  grace :  and  this  breaks  up  the  conference 
with  flesh  and  blood ;  for  true  love  will  admit  no  rival,  no  competi- 
tor. 

This  revelation  of  Christ  works  humility :  when  the  soul  sees 
him,  then,  with  Job,  the  man  abhors  himself,  and  repents  in  dust 
and  in  ashes.  A  sight  of  Christ  doth  sink  the  soul  into  the  lowest 
pit  of  self-annihilation,  self-abhorrence,  and  self-detestation:  and 
when  once  the  power  of  self-confidence  is  broken,  inasmuch  as  the 
man  hath  no  confidence  in  the  flesh,  in  his  own  self-suf&ciency, 
self-righteousness,  self- wisdom,  self-will,  then  one  of  the  strongest 
holds  of  flesh  and  blood  is  broken  down.  The  day  of  the  revela- 
tion of  Christ,  is  the  day  wherein  self  is  sentenced  to  death,  that 
Christ  may  live  and  reign  by  faith  in  the  soul ;  like  that,  2  Cor.  i. 
9 ;  "  We  had  the  sentence  of  death  in  ourselves,  that  we  should 
not  trust  in  ourselves,  but  in  God,  which  raiseth  the  dead :"  inti- 
mating, that  when,  by  whatever  mean,  self  confidence  is  broken, 
then  the  man  is  brought  to  confidence  in  the  Lord.  Now,  when 
by  the  revelation  of  Christ,  self  is  abased,  then  consulting  with 
flesh  and  blood,  is  turned  to  confidence  in  the  Lord  alone. 

This  revelation  of  Christ  works  zeal ;  true  zeal  for  God  and  his 
glory,  for  Christ  and  his  honour ;  and  true  zeal  against  every  false 
way.  Many  have  a  zeal  for  God,  but  not  according  to  knowledge : 
but  this  revelation  of  Christ,  bringing  in  the  saving  knowledge  of 
him,  makes  zeal  regular  and  right,  being  according  to  knowledge : 
and  this  zeal  will  lead  the  soul  to  do  and  sufter  for  Christ,  not- 
withstanding all  the  arguments  of  flesh  and  blood  to  the  contrary. 
Where  there  is  no  revelation  of  Christ,  there  is  no  true  zeal  for 
him :  where  faint  revelation,  faint  zeal ;  where  clear  and  full  reve- 
lation, great  zeal:  and  where  great  zeal  takes  place,  flesh  and 
blood  are  burnt  in  the  flame  thereof;  for  then  the  man  takes  joy- 
fully the  spoiling  of  his  goods.  None  of  these  things  move  him ; 
neither  coimts  he  his  life  dear  imto  himself,  so  that  he  may  finish 
his  course  with  joy.     Hence, 

TJhis  revelation  of  Christ  works  joy  in  the  heart ;  In  whom  be- 
Ueving  we  rejoice,  with  joy  unspeakable  and  full  of  glory.  The 
revelation  of  Christ  brings  gladness  into  the  soul ;  Then  were  the 
disciples  glad,  when  they  saw  the  Lord.  O  but  a  sight  of  Christ  is 
a  gladdening  joyful  sight ;  Abraham  rejoiced  to  see  my  day  afai 
ofl^  and  he  saw  it,  and  was  glad.  "I  will  see  you  again,"  saith 
Christ,  John  xvi.  22 ;  "  and  your  heart  shall  rejoice,  and  your  y^^ 
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no  man  taketh  from  you."  Now,  this  "joy  of  the  Lord  is  your 
strength,"  Neh.  yiii  10.  And  surely  the  mote  strong  in  the  Lord 
that  they  are,  the  less  confidence  in  flesh  and  blood  will  take 
place. ^A  sight  of  Christ  is  a  heart-strengthening,  grace-strength- 
ening thing :  and  the  stronger  that  the  new  man  is,  the  weaker  is 
the  old  man.  The  Dagon  of  flesh  and  blood  falls  bdbre  the  Ark 
of  God. 

This  revelation  of  Christ  creates  contempt  of  the  world,  and  d 
all  that  is  in  the  world;  The  lusts  of  the  flesh,  the  lusts  of  the  eye, 
and  the  pride  of  life ;  and  this  prevents  all  consultation  with  flesh 
and  blood.  The  internal  revelation  of  Christy  will  eclipse  and 
darken  the  beauty  and  glory  of  the  worlds  and  all  things  therein. 
Love  of  the  world  makes  men  to  consult  with  flesh  and  blood;  and 
Demas-like  to  forsake  Christ,  even  after  a  considerable  time's  pro- 
fession of  him  openly :  but  now,  when  Christ  appeareth,  the  glory 
of  the  world  disappears ;  and  the  man  is  content  to  forsake  all, 
and  follow  the  Lamb;  counting  all  but  loss  and  dung  for  him;  yea, 
selling  his  all  to  buy  the  pearl.  The  internal  revelation  of  Christ 
doth  effectually  loose  the  heart  from  all  lusts  and  idols :  see  Isaiah 

xlix.  20,  and  xliL  1,  compared. It  makes  the  man  cry  out  with 

Ephriam,  What  have  I  any  more  to  do  with  idols :  As  the  stars 
vanish  upon  the  appearance  of  the  sun :  so  doth  the  world, 
and  the  lusts  thereof,  upon  the  rising  of  the  Sun  of  righteous- 
ness, and  our  beholding  thereof:  and  as  it  disengages  from  idols, 
so  it  effectually  engages  the  heart  to  himself;  yea,  the  man  is  con- 
tent to  engage  ten  thousand  hearts,  if  he  had  them,  to  the  Lord.— 
And  thus  he  is  delivered  from  consulting  with  flesh  and  blood. 

In  a  word.  The  revelation  of  Christ  doth  effectually  dispel  the 
massy  clouds  of  spiritual  darkness  and  ignorance,  that  sit  hard  and 
heavy  upon  the  eyes  of  our  understanding,  whereby  a  man  is 
buried  under  the  mud  of  flesh  and  blood,  and  prejudices  against 
Christ  are  fomented.  It  is  said  of  the  Jews,  If  they  had  known, 
they  would  not  have  crucified  the  Lord  of  glory :  even  so,  if  we 
knew  Christ,  we  would  not  consult  with  his  enemies,  or  confer 
with  flesh  and  blood.  When  Christ  is  revealed,  then  the  man  is 
in  the  light,  and  sees  about  him :  the  revelation  of  Christ  discovers 
the  subtilty  of  Satan,  the  deceitfulness  of  the  heart,  and  the  sophis- 
try of  carnal  reason ;  and  dashes  down  Satan's  strong  holds ;  For 

Christ  is  manifested  to  destroy  the  works  of  the  deviL Thus 

you  see  what  influence,  both  moral  and  physical,  both  argumenta- 
tive and  operative,  this  revelation  of  Christ  hath,  for  preventing  this 
sin  of  conferring  with  flesh  and  blood;  and  how  necessary  a  saving 
mgbt  of  Christ  is,  for  attaioing  t\i\a  ond* 
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The  second  mean  was,  his  speedy  rejecting  the  cotmsel  of  flesh 
and  blood ;  "  Immediately  I  conferred  not  with  flesh  and  blood." 
And  this  immediately  seems  to  import  these  four  things. 

That  before  this  time  the  set  and  disposition  of  his  heart  was 
carnal :  why,  That  which  is  bom  of  the  flesh  is  flesh.  While  he 
was  in  a  state  of  nnregeneracy,  he  was  wholly  imder  the  conduct 
of  flesh  and  blood :  even  when  he  was  touching  the  righteousness 
of  the  law,  blameless :  and  profiting  in  the  Jew's  religion  above 
many  his  equals,  in  his  own  nation ;  yet  for  all  that  time,  he  now 
sees  that  he  was  but  a  proud  Pharisee :  yea^  he  put  himself  among 
the  number  of  these  that  were  "foolish,  disobedient,  deceived, 
serving  divers  lusts  and  pleasures,  living  in  malice  and  envy,  hate- 
ftd,  and  hating  one  another,"  Titus  iii.  8.  When  converting  grace 
took  hold  of  him,  then  he  understood  what  a  fool  he  had  been  be- 
fore conversion;  and  how  much  he  had  been  under  the  conduct  of 
carnal  sense  and  reason :  but  now  when  Christ  was  reveled  in 
him,  immediately  he  conferred  not  with  flesh  and  blood,  as  he  had 
always  done  before. 

It  imports,  that,  upon  the  revelation  of  Christ,  a  change  was  in- 
stantly wrought,  from  a  carnal  to  a  spiritual  disposition ;  Behold- 
ing the  glory  of  the  Lord,  he  was  changed  immediately. ^No 

sooner  doth  the  sun  shine  upon  a  man,  than  light  and  heat  is  con- 
veyed with  the  beams  thereof:  and  thus,  no  sooner  is  Christ  sav- 
ingly revealed,  than  the  soul  is  enlightened,  warmed,  transformed, 
and  spiritualized :  the  new  light  and  saving  sight  brings  in  a  new 

quality  and  disposition,  at  the  same  time. In  order  of  nature, 

the  revelation  of  Christ  is  first ;  but  in  order  of  time,  no  sooner  is 
the  revelation  given,  but  the  spiritual  disposition  is  wrought ;  for, 
the  Spirit  of  wisdom  and  revelation  in  the  knowledge  of  Christy 
doth  enter  into  the  man,  and  brings  grace  with  him. 

It  imports,  that  this  spiritual  disposition  was  instantly  put  in 
exercise:  "Immediately  I  conferred  not  with  flesh  and  blood." 
He  got  not  a  new  disposition  to  lie  dormant,  like  a  sleeping  habit, 
without  any  vigour  and  activity :  but  whenever  he  got  grace  im- 
planted, he  stirred  up  the  same  to  a  holy  exercise.  True  holiness 
is  not  only  passive,  in  the  principle  and  habit,  but  active ;  and  that 
both  internally,  in  the  exercise  of  grace ;  and  externally,  in  the 
performance  of  duty.  The  apostle  was  in  haste,  like  David ;  in 
that  holy  haste,  mentioned  Psfdm  cxix.  60 ;  "I  made  haste  and  de- 
layed not  to  keep  thy  commandments ;"  thus  did  the  apostle,  upon 
his  first  illumination:  "Immediately  I  conferred  not  with  flesh 
and  blood.'' 
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It  imports,  tliat  now  he  was  in  the  straight  way  of  duty ;  where- 
as formerly  he  was  in  a  crooked  way. — ^For  the  word  here  in  the 
original  tidit^s  rendered  immediately,  comes  from  another  that 
signifies  straight ;  and  is  so  rendered,  Matt  iii  3 ;  "  Make  his 
paths  straight^'  And  the  adverb  of  the  same  nature,  is  rendered 
straightway,  Matt.  iiL  16 ;  He  "  went  up  straightway  oat  of  the 
water :"  and  now,  compare  the  noun,  which  signifies  straight,  and 
the  adverb,  which  signifies  immediately  or  straightway ;  compar- 
ing them,  I  say,  together,  we  may  turn  the  adverb  into  the  sense 
of  the  noun,  and  see  this  lesson  in  it,  namely,  that  to  do  what  is 
right  straightway,  is  to  take  the  straight  way  of  doing  it ;  where- 
as, to  delay  what  is  right,  and  what  ought  to  be  done  instantly, 
and  not  to  do  it  straightway,  is  so  far  a  going  out  of  the  straight 
way.  He  that  delays  to  do  good,  and  to  do  what  the  Lord  calls 
hitn  to,  and  doth  it  not  straightway,  he  is  not  walking  in  the 
straight  way  of  duty :  but  Paul  delayed  not  at  this  rate ;  "  Imme- 
diately I  conferred  not  with  flesh  and  blood ;"  he  instantly  and 
speedily  rejected  the  counsel  of  flesh  and  blood.  They  that  would 
not  consult  with  flesh  and  blood,  had  need  to  take  care  that  they 
do  not  stand  to  parley  with  the  temptation :  for,  when  a  man  enters 
upon  speaking  terms  with  carnal  reason,  and  doth  not  immediately 
reject  its  solicitations,  he  is  in  danger  to  be  drawn  aside  therewitL 
Eve  parlied  with  the  temptation ;  and  so  was  overcome :  so  did 
Samson;  and  was  conquered;  so  did  David;  and  he  was  van- 
quished. Peter's  fall  also  discovered  the  danger  of  parlying  with 
the  temptation ;  he  entered  upon  the  consultation  with  flesh  and 
blood,  when  he  expressed  his  confidence  in  himself,  saying, 
Though  all  men  forsake  thee,  yet  will  not  I :  next  he  entered  into 
the  judgment-hall;  and  upon  his  being  first  attacked,  flesh  and 
blood  suggested  fears  of  death,  from  one  step  he  goes  on  to  another, 
in  conferring  with  flesh  and  blood :  and  then  he  is  overcome  so 
fer,  as  to  sway  with  the  time,  in  cursing  and  swearing,  and  deny- 
ing his  Master.  The  suggestions  of  carnal  reason,  of  flesh  and 
blood,  are  to  be  rejected  at  their  first  appearance :  the  cockatrice 
must  be  crushed  in  the  shell ;  and  the  first  motions  of  flesh  and 
blood  must  be  abhorred,  otherwise  danger  is  at  hand :  thus  did 
Paul  here ;  "  Immediately  I  conferred  not  with  flesh  and  blood." 
Thus  much  for  the  import  of  this,  immediately. 

Now  I  would  offer  some  corollaries  from  the  doctrine,  in  this 
complex  view.  That  the  revelation  of  Christ  is  the  best  preserva- 
tive, against  consulting  with  flesh  and  blood.    Hence  see, 

Whence  it  is,  that  a  world  of  mankind  are  living  wholly  under 
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the  conduct  of  flesh  and  blood,  and  corrupt  carnal  reason ;  even 
because  they  are  strangers  to  Christ :  Christ  was  never  revealed  in 
them.  Ignorance  of  Christ  is  at  the  root  of  all  that  profanity  and 
ungodliness,  that  bears  such  a  sway  in  the  world :  why  doth  the 
drunkard  continue  in  his  drunkenness  ?  the  wnoremonger  in  his 
whoredom?  the  hypocrite  in  his  hypocrisy?  and  every  wicked 
man  in  his  wickedness  ?  And  what  is  the  reason  of  all  the  lax- 
ness,  looseness,  and  lasciviousness  of  our  day  ?  Why,  it  is  igno- 
rance of  Christ :  Christ,  in  his  person,  and  offices,  hath  never  been 
revealed  in  them ;  they  are  destroyed  for  lack  of  knowledge ;  the 
god  of  this  world  hath  blinded  their  eyes.  As  Christ  said  to  the 
Sadducees,  Ye  err,  not  knowing  the  scriptures :  so  say  I  of  such, 
they  err  in  principle  and  practice,  not  knowiog  Christ,  nor  the 
glory  of  God  in  him ;  for,  if  they  beheld  his  glory  they  would  be 
changed. 

See  whence  it  is  that  people,  who  enjoy  a  clear  gospel-revelation, 
may  yet  ba  under  the  conduct  of  flesh  and  blood ;  why,  Christ  is 
revealed  to  them,  but  not  in  them :  while  people  have  only  the  ex- 
ternal objective  revelation  of  Christ  to  them,  without  the  internal 
subjective  revelation  of  Christ  in  them,  all  their  knowledge  and 
common  illumination,  hath  not  so  much  power  and  virtue,  as  to 
deliver  them  from  their  carnal  bias :  the  gospel  comes  to  them  in 
word  only,  not  in  power,  and  in  the  Holy  Ghost.  Hence  many 
live  under  the  gospel,  and  have  attained  a  measure  of  the  know- 
ledge of  Christ;  and  perhaps  have,  through  the  knowledge  of 
Christ,  escaped  many  pollutions  of  the  world's  lusts ;  and  yet  are 
never  delivered  from  the  power  and  dominion  of  this  evil,  of  con- 
sulting with  flesh  and  blood ;  carnal  ease,  carnal  reason,  carnal 
interest,  carnal  pleasure  reigns  over  them,  and  leads  all  the  faculties 
of  their  soul  into  subjection :  why,  Christ,  who  is  revealed  to  them 
by  the  word,  was  never  revealed  in  them  by  the  Spirit :  they  rest 
Mttisfied  without  the  saving  knowledge  of  Christ. 

See  whence  it  is,  that  so  many  of  the  truly  godly,  do  so  much 
consult  with  flesh  and  blood,  at  this  day ;  and  give  so  much  way  to 
carnal  reason,  in  the  matters  of  God ;  it  flows  from  this,  even  on 
the  one  hand,  partial  ignorance  of  Christ,  or  the  small  measure  of 
the  knowledge  of  him:  though  Christ  be  revealed  in  them,  yet  it 
is  but  very  darkly ;  and  perhaps  the  impression  that  the  first  re- 
velation of  Christ  made  upon  them,  much  obliterated  by  their 
defection,  in  leaving  their  first  love,  and  little  growth  in  grace,  and 
in  the  knowledge  of  the  Lord  and  Saviour  Jesus  Christ :  whereas 
growth  therein,  and  clearer  views  of  his  glory,  would  advance 
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their  mortification  of  flesh  and  blood.  It  flows  also  frcnn  this,  on 
the  other  hand,  their  not  taking  Paul's  course,  in  rejecting  speed- 
ily the  suggestions  of  flesh  and  blood ;  upon  the  back  of  the  mani- 
festation of  Christ,  inunediatel J  he  rejects  the  confiarence  with 
them.  Whereas,^  this  course  be  not  followed,  though  a  man 
should  get  a  saving  manifestation  of  Christ,  if  upon  the  back  of  it» 
he  stand  parljing  with  the  tempter,  and  dallying  with  the  tempta- 
tion, he  is  in  danger,  as  in  the  case  of  Peter,  who  instantly  after  a 
manifestation,  ran  into  the  camp  of  flesh  and  blood ;  yea,  the  camp 
of  Satan,  Matt,  xvi  17,  compared  with  verses  22,  23.  Though 
manifestations  are  of  a  transforming  nature ;  yet  if  a  child  of  God 
give  up  his  watch,  and  turn  secure,  after  Christ  is  revealed  to 
him  and  in  him  flesh  and  blood  may  trip  up  his  heels  very 
quickly. 

Hence  see,  wnat  is  God's  method  of  sanctifying  an  elect  soul, 
and  carying  on  the  work  of  sanctification  in  the  believing  soul : 
his  method  is  first  to  reveal  Christ,  and  so,  by  discovering  his 
glory,  to  change  and  transform  the  soul:  having  convinced  the 
man  of  his  sin  and  misery,  he  then  enlightens  his  mind  in  the 
knowledge  of  Christ :  and  this  saving  illumination  carries  the 
will  and  aflections  toward  the  Lord  ;  and  the  man,  being  renewed 
after  the  image  of  God,  is  enabled,  by  the  means  of  more  and 
more  illumination,  in  the  knowledge  of  Christ,  to  die  unto  sin,  to 
mortify  the  deeds  of  the  body,  and  to  live  unto  God ;   consulting 

with  him,   and  not  with  flesh  and  blood. Many,  at  this  day, 

discover  their  ignorance  of  God's  method  of  converting  souls,  and 
8anctif>'ing  of  sinners,  by  magnifying  the  maxims  of  morality  f 
and  supposing,  as  if  the  mere  preaching  of  moral  duty  was  enough 
to  make  men  holy  :  but  to  reveal  Christ  for  that  end,  and  harp 
upon  this  theme,  they  cannot  think  this  is  adapted  for  such  a  pur- 
pose. But  my  text  and  doctrine  shews,  that  it  is  the  revelation  of 
Christ  that  works  true  sanctification :  He  revealed  his  Son  in  me : 
and  then,  *' immediately  I  conferred  not  with  flesh  and  blood." 
The  knowledge  of  the  law  will  not  do  it ;  the  knowledge  of  all 
moral  systems  will  not  do  it :  but  the  internal  knowledge  of  Christ 
will  effectuate  it. 

Hence  sec,  the  excellency  and  necessity  of  the  knowledge  of 
Christ,  and  of  the  gospel :  when  once  Paul  came  to  this  knowledge, 
he  counted  all  but  loss  and  dung,  in  comparison  of  the  excellency 
of  it.  And  how  necessary  it  is,  is  evident  in  this,  that  there  is  no 
sanctification  without  it ;  no  freedom  from  carnal  courses  and  con- 
sultations without  it.    The  gospel  is  the  revelation  of  Christ  and 
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his  righteousness;  and,  as  such,  it  is  the  power  of  Gt)d  to  salvation; 
and  the  power  of  God  to  sanctification,  Eom.  i.  16, 17.  It  is  the  organi- 
cal  power  of  God  unto  salvation  from  sin;  because  therein  is  revealed 
the  righteousness  of  God,  even  Christ,  who  is  the  Lord  our  righteous- 
ness, from  faith  to  faith.  No  wonder  that  flesh  and  blood,  or  men 
that  are  in  the  flesh,  think  the  gospel  needless,  and  cannot  endure 
that  Christ  should  be  the  mimster's  habitual  theme:  for  the  reve- 
lation of  Christ  is  the  greatest  enemy  to,  and  the  strongest  batter- 
ing-ram, to  bring  down  the  walls  of  it ;  "  The  weapons  of  our 
warfiure  are  not  carnal,  but  mighty  through  God  to  the  pulling 
down  of  strong  holds ;  casting  down  imaginations,  and  every  high 
thing  that  exalteth  itself  against  the  knowledge  of  Gtxl,  and  bring- 
ing into  captivity  every  thought  to  the  obedience  of  Christ,"  2  Cor. 
X.  4,  5.  Flesh  and  blood  opposes  the  gospel  and  the  revelation  of 
Christ,  because  when  Christ  is  once  revealed,  immediately  the  man 
conferreth  not  with  flesh  and  blood. 

Hence  see,  how  ignorantly  men  suspect  the  gospel  of  God's 
grace,  as  a  nurse  of  licentiousness,  and  an  enemy  to  the  holiness 
required  in  the  law :  for  quite  the  contrary  is  the  truth.  That  ignor- 
ance of  Christ,  and  his  gospel,  is  the  root  of  all  carnality :  and  the 
knowledge  of  Christ,  and  the  gospel,  in  a  saving  way,  is  the  root 
upon  which  true  holiness  and  piety  doth  grow.  The  preaching  of 
Christ  was  Paul's  work,  as  you  see  in  the  bosom  of  this  text ;  Ho 
revealed  "his  Son  in  me,  that  I  might  preach  him  among  the 
heathen :"  he  was  revealed  to  me,  that  I  might  reveal  him  unto 
others ;  and  might  be  the  instrument  of  their  conversion  and  sanc- 
tlflcation  thereby :  as  I  myself  was  sanctified  by  this  mean. — ^To 
preach  duty,  without  Christ,  is  the  way  to  make  moralists:  to 
preach  duty,  before  Christ,  and  more  than  Christ,  or  in  order  to 
Christ,  and  to  make  men  Christiana^  is  the  way  to  make  them 
legalists ;  and  to  make  the  world  think  they  can  be  religious  with- 
out Christ,  and  that  a  good  moral  life  will  bring  them  to  heaven : 
but  true  gospel  preaching  lies  in  preaching  Christ  in  order  to  duty; 
it  is  to  preach  Christ  in  order  to  holiness,  and  so  to  preach  duty  in 
preaching  Christ:  for,  till  Christ  be  revealed  in  us,  there  is  no 
true  holiness,  no  freedom  from  consulting  with  flesh  and  blood. 

Hence  see  what  it  is,  that  contributes  to  make  a  corrupt  ministry 
in  a  church :  why,  Christ  is  not  revealed  in  all  that  profess  to 
preach  him  among  the  Gentiles ;  and  therefore  they  never  stand 
to  consult  with  flesh  and  blood.  What  is  it  that  qualifies  a  man 
for  the  ministerial  work  ?  Here  is  the  best  qualification,  when 
Christ  is  revealed  in  him,  for  this  end,  that  he  "  might  preach  him 
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among  the  heathen :"  whom  God  sends,  he  thus  qualifies,  accord- 
ing to  the  measure  of  the  gift  of  Christ  But  many  run  without 
being  sent ;  and,  as  the  Athenians  worshipped  an  unknown  God, 
so  they  preach  an  imknown  Christ;  which  is  very  melancholy 
work,  and  can  have  little  success;  yea,  the  want  of  the  saving 
knowledge  of  Christ  in  such,  lays  a  foundation  for  doctrinal 
error  and  practical  error  both,  while  they  want  the  main  preserva- 
tive, against  the  consulting  with  flesh  and  blood.  Some  are 
wholly  corrupt,  because  wholly  destitute  of  the  saving  knowledge 
of  Christ :  and  so  the  doctrine,  worship,  discipline,  and  government 
of  Christ's  house  cannot  be  long  safe  and  free  from  corruption 
among  their  hands ;  especially  if  they,  by  reason  of  their  gifts, 
parts,  and  authority  in  the  church,  bear  a  considerable  sway 
therein.  Others  are  tainted  with  corruption,  though  truly  gracious, 
and  carried  down  with  the  stream  of  carnal  consultation,  while 
any  saving  knowledge  of  Christ  that  they  have  is  so  small,  that 
flesh  and  blood  hath  the  ascendant ;  or,  if  their  knowledge  of 
Christ  be  great  in  one  respect,  yet  it  is  defective  in  other 
respects.  So  Peter,  for  example,  he  was  greatly  enlightened 
in  the  knowledge  of  Christ,  as  the  Son  of  the  living  God; 
a  most  glorious  fundamental  article  of  faith,  Matt.  xvi.  16; 
but  yet  his  knowledge  of  Christ  was  defective,  and  exceeding 
dark  concerning  Christ  as  a  sacrifice,  a  ransom:  and  hence 
he  takes  upon  him,  forsooth,  to  reprove  Christ,  when  he  spoke 
of  his  suflering  at  Jerusalem,  verse  22,  saying,  ''Be  it  far 
from  thee.  Lord :  this  shall  not  be  unto  thee :"  for  which  Christ 
calls  him  a  devil,  saying,  *'  Get  thee  behind  me,  Satan :  for  thou 
savourest  not  the  things  that  be  of  God,  but  those  that  be  of  men." 
Though  he  was  extraordinarily  enlightened  in  the  knowledge  of 
Christ,  in  one  respect ;  yet  he  was  extremely  ignorant  of  Christ,  in 
another  respect :  and  hence  in  that  matter  savoured  of  flesh  and 
blood,  and  consulted  with  carnal  ease,  and  carnal  reason,  imder 
color  of  zeal  for  his  Master's  safety  and  honour.  Hence  we  will 
find  such  corruptions  creeping  into  the  church  of  Christ,  both 
among  good  and  bad :  so  that  we  may  see  personal  credit,  acting 
under  the  color  of  zeal  for  God.  Men  will  pretend  zeal  for  God's 
honour,  the  credit  of  the  ministry,  the  honour  of  ordinances ;  and 
vent  themselves  hotly  and  tenaciously,  under  this  view,  while  yet 
it  is  personal  credit,  reputation,  and  applause  that  is  acting  imder 
that  covert,  and  hiding  under  that  mask. — Thus  the  disciples 
sought  to  be  avenged  on  the  place,  that  would  not  receive  Christ, 
by  fire  from  heaven:  why,  it  seemed  to  be  zeal  for  their  Master's 
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lonour  that  swayed  them ;  but  personal  credit  was  their  motive ; 
ad  they  were  not  under  the  conduct  of  God's  Spirit,  but  of  their 
•wn  flesh  and  blood :  therefore  saith  Christ,  *'  Ye  know  not  what 
aanner  of  Spirit  ye  are  of,"  Luke  ix.  55.    See  also  verse  59. 

Hence  see,  what  is  the  best  antidote  against  corruption,  both  in 
linisters  and  people ;  and  the  best  antidote  against  the  power  of 
orruption,  in  any  particular  person:  it  is  even  a  transforming 
evelation  of  Christ.  A  day  of  power  is  necessary  for  this  end, 
naking  a  display  of  God's  power  and  glory  in  the  sanctuary. — 
^en  God  builds  up  Zion,  he  will  appear  in  his  glory :  and  there 
3  no  hopes  of  getting  evU  amended,  till  the  Spirit  of  wisdom  and 
evelation,  in  the'knowledge  of  Christ,  be  poured  out.  And  there- 
ore  we  should  be  at  no  rest ;  yea,  should  give  God  no  rest  till  he 
end  the  Spirit,  Isaiah  Ixii.  6,  7.     O  cry  with  the  psalmist,  saying, 

)   send  forth  thy  light  and  thy  truth. ^And  with  Moses,  I 

>eseech  thee  shew  me  thy  glory :  that  so,  beholding  the  glory 
»f  the  Lord,  we  may  be  changed  into  the  same  image:  and 
hat  each  of  us,  for  our  owji  part,  may  have  it  to  say  with  Paul 
lere,  It  pleased  God  "to  reveal  his  Son  in  me;"  and  ''immbdi- 

lTBLY  I  CONFBBRBD  NOT  WITH  FLESH  AND  BLOOD." 


I 


SERMON"   XVI. 

Witnesses   cited   for   God; 

AND    ALL    THEIB    WITNESSING   WOBK    8UXXSD    UP 

IN    THIS    ONE    POINT,     VIZ.    THEIB    ATTSSTIKQ 

THAT    HS    IS    O0D.» 

"  Te  are  my  tvitnesses,  saith  the  Lobd,  that  lam  ChdP 

Isaiah  zliii  12. 

We  are  professing  to  be  a  witnessing  congregation.  It  woiild 
be  our  mercy  if  we  all  knew  what  we  are  oaJIed  to  bear  witDfiss 
unto.  A  communion-time  is  a  special  witnessing  time,  wherein  the 
Lord  calls  his  people  to  bear  witness  to  his  Being,  and  his  being  a 
God  in  Christ;  to  bear  witness  that  he  is  aGod  of  grace  and  mercy 
in  Christ;  to  bear  witness  to  his  goodness  in  the  doing  and 
suffering  of  Christ  for  us :  i^d  wherein  God  is  calling  us  forth  to, 
and  setting  us  upon  this  work  to  be  his  witnesses,  saying,  "Te  are 
my  witnesses,"  "that  I  am  God." 

When  the  people  of  Israel  were  led  aside  into  idolatry,  and  when 
strange  gods,  idols  of  the  nations,  were  brought  among  them,  assuming 
the  throne  of  God,  and  claiming  equal  honour  and  homage  with  him, 
the  great  God  condescends  to  call  forth  a  number  of  his  people  to  bear 
witness  to  his  omnipotency,  and  to  his  being  the  only  true  Gtxi ;  to 
bear  witness  that  he,  and  he  only,  is  God ;  God  the  Saviour,  in  the 
11th  verse,  "  I,  even  I,  am  the  Lord ;  and  beside  me  there  is  no 
Saviour."  Ver.  12,  "  I  have  declared,  and  have  saved,  and  I  have 
shewed,  when  there  was  no  strange  god  among  you."  Are  you 
not,  might  the  Lord  sajr^  eye  and  ear  witnesses  how  I  have  de- 
clared myself,  how  I  have  saved  you,  how  I  have  shewed  my  glory 
amongst  you,  even  when  there  was  no  strange  god  among  you? 
Therefore,  "  Ye  are  my  witnesses,  saith  the  Lord,  that  I  am  God." 

*  This  Bermon  was  preached  immediatelj  before  the  administration  of  the  sacra- 
ment of  the  Lord's  Sapper,  at  Dunfennline,  July  17th,  1743.  An  address  deliy6^ 
ed  at  the  oonolnsion  of  the  solemnity  is  added. — We  are  told  in  the  first  edition  of 
the  sermon,  that  the  Anther's  notes  were  lost ;  and  that  it  was  gathered  from  the 
short-hand  characters  of  some  who  wrote  it  down  as  it  was  delivered.  On  this 
aoconnt,  probably,  it  is  neither  so  complete,  nor  appears  with  such  advantage  as  it 
would  have  done,  had  it  been  copied  from  the  original. 
f348> 
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In  which  words  we  have  these  three  things  observable,  1.  The 
tnoBt  honourable  work  that  any  can  be  called  unto,  viz.  to  be 
[}od's  witnesses.  2.  Here  is  the  most  honourable  and  glorious 
iroth  that  any  can  be  called  to  witness  unto,  namely,  the  truth  of 
ill  truths,  that  God  is  6oD ;  that  I  am  God.  3.  Here  is  the  most 
lotable  call  and  authority  by  which  any  can  be  called  forth  unto 
tihis  honourable  office.  It  is  the  great  Qod  that  says  it,  and  by 
bds  saying  it  he  makes  them  his  witnesses ;  Ye  are  my  witnesses, 
diat  I  am  God. 

Without  taking  up  time  farther,  the  subject  I  proceed  to  speak 
upon,  is  the  following  doctrine,  namely, 

That  the  whole  witnessing  work  of  the  Lord's  people  is  summed 
ap  and  comprehended  in  this  one  point,  their  being  witnesses  that 
be  is  God;  or,  their  attesting  that  he  is  God.     "  Yb  abb  my  wit- 

BTESSES,  SAITH  THB  LOBD,  THAT  I  AH  GOD." 

We  have  here  God,  the  great  God,  who  needs  no  testimony 
&om  any  of  his  creatures,  appealing  to  his  people,  and  appealing 
bo  them  three  times  in  this  and  the  following  chapter,  xliii.  10 ; 
''  Ye  are  my  witnesses,  saith  the  Lord,  and  my  servant  whom  I 
bave  chosen;"  not  only  you  that  are  my  people,  and  you  my  ser- 
rant  the  prophet,  but  also  my  righteous  Servant,  Jesus  Christ, 
whom  I  have  chosen ;  Jesus  Christ,  the  chief  of  God's  servants,  is 
called  here  to  bear  witness  to  this  truth,  "  Ye  are  my  witnesses, 
saith  the  Lord ;  and  my  servant  whom  I  have  chosen." — Another 
dme  you  have  it  mentioned  in  chap.  xliv.  8;  "Fear  ye  not, 
neither  be  afiraid :  have  not  I  told  thee  from  that  time,  and  have 
declared  it  ?  ye  are  even  my  witnesses.  Is  there  a  God  beside  me  ?" 
— And  here  it  is  again  said  in  the  text  a  third  time,  "  Ye  are  my 
witnesses,  saith  the  Lord,  that  I  am  God." 

In  the  prosecuting  of  this  subject,  as  the  Lord  shall  be  pleased 
to  assist,  we  propose  to  do  the  following  things. 

L  To  premise  some  things  for  clearing  this  doctrine. 

n.  To  shew  how  it  is,  or  by  what  means  we  are  to  be  God's 
witnesses ;  and  how  his  people  are  his  witnesses. 

in.  We  would  speak  a  little  of  the  import  of  these  words,  Ye 
are  my  witnesses,  that  I  am  God. 

IV.  We  would  demonstrate  and  prove  that  the  whole  witness- 
ing work  of  the  Lord's  people  is  summed  up  and  comprehended  in 
this  one,  their  witnessing  that  he  is  God. 

V.  Deduce  some  inferences  for  the  application. 

As  to  the  first  of  these  general  heads.  There  are  some  things  I 
would  shortly  premise  for  clearing  of  the  doctrine.    And, 
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We  premise,  That  the  great  God  has  seen  fit  to  call  a  court,  to 
which  he  cites  and  summons  all  his  people  to  bear  testimony  hi 
him  and  his  truth,  and  to  witness  particularly  to  this,  "  That  he  is 
God."  God  may  be  said  to  have  called  a  court  for  this  purpose, 
when  he  brings  a  people  to  be  his  professing  people ;  when  lie 
forms  them  into  a  visible  church,  professing  his  name,  and  calls 
them  his  people,  that  were  not  his  people,  Bom.  ix.  25. 

We  premise.  That  God  is  both  Judge  and  Witness  present  in 
this  court,  to  see  who  is  there,  to  mark  down  all  that  appear  to 
witness  for  him.  He  marks  down  who  are  his  witnesses ;  and  who 
rei^e  to  witness  for  him  that  he  is  God :  for,  he  is  not  a  God  afar 
off;  he  searcheth  Jerusalem  as  with  lighted  candles. 

I  premise.  That  there  are  competitors  with  the  great  God,  who 
do  pretend  imto  that  headship  and  sovereignty  which  belongs  only 
to  God.  Not  only  the  idols  of  the  nations,  that  are  nothing  but 
dumb  and  dead  idols,  but  also  every  thing  that  is  set  up  in  the 
room  of  God.  Ever  since  the  human  race  did  depart  from  the 
living  and  true  God,  they  have  been  setting  up  other  Gods,  The 
world  is  become  their  God ;  and  the  God  of  this  world  has  always 
been  assuming  the  throne  of  God ;  yea,  every  man  is  setting  up 
himself  for  his  God,  ever  since  that  original  temptation  pre- 
vailed, "  Ye  shall  be  as  gods,"  Gen.  iii.  5.  And  therefore  I  re- 
mark, 

That  the  great  question  that  is  to  be  discussed  at  this  witnessing 
court,  is  just  this,  Who  is  God  ?  And  whether  God  be  God,  or 
any  other  thing  ought  to  be  acknowledged  as  God  ?  It  comes,  I 
say,  to  that  question  of  Elijah,  1  Kings  xviii.  21 ;  "  How  long  halt 
ye  between  two  opinions  ?  if  the  Lord  be  God,  follow  him :  but  if 
Baal,  then  follow  him."  And  if  the  Lord  alone,  if  Jehovah  only, 
be  God,  then  it  is  he  only  that  you  are  to  be  witnesses  for :  "  Ye 
are  my  witnesses,  Saith  the  Lord,  that  I  am  God."     Again, 

I  premise.  That  there  are  many,  yea,  the  most  part  of  the  chil- 
dren of  men,  that  refuse  to  be  witnesses  unto  this  matter,  that  he 
is  God.  They  will  not  receive  his  testimony  concerning  himself 
that  he  only  is  God ;  and  therefore  they  will  not  give  their  testi- 
mony unto  him  that  he  is  God.  Such  is  the  degenerate  state  of 
mankind,  so  far  are  they  departed  from  God,  that  they  will  not  so 
much  as  acknowledge  that  he  is  God :  they  say,  upon  the  matter, 
that  the  devil  is  God,  for  his  works  they  do ;  that  the  world  is 
their  God,  for  they  give  it  the  throne  of  their  hearts ;  or  them- 
selves their  God,  self  having  the  throne.  Whatever  they  do  in 
shew,  or  in  profession,  or  with  their  mouths,  yet  they  practically 
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xeftise  to  acknowledge  that  God  is  God,  or  to  witness  for  him : 
they  profess  to  know  God,  but  in  works  to  deny  him. 

I  premise,  That  God  is  pleased  to  recover  some  of  the  race  of 
Adam  &om  this  universal  idolatry,  from  this  natural  atheism,  and 
to  shew  his  glory  to  them,  so  as  that  he  can  commit  unto  them  the 
deciding  of  this  question,  "Whether  the  Lord  is  God  ?  He  cto  en- 
trust them  with  it,  and  employ  them,  and  boast  of  them  as  his 
witnesses,  saying.  Ye  are  my  witnesses,  that  I  am  God.  It  is 
true,  there  are  some  that  are  believers  in  Chnst  by  profession,  to 
whom  Christ  cannot  commit  the  deciding  of  this  question,  and  to 
whom  he  will  not  commit  himself. We  read  of  some  that  be- 
lieved in  him,  to  whom  he  did  not  commit  himself,  because  he 
knew  all  men ;  and  needed  not  that  any  should  testify  of  man,  for 
he  knew  what  was  in  man,  John  ii.  28,  24.  Indeed,  many  pro- 
fess to  be  believers  in  Christ,  tmto  whom  Christ  will  not  commit 
the  deciding  of  this  question.  Whether  he  is  God  or  no  ?  *  *  * 
Again, 

Another  thing  I  premise,  is  this.  That  although  the  great  God 
stands  in  no  need  of  man's  testimony,  yet  he  is  pleased  for  his  own 
declarative  glory,  to  adduce  many  witnesses  to  prove  that  he  is 
God ;  and  particularly  some  are  select  and  special  ones.  There  are 
two  sorts  of  witnesses  for  God.  There  are  passive  and  active  wit- 
nesses. On  the  one  hand,  the  passive  witnesses  are  many ;  yea, 
they  are  innumerable.  All  the  inanimate  creatures,  sun,  moon, 
and  stars,  are  witnesses  that  he  is  God :  "  The  heavens  declare  the 
glory  of  God ;  and  the  firmament  sheweth  his  handy- work,"  Psalm 
xix.  1.  Sensitive  and  vegetative  creatures  they  are  witnesses  to 
the  being  of  God.  Even  heathens  have  observed,  that  God  was  to 
be  seen  in  every  herb  of  the  field, 

ProRsejitemque  refert  qucelibet  herha  Deum. 

God  is  to  be  seen  in  all  the  works  of  his  hands.  In  the  rational 
world  some  are  passive  witnesses  for  God,  that  yet  are  active  wit- 
nesses against  him.  The  devil  and  the  wicked  world  are  witnesses 
against  God  actively ;  and  yet,  whether  they  will  or  not,  they  are 
passive  witnesses  for  him  that  he  is  God ;  for  God  gets  glory  upon 
them.  The  Lord  is  many  times  known  by  the  judgment  he  exe- 
cutes on  them,  known  in  his  power  and  justice,  as  it  is  said  of 
Pharaoh ;  "  For  the  scripture  saith  imto  Pharaoh :  Even  for  this 
same  purpose  have  I  raised  thee  up,  that  I  might  shew  my  power 
in  thee,  and  that  my  name  might  be  declared  throughout  all  the 
earth,"  Rom.  ix.  17.    Their  wickedness,  and  God's  vengeance  fol- 
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lowing  it,  witness  that  he  is  a  trae  QtoA  in  his  threatenings.  In 
this  respect  God  has  many,  jea,  innumerable  passive  witnesses  in 
the  rational  world,  that  are  yet  active  witnesses  against  >»iTn.  and 
will  not  directly  witness  that  he  is  God. — But  there  are  some 
whom  God  creates  for  his  glory,  and  forms  for  himself,  whom  he 
makes  his  willing  subjects  and  his  active  witnesses,  to  bear  witnesB 
directly  in  open  court,  as  it  were,  that  he  is  God :  and  of  these  he 
speaks  here ;  Ye  are  my  witnesses,  that  I  am  GtxL  And  there- 
fore, 

I  premise,  That  God  claims  a  special  relation  to  those  whom  he 
thus  calls  forth  to  be  his  faithful  and  honest  witnesses :  Ye  are  mr 
witnesses,  that  I  am  God.  This  imports  both  his  relation  to  them 
B3  their  God;  and  their  relation  to  him  as  his  witnesses :  ye  bear 
witness  that  I  am  the  Lord  your  God.  And,  indeed,  his  calling 
them  to  be  his  witnesses  makes  them  so.  He  makes  them  his  wit- 
nesses, just  by  saying.  Ye  are  so :  Ye  are  my  witnesses.  As  he 
calls  them  his  people  that  were  not  his  people ;  so  he  calls  them  to 
be  his  witnesses  that  were  not  his  witnesses ;  for,  he  calls  things 
that  are  not  as  though  they  were.  He  manifests  forth  his  glory  to 
them,  and  then  says.  Ye  are  my  witnesses,  that  I  am  God. 

I  farther  premise.  That  the  special  work  of  God's  people,  after 
they  are  effectually  called,  is  witnessing- work ;  and  the  matter  of 
their  testimony  is  God's  being  and  attributes.  All  the  duties  they 
are  called  to,  are  but  branches  of  this  one  duty  of  witnessing  for 
God,  and  of  knowing  and  acknowledging  that  he  is  God,  and 
their  God ;  for  this  leads  them  to  worship  and  glorify  him  accord- 
ingly. 

I  premise,  That  there  are  special  times  wherein  God  calls  forth 
his  witnesses  to  attest  that  he  is  God;  and  particularly  times 
wherein  strange  gods  appear  on  the  field:  "I  have  declared  and 
have  saved,  and  I  have  shewed,  when  there  was  no  strange  god 
among  you :  therefore  ye  are  my  witnesses,  saith  the  Lord,  that  I 
am  God."  He  calls  them  forth  to  it,  when  there  are  strangers  to 
compete  with  him,  and  when  he  is  denied  in  his  Godhead ;  when 
he  is  denied  in  any  of  his  truths,  any  of  his  names,  any  of  his  at- 
tributes and  perfections,  for  then  he  is  denied  to  be  God.  So  his 
witnesses  are  called  forth  to  attest,  at  such  a  time,  that  he  is 
God. 

The  second  thifig  I  proposed  was,  To  shew  how  and  by  what 
means  they  are  his  witnesses.  How  are  they  to  witness  for  him? 
His  people  are  called  to  do  so. 

By  believing  with  the  heart ;  for,  '*  With  the  heart  man  beliey* 
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Bth  xmto  righteousness/'  Bom.  x.  10.  Faith  in  God,  as  he  is  a 
Gk)d  in  Christ,  is  a  notable  way  of  vritnessing,  and  it  is  the  root  of 
all  right  witnessing ;  namely,  by  setting  to  our  seal  that  God  is 
true.  If  we  receive  his  testimony  concerning  himself,  and  con- 
cerning his  Christ,  then  we  witness  that  he  is  God,  that  he  is  the 

true  God. ^By  unbelief  we  bear  false  witness  against  God,  and 

make  him  a  liar,  and  so  deny  him  to  be  God ;  but  by  faith  we  set 
to  our  seal  that  God  is  true. 

They  ^re  to  witness  also  by  confessing  him  with  the  mouth; 
•  With  the  mouth  confession  is  made  unto  salvation,"  Rom.  x.  10. 
We  believe  with  the  heart,  and  then  confess  with  the  mouth.  And 
thus  here  we  are  called  to  confess  God  to  God  himself,  and  then  to 
the  world ;  to  acknowledge  God  first  to  himself,  as  the  Psalmist, 
when  he  said,  O  my  soul,  thou  hast  said  unto  the  Lord,  Thou  art 
my  God.  We  are  to  acknowledge  God  even  unto  God,  and  then 
to  acknowledge  him  before  the  WQrld ;  to  confess  and  not  to  be 
ashamed  of  him:  "Whosoever  therefore  shall  confess  me  before 
men,  him  will  I  confess  also  before  my  Father  which  is  in  heaven : 
But  whosoever  shall  deny  me  before  men,  him  will  I  also  deny 
before  my  Father  which  is  in  heaven,"  Matt  x.  82,  88. 

We  are  to  witness  that  he  is  God,  by  a  holy  practice,  a  holy  life 
and  conversation ;  by  religious  duties  and  attendance  on  God  in 
ordinances :  holiness  in  our  family-religion ;  I  will  walk  before  my 
house,  says  the  Psalmist,  with  a  perfect  heart :  holiness  in  social 
religion,  in  keeping  society  with  other  of  God's  witnesses  in 
Christian  converse  and  communication:  "Then  they  that  feared 
the  Lord  spake  often  one  to  another :  and  the  Lord  hearkened  and 
heard  it,  and  a  book  of  remembrance  was  written  before  him  for 
them  that  feared  the  Lord,  and  that  thought  upon  his  name,"  Mai. 
iiL  16.  And  holiness  in  the  whole  of  our  walk  and  conversation. 
We  are  to  witness  for  God  by  a  gospel-conversation,  and  such  as 
shall  adorn,  before  the  world,  the  doctrine  of  God  our  Saviour  in 
all  things. 

We  are  called  to  witness  for  God,  sometimes  even  with  our 
hand- writing ;  giving  up  our  names,  as  it  were,  to  the  Lord,  is 
sometimes  called  for,  as  a  notable  way  of  witnessing  for  God,  and 
against  the  enemies  of  his  glory.  I  remember  a  word  you  have  in 
Isaiah  xxx.  8  ;  "  Now  go,  write  it  before  them  in  a  table,  and  note 
it  in  a  book,  that  it  may  be  for  the  time  to  come  forever  and  ever." 
This  is  a  way  of  witnessing  that  God  sometimes  calls  to,  Isaiah 
xliv.  4 ;  after  that  promise,  verse  8,  "  I  will  pour  water  upon 
him  that  is  thirsty,  and  floods  upon  the  dry  ground ;"  etc. ,  it 

23 
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follows;  verse  5,  "One  shall  say,  I  am  the  Lord's:  and  another 
shall  call  himself  by  the  name  of  Jacob ;  and  another  shall  sub- 
scribe with  his  hand  unto  the  Lord,  and  surname  himself  by  the 
name  of  IsraeL" 

We  are  called  to  be  his  witnesses  sometimes  by  suffering  for  him 
and  his  truth ;  If  any  man  will  be  my  disciple,  let  him  take  up  his 
cross  and  follow  me.  We  are  to  follow  Christ  who  endured  the 
cross,  and  despised  the  shame ;  we  are  to  follow  him  without  the 
camp,  bearing  his  reproach ;  and  thus  to  witness  for  him  by  suffer- 
ing :  For,  if  we  suffer  with  him,  we  shall  be  glorified  together  with 
him.  When  truth  falls  in  the  street,  it  is  an  honour  to  fall  in  with 
it ;  for  they  that  will  fidl  with  it,  shall  rise  with  it.  We  are  not 
to  be  ashamed,  but  to  account  it  all  joy,  when  we  are  brought 
to  tribulation  for  the  cause  of  Christ. 

We  are  to  witness  by  dying,  as  well  as  suffering;  even  by  dying 
in  the  faith,  and  dying  in  the  Lord ;  "  Blessed  are  the  dead  which 
die  in  the  Lord,"  Rev.  xiv.  13.  "  These  all  died  in  fkith,"  Heh 
xi.  13.  This  is  one  of  the  noblest  ways  of  witnessing,  especially  if 
it  be  not  only  a  dying  in  the  faith,  but  dying  for  the  faith,  in  a 
way  of  witnessing  thereunto  as  the  proto-martyr  Stephen,  the  first 
witness  for  Christ  in  this  manner.    But, 

We  go  on  to  the  third  thing,  viz.  To  enquire  into  the  import  of 
this  expression,  Ye  are  my  witnesses,  that  I  am  God. 

As  to  this  character.  Ye  are  my  witnesses,  it  takes  in  and 
imports  these  two  things. 

As  if  the  Lord  should  say,  Ye,  in  a  particxdar  manner,  are  these 
whom  I  have  created  for  my  glory,  as  it  is,  verse  7,  "I  haye 
created  him  for  my  glory."  So  it  is  in  verse  21,  "  This  people 
have  I  formed  for  myself;  they  shall  shew  forth  my  praise."  Ye 
are  my  witnesses ;  I  have  separated  you  from  the  rest  of  the  world. 
Observe  the  phraseology ;  he  says,  Ye  are,  in  the  present  time ;  it 
is  spoken  of  in  the  present  tense ;  the  present  time,  a  fit  time  for 
witnessing.  The  interest  of  truth,  and  of  my  glory  calls  for  it ;  and 
it  is  dangerous  to  neglect  the  opportimity  of  witnessing  for 
God. 

Ye  are  my  witnesses ;  that  is,  Ye  are  upon  my  side,  upon  the 
side  of  truth,  and  for  me.  When  others  are  against  me,  ye  are  my 
witnesses.  Ye  are  my  acquaintances ;  I  know  you,  and  you  know 
me.  Ye  are  my  advocates  on  earth,  as  I  am  yours  in  heaven ;  ye 
plead  my  cause.  Ye  are  my  lovers,  while  the  rest  of  the  world  aro 
haters  of  me,  and  of  all  my  people.  Ye  are  my  remembrancers,  as 
it  is  said  in  the  dose  of  the  chapter.  Put  me  in  remembrance.    Ye 
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that  make  mention  of  the  Lord,  keep  not  silence ;  the  wprds  are, 
Ye  that  are  his  remembrancers.  Ye  that  are  my  witnesses.  Ye 
are  my  followers,  when  others  forsake  me.  Ye  are  my  confidents 
and  trusty  fiiends,  whom  I  may  credit  to  bear  my  testimony,  and 
whom  I  can  entrust  with  this  question  to  be  decided  in  open  court 
by  you,  that  I  am  God.    But  again, 

As  to  their  testimony,  that  I  am  God.  O  what  a  great  matter 
is  here,  that  they  are  called  to  attest !  Ye  are  my  witnesses,  that  I 
am  God.  0  what  is  that  I  Who  can  tell  what  it  is  1  They 
witness. — ^That  he  is  God,  that  he  is  what  he  is.  Ye  are  my  wit- 
nesses, that  I  am  what  I  am ;  my  vritnesses  that  I  am  a  Spirit, 
infinite,  eternal,  unchangeable,  in  being,  wisdom,  power,  holiness, 
justice,  goodness,  and  truth. — ^Ye  are  my  witnesses,  that  I  am 
Being  itself;  that  I  am  wisdom,  power,  holiness,  justice,  goodness, 
and  faithfulness  itself. — O !  ye  are  my  witnesses,  that  I  am  God 
all-sufficient ;  that  I  am  all  in  all»  It  is  a  bearing  witness  to  all 
things  relating  to  the  Deity ;  that  the  Father  is  God,  that  the  Son 
is  God,  that  the  Holy  Ghost  is  God ;  and  that  the  Father,  Son,  and 
Holy  Ghost  are  one  God :  0  Israel,  the  Lord  our  God  is  one 
Lord. — ^Ye  are  my  witnesses,  that  I  am  God ;  that  I  am  a  God  in 
Christ,  God  the  Saviour  that  is  here  spoken  of;  Besides  me  there 
is  no  Saviour. — ^Ye  are  my  witnesses  that  I  am  God  in  Christ :  that 
God  is  in  Christ  federally ,  for  he  has  made  a  covenant  with  his 
Chosen ;  that  he  is  in  Christ  fully  ;  for  in  him  dwelleth  all  the  full- 
ness of  the  Godhead :  that  God  is  in  Christ  graciously,  reconciling 
the  world  to  himself:  th^t  God  is  in  Christ  gloriously,  shewing 
forth  all  his  glory,  the  glory  of  all  his  perfections  :  that  God  is  in 
Christ  immutably ;  for  he  says,  I  am  the  Lord,  and  change  not : 
and  that  God  is  in  Christ  perpetually ;  because  he  declares.  This  is 
my  rest,  here  will  I  stay.  God  dwells  in  Christ,  and  he  is  in 
Christ  delightful  and  merciful ;  This  is  my  beloved  Son,  in  whom 
I  am  weU  pleased  :  it  pleased  the  Father  that  in  him  should  all 
fullness  dwell :  it  pleased  the  Lord  to  bruise  him.  It  pleased  the 
Lord  to  raise  him ;  it  pleased  the  Lord  to  glorify  him ;  By  him  we 
believe  in  God,  who  raised  him  from  the  dead,  and  gave  him  glory, 
that  our  faith  and  hope  might  be  in  God. 

Men  and  angels  will  never  be  able  to  tell  what  is  imported  in 
this.  Ye  are  my  witnesses,  that  I  am  God ;  that  I  am  God,  in  the 
revelation  that  I  have  made  of  myself  in  the  word.    I  need  go  no 

fturther  than  his  name. In  this  chapter,  verse  1,  "Now,  thus 

saith  the  Lord  that  created  thee,  O  Jacob ;  and  that  formed  thee,  O 
Israel ;  Fear  not :"  for  "  I  have  called  thee  by  thy  name,  thou  art 
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mine." — ^Ye  are  my  witnesses,  that  I  am  God,  in  that  sweet  word 
that  follows,  "  When  thou  passest  through  the  waters,  I  will  he 
with  thee ;  and  through  the  rivers,  they  shall  not  overflow  thee: 
when  thou  walkest  through  the  fire,  thou  shalt  not  be  burned; 
neither  shalt  the  flame  kindle  upon  thee."  What  think  you  of 
God  in  such  a  word  as  this  ? — Ye  are  my  witnesses,  that  I  am  Grod, 
according  to  that  word,  verse  8,  "  For  I  am  the  Lord  thy  God, 
the  holy  One  of  Israel,  thy  Saviour :  I  gave  Egypt  for  thy  ransom, 
Ethiopia  and  Seba  for  thee." — Again,  that  he  is  God,  according  to 
the  revelation  he  makes  of  himself,  (not  to  read  all  the  chapter) 
verse  15,  "I  am  the  Lord,  your  holy  One;  the  Creator  of  Israel, 
your  King.  Verse  16,  "  Thus  saith  the  LoBD,  which  maketh  a 
way  in  the  sea,  and  a  path  in  the  mighty  waters ;"  verse  17, 
"  Which  bringeth  forth  the  chariot  and  horse,  the  army  and  the 
power ;  they  shall  lie  down  together,  they  shall  not  rise :  they  are 
extinct,  they  are  quenched  as  tow."  Verse  18,  "  Remember  ye 
not  the  former  things,  neither  consider  the  things  of  old."  A  God 
that  says,  verse  19,  "  Behold,  I  will  do  a  new  thing ;  now  it  shall 
spring  forth ;  shall  ye  not  know  it  ?  I  will  even  make  a  way  in 
the  wilderness,  and  rivers  in  the  desert."  Verse  20,  "  The  beast 
of  the  field  shall  honour  me,  the  dragons  and  the  owls :  because  I 
give  waters  in  the  wilderness,  and  rivers  in  the  desert,  to  give 
drink  to  my  people,  my  chosen."  Verse  21,  "  This  people  have  I 
formed  for  myself ;  they  shall  shew  forth  my  praise."  Is  there 
not  much  of  God  to  be  seen  here,  Sirs  ? — Again,  what  think  yon 
of  this  account  of  God,  as  a  promising,  and  pardoning  God  in 
Christ,  that  you  have,  verse  15,  after  it  is  said,  "  Thou  hast  made 
me  to  serve  with  thy  sins,  thou  hast  wearied  me  with  thine  iniqui- 
ties ;"  yet  it  follows,  to  the  wonder  of  men  and  angels,  "  I,  even  I, 
am  he  that  blotteth  out  thy  transgressions  for  mine  own  sake,  and 
will  not  remember  thy  sins."  Verse  26,  "Put  me  in  remem- 
brance : "  put  me  in  mind  of  this  name  of  this  word. — Ye  are  my 
witnesses,  that  I  am  God,  in  all  the  revelations  that  I  have  mad© 
of  my  name  in  the  word.  Ye  are  my  witnesses,  that  I  am  the  Goi 
of  Bethel,  where  thou  anointedst  the  pillar,  and  vowedst  the  vow  : 
that  I  am  the  God  that  brought  you  to  the  foot  of.  Moimt  Sinai^ 
and  discovered  my  awful  terrible  majesty  to  you :  that  I  am  a  con- 
suming fire  out  of  Christ :  that  I  am  the  God  that  brought  you  to 
Mount  Zion,  and  shewed  you  the  glory  of  my  grace :  that  I  amth9 
God,  that  brought  you  out  of  the  horrible  pit  and  miry  clay,  and 
set  your  feet  upon  a  rock.  Many  times  ye  are  my  witnesses,  that 
r  am  the  God  that  brought  you  to  the  wUdemess,  and  there  spake 
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eomfortably  to  yon.  Witnesses,  that  I  am  Jbhovah-tsidkenu, 
the  Lord  yonr  righteonsness,  that  I  am  Jehovah-nissi,  the  Lord 
yonr  banner ;  that  I  am  Jehovah-bophi,  the  Lord  that  healeth 
yon ;  that  I  am  Jehovah-jibeh,  in  the  mount  of  the  Lord  it 
shall  be  seen,  the  Lord  will  provide. — ^Ye  are  my  witnesses,  that  I 
am  the  Lord  that  heareth  prayer ;  and  that  I  am  your  God :  that  I 
am  not  only  what  I  am,  but  that  I  am  the  Lord  your  God,  accord- 
ing to  my  covenant,  thy  God,  and  the  God  of  thy  seed,  if  thou  art  a 
parent. — ^You  are  to  be  witnesses,  that  I  am  God,  even  thy  God, 
and  the  God  of  thy  seed ;  and  to  witness  it  by  believing,  and 
laying  hold  on  my  covenant,  and  the  entail  of  it. — ^Ye  are  my  wit- 
nesses, that  I  am  God  in  all  the  providences  that  are  past  and  do 
pass  over  your  head,  that  I  have  fed  you  all  your  life  long,  and  led 
and  clothed  you. — ^Ye  are  my  witnesses  that  I  am  God,  that  I  am 
Scotland's  covenanted  God,  hitherto  maintaining  a  banner  for  the 
truth,  and  a  testimony  for  my  name. — ^Ye  are  my  witnesses,  that  I 
am  the  God  of  ordinances,  that  sometimes  ha ve  met  with  you  there; 
ye  sat  down  imder  my  shadow,  and  my  fruit  was  sweet  unto 
your  taste.  That  I  am  God,  a  promising  God,  and  a  God  that  calls 
you  to  witness  for  me. — When  at  a  conmiunion-table,  the  sacra- 
mental feast,  ye  are  to  be  witnesses,  that  I  am  an  incarnate  QtoA : 
that  I  in  Christ  am  become  meat  and  drink  for  you ;  My  flesh  is 
meat  indeed,  and  my  blood  is  drink  indeed :  that  I  have  finished 
the  work  of  redemption,  paid  the  price  of  it,  and  satisfied  justice 
to  the  fall ;  and  that  I  am  your  Saviour,  your  Redeemer  :  that  I 
am  God  in  Christ,  and  so  a  fountain  opened  for  sin  and  for  undean- 

ness,  and  open  to  you.    Ye  are  my  witnesses,  that  I  am  God. 

But,  as  I  said,  it  is  impossible  to  speak  of  all  that  is  im- 
ported here,  Ye  are  my  witnesses,  that  I  am  God.  I  shall  speak 
a  word, 

To  the  fourth  thing  I  proposed,  namely.  To  prove  that  the  whole 
of  the  witnessing  work  of  the  Lord's  people,  is  comprehended  in 
this,  their  attesting  and  witnessing  that  he  is  God.  This  is  plain, 
if  you  consider  these  four  things : 

That  the  sum  of  all  duties  lies  in  this  witnessing  that  he  is  God. 
No  duty  whatsoever  can  be  rightly  performed,  without  carrying  in 
it  an  acknowledgment  of,  or  a  witnessing  to  this,  that  he  is  God. 
This  is  the  sxmi  of  all  duties,  when  we  own  aiid  acknowledge  that 
God  hath  commanded  so  and  so,  and  have  a  respect  to  all  God's 
commandments ;  and  do  whatsoever  he  calls  us  to  do  upon  the 
account  of  the  authority  of  God.  Then  we  are  practically  witness- 
ing that  he  is  God. 
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The  sum  of  all  sin  lies  in  refusing  to  witness,  that  he  is  God. 
All  sin  is  sxunmarilj  comprehended  in  this  refusal.  It  is  a  practi- 
cal denying  that  he  is  God  the  Lawgiver,  and  a  bearing  false  wit- 
ness against  God.  Every  transgression  of  the  law  of  God,  is  a 
trampling  upon  God  and  his  authority ;  a  denying  our  obligation 
to  God  as  our  God :  and  is  either  an  implicit  or  express  denying 
that  he  is  God.    All  sin  is  comprehended  therein. 

The  sum  of  all  truth  we  are  called  to  witness  for,  is  imported  in 
this  truth,  that  he  is  God.  This  is  the  radical  and  comprehensive 
truth,  that  hath  all  truths  in  the  bosom  of  it.  We  will  find  every 
truth  of  God  comprehended  in  this,  that  he  is  God.  For  example, 
The  truth  relating  to  the  election  of  some  from  eternity  is  summed 
up  in  this,  that^God  is  the  sovereign  Elector.  The  truth  relating 
t.)  redemption  is  simimed  up  in  this,  that  he  is  the  God  Bedeemer. 
The  truth  relating  to  our  reconciliation  with  God,  is  summed  up 
in  this.  That  he  is  God  in  Christ,  reconciling  the  world  to  him- 
8el£  The  whole  truth  relating  to  justification  is  comprehended  in 
tins,  that  he  is  the  Lord  our  righteousness,  God  the  justifier,  that 
set  forth  Christ  to  be  a  propitiation  through  faith  in  his  blood,  to 
declare  his  righteousness  in  the  remission  of  sin,  that  he  may  be 
just,  and  the  justifier  of  them  that  believe  in  Jesus.  The  truth 
relating  to  sanctification  is  summed  up  in  this,  that  he  is  God,  the 
holy  God,  the  sanctifier. — ^AU  truths,  every  truth  points  at  this 
truth,  that  he  is  God  ;  and  all  the  truths  of  the  Bible,  and  of  the 
glorious  gospel  centre  in  this.  This  is  the  substance  and  sum,  and 
the  all  of  them ;  that  he  is  God :  Ye  are  my  witnesses,  that  I  am 
God. 

The  sum  of  all  the  errors  that  we  are  called  to  vritness  against, 
lies  in  this,  not  witnessing  that  he  is  God.  I  say,  they  are  all 
summed  up  in  this,  the  denying  that  he  is  God.  Every  error  is  a 
denying  of  God ;  and  the  refusing  to  witness  against  any  error,  is 
a  refusing  to  witness  that  he  is  God :  for  every  error  in  principle 
or  practice  is  so  far  a  denying  of  God ;  therefore  it  is  said  of  some, 
They  profess  to  know  God,  but  in  works  do  deny  him,  while  they 
live  an  ungodly  life.  Evil  works  are  just  a  denying  of  God ;  or,  a 
denying  that  he  is  God.  And  all  errors  in  principle  are 'also 
summed  up  in  this,  a  denying  of  God,  or  saying,  with  the  fool  in 
his  heart,  There  is  no  God.  And  to  embrace  any  error  is  just  to 
deny  God,  or  some  attribute  of  God,  and  some  part  of  his  nama 
To  deny  the  truth  of  God,  is  to  deny  the  God  of  truth.  The  root 
and  spring  of  every  error,  is  the  same  with  that  of  the  error  of 
the  Sadducees,  to  whom  Christ  said,  Ye  err,  not  knowing  the  scrip- 
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tnres,  nor  the  power  of  Gk)d.  Every  error  flows  from  ignorance 
of  God  and  the  word  of  God  As  the  first  command  requires  ns  to 
know  God,  so  it  forbids  to  deny  God ;  intimating,  that  a  not  know- 
ing God,  is  a  denying  him.  *  ♦  *  Legalists  deny  and  darken 
the  gospel  of  God.  Corruption  in  doctrine  is  a  denying  and  de- 
stroying the  truth  and  veracity  of  God ;  corruption  in  worship  is  a 
denying  the  purity  and  spirituality  of  God ;  corruption  in  disci- 
pline is  a  denying  and  discrediting  the  power  and  authority  of 
God  as  a  just  correcter  of  the  disorders  of  his  family ;  corruption 
in  government  is  a  denying  the  dominion  and  sovereignty  of  God 
in  Zion,  as  the  great  Buler  in  Jacob,  to  the  ends  of  the  earth. 
Christ's  name  and  his  government  are  put  together,  Isa.  ix.  6 ; 
"  The  government  shall  be  upon  his  shoulder :  and  his  name  shall 
be  called  Wonderful,  Counsellor,  The  mighty  God,  The  everlast- 
ing Father,  The  Prince  of  Peace."  To  pretend  to  give  him  his 
name,  and  yet  to  rob  him  of  his  government  in  the  visible  church, 
is  to  separate  what  God  hath  joined,  and  hath  made  inseparable, 
without  sacrilege.  It  is  true,  some  now-a-days  make  discipline 
and  government  small  things,  as  being  neither  essential  nor  ftmda- 
mental ;  but,  if  they  be  not  so  in  themselves,  yet  they  are  so  much 
so,  by  virtue  of  the  authority  of  God  stamped  upon  them,  that 
contempt  thereof,  when  once  made  known  and  attained,  is  as  dam- 
nable as  is  ignorance  of,  and  error  in  fundamentals.  In  a  word, 
every  error,  every  corruption  in  the  church  of  God,  is  a  denying 
of  some  letter  of  God's  name ;  denying  of  some  word  of  God,  and 
of  some  thing  whereby  he  makes  himself  known :  and  not  to  wit- 
ness against  the  errors  and  corruptions  of  the  time  wherein  we 
live,  it  is  just  a  refusing  to  witness  for  God,  or  to  be  witnesses 
that  he  is  God. — The  witnessing  work  then  of  God's  people,  is 
summed  up  and  comprehended  in  this,  their  being  witnesses  that 
he  is  God. 

We  proceed  now  to  make  some  application.    Is  it  so.  That  this 
is  the  sum  of  our  witnessing- work,  to  witness  that  he  is  God,  to 
what  he  is,  and  what  he  hath  revealed  himself  to  be  in  his  word  ? ' 
Then,  by  way  of  information. 

Hence,  see  what  an  honourable  work  it  is  to  be  called  forth  to 
witness  for  God.  It  is  a  great  honour  and  dignity.  And  what- 
ever truth  of  God  we  are  called  to  witness  for,  it  can  be  no  trifle 
you  are  employed  about,  for  it  is  summed  up  in  this,  and  carries 
in  it  a  testimony,  that  he  is :  and  God  reckons  himself  concerned; 
his  very  being  is  concerned  in  any  faithful  testimony  that  is  lifted 
up  for  his  truth  and  name.    And  they  that  are  his  witnesses  have 
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this  testimony;  he  intimates  it  to  themselves:  therefore  he  says, 
Ye  are  my  witnesses,  that  I  am  Qo<L 

Hence  see  the  nature  of  sin,  it  is  a  saying,  upon  the  matter, 
There  is  no  God.  Every  sin  and  error  strikes  at  God,  and  denies 
that  he  is  God.  The  malignity  of  sinners  is  such,  they  witness 
against  God.  They  are  so  far  atheists,  that  will  not  join  in,  hut 
rather  oppose  any  faithful  witnessing  work ;  they  will  not  bear 
witness  that  he  is  God.  The  devil  hath  so  far  blinded  the  world, 
as  to  make  them  practically  assert,  there  is  no  God,  or  none  but 
the  god  of  this  world  who  hath  blinded  the  minds  of  them  that 
believe  not,  so  as  they  will  not  set  to  their  seal,  that  Qtod  is  true, 
or  that  Gf>d  is  God.  Oh !  how  degenerate  is  the  human  race  &om 
the  happy  state  in  which  they  were  first  created,  that  there  is  none 
to  bear  witness  for  their  Creator  among  them  I  None  saying  in 
earnest.  Where  is  God  my  Maker  ?  till  by  a  new  creation,  he 
form  a  nmnber  of  witnesses  for  himself,  to  shew  forth  his  praise, 
and  create  them  for  his  glory,  Isa.  xliii.  7. 

Hence  see  the  nature  of  faith  :  it  is  a  giving  God  a  testimonial, 
as  it  were ;  a  bearing  witness  that  he  is  what  he  is :  it  is  a  witness- 
ing that  he  is  what  he  hath  said  in  the  word  he  is ;  it  is  a  witness- 
ing what  he  is  in  himself,  what  he  is  in  Christ,  what  he  is  in  the 
Spirit,  what  he  is  to  Zion,  what  he  is  to  them  in  the  promise. 
Your  faith  of  the  law,  is  a  believing  that  he  is  a  terrible  God 
out  of  Christ ;  that  in  the  law,  he  is  a  God  dishonoured  by  our  sin, 
a  God  threatening  wrath  and  damnation  against  all  sinners,  and 
against  you  in  particular.  Your  faith  of  the  gospel,  is  a  believing 
what  he  is  in  Christ,  a  God  reconciled  in  Christ,  a  God  calling  you 
to  be  reconciled  to  him,  because  he  is  pacified  in  Christ  toward  you 
for  all  that  you  have  done ;  a  God  calling  you  to  return  to  him, 
and  come  in  to  his  bosom,  and  to  be  his  witnesses,  first  before  God 
and  conscience,  that  he  is  a  God  of  peace:  and  then  before  the 
world,  by  confessing  him  with  your  mouth,  and  making  your  light 
shine  before  men,  that  they  seeing  your  good  works  may  glorify 
God:  therefore, 

Hence  see  the  duty  of  the  day.  Why,  what  are  we  called  to? 
Sirs,  when  the  enemies  are  saying ;  Where  is  your  God  ?  When 
there  comes  to  be,  as  it  were,  competitors  with  our  God,  the  God 
of  glory,  when  there  are,  as  it  were,  different-like  Gods  upon  the 
field ;  when  their  God  leads  them  one  way,  and  our  God  leads  us 
another  way:  Why,  Sirs,  how  shall  it  be  known  whether  the 
God  whom  we  worship  is  God  7  Why,  it  seems  to  be  brought  to 
a  question,  as  it  was  once,  1  Kings  xviii.  21,  ''How  long  halt  ye 
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between  two  opinions  ?  If  tlie  Lord  be  God,  follow  him :  But  if 
Baal,  then  foUow  him."    *    *    * 

But  I  would  apply  the  subject  next  in  a  word  by  way  of  exami- 
nation. Try  and  examine  yourselves  whether  or  not  you  be  fit  for 
witnessing  openly  at  k  communion-table  that  he  is  God :  whether 
you  be  of  those  who  are  true,  faithful,  honest  witnesses  for  him, 
of  whom  he  says,  Ye  are  my  witnesses,  that  I  am  God. — ^How 
shall  we  know  it  ?     Why,  if  you  be  true  witnesses  for  him,  then, 

Ye  are  witnesses  against  yourselves.  You  are  surely  witnesses 
against  your  own  sins ;  witnesses  before  God,  and  content  to  be 
witnesses  before  the  world,  with  reference  to  your  sinfulness.  O 
you  are  witnesses  that  your  heart  and  nature  are  corrupt ;  "  The 
heart  is  deceitful  above  all  things,  and  desperately  wicked,"  Jer. 
xvii.  9 :  that  your  hearts  are  hearts  fidl  of  wickedness ;  that  your 
hearts  are  a  heU  fiill  of  devils,  full  of  all  abominations ;  that  you 
are  sinners,  the  chief  of  sinners.  If  you  are  witnesses  for  God,  you 
are  witnesses  against  yourselves,  and  all  your  sins  and  abomina- 
tions ;  and  are  loathing  yourselves. 

If  ye  are  true  witnesses  for  God,  then  you  will  be  ready  to  wit- 
ness for  every  truth  of  God,  and  against  every  error,  and  every 
thing  that  tends  to  dishonour  the  name  of  God,  that  tends  to  the 
denying  that  he  is  God,  in  whatever  revelation  he  makes  of  his 
name ;  *'  Thou  boldest  fast  my  name,"  Eev.  ii.  18. 

If  ye  are  witnesses  that  he  is  God,  your  faith  and  hope  will  rest 
and  depend  on  this  leading  truth,  this  truth  of  all  truths,  this  cen- 
tre of  all  truths,  That  he  is  God :  I  say,  your  faith  will  terminate 
and  rest  upon  God  the  object  of  ikith.  He  is  not  the  object  of 
fiuicy  or  imagination.  The  object  of  faith  is  God,  the  eternal, 
invisible  God  in  Christ  It  is  but  a  delusive  fisdth,  if  your  faith  does 
not  terminate  on  God.  The  object  of  faith  is  not  Christ :  but  as 
he  is  the  Christ  of  God ;  and  it  looks  to  God  in  Christ.  It  is  not 
the  word ;  but  as  it  is  the  word  of  God.  It  is  not  the  promise ; 
but  as  it  is  the  promise  of  God :  Yea  and  Amen  in  Christ,  to  the 
glory  of  God.  The  object  of  faith  is  not  the  blood  of  Christ ;  but 
as  it  is  the  blood  of  God.  It  is  not  the  righteousness  of  Christ ; 
but  as  it  is  the  righteousness  of  God. — Faith  looks  to  God  and  rests 
upon  a  God.  The  feith  and  hope  of  a  true  believer  terminates 
and  rests  itself  upon  this.  That  he  is  God ;  hope  for  eternal  life  in 
h\vn^  and  from  him,  because  he  is  God,  1  John  v.  11.  And  if  God 
be  giving  you  his  testimony  this  day,  saying.  Ye  are  my  witnesses, 
then  you  will  be  giving  him  your  testimonial,  saying.  He  is  God; 
he  is  Emhanuel,  God  with  us ;  Jehovah  our  righteousness. 
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Your  witnessing  for  God  will  be  a  practical  witnessing;  endeav- 
ouring in  your  conversation,  by  your  profession,  by  your  walk,  to 
glorify  God  before  the  world ;  "  Let  your  conversation  be  as  it 
becometh  the  gospel  of  Christ ;"  "  stand  fast  in  one  Spirit,  with  one 
mind  striving  together  for  the  faith  of  the  gospel,"  PhiL  i.  27. 

In  a  word,  if  you  be  witnesses  for  God,  you  will  have  the  wit- 
ness in  you:  for,  "He  that  believeth  on  the  Son  of  God  hatt  the 
witness  in  himself,"  1  John  v.  10. — ^You  have  the  Spirit  of  Christ 
in  you ;  and,  indeed,  when  the  Spirit  of  Christ  is  in  a  man,  it  leads 
him  to  a  dependence  on  Christ  without  him ;  on  Christ  in  a  word, 
and  upon  a  God  in  Christ,  and  to  witness  that  he  is  God. 

I  shall  now  close  with  a  word  of  exhortation.  0  Sirs,  let  these 
that  never  were  witnesses  to  this  great  truth,  that  God  is  God,  that 
the  Lord  is  God,  O  let  them  bear  witness  that  he  is  God,  by  coming 
to  Christ,  and  believing  in  him ;  this  is  to  witness,  and  the  leading  way 
of  witnessing,  that  he  is  God ;  1  John  iii.  23,  "  This  is  his  command- 
ment, That  we  should  believe  on  the  name  of  his  Son  Jesus  Christ" 
John  vi.  40,  "  This  is  the  will  of  him  that  sent  me,  that  every  one 
which  seeth  the  Son,  and  believeth  on  him,  may  have  everlasting 
life."  And  God  gives  testimony  for  Christ  that  he  is  God,  the  tiue 
God  and  eternal  life,  1  John  v.  11;  "  This  is  the  record,  that  God 
hath  given  to  us  eternal  life,  and  this  life  is  in  his  Son."  As  we  are 
called  this  day  to  believe  in  the  Son  of  God,  so  to  believe  in  God 
and  to  attest  that  God  is  true;  for,  he  that  hath  received  God's 
testimony  concerning  Christ,  hath  set  to  his  seal  that  God  is  true. 

Why,  Sirs,  if  you  believe  in  Jesus,  that  is  the  great  thing  that 
you  are  called  to,  in  order  to  witness  for  God.  K  you  believe  in 
him,  then  you  witness  that  God  is  a  God  of  infinite  wisdom,  pro- 
viding well  for  his  glory  and  your  good ;  that  he  is  a  God  of  infi- 
nite power,  that  supported  Christ  under  the  load  of  infinite  wrath, 
enabling  him  to  satisfy  infinite  justice,  and  enabling  him  to  destroy 
principalities  and  powers,  and  conquer  death :  you  will  witness 
that  God  is  a  God  of  infinite  holiness,  and  see  the  glory  thereof  in 
Christ's  obedience  unto  death :  by  believing  you  will  see  that  he  is 
a  God  of  infinite  justice;  that  he  is  the  infinitely  just  God.  This 
is  to  be  seen  most  clearly  in  the  sacrifice  of  our  Lord  Jesus 
offered  up  of  himself  to  the  satisfaction  of  justice.  O  how 
justice  shone  in  the  man  Christ  Jesus,  when  upon  the  cross,  be- 
tween heaven  and  earth,  deserted  of  God,  the  heavens  darkened 
above  him,  and  the  earth  trembling  below  him,  and  he  bearing  the 
whole  load  of  wrath,  that  would  have  pressed  us  down  for  ever 
and  ever!    O  you  will  be  witnesses  that  he  is  an  infinitely  just 
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God.  And  also,  by  believing  you  will  witness  he  is  the  tme 
an  J  faithful  God :  you  will  set  your  seal  to  his  truth,  believing 
that  he  is  truth,  and  that  his  truth  is  sealed  by  the  blood  of  Christ; 
and  that  he,  in  and  by  death,  satisfied  all  the  threatenings  of  the 
law,  and  sealed  all  the  promises  of  the  gospel  at  once,  and  so 
cleared  the  truth  of  God  in  both.  In  a  word,  you  will  witness 
that  God  is  a  merciful  God,  by  believing  in  Christ.  You  will  be 
a  witness  to  the  grace  of  God,  as  it  reigns  through  the  righteous- 
ness of  Christ  unto  eternal  life. 

Well,  by  believing  in  Christ,,  you  come  to  bear  witness  to  this 
truth,  that  he  is  God ;  that  he  is  a  God  of  all  glorious  attributes 
and  perfections :  By  rejecting  Christ,  not  coming  to  hira,  not  be- 
lieving in  him,  you  deny  God ;  you  make  God  a  liar,  instead  of 
being  a  God  of  truth ;  you  make  God  an  impotent  Deity,  instead 
of  being  a  God  of  power ;  you  make  him  a  cruel  tyrant  instead  of 
being  a  God  of  mercy :  you  deny  all  the  attributes  of  God  by 
refusing  to  come  to  our  Lord  Jesus  Christ.  You  deny  God,  and 
you  make  yourself  God.  O  Sirs,  by  unbelief  you  make  God  no 
God,  you  make  him  nothing  at  all;  and  you  make  yourselves  God 
and  yourselves  all:  but  by  faith  in  Jesus  you  will  make  yourselves 
nothing,  and  God  to  be  what  he  is,  All  and  in  all ;  and  unto  you 
wisdom,  righteousness,  sanctification,  and  redemption. 

Tell  me  0  sinner,  can  you  receive  the  record  of  God  concerning 
his  name  ?  What  is  his  name  ?  He  hath  a  name  bearing  relation 
to  you ;  his  name  is  the  Lord  thy  God.  He  not  only  says  in  the 
covenant  of  promise,  what  he  wUl  be,  I  will  be  thy  God ;  but  he 
tells  what  he  is  to  you,  I  am  the  Lord  thy  God.  0  Sirs,  are  you 
able  to  receive  this  ?  May  the  Lord  make  you  able  this  day  to 
receive  it  on  the  bare  word  of  God,  and  to  drink  in  his  name,  that 
he  is  God,  and  that  he  is  the  Lord  thy  God  ?  Why  does  he  say, 
I  am  the  Lord  thy  God  ?  Why  yours  ?  Even  because  he  is 
Emmanuel,  God  with  us,  God  with  you,  God  with  me ;  your  God, 
and  my  God.  How  may  we  give  God  such  a  name,  or  define  him 
after  this  manner,  by  his  relation  thus  to  us  ?  Because  we  may 
define  him,  as  he  defines  himself.  Here  we  are  called  to  witness 
what  he  calls  himself.  He  calls  himself,  the  Lord  our  God  •  I  am 
the  Lord  thy  God.  Here  the  whole  of  his  name,  bearing  a  relation 
both  to  himself  and  us;  what  he  is  in  himself,  and  what  he  is  to  us, 
I  am  the  Lord  thy  God.  The  Lord  Jehovah  has  mixed  our  name 
and  his  together.  This  is  the  good  news  of  the  glorious  gospel,  that 
comes  to  us,  I  am  the  Lord  thy.  God.  We  dare  not  give  him 
another  name,  because,  as  he  thus  defines  himself,  so  the  Son  of  his 
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bosom  defines  him  this  way ;  when  he  asoended  to  heaven,  he  said, 
I  ascend  to  my  Father,  and  your  Father ;  to  my  God  and  your 
God.    He  left  his  Father's  name  behind  him :  he  is  my  Father  and 
your  Father ;  he  is  my  God  and  your  God :  I  am  the  Lord  thy  God. 
It  is  true,  it  is  a  general  name,  that  belongs  indefinitely  to  all  tlie 
visible  church ;  but  if  it  be  received  by  the  hearing  of  fiuth,  then  it 
infers  a  peculiar  privilege,  and  your  special  interest  in  him  as  your 
God  forever  and  ever.  Can  you  therefore  receive  this  name  of  God, 
when  he  says,  I  am  the  Lord  thy  God?     God  knows  best  how  to 
define  himself.    It  is  the  worse  for  us,  that  he  mixes  our  name  in 
with  his ;  that  he  puts  us  in  his  name,  as  he  is  a  Qrod  in  Christy 
saying,  I  am  the  Lord  thy  God?    His  name  is,  I  AK  that  i  am; 
and  as  sure  as  I  am,  so  sure  I  am  thy  God.    I  am  that  I  am,  says 
it;  I  am  thy  God,  and  thy  assurance  of  faith ;  and  of  mybeingthy 
God,  is  to  be  founded  on  the  faith  of  my  being  what  I  am.    As 
sure  as  I  am  God,  thou  may  depend  upon  it,  I  am  the  Lord  thy 
God. 

O  Sirs,  can  you  take  this  name?  Can  you  take  it  to  you  upon 
his  bare  word  ?  Whatever  you  are,  whatever  wicked  nature  yon 
have,  and  however  greatly  you  have  offended  this  Gt)d,  yet  when 
he  comes  to  you  this  day,  with  this  name  and  proclamation,  I  am 
the  Lord  thy  God ;  I  am  Jehovah  thy  God,  because  I  am  EiCMAy- 
UKL :  he  is  EBf manuel,  God  with  us ;  a  God  for  us,  and  Gxxi  to  us; 
a  God  to  save  us,  a  God  to  bless  us,  a  God  to  be  a  heaven  and 
happiness  to  us  through  all  eternity.  O I  what  think  you  of  this 
name  of  God  ?  Tell  me,  O  sinner,  can  you  gladly  receive  this 
name  ?  Know  you  the  Lord,  that  he  is  God  ?  Not  we,  but  he  ns 
made :  not  we,  but  he  us  saves ;  not  we,  but  he  is  God.  Ye  shall 
be  as  gods,  was  the  first  temptation :  the  power  of  it  is  never  broken 

till  you  can  say.  Not  we,  but  he  is  God. It  is  he  that  is  God: 

and  he  is  the  Lord  our  God. 

O  poor  soul,  are  you  gladly  welcoming  this  name  of  God  ?  Are 
you  receiving  and  embracing  it  ?  Are  you  glad  that  God  comes 
to  you  with  such  a  name  as  this  ?  Do  you  receive  and  believe, 
and  take  it  on  God's  word,  that  he  is  God ;  and  being  God  he  is 
the  L#rd,  thy  God  ?  Why,  then  he  is  taking  you  for  his  witnesses 
this  day ;  and  he  is  glad  to  have  your  testimonial,  in  the  midst  of 
this  atheistical  age,  when  so  many  are  denying  God,  making  them- 
selves and  other  things  to  be  gods.  He  is  calling  you  to  witness 
for  his  name :  and  if  you  answer  his  call,  he  is  marking  your  name 
in  Zion ;  for,  when  God  writes  the  people,  and  counts  that  this 
man  and  that  man  was  bom  there,  he  records  their  names  as  wit- 
nesses for  him,  saying,  Ys  abs  ict  wiTN£SS££kTHAT  I  am  God. 
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ADDRESS, 

AT    THE 

CONCLUSION   OP   THE   SOLEMNITY. 

Seeing,  on  this  occasion,  you  liave  been  hearing  what  God 
says  to  you  in  these  words,  Ye  are  my  witnesses,  that  I  am  God ; 
it  may,  perhaps,  be  enquired,  1.  Why,  and  upon  what  considera- 
tions are  you  to  witness  ?  2.  In  what  cases?  8.  How,  and  by 
what  means,  and  in  what  manner  may  you  do  so  ? 

Why,  and  upon  what  considerations  are  we  to  witness? 

The  command  of  God  should  sway  us.  We  are  commanded  to 
"hold  fast  the  form  of  sound  words,"  1  Tim.  i.  13;  to  "hold  fast 
the  profession  of  our  faith  without  wavering,"  Heb.  iv.  14,  and  x. 
28.  "Be  not  thou  therefore  ashamed  of  the  testimony  of  our 
Lord,"  2  Tim.  i.  8. 

You  are  called  to  this  duty,  because  it  is  for  the  honour  of  God 
that  we  be  witnesses  for  him  that  he  is  God;  and  for  the  honour 
of  the  Lord  Jesus,  that  we  be  witnesses  that  he  is  God.  God  has 
sworn  that  to  him  every  knee  shall  bow.  By  honest  and  faithful 
witnessing  for  him,  we  bow  and  pay  homage  to  him. 

You  are  called  to  this,  because  it  is  commendable.  God  not  only 
commands,  but  commends  this  duty. — ^We  find  the  church  of  Per- 
gamos  commended  for  this ;  "  Thou  boldest  fast  my  name,"  Eev. 
IL  18.  It  was  commendable  in  Paid  the  apostle,  that  he  had 
fought  the  good  fight  of  faith.  It  was  commendable  in  John,  that 
he  confessed  the  Lord  Jesus,  and  denied  not,  but  confessed  that  he 
was  the  Christ.  It  was  commendable  in  the  church,  that  they 
overcame  "by  the  blood  of  the  Lamb,  and  by  the  word  of  their 
testimony,"  Rev.  xii.  11. 

You  are  called  to  it  by  the  example  of  our  Lord  Jesus,  who 
li^itnessed  a  good  confession  before  Pontius  Pilate :  when  he  asked, 
Art  thou  a  King  ?  "  Jesus  answered.  Thou  sayest  that  I  am  a 
King.  To  this  end  was  I  bom,  and  for  this  cause  came  I  into  the 
world,  that  I  should  bear  witness  unto  the  truth,"  John  xviii.  87. 
Again, 

You  are  called  to  it  from  the  consideration  of  the  great  advan- 
Uge  of  being  his  witnesses.  0  Sirs,  what  great  advantage  is  it? 
Why,  I  shall  inform  you  of  several  advantages  thereof. 

They  who  are  true  witnesses  for  God  and  his  truth,  they  are 
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honoured  of  God  As  they  are  not  ashamed  of  him,  so  he  is  not 
ashamed  of  them.  The  witnesses  spoken  of,  Heb.  xi.  it  is  said  of 
them,  "  God  is  not  ashamed  to  be  called  their  God,"  verse  16.  He 
owns  them ;  and  is  not  this  an  advantage  ? 

He  strengthens  them.  This  he  did  to  Paul,  2  Tim.  iv.  16,  "At 
my  first  answer  no  man  stood  with  me,  but  all  men  forsook  me:" 
verse  17,  "Notwithstanding  the  Lord  stood  with  me,  and  strength- 
ened me."  And  is  it  not  a  great  advantage  likewise  to  his  wit- 
nesses. 

That  he  puts  honour  on  them,  even  before  the  world  ?  Indeed, 
they  are  the  most  hated  persons  in  the  world ;  Ye  shall  be  hated 
of  all  men,  for  my  name's  sake.  Yet  the  Lord  orders  matters  so, 
that  they  are  honoured,  not  only  by  God,  but  sometimes  by  men 
also :  "  Them  that  honour  me  I  will  honour,  and  they  that  despise 
me  shall  be  lightly  esteemed,"  1  Sam.  ii.  80.     Again, 

The  advantage  of  it  lies  in  this,  that  they  came  to  be  preserved 
in  a  day  of  temptation ;  "  Because  thou  hast  kept  the  word  of  my 
patience,  I  also  will  keep  thee  from  the  hour  of  temptation,"  Bev. 
iii.  10.  How  comes  it  that  many  have  fallen  in  the  hour  of  temp- 
tation at  this  day  ?  They  have  been  careless  about,  and  have  not 
made  conscience  to  keep  the  word  of  Christ's  patience.     Again, 

It  is  an  advantage  to  these  that  are  his  witnesses,  that  they  are 
admitted  to  communion  with  him.  The  more  they  witness  and 
declare  with  the  apostle,  1  John  i.  1,  that  which  they  have  seen 
and  heard,  and  handled  of  the  word  of  life,  the  more  communion 
they  have  with  God ;  for,  after  this  witnessing  for  the  Lord,  it  im- 
mediately follows,  verse  3,  "Truly  our  fellowship  is  with  the 
Father,  and  with  his  Son  Jesus  Christ."     Again, 

Honest  witnessing  for  Christ  gives  evidence  that  they  are  of 
God.  We  read,  1  John  iv.  3,  "Whosoever  confesseth  that  Jesus 
Christ  is  come  in  the  flesh,  [together  with  all  the  truths  that  relate 
to,  dei)end  upon,  and  are  necessarily  connected  with  it,  he  gives 
evidence  that  he]  is  of  God. 

It  is  a  great  advantage  to  ourselves,  and  I  may  add,  to  others 
also;  for,  honest  witnessing  may  excite  others  to  embrace  the 
truth,  and  confirm  other  witnesses  therein :  whereas,  not  confessing 
the  truth  may  be  stumbling  to  the  godly,  as  Peter's  dissimulation 
was.  Gal.  i.  13. 

Another  reason  or  motive  for  encouraging  to  witness  for  God,  is 
the  great  disadvantages  of  not  witnessing.  I  will  tell  you  three 
disadvantages  of  not  witnessing  for  the  Lord. 

It  tends  to  bring  on  temporal  judgments.    We  read,  Jer.  ix.  9; 
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after  it  was  said,  verse  8,  "  They  are  not  valiant  for  the  truth  upon 
the  earth ;"  it  is  added,  *'  Shall  I  not  visit  them  for  these  things  ? 
saith  the  Lord :  shall  not  my  soul  be  avenged  on  such  a  nation  as 
this?"    ♦    *    ♦ 

Another  disadvantage  is,  that  as  it  brings  on  temporal,  so  it 
likewise  procures  spiritual  judgments.  When  people  receive  not 
the  truth  in  love,  God  justly  gives  them  up  to  strong  delusions  to 
believe  a  lie.  2  Thess.  iL  11. — And  these  who  do  not  witness,  they 
expose  themselves  to  apostasy.  God  may  justly  leave  them  to 
partial  apostasy,  as  Peter,  who  denied  his  master ;  or  total  apos- 
tasy, as  the  Jews,  who  were  rejected  from  being  the  people  of  God. 
— Another  spiritual  judgment  is,  that  it  brings  sore  anguish  and 
terror  to  the  consciences  of  those  who  refuse  to  witness  for  God  in 
their  day.  There  is  a  word,  1  Tim.  vi.  10,  "For  the  love  of 
money  is  the  root  of  all  evil :  which  while  some  coveted  after,  they 
have  erred  from  the  faith,  and  pierced  themselves  through  with . 
many  sorrows."  In  the  margin  it  is.  They  have  been  seduced 
from  the  faith.  People  who  have  voluntarily  erred  from  the  faith, 
or  been  seduced  by  the  snares  of  the  times  from  it,  they  have 
pierced  themselves  through  with  many  sorrows. 

Eefusing  to  witness  God  brings  eternal  wrath,  the  wrath  of  God 
upon  them  who  continue  to  reject  the  testimony  of  God,  and  to 
neglect  to  witness  that  he  is  God,  in  the  several  relations  he  makes 
of  himself  to  them  in  his  word :  "  If  any  man  draw  back,"  says 
God,  "my  soul  shall  have  no  pleasure  in  him,"  Heb.  x.  88.  "The 
backslider  in  heart  shall  be  filled  with  his  own  ways,"  Prov.  xiv. 
14.  "  If  we  deny  him,  he  also  wUl  deny  us,"  2  Tim.  ii.  12.  "  As 
for  such  as  turn  aside  unto  their  crooked  ways,  the  Lord  shall 
lead  them  forth  with  the  workers  of  iniquity,"  Psal.  cxxv.  5.  For 
"whosoever  therefore  shall  be  ashamed  of  me  and  of  my  words,  in 
this  adidterous  and  sinful  generation ;  of  him  also  shall  the  Son  of 
man  be  ashamed,  when  he  cometh  in  the  glory  of  his  Father,  with 
the  holy  angels,"  Mark  viii.  88.  "  No  man  having  put  his  hand 
to  the  plough,  and  looking  back,  is  fit  for  the  kingdom  of  God," 
Luke  ix.  62.  "  Whosoever  shall  deny  me  before  men,  him  will  I 
also  deny  before  my  Father  which  is  in  heaven,"  Matt.  x.  88. 

Another  motive  may  be  drawn  from  Christ's  appearing  for  us  in 
heaven ;  therefore  we  should  be  his  witnesses  on  earth.  Thus  the 
apostle  argues,  Heb.  iv.  14 ;  "  Seeing  then  that  we  have  a  great 
Iligh-priest,  that  is  passed  into  the  heavens,  Jesus  the  Son  of  God, 
let  us  hold  fast  our  profession."  See  Heb.  x.  28,  "Let  us  hold 
fjEUit  the  profession  of  our  fiuth  without  wavering.". 
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Another  motive  is,  the  preciotisness  of  the  tmths  of  Ood  we  are 
called  to  witness  for.  What  is  the  great  thing  you  are  called  to 
witness?  Even  to  witness  that  he  is  God ;  to  be  witnesses  for  the 
truth  of  God,  and  the  God  of  truth.  Every  truth  is  a  part  of 
God's  name,  and  of  his  word ;  and  though  there  are  many  precious 
truths,  yet  they  are  all  one  thing  in  Gtxl.  Our  God  cannot  be  di- 
vided ;  therefore,  by  your  refusing  to  witness  for  Otod,  in  any  of 
the  precious  truths  which  he  has  held  out  to  us  in  his  word,  yoo 
refuse  to  witness  that  he  is  God,  in  this  revelation  of  his  name. 
Every  truth  is  a  precious  pearl  of  the  Mediator's  crown. 

2dly,  In  what  cases  are  we  to  witness?  I  shall  only  say  a  few 
words  upon  it.  We  are  sometimes  called  to  witness  publicly,  if 
God  should  call  us  before  courts,  as  in  the  case  of  the  apostles: 
and  sometimes  more  privately,  perhaps  to  particular  persons,  to 
give  eveiy  one  a  reason  of  the  hope  that  is  in  you :  sometimes 
called  in  company  to  defend  the  truths  of  God,  and  his  nam^ 
when  blasphemed  by  others ;  and  to  do  what  we  can  to  witness 
for  God.  We  should  endeavour  every  one  to  have  that  for  our 
motto,  the  apostle  speaks  of  himself,  I  am  set  for  the  defence  of 
the  gospel.  This  should  be  our  motto  also,  I  am  set  for  the  de- 
fence of  the  name  of  my  God,  because  we  are  his  witnesses  that  he 
is  God. 

There  are  two  or  three  cases  especially  wherein  we  are  called 
to  witness  for  him ;  namely, 

In  times  of  defection.  The  neglect  of  this  was  complained  of, 
Jer.  ix.  8 ;  "  They  were  not  valiant  for  the  truth  upon  the  earth." 
When  many  of  Christ's  disciples  "  went  back,  and  walked  no  more 
with  him.  Then  said  Jesus  unto  the  twelve,  Will  ye  also  go 
away  ?"  John  vi.  66,  67.  When  their  defections  from  the  truth, 
or  any  strange  errors  or  strange  apostasies,  or  strange  principles  tak- 
ing place,  then  we  are  called  to  cleave  to,  and  witness  for  the  truth. 

In  times  of  doubting.  John  bore  witness  to  the  truth,  when  the 
Jews  were  not  come  the  length  of  denying,  but  in  a  suspense  about 
the  coming  of  Christ,  John  iii.  33.  When  some  of  the  Lord's 
children  may  be  in  a  doubt  about  such  and  such  a  truth,  then  we 
are  called  to  witness.  Our  Lord  Jesus  says,  John  v.  88,  that  John 
did  bear  witness  of  him ;  and  it  was  in  a  time  wherein  many  were 
doubting  about  the  truth.  We  ought  to  witness  for  the  truth,  in 
order  to  the  fortifying  of  the  faith  of  those  who  are  ready  to 
waver. 

We  are  called  to  witness,  particularly  in  a  day  of  temptations. 
When  there  are  many  snares  and  temptations  to  lead  us  away  fix»tt 
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the  Lord  and  from  the  truth,  then  it  is  a  time  of  testifying  and 
witnessing.  Our  Lord  gives  us  an  example  of  this:  whenever 
Peter  began  to  tempt  him  to  that  which  was  contrary  to  his  name 
and  truth,  and  glorious  design,  he  says,  "  Get  thee  behind  me, 
Satan."  Why,  can  a  saint  be  a  Satan  ?  Yes,  When  he  tempts  to 
any  strange  principles,  and  to  desert  the  cause  of  God ;  then  we 
may  say  to  a  saint,  "  Get  thee  behind  me,  Satan."  In  times  of 
temptation  we  are  called  to  witness  for  him. 

.  In  times  of  persecution;  when  the  cause  of  Christ  is  a  persecu- 
ted cause.  You  see  Peter  and  John,  Acts  iv.  8, — 12,  when  they 
were  imprisoned  and  persecuted,  how  readUy  did  they  witness  at 
such  a  time  before  their  judges  ?  They  told  them.  The  stone 
which  the  builders  rejected,  the  same  "  is  become  the  head  of  the 
comer,"  verse  11.  When  prohibited  to  preach  in  Christ's  name, 
they  undauntedly  reply,  Whether  we  should  obey  God  or  man, 
judge  ye,  verses  19,  20. 

In  a  word,  a  time  when  there  is  few  to  witness,  is  a  time  we  are 
called  particularly  to  witness  for  God.  I  remember  the  apostle 
Paul,  2  Tim.  i.  15,  after  he  had  said,  verse  8,  "  Be  not  thou  there- 
fore ashamed  of  the  testimony  of  our  Lord ;"  then  he  adds,  "  All 
they  which  are  in  Asia  be  turned  away  from  me:"  therefore  do 
not  ye  turn  away;  Be  not  ashamed  of  the  testimony  of  out 
Lord. 

3dly,  The  next  question  was  to  enquire,  How  or  by  what  means, 
and  in  what  manner  are  we  to  be  his  witnesses  ? 

By  what  means.  Would  you  be  honest  witnesses  for  God,  and 
witnesses  that  he  is  God  7     I  would  advise  you, 

To  seek  the  lively  faith,  the  rooted  faith  of  all  the  truths  ye  are 
called  to  witness  for ;  "  With  the  Heart  man  believeth  unto  righte- 
ousness, Rom.  X.  10.  And  as  David  said,  Psalm  cxvi.  10,  "  I 
believed,  therefore  have  I  spoken :"  so  let  this  be  your  way,  I  be- 
lieve therefore  I  speak ;  I  believe,  and  therefore  witness.  I  close 
by  faith  with  such  a  truth,  and  therefore  witness.  Seek  to  be 
established  in  the  faith  of  the  truth. 

Call  in  the  help  of  the  Spirit  of  God,  and  make  use  of  the  sword 
of  the  Spirit,  which  is  the  word  of  God,  for  the  defence  of  the 
truth ;  for,  it  is  your  safety  to  cleave  to  the  cause  of  Christ,  what- 
ever be  the  consequence :  let  no  event  be  your  rule,  but  let  the 
word  of  God  be  your  rule.  Remember  the  warning  Christ  hath 
given  you,  John  xvi.  1,  and  33,  verses  compared,  "  These  things 
have  I  spoken  unto  you,  that  ye  should  not  be  offended."  Christ 
warns  them  of  what  they  might  expect,  that  so  they  might  not  be 
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discouraged  when  trials  for  the  truth  oome  on.  Well,  These 
things  have  I  spoken  to  you :  "  They  shall  put  you  out  of  the 
synagogues :  yea,  the  time  cometh,  that  whosoever  killeth  yon  will 
think  that  he  doeth  God  service."  And  verse  88,  "  These  things 
have  I  spoken  to  you,  that  in  me  ye  might  have  peace.  In  the 
world  ye  shall  have  tribulation," 

Again,  call  in  the  help  of  the  Spirit  of  God  for  furniture  in 
order  to  witnessing- work.  What  furniture  ?  Even  that  which  is 
treasured  up  in  the  glorious  Head.  In  Christ,  the  Head,  it  is  to  be 
forthcoming  for  the  members.  Christ  is  anointed  with  the  Spirit 
above  measure ;  "  I  have  put  my  Spirit  upon  him  :  he  shall  bring 
forth  judgment  to  the  Gentiles,"  Isa.  xlii  1.  It  is  that  Spirit  that 
is  promised  to  all  his  members,  Isa.  lix.  21,  "  My  Spirit  that  is 
upon  thee,  and  my  words  which  I  have  put  in  thy  mouth,  shall 
not  depart  out  of  thy  mouth,  nor  out  of  the  mouth  of  thy  seed,  nor 
out  of  the  mouth  of  thy  seed's  seed,  saith  the  Lord  from  hence- 
forth and  for  ever." Therefore,  O  Sirs,  call  in  the  help  of  the. 

Spirit.     And, 

As  to  the  manner  of  witnessing.  O  Sirs,  seek  of  the  Lord  to 
help  you  to  witness  in  the  following  manner ;  namely,  to  witness 
for  the  truth  fully ;  for  all  truth,  without  minching  any  of  the 
truths  of  God :  and  to  witness  freely ;  without  constraint  or  com- 
pulfeion ;  to  witness  openly,  without  shame;  and  to  witness  boldly, 
without  fear;  and  with  holy  courage:  also  to  witness  meekly, 
without  pride.  It  is  said,  1  Peter  iii.  15,  that  we  are  to  give  "  a 
reason  of  the  hope  "  within  us  "  with  meekness  and  fear ;"  in  the 
margin  it  is,  with  meekness  and  reverence.  O  Sirs,  have  a 
regard  and  reverence  to  all  these  truths  ye  are  called  to  witness 
for.  Remember,  God  is  in  evety  truth;  and  when  you  witness  for 
any  truth  you  witness  for  God. Therefore,  see  that  your  wit- 
nessing be  done  with  reverence  and  godly  fear.  Reverence  every 
truth  of  God.  See  that  your  witnessing  be  a  humble  witnessing. 
O I  how  humbly  did  John  the  Baptist  witness  for  Christ,  when  he 
witnessed  for  him,  and  said.  He  that  cometh  after  me  is  preferred 
before  me,  the  lachet  of  whose  shoes  I  am  not  worthy  to  unloose  I 
We  ought  to  witness  uprightly,  without  hypocrisy ;  and  out  of 
love  to  Christ,  and  zeal  for  the  glory  of  God,  the  credit  of  his 
cause,  and  the  honour  of  his  truth.  Again,  O I  endeavour  to  wit- 
ness joyfully;  be  not  disheartened  whatever  trials  you  come  under: 
witness,  I  say,  joyfully.  It  is  said.  Acts  v.  41,  They  rejoiced 
'*  that  they  were  counted  worthy  to  suffer  shame  for  his  name." 
We  ought  also  to  witness  innocently,  without  giving  offence,  or 
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any  jxist  occasion  to  any  to  speak  evil  of  ns.  Again,  you  should 
witness  constantly,  without  fidnting  or  giving  over,  till  we  have 
finished  our  testimony;  He  that  endureth  to  the  end,  shall  be 
saved.  Be  faithfid  unto  death,  and  I  will  give  you  a  crown  of 
life.  Lastly,  O  endeavour  to  witness  dependently,  without  confi- 
dence in  the  flesh ;  depending  on  the  grace  of  Christ.  Though 
you  had  as  much  grace  as  the  apostle  Peter,  yet,  if  you  depend  not 
on  the  Lord  Jesus,  you  will,  with  Peter,  deny  him ;  Before  the 
cock  crow  twice  thou  shalt  deny  me  thrice.  Endeavour  to  witness 
dependently  on  the  grace  that  is  in  Jesus  Christ ;  otherwise,  who 
knows  how  soon  you  may,  as  it  were,  be  thrown  on  your  back 
with  the  temptations  of  the  times,  that  have  carried  so  many  down 
the  stream.  Think  what  a  trial  the  poor  apostles  were  brought 
unto  when  Jesus  was  crucified  and  laid  in  the  grave ;  there  was 
no  appearance  of  him  as  yet,  and  they  began  to  say,  "  We  trusted 
that  it  had  been  he  which  should  have  redeemed  Israel,"  Luke 

zxiv.  21. They  began  thus  to  doubt  of  the  great  truth  they 

seemed  to  be  established  in ;  this  fundamental  truth.    *    *    * 


SERMON    XVII. 

The    Comer's    Conflict; 

OB,     THE    beginner's    BATTLE    WITH    THE     DEVIL, 
WHEN      ESSAYING     TO      COKE     TO     CHBIST     BT 

FAITH.* 


"  And  as  fie  was  yet  a  coming,  the  devil  threw  him  down  and  tart 

himJ^ —  Luke  ix.  42. 

Here  is  the  liistory  of  Christ's  healing  a  lunatio  child,  whose 
father  came  to  the  disciples,  and  they  conld  not  cure  him ;  and 
now  he  cometh  to  Christ.  As  we  ought  to  come  to  Christ  ourselves 
for  healing,  so  we  ought  to  bring  our  children  to  him ;  and  when 
servants  and  other  means  can  do  us  no  good,  we  ought  to  go  to  the 
master,  and  look  over  the  head  of  all  ministers  and  servants. 
After  Christ  had  reproached  the  disciples  for  their  unbelief,  he 
gives  the  poor  man  an  encouraging  word  concerning  his  soni 
*'  Bring  thy  son  hither,"  verse  41.  Bring  him  to  me.  We  ought 
to  bring  our  sons  and  our  daughters  to  Christ;  to  bring  our 
diseases  and  all  our  various  cases  to  Christ.  But  after  this  en- 
couragement, follows  a  trial  in  the  text :  "  As  he  was  yet  a  coming, 
the  devil  threw  him  down  and  tare  him." 

In  which  words  we  have  three  things  observable,  namely, 

1.  An  excellent  duty  ;  that  is,  "  coming  "  to  Christ 

2.  An  eminent  trial  and  heavy  dispensation  that  befel  the  comer, 
"  The  devil  threw  him  down  and  tare  him." 

3.  The  time  and  jimcture  when  this  heavy  trial  and  great 
affliction  befel  him,  namely,  "  As  he  was  yet  a  coming." 

Hence  we  may  observe  the  following  particulars. 
The  best  course  that  any  can  take  for  relief  from  whatever  afflicts 
tiiem,  is  to  come  to  Jesus  the  Saviour. 

*  This  snbjeot  was  handled  in  two  Discourses.  The  first  was  deliyered  at  an 
evening  exercise,  on  SaturdAj,  July  19,  1735,  before  the  celebration  of  the  sacra- 
ment of  the  Lord's  Snpper.    The  second  was  preached  on  the  Monday,  after  the 

administration  of  that  ordinance. 

(372) 
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They  who  come  to  Christ  for  help  will  be  an  eye-sore  to  hell  and 
the  devil ;  he  will  be  sure  to  fly  upon  them. 

They  who  come  to  Christ  for  help  and  healing,  though  they  may 
be  sure  he  will  help  and  heal  them,  yet  they  may  find  their  case 
worse  before  the  relief  come ;  they  may  be  thrown  down,  and  torn, 
as  it  were,  to  pieces  by  the  way.  Or  thus,  Christ  may  undertake 
to  deliver  people,  and  yet  their  distress  may  grow  upon  their  hand 
before  their  deliverance  come.  Here  is  Christ's  undertaking.  Bring 
him  hither  to  me.  Here  is  the  person  coming  with  hope  of  deliver- 
•  ance,  ho  is  on  his  way  coming  to  Jesus ;  and  yet,  behold,  here  is  a 
dreadful  dash,  a  mighty  trial  to  faith  and  hope,  both  in  the  father 
and  son:  yea,  after  he  was  come  to  the  physician,  and  the  healing 
word  spoken,  as  you  see,  Mark  ix.  25,  26,  where  this  same  history 
is  recorded,  with  other  circumstances ;  *'  The  spirit  cried,  and  rent 
him  sore,  and  came  out  of  him :  and  he  was  as  one  dead ;  insomuch 
that  many  said.  He  is  dead." 

Well  then,  the  doctrinal  observation,  we  would  incline  briefly 
to  prosecute  from  these  words,  may  be  framed  as  follows. 

That  people,  who  come  to  Christ,  and  whom  he  undertakes  to 
heal  and  help,  may  have  their  distress  growing  on  their  hand, 
before  the  deliverance  come,  which  yet  will  certainly  come. 

It  is  in  this  case,  as  it  was  with  Israel  in  Egypt,  God  saw  their 
affliction,  and  undertook  to  come  and  save  them;  and  yet,  behold, 
their  deliverance  comes,  their  bondage  becomes  heavier  than 
before.  The  darkest  time  of  the  night  may  be  before  day  break. 
Thus  it  was  with  Israel,  in  returning  from  Babylon,  to  rebuild  the 
temple  in  the  days  of  Ezra  and  Nehemiah. — ^The  king  gives 
commandment  to  go  and  build ;  God  stirs  up  the  civil  authority  to 
give  encouragement  to  them :  but  quickly  the  haters  of  Zion,  mis- 
representing the  work,  procure  an  order  to  cause  them  desist  from 
it.  This  doctrine  then  is  verified  both  with  relation  to  God's 
public  work  towards  a  church,  and  his  particular  work  on  the 
souls  of  his  people,  as  you  see  it  was  with  the  ruler  of  the  syna- 
gogue, Mark  v.  23,  that  applied  to  Christ  in  behalf  of  his  daughter  at 
the  point  of  death,  that  he  might  come  and  heal  her.  Christ  went 
with  him :  but  see  what  sad  news  he  gets  from  his  house.  Trouble 
not  the  Master,  for  your  daughter  is  dead,  verse  35.  And  now  they 
looked  upon  the  matter  as  hopeless,  though  yet  Christ  was  on  his 
way  to  save  her. 

The  method  we  would  lay  down,  for  the  further  prosecuting  this 
subject,  throTjgh  divine  aid,  shall  be  the  following. 

L  We  will  speak  a  little  of  coming  to  Christ 
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II.  Enquire  in  what  respects  matters  may  grow  worse  with 
people,  even  when  they  are  thus  coming  to  Christ. 

III.  Enquire  into  the  reasons  whence  it  is  that  people  who  come 
to  Christ  for  help,  and  whom  he  undertakes  to  help,  may  find  theii 
distress  ;:^row  before  their  deliverance  come. 

IV.  Make  some  application  of  the  whole. 

I.  "We  are  to  speak  a  little  of  coming  to  Christ. There  are 

only  two  things  I  would  observe  here. 

Coming  to  Christ  imports  a  view  that  vain  is  the  help  of  man; 
vain  is  the  help  of  the  creatures ;  vain  is  the  help  of  ministers, 
means  and  ordinances,  of  themselves.  Thus  it  was  here  with  the 
father  of  the  child;  "I  besought  thy  disciples  to  cast  him  out;  adi 
they  could  not,"  verse  40.  So  they  who  come  to  Christ  find  all 
other  refuges  fail  them,  Psalm  cxlii.  4;  other  physicians  were  of  no 
value.  None  come  to  Christ  till  they  can  do  no  better  ;  yet  he  is 
content  with  such  comers  that  see  there  is  no  other  shift  for  them. 

This  coming  to  Christ  imports  a  putting  the  work  in  his  hand; 
"  Master,  I  beseech  thee  to  look  upon  my  son :"  he  prays,  and  he 
brings  him  to  Christ  at  the  Lord^s  call.  They  that  truly  come  to 
Christ  for  help,  they  put  the  work  in  his  hand,  and  give  him  em- 
ployment in  his  saving  offices,  looking  on  him  as  able,  and  willing, 
and  ready  to  save:  the  disease  is  half  cured  when  it  is  laid  at 
Christ's  feet.  Happy  they  that  come  thus  to  him,  and  intnist  him 
with  their  souls,  and  trust  with  their  cases :  "  Con^nit  thy  way 
unto  the  Lord ;  trust  also  in  him ;  and  he  shall  bring  it  to  pass," 
Psalm  xxxvii.  5. 

II.  The  second  head  proposed  was,  to  enquire  in  what  respects 
may  matters  grow  worse  with  people,  even  when  they  are  thus 
coming  to  Christ.  Here  two  things  are  recorded;  1.  Satan's 
assault,  "  The  devil  threw  him  down."  2.  How  he  used  him,  "  And 
he  tare  hira." 

They  who  come  to  Christ,  before  they  get  the  deliverance  which 
is  insured  to  them,  they  may  meet  with  down-casting  providences ; 
The  devil  threw  him  down.  They  may  be  cast  down  with  dis- 
couragement and  despondency  for  a  while ;  cast  down  with  fears 
and  doubts  ;  cast  down  with  jealous  apprehensions  and  unbelieving 
thoughts.  Believing  souls,  after  their  coming  to  Christ,  much 
more  as  they  are  coming  at  first,  may  be  greatly  cast  down ;  O  my 
God,  my  soul  is  cast  down  within  me.  Psalm  xlii.  6.  They  may 
be  cast  down  with  a  multitude  of  perplexing  thoughts,  despairing 
thoughts,  and  manifold  objections  and  scruples,  their  mind  raises, 
or  rather  unbelief  frames  within  theuL 
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They  may  not  only  be  thrown  down,  but  torn  by  the  way ; 
The  devil  threw  him  down  and  tabe  him."  Whenever  a  man 
egins  to  come  to  Christ,  and  the  devil  begins  to  fear  he  shall  lose 
is  possession,  then  he  rages  against  that  man,  and  would  tear  him  to 
ieces.  Therefore  think  not  strange  that  beginners  in  religion  and 
ich  as  are  coming,  or  but  lately  come  to  Christ,  or  even  these 
^ho  have  come  formerly,  and  are  coming  again  to  him,  may  be 
lightily  assaulted  and  attacked  by  all  the  powers  of  hell.  So  long 
3  people  remain  at  a  distance  from  Christ,  the  devil  does  not  med- 
le  with  them ;  He  keeps  the  house,  and  the  goods  are  at  peace ; 
ut  in  coming  to  Christ  they  may  lay  their  account  to  be  torn  by 
)rments,  torn  by  terrors,  and  blasphemous  suggestions ;  they  may 
ly  their  account  with  fiery  darts.  When  we  expect  the  Lord  is 
Dout  to  remove  one  burden,  he  may  lay  on  another,  that  he  may 
ave  the  more  mercy  on  us. 

III.  The  next  thing  proposed  was,  to  enquire  into  the  reasons 
hence  it  is  that  people,  who  coming  to  Christ  for  help,  and  whom 
3  undertakes  to  help,  may  find  their  distress  grow  before  their 
eliverance  come.  Whatever  malicious  hand  the  devil  hath  in 
lis  matter,  God  hath  a  holy  hand  in  permitting  it. 

God's  design  in  it  is  to  shew  his  wisdom  and  power. 

It  is  to  manifest  his  wisdom:  how  can  he  advance  his  work,  by 
le  stops  in  the  way  of  it ;  and  enrich  his  people,  by  impoverishing 
lem,  enlarge  them,  by  imprisoning  them ;  and  give  them  meat 
ut  of  the  eater,  and  sweet  out  of  the  strong. 

It  is  to  evince  his  power ;  how  he  can  support  them  under,  and 
eliver  them  from  their  distresses,  which  would  not  appear  so 
luch,  if  their  distress  came  not  to  a  height.  He  suffers  them  to 
e  dejected  and  torn,  that  his  wisdom  and  power  may  appear  the 
lore  evidently  in  lifting  them  up  and  healing  them. 

It  is  to  check  the  unbelief  that  attends  our  faith  in  coming  to 
hrist.  Sometimes  when  we  commit  our  case  to  him  by  faith,  we 
)  not  exercise  this  faith  to  a^patient  waiting  for  the  Lord.  Christ's 
ord  to  his  people  is,  "  Come  imto  me,"  Matt.  xi.  28 ;  and  his  last 
ord  is,  "  Abide  in  me,"  John  xv.  4.  It  is  well  done  to  come. 
It,  alas  I  we  do  not  abide ;  and  therefore,  to  check  our  unbelief 
.  coming,  as  it  were,  but  one  step,  and  going  back  the  next  step, 
5  shews  the  need  of  going  forward,  by  letting  loose  the  enemy, 
id  suffering  matters  to  grow  worse  with  us. 
It  is  to  raise  the  worth  and  esteem  of  his  mercies  in  the  hearts 
*  these  who  come  to  him.  We  usually  do  not  know  the  worth 
'  mercy,  till  we  be  deprived  of  it ;  nor  the  worth  of  deliverance, 


876  THE   cokeb's   conflict. 

till  the  distress  be  extremely  great :  help  is  then  highly  esteemed, 
when  we  can  say,  "I  was  brought  low,  and  he  helped  me." 

It  is  to  try  our  fiuth,  whether  or  not  it  be  such  as  will  not  only 
come  to  Christ,  but  also  abide  with  him  till  he  work  the  deliyer- 
ance ;  and  if  we  can  keep  our  eye  upon  the  deliverer,  when  the  de- 
liverance is  delayed ;  our  eye  upon  the  promise,  when  cross  provi- 
dences appear;  and  can  hope  against  hope.  He  designs  the 
trial  of  faith  for  the  present,  and  a  more  glorious  issue  there- 
after. 

lY.  The  last  general  head  proposed  was.  To  make  some  applica- 
tion. Is  it  so,  That  people  who  come  to  Christ,  and  whom  he  un- 
dertakes to  heal  and  help,  may  have  their  distress  growing  on  their 
hand,  before  the  deliverance  come,  which  yet  will  certainly  come  ? 
Hence  we  may  see. 

What  a  cruel  enemy  the  devil  is  to  immortal  souls,  and  their . 
eternal  salvation :  for,  whenever  a  soul  begins  to  mind  religion  in 
earnest,  and  to  come  to  Christ  for  help  and  deliverance,  then  that 
soul  becomes  the  object  of  the  devil's  spiie  and  malicQ.  As  long 
as  people  remain  graceless,  and  Christless,  and  formal,  the  devil 
will  let  them  enjoy  themselves,  and  hugs  them  asleep  in  their  se- 
curity ;  but  as  soon  as  they  begin  to  come  to  Christ,  then  he  will 
attempt  to  cast  them  down  and  tear  them,  and  stirs  up  all  his 
wicked  instruments,  either  to  discourage  and  ridicule  them,  or  to 
tear  their  name  and  reputation  to  pieces,  and  to  persecute  them 
with  tongue  or  hand,  or  to  raise  a  hue  and  cry  against  them,  as  if 
they  were  turned  distracted,  and  out  of  their  wits.  As  they  are 
coming,  the  devil  throws  them  down  and  tears  them. 

Hence  see  the  reason  of  all  the  melancholy  moods,  heavy  damps, 
and  great  discouragements  of  many  beginners,  that  are  setting  on 
in  the  Lord's  way ;  though  wisdom's  ways  be  ways  of  pleasant- 
ness, yet  Satan,  who  is  a  liar  from  the  beginning,  would  make  the 
world  believe,  that  it  is  a  bitter  and  unpleasant  way ;  and  that  the 
beginning  of  religion  is  but  the  beginning  of  sorrows. 

Hence  see  the  difference  between  the  conviction  of  the  Spirit  and 
the  temptation  of  Satan ;  and  the  difference  between  the  distress  of 
soul,  that  arises  from  a  law-work  before  conversion,  and  that 
which  arises  from  the  assault  of  the  enemy  of  our  salvation ;  when- 
ever conviction  begins,  and  the  soul  comes  to  be  troubled  for  sin, 
and  under  fear  of  hell  and  wrath,  Satan  indeed  fishes  in  the  muddy 
water,  and  mixes  his  temptations  with  the  Spirit's  convictions; 
and  if  he  can  bring  all  convictions  to  nothing,  either  by  force  or 
fraud,  he  will  do  it,  that  the  convinced  soul  may  never  come  to 
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Christ  for  a  cure :  Satan  will  stand  at  his  right  hand  to  resist  him. 
But  the  difference  between  them  is, 

The  convictions  of  the  Spirit  are  bffore  a  man  comes  to  Christ, 
and  tend  as  a  severe  ''school-master  to  bring  ns  unto  Christ,"  Qsl. 
iiL  24.    But  the  temptations  of  the  devil  are  especially  when  a 

man  is  coming  to  Christ,  in  order  to  keep  him  from  coming. 

If  the  Spirit  of  God,  by  a  law- work,  seem  as  it  were  to  cast  down 
the  man,  and  tear  him  to  pieces,  the  design  is  to  oblige  him  to  go 
to  Christ  for  help  and  healing ;  and  to  provoke  him  to  come  to  the 
Saviour,  and  fly  to  the  city  of  refuge.  But  the  design  of  the 
devil's  temptations,  when  he  throws  down  and  tears  the  sonl,  is, 
when  he  is  coming,  or  as  he  is  coming  to  Christ,  in  order  to  de- 
tain him  from  coming,  or  discourage  him  in  coming. 

The  convictions  of  the  Spirit  are  humbling,  tending  to  make  the 
soul  despair  of  help  in  himself,  or  in  God  out  of  Christ.  The 
temptations  of  the  enemy  are  terrifying,  tending  to  make  the  soul 
despair  of  help  in  Christ,  or  in  God  through  him :  the  former  shuts 
the  door  of  hope  by  the  law ;  but  the  devil  would  shut  the  door  of 
hope  by  the  gospel. 

Hence  see  there  is  no  ground  to  blame  religion  and  religious 
duties,  notwithstanding  discouragements  and  downcasting  trials  in 
the  way  of  duty :  though  matters  grow  worse  with  you  in  the  way 
of  duty,  and  in  the  way  of  coming  to  Christ,  blame  not  yourself 
for  coming  to  Christ,  because  the  devil  attacks  you  by  the  way. 
You  have  enough  to  charge  yourself  with,  though  you  charge  not 
yourself  foolishly.  It  would  be  far  worse  with  you  if  the  devil 
and  your  own  wicked  heart  prevail  to  take  you  off  from  the  use  of 
promising  means.  When,  like  Peter,  you  cast  yourself  upon  the 
water  to  come  to  Christ,  be  not  terrified,  thot!^h  the  devil  raise  a 
storm;  the  Lord  Jesus  sits  upon  the  floods,  and  "is  mightier  than  the 

noise  of  many  waters,"  Psdm  xciii.  4. Never  think  the  worse 

of  Christ,  though  matters  seem  to  grow  worse  with  you,  when  you 
come  to  him  for  rest,  and  yet  find  trouble ;  for  it  is  the  devil  and 
the  ill-heart  that  breeds  all  the  trouble ;  keep  honourable  thoughts 
of  the  Lord  Jesus ;  believe  he  can  do  for  you,  and  wait  till  you 
find  that  he  will  do.  Bring  wind  from  all  cross  providences  to 
hasten  you  nearer  to  your  resting-place ;  for  all  that  comes  to  him 
shall  find  rest  in  spite  of  the  devil :  some  begun  rest  here  in  time, 
however  disturbed  by  the  devil  from  time  to  time,  and  by  imbelief, 
until  rest  be  perfected  in  heaven. 

Hence  see  an  evidence  of  a  true  believer  and  comer  to  Christ : 
if  the  devil  be  no  enemy  to  your  fidth,  you  may  know  it  is  a  false 
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fiiiiL  Many  have  a  fEuth  tliat  tbe  devil  is  well  enough  pleased 
with ;  and  therefore  he  never  troubles  them  nor  it :  but  if  yon 
have  saving  faith,  it  will  be  the  eye-sore  of  hell;  or  if  you  be  truly 
coming  to  Christ,  you  may  expect  the  devil  to  be  upon  your  top. 
No  sooner  doth  true  faith  begin,  but  the  sight  of  faidi  begins. 
Some  may.  bless  themselves  they  were  never  assaulted  by  the 
devil,  and  yet  they  are  but  sleeping,  as  it  were,  in  the  devil^s  cra- 
dle ;  he  is  rocking  them.  Try  your  faith ;  if  it  be  from  heaven  it 
will  meet  with  opposition  from  hell:  "We  wrestle  not  against 
flesh  and  blood,  but  against  principalities,  against  powers,  against 
the  rulers  of  the  darkness  of  this  world,  against  spiritual  wicked- 
ness in  high  places."  Ephes.  vi.  12.  Therefore  we  are  called,  as 
part  of  the  Christian  armour,  to  take  '*  the  shield  of  faith  whereby 
ye  shall  be  able  to  quench  all  the  fiery  darts  of  the  wicked,"  verse 
16.  The  devil  may  let  you  peaceably  go  about  duty ;  read,  and 
pray,  and  communicate,  because  you  may  do  these  things  carnally 
and  formally,  and  go  to  heU  when  all  is  done :  but  if  once  you  be- 
gin to  come  to  Christ,  or  to  go  about  any  duty  believingly,  then 
you  are  on  the  way  to  heaven,  and  if  the  devil  can,  he  will  draw 
you  back,  and  throw  you  down  with  discouragements,  and  tear 
you  with  temptations,  either  as  you  are  coming,  or  after  you  are 
come.  But  it  is  always  the  best  faith  that  is  most  opposed  by  the 
devil. 

This  doctrine  may  be  applied  by  way  of  address.  To  these  who 
never  yet  came  to  Christ  for  help  and  salvation,  and  to  these  who 
are  coming  in  olxjdienee  to  his  calL 

To  you  who  never  yet  came  to  Christ  for  help  and  salvation. 
Oh  I  stay  not  away  from  him  for  fear  of  the  devil,  lest  he  throw 
you  down  and  tear  ^ou.  Better  be  thrown  down  by  the  way  in 
coming  to  Christ,  than  thrown  down  to  hell,  with  the  devil  at  last, 
by  the  hand  of  God,  who  will  throw  you  and  the  devil  down  to 
hell  if  you  do  not  come  to  Christ.  Better  that  the  devil  tear  you 
to  pieces,  when  there  is  a  Deliverer,  even  Jesus,  at  hand  to  deliver 
you  from  him,  than  that  God  himself  tear  you  to  pieces  when  there 
shall  be  none  to  deliver :  "  Consider  this,  ye  that  forget  God,  lest  I 
tear  you  in  pieces,  and  there  be  none  to  deliver,"  Psalm  1.  22. 
Come,  otherwise  you  remain  slaves  to  the  devil  and  your  lusts.  0 
be  sensible  of  your  slavery  and  malady  1  Know  none  can  save 
you  but  our  Lord  Jesus  Christ ;  he  is  a  mighty  Saviour,  and  a  mer- 
ciful one :  No  name  is  given  under  heaven,  whereby  a  sinner  caa 
be  saved,  but  by  the  name  of  Jesus.  Put  the  work  in  his  hand ; 
put  your  soul  in  his  hand.    Bring  him  here  to  me,  says  Christ,  to 
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the  man  here.  0  come  and  bring  your  children  with  you ;  hear 
him  saying,  Bring  your  son  to  me,  bring  your  daughter  to  me, 
bring  your  soul  and  your  case  to  me;  0  bring  your  disease  to  me, 
bring  your  hard  heart  to  me,  and  I  will  soften  it;  bring  your  filthy 
heart  to  me,  and  I  will  cleanse  it ;  bring  your  heart  possessed  of 
the  devil  to  me,  and  I  will  cast  out  the  devil ;  bring  your  seven 
devils  to  me,  and  I  will  cast  them  out. 

We  address  ourselves  to  you  who  are  coming  in  answer  to  hia 
call.  0  be  not  dismayed,  though  the  devil  throw  you  down  and 
tear  you  as  you  are  coming.  Here  is  a  Saviour  ready  to  lift  up, 
whom  the  devil  throws  down;  ready  to  heal,  whom  the  devil 
tears ;  ready  to  help  all  that  are  hurt  by  the  old  serpent.  It  is  his 
trade  to  destroy  the  works  of  the  devil.  You  may  be  always  sure 
that  it  is  an  evil  spirit  that  is  dealing  with  you,  that  would  mar 
and  hinder  you  in  your  coming  to  Christ ;  for  the  voice  of  the 
Spirit  of  God  is.  Come ;  The  Spirit  and  the  bride  say.  Come.  The 
Spirit  of  God,  as  a  Spirit  of  bondage,  may  cast  down  the  soul  be- 
fore it  come  to  Christ,  and  in  order  to  its  coming ;  but  it  is  not  the 
Spirit  of  God  that  casts  down  the  coming  believer ;  no,  "  Ye  have 
not  received  the  spirit  of  bondage  to  fear,"  Eom.  viii.  15.  After 
coming  to  Christ,  and  believing  in  him,  it  is  only  the  devil  that 
casts  down  and  tears  you.  Fear  not  the  lion  of  hell :  here  is  the 
Lion  of  the  tribe  of  Judah  to  defend  you :  it  is  unbelief  and  de- 
parting from  Christ,  that  may  bring  you  to  the  greatest  danger ; 
therefore.  Fear  not,  only  believe.* 

*  This  ends  what  was  delivered  on  the  Saturday  eyening.  In  the  first  edition 
of  this  discourse,  we  are  acquainted,  that  the  Author  enlarged  the  applieation,  in 
soma  other  inferences,  upon  the  Sabbath-daj ;  but  the  notes  of  that  discourse 
were  not  written.  What  follows,  we  are  told,  was  deliydred  upon  the  Monday, 
after  the  sacrament. 


SERMOJSr   XVIII. 

The    Comer's    Conflict; 

OB,     THB     BBGINNEB'S    BATTLE    WITH    THE     DEYIL, 
WHEN      ESSAYING     TO      COME     TO     CHBIST     BT 

FAITH.  * 


"  And  as  he  was  yet  a  coming,  the  devil  threw  him  down  and  tare 

himy —  Luke  ix.  42. 


[second     SEBMON     on    THIS    TEXT.] 

This  doctrine  may  be  applied,  at  the  time,  in  an  exhortation  or 
advice  particularly  to  these  that  are  tempted  and  torn  of  the  devil, 
when  they  essay  to  come  to  the  Lord  Jesns.  In  order  to  your 
being  fortified,  through  grace,  against  his  assaults  and  fiery  darts, 
there  are  only  six  sorts  of  temptations,  I  would,  at  present,  en- 
deavour to  fortify  you  against,  1.  With  reference  to  heart- 
blasphemy.  2.  With  reference  to  heart-wandering.  8.  With 
reference  to  the  commission  of  sin.  4.  With  reference  to  the 
omission  of  duty.  5.  With  reference  to  unworthy  apprehensions 
of  God.  6.  With  reference  to  self-murder.  There  are  tempta- 
tions with  reference  to  all  these  that  you  need  to  be  fortified 
against ;  while  you  are  coming  to  Christ,  Satan  may  attempt  to 
throw  you  down,  and  tear  you  in  all  these,  and  many  other  re- 
spects ;  but  I  shall  touch  a  little  at  each  of  these. 

There  are  temptations  of  Satan  with  reference  to  blasphemy, 
whereby  he  would  throw  down  and  tear  in  pieces,  as  it  were,  the 
souls  of  these  that  come  to  the  Lord  Jesus  Christ.  They  may  be 
tempted  to  dreadful  blasphemous  thoughts,  which  are  not  to  be 
named,  they  are  so  detestable  and  abominable;  they  are  fearfU 
injections  upon  the  mind,  and  very  terrifying  to  a  weak  believer 
that  is  coming  to  the  Lord  Jesus  Christ.  In  order  to  your  being 
fortified  against  these,  I  would  offer  you  the  following  advices. 

1.  Be  not  terrified  with  them,  since  they  harm  you  more  bv 
(380) 


THE   comeb's  conflict.  881 

ilieir  horror,  tlian  by  their  guilt.  It  is  true,  the  guilt  of  them  is  so 
jreat,  that  it  is  unpardonable  to  whom  it  belongs.  These  are 
Satan's  sins,  and  not  thine ;  and  he  shall  answer  for  them,  and  not 
hou.  Though  he  lay  these  blasphemous  thoughts  at  your  door, 
le  is  the  father  of  them.  Such  thoughts  are  like  lightnings  cast 
nto  a  room,  they  have  a  great  deal  of  horror ;  but  as  the  light- 
ling  springs  not  from  any  cause  in  the  room,  so  these  thoughts 
)roceed  not  from  anything  in  thee ;  not  properly  from  thy  corrup- 
ions,  for  unregenerate  men  themselves  abhor  them :  and  though  the 
leed  of  all  sin  be  in  our  nature,  yet  scarcely,  if  ever,  doth  tlus  sin 
ipring  up  even  in  reprobates ;  nay,  the  devil  himself  doth  not 
hink  of  God  that  which  these  thoughts  signify.  Since  thou  dost 
lot  actually,  nor  did  originally  in  Adam,  give  consent  to  these 
houghts,  they  are  not  thy  sins.  Suppose  some  villain  should  meet 
t  chaste  virgin  in  a  field  and  ravish  her,  if  she  struggles  and  cries, 
he  is  innocent  by  the  law  of  God ;  this  is  her  aflliction,  not  her 
in.  She  may  mourn  for  her  suflFering,  not  her  guilt ;  especially 
lie  doing  nothing  to  provoke  him.  It  may  be  the  villain  finds 
ler  at  prayer,  as  the  devil  doth  find  thee,  when  he  suggests  these 
houghts.  Therefore,  be  of  good  comfort,  thou  art  more  afraid 
han  hurt :  for  a  careless  wandering  thought  in  prayer,  hath  more 
fuilt  in  it  than  these  have.  K  one  attempt  suddenly  to  strike  our  eye, 
hough  we  know  he  doth  not  intend  to  strike  it,  yet  it  cannot  but 
rink;  so  we  can  scarce  choose  but  be  terrified  with  these  thoughts; 
)ut  we  must  resist  and  conquer  such  fears.  I  say  not,  we  should 
lot  abhor  such  thoughts,  for  then  we  should  be  worse  than  hea- 
hens ;  but  we  should  not  be  terrified  out  of  our  fiiith,  or  duties,  or 
lomforts  thereby. 

Do  not  give  over  your  duties  for  these  blasphemous  thoughts 
Jid  suggestions ;  for,  though  these  thoughts  are  not  thy  sin,  yet 
hey  may  be  the  cause  of  thy  sinning,  if  they  cause  thee  to  abstain 
rom  prayer,  reading  the  word,  attending  upon  the  ordinances,  and 
he  like  duties.  You  may,  perhaps,  think  it  better  not  to  pray 
han  to  have  these  thoughts :  but  thy  prayers  may  do  thee  more 
food  than  these  can  do  thee  harm :  and  how  wUt  thou  conquer  if  thou 
last  away  thy  weapons  ?  Neither  hasten  from  duty ;  for  thus  you 
lo  the  devil  too  much  homage ;  his  temptations  should  make  you 
)ray  the  more,  not  seldomer,  or  shorter. 

Think  not  over  those  thoughts  again,  even  when  thou  goest  to 
Itod  to  complain  of  Satan  and  his  dreadful  assaidts ;  for,  if  thou 
rield  not  unto  the  tempter,  these  blasphemies  are  not  the  matter  of 
confession,  bat  rather  of  complaint ;  as  a  woman  that  is  ravished 
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doth  not  confess,  but  lament  her  affliction.  Neither  speak  tbem 
over,  when  you  go  to  a  Minister  or  Christian  friend  for  advice  or 
comfort ;  but  only  mention  in  genesal,  that  horrid  thoughts  and 
blasphemies  trouble  you :  they  will  understand  what  you  mean ;  but, 
perhaps  they  would  as  leave  Satan  should  inject  such  thoughts  as 
to  hear  you  name  them. 

Pray  much  against  these  blasphemies,  and  thus  study  to  be 
gainers  by  them,  and  to  be  avenged  upon  Satan,  which  you  may, 
if  you  do  as  they  did,  Acts  xix. ;  when  they  heard  that  some  would 
speak  against  their  goddess  Diana,  they  cried  out  for  the  space  of 
two  hours,  "Great  is  Diana  of  the  Ephesians,"  verses  28,  34;  so 
that  whosoever  should  go  about  to  speak  against  Diana  could  not 
be  heard.  Do  thou  likewise ;  when  Satan  throws  in  blasphemous 
thoughts,  break  thou  forth  into  blessing  and  praising  of  God ;  and 
if  thou  canst  not  do  so,  try  to  read  or  sing  some  psalm  foil  of 
praises,  as  Psalm  ciii.,  cv.,  cxvi.,  cxlv.,  ect. :  and  if  thou  art  private 
enough,  read  or  sing  them  with  a  loud  voice,  and  when  Satan  shall 
see  that  thou  art  the  •  gainer  by  the  temptations,  he  will  be  weary 
of  tempting  thee.  These  blasphemies  are  Satan's  railings  and 
revilings  against  the  God  of  heaven ;  therefore  you  are  to  do  with 
them  as  Hezekiah  did  with  Babshakeh's  railing  letter,  Isa. 
xxxvi.  21.  he  went  and  spread  the  blasphemy  before  the  Lord. 
He  did  not  so  much  as  read  over  the  letter,  but  spread  it  before  the 
Lord :  so,  without  naming  over  that  blasphemy,  you  shotdd  pray 
against  it,  that  God  would  suppress  this  smoke  that  ascends  out  (£ 
the  bottomless  pit. 

You  may  lawfully  dispute  and  argue  with  Satan  against  some 
of  bis  blasphemies  ;  as  when  he  tempts  you  to  question  the  being 
of  a  God,  and  the  truth  of  divine  revelation,  as  the  archangel  dis- 
puted with  the  devil  about  the  body  of  Moses ;  so  when  you  are 
tempted,  for  example,  to  doubt  if  the  scripture  be  the  word  of  God, 
you  may  consider  the  plain  arguments  that  prove  it,  and  ask  Satan, 
Why  dost  thou  fly  before  it  ?  K  the  ark  was  not  the  ark  of  God, 
why  doth  Dagon  fall  before  it  ?  If  it  were  not  the  word  of  God, 
why  doth  Satan  tempt  me  not  to  believe  it  ?  But  do  not  depend 
upon  thy  arguing ;  Satan  is  too  strong  for  reasoning ;  betake  thy- 
self to  the  Lord  Jesus  by  prayer.  Though  Satan  may  stand  out 
against  thy  arguments,  he  will  not  be  able  to  stand  against  the 
prayer  of  faith.  The  archangel  said.  The  Lord  rebuke  thee. 
Though  he  will  not  fly  at  thy  rebuke,  yet  he  will  and  must  at  the 
rebuke  of  God.  And  by  the  way,  see  the  excellency  of  Christ 
above  the  archangel :  Christ  rebukes  Satan  by  his  own  power  and 
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athority ;  for  he  said  not,  The  Lord  rebuke  thee  ;  but,  Get  thee 
ehind  me,  Satan. 

2dly,  There  are  temptations  of  Satan  with  reference  to  heart- 
randerings  in  duty.     Satan  knows,  that  if  he  can  get  these  flies 

>  come  and  rest  in  this  precious  ointment,  they  will  putrify  it. 

[e  knows,  if  the  thoughts  wander,  God  regards  not  what  the 
>ngue  says ;  and  if  he  can  spoil  your  prayers,  he  fears  not  any 
rdinance  what  good  it  can  do  thee.  K  your  thoughts  be  earthly, 
e  cajres  not  how  heavenly  your  words  are. — Herein  Satan  gets 
ssistance  ^om  the  evil  heart ;  "  Out  of  the  heart  proceed  evil 
loughts,"  Matt.  XV.  19.  They  arise  out  of  the  heart  as  sparks 
at  of  a  furnace ;  they  stay  not  in  the  heart,  but  are  active,  and 
3cend  up  to  the  head :  and  they  come  out  of  the  heart,  not  as 
>arks  out  of  a  flint,  by  concussion  and  violence,  forced  out ;  but 
ley  proceed  out  of  it,  says  Christ ;  they  come  out  of  themselves, 
ad  they  proceed  always  in  a  continued  act. — Satan's  temptations 
)  heart- wandering  in  duty,  are  also  farthered  by  a  multitude  of 
usiness,  and  that  two  ways. 

If  we  come  from  a  multitude  of  business ;  for  our  hearts  are 
ke  the  troubled  sea,  it  must  have  some  considerable  time  before 
;  be  composed,  though  the  winds  that  raised  the  storms  cease ;  so 
^hen  we  come  from  business,  there  must  be  some  time  after  our 
usiness  is  ended  before  our  hearts  can  be  sedate  and  quiet,  and  fit 
)r  prayer  ;  nay,  in  this  our  hearts  are  worse  than  the  sea, 
ecause, 

Future  business  will  distract  us  before  it  come.  The  sea  is  not 
imultuous  before  the  wind  blow,  but  the  business  we  have  to  do 
rill  trouble  us  before  it  comes  to  be  done.  It  is  a  hr-rvl  thing  to 
eep  business  out  of  our  thoughts  when  we  pray,  and  make  it  stay 
11  our  prayer  be  ended, 

Now,  to  fortify  against  these,  I  offer  the  following  four  advices 
bortly. 

O  study  to  mortify  the  love  of  the  world :  where  our  love  is, 
bere  will  our  thoughts  be.  To  set  your  love  on  the  world,  and 
our  thoughts  on  God,  you  will  find  altogether  impossible ;  He 
bat  loveth  the  world,  the  love  of  the  Father  is  not  in  him.  O 
eek  to  mortify  this. 

Lay  up  your  treasure  in  heaven  ;  "  For,  where  your  treasure  is, 
liere  wiU  your  heart  be  also,"  Matt.  vi.  21.  The  heart  of  the 
ews  went  "after  their  covetousness,"  Ezck.  xxxiii.  31:  when 
bey  were  hearing  the  word  they  could  not  keep  their  hearts 
rhere  their  bodies  were,  but  they  would  be  where  their  love  was, 
ad  where  their  treasure  was. 
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Let  not  the  world  be  your  familiar  friend,  for  familiar  firieni 
come  in  without  knocking  or  asking  leave  ;  therefore  be  thorn 
stranger  in  this  present  world,  Heb.  xi.  13.  They  were  not  stran- 
gers in  this  or  that  part  of  the  earth,  but  in  the  whole  earth :  be  a 
stranger  to  the  world,  and  the  world  will  not  visit  you  in 
prayer. 

Make  prayer  your  delight,  not  your  talk.  Children  are  subjeck 
to  look  off  their  books,  because  they  delight  not  in  them; 
but  when  they  are  playing,  they  are  eager  and  earnest  The 
bird  flutters  in  the  cage ;  but  sits  quietly  on  the  tree  and  singB 
there :  I  will  go  to  God,  says  David,  "  unto  God  my  exceeding  joy," 
Psalm  xliii.  4.  When  our  thoughts  find  satisfaction,  they  set  rxf 
their  ha})itation  and  wander  not. 

3dly,  There  are  temptations  of  Satan  with  reference  to  omissioii 
of  duty  :  as  for  example,  he  represents  to  them  the  difficulty  ihit 
there  is  therein.  0  I  cannot  pray  nor  hear  aright,  I  cannot  medi- 
tate nor  mortify  aright ;  therefore  I  may  let  it  alone.  Now,  in 
order  to  fortify  against  these  temptations,  consider, 

That  this  is  necessary;  you  must  be  exercised  unto  godliness; 
exercised  in  keeping  a  conscience  void  of  offence  towards  God  and 
man ;  and  be  "  stedfast,  unmoveable,  always  abounding  in  the  work 
of  the  Lord,  forasmuch  as  ye  know  that  your  labour  is  not  in  vain 
in  the  Lord,"  1  Cor.  xv.  58.  As  for  the  wicked,  who  are  other- 
wise disposed,  having  no  lieart  nor  will  to  the  Lord's  service  at  all, 
what  can  they  expect  at  his  hand,  but  this.  Take  these  mine  ene- 
mies, that  would  not  that  I  should  reign  over  them,  bring  them 
hither,  and  slay  them  before  me :  Yea,  he  will  come  in  flaming 
fire  to  take  vengeance  on  them  that  know  not  God,  and  obey  not 
the  gosjxil.     It  is  therefore  absolutely  necessary. 

Consider,  that  it  is  possible  to  serve  the  Lord  acceptably  by  his 
grace.  Though  duty  be  difHcult  to  nature ;  yet,  if  you  get  the 
Spirit  of  God  to  help  you,  you  will  do  well  enough ;  and  God  hath 
promised  his  help,  Isaiah  xl.  29 — 31  ;  *'  He  giveth  power  to  the 
faint,  and  to  them  that  have  no  might,  he  increaseth  strength,"  etc 
*'  They  that  wait  upon  the  Lord  shall  renew  their  strength."— 
Hence  all  the  saints  of  old,  and  of  late  too,  have  tried  the  Lord's 
way,  and  found  that  the  way  of  the  Lord  was  strength  to  them; 
yea,  that  wisdom's  ways  are  pleasantness :  their  delight  was  in  the 
law  of  the  Lord ;  in  keeping  of  his  commands  there  is  a  great  re- 
ward. One  smile  of  God's  countenance  is  worth  all  your  painfl, 
though  you  were  at  a  hundred  times  more.  There  is  always  some 
thing  savoury  and  sweet  in  religion  that  accompanies  the  seduloiw 
exercise  thereof.    Though  the  soul  had  nothing  to  claim  on  the 
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scount  of  its  own  works  or  duties ;  yet  the  Lord  is  graciously 
leased  to  own  and  countenance  his  own  way,  when  the  soul  is 
Wind  in  it,  beside  the  glorious  and  gracious  reward  that  abides  i^ 
I  heaven. 

Therefore,  let  faith  batter  down  this  temptation  of  Satan,  say- 
ig.  What  though  Satan  present  difficulties  in  the  way,  Christ  un- 
erwent  greater  difficulties :  He  hath  borne  the  burden  and  the 
eat  of  the  day.  I  am  not  called  to  go  and  satisfy  justice ;  Christ 
ath  done  that  to  my  hand :  I  am  not  called  to  go  and  fulfil  the 
iw  as  a  covenant  of  works ;  Christ  hath  done  that  to  my  hand ;  I 
m  not  called  to  work  for  life,  but  to  work  for  love  to  him  that 
•-orketh  all  my  works  in  me,  and  for  me ;  and  who,  as  he  caUeth 
le  to  this  work  of  love,  so  prpmiseth  to  work  in  me  both  to  will 
nd  to  do :  and  therefore,  in  his  name  and  strength,  I  will  go  for- 
ward, making  mention  of  his  righteousness,  and  his  only ;  and,  in 
is  name,  I  will  encounter  and  grapple  with  the  devil  himself,  for 
ihrist  hath  conquered  him  to  my  hand. 

4thly,  There  are  temptations  of  Satan  with  reference  to  the  com- 
lission  of  sin :  he  will  suggest  to  them  that  it  is  but  a  little  sin, 
nd  God  will  not  be  angry  for  a  little  sin ;  such  as  a  lie  in  a  droll, 
n  idle  word,  etc.  Can  such  a  little  sin  endanger  the  soul  ?  Now, 
>  guard  you  against  this  temptation,  consider. 

That  the  first  sin  that  brought  all  mankind  into  a  miserable 
tate,  was,  in  appearance,  but  a  small  and  little  sin :  it  was  b^t  eat- 
ig  a  little  forbidden  fruit,  the  tasting  of  an  apple;  yet,  had  it  not 
een  for  Christ's  satisfaction,  it  would  have  destroyed  irrecovera- 
ly  aU  the  posterity  of  Adam.  There  was  a  man.  Sirs,  that  gath- 
red  a  few  sticks  upon  the  Sabbath-day ;  you  would  have  thought 
liat  was  but  a  little  sin,  yet  God's  thoughts  are  not  your  thoughts, 
>r  God  thought  that  sin  worthy  of  death.  Numbers  xv.  82,  88. 
Jzzah's  putting  his  hand  to  the  ark,  and  touching  it  when  it 
3ttered,  seemed  to  be  but  a  small  sin,  and  yet  you  know  he  was 
mitten  instantly  with  death  for  it,  2  Sam.  vi.  7.  It  is  dangerous 
0  give  even  a  little  wrong  touch  to  a  tottering  ark. 

Consider  the  nature  of  every  sin ;  though  some  are  comparatively 
mall,  and  others  greater ;  that  is,  by  reason  of  several  aggrava- 
ions,  more  henious  in  the  sight  of  God  than  others ;  yet,  in  them- 
elves,  none  are  small.  The  least  sin  is  against  an  infinite  God, 
nd  infinite  authority ;  and  so,  objectively  considered,  an  infinite 
vil ;  and  therefore  cannot  be  expiated  without  infinite  satisfaction : 
nd  it  is  not  little  promises,  or  little  threatenings  that  your  little 
ins  do  slight ;  yea,  there  is  no  little  ingratitude  towards  God  in 
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little  sins:  there  is  great  xinkindDess  to  God  in  little  sins.  To  dis- 
please Gtoi,  your  best  friend,  for  a  little  sin,  O  ungrateful  thiogl 
Is  this  your  kindness  to  your  friend  7  The  wages  of  every  sin  is 
death  eternal  It  is  not  little  misery  that  every  sin  doth  expose 
you  to.  Will  you  make  light  of  the  wrath  of  the  infinite  God? 
Then  do  not  make  light  of  little  sins.  In  a  word,  remember  that 
boldness  in  little  sins  will  be  an  encouragement  to  greater.  SLd  is 
of  an  encroaching  and  bewitching  nature ;  a  little  theft  may  open 
the  way  to  a  greater.  The  devil  tempts  people  to  go  from  one  de- 
gree to  another ;  he  tempts  them  to  the  reverse  of  the  blessed  man, 
mentioned  Psalm  i.  1.  He  tempts  them  to  walk  in  the  council  rf 
the  ungodly ;  having  taken  a  walk  with  them,  he  tempts  them  next 
to  stand  in  the  way  of  sinners,  which  is  more ;  and  then  having 
stood  a  while  with  them,  he  tempts  them  last  of  all  to  sit  in  the 
seat  of  the  scornful,  even  to  the  height  of  wickedness.  The  devil 
first  makes  you  sit  down  with  the  drunknrd,  then  to  drink  with 
him,  and  at  last  to  be  drunk.  Thus  he  leads  people  from  imdean 
thoughts  to  unclean  looks,  words,  and  actions :  therefore,  let  faith 
resist  this  temptation,  and  set  you  upon  your  watch  against  that 
which  you  call  a  little  sin.  ^No  man  that  ever  saw  sin  can  truly 
call  any  sin  little  or  small,  nor  can  it  ever  be,  till  there  be  a  little 
law  to  break,  a  little  God  to  offend,  a  little  guilt  to  contract,  a 
little  wrath  to  incur ;  all  which  are  impossible  to  be,  blasphemy  to 
wish,  and  madness  to  expect. 

5thly,  There  are  temptations  of  Satan  with  reference  to  imworthy 
apprehensions  of  God.  Satan  may  suggest  very  strange  thoughts  of 
God,  very  base  thoughts  of  God,  most  unsuitable  apprehensions  of  him, 
such  as  are  not  to  be  spoken  of;  and  the  prince  of  this  world  hath 
much  in  us,  who  are  so  ignorant  of  God,  to  further  these  misshapen 
thoughts  of  God.  And  to  fortify  you  against  these  assaults  there 
are  these  two  directions  I  would  offer  concerning  the  way  how  we 
are  to  conceive  of  God. 

We  are  to  conceive  of  him  as  inconceivable :  for  the  thoughts 
we  are  to  have  of  him  are  overwhelming  thoughts.  As  long  as  we 
are  merely  active,  and  are  able  to  master  our  thoughts  of  God, 
they  are  utterly  unworthy  of  him.  Whatsoever  we  know,  com- 
prehensively, I  mean,  except  we  see  it  to  be  infinitely  beyond  us, 
that  is  not  God,  nor  to  be  adored.  I  have  read  a  dialogue  between 
a  Christian  and  a  Gentile :  the  Gentile  seeing  the  Christian  very 
fervent  in  prayer,  and  seeing  no  image  before  him,  asked  him, 
"  Whom  he  worshipped :"  he  answered,  "  I  know  not."  "  Why 
ihen  do  you  worship  him?"  "I  therefore  worship  him,"  eays  h^ 
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"because  I  cannot  know  him."  "It  seems  strange,"  says  the 
Gentile,  "  to  see  one  so  seriously  worship  that  he  knoweth  not." 
"More  strange  it  is  for  one,"  said  the  Christian,  "  to  worship  that 
which  he  can  comprehend."  If  we  are  not  lost  in  our  thoughts  of 
God,  our  thoughts  of  God  are  lost.  When  we  throw  a  stone  into 
a  pond,  it  makes  circles  larger  and  larger,  and  quickly  they  come 
to  the  shore:  but  if  one  should  throw  a  millstone  into  the  midst  of 
the  calm  ocean,  though  it  would  make  larger  and  larger  circles, 
yet  it  would  not  reach  the  shore,  because  the  strength  would  be 
spent  long  before  it  come  the  length :  So,  when  we  think  on  the 
creature?,  we  easily  enlarge  our  thoughts  so  as  to  see  an  end  of 
their  perfection,  and  to  be  more  than  comprehensive  of  their  excel- 
lency ;  but  when  we  think  of  God,  we  can  never  know  him  to  per- 
fection. Psalm  cxLx.  96 — Here  our  knowledge  must  end  in  admira- 
tion, and  our  love  in  ecstasy.  Nay,  we  must  conceive  of  God  as 
above  all  words,  above  all  knowledge,  and  above  all  admiration; 
above  all  love,  and  above  all  ecstasy.  But  let  us  go  to  scripture, 
God  knows  best  how  to  speak  of  himself,  and  we  may  safely 
acquiesce  in  scripture  expressions,  Neh.  ix.  5,  "  Thy  glorious  name 
which  is  exalted  above  all  blessings  and  praise,"  above  the  praise 
Qf  men  and  angels  ;  this  is  a  very  high  expression ;  but  doth  this 
reach  him?  Nay,  if  it  did,  God  should  not  be  exalted  above  all 
praise,  since  this  would  reach  him. 

We  are  to  conceive  of  God  in  Christ ;  Christ  must  be  eyed  in 
our  addresses  and*  acts  of  worship.  All  the  former  considerations  set 
us  but  at  a  greater  distance  from  God,  and  make  us  afraid  of  God, 
and  fly  from  him,  if  we  go  no  ftirther ;  and,  indeed,  human  reason, 
can  go  no  farther.  The  utmost  it  can  do,  is  but  to  think  of  mercy 
without  a  promise,  which  is  a  very  arbitrary  thing;  and  we  see 
that  God  hath  not  shown  mercy  to  fallen  angels;  for  never  was  any 
devil  converted ;  therefore  we  must  necessarily  have  thoughts  of 
Christ:  We  are  to  honour  the  Son  as  we  honour  the  Father;  and  to 
honour  him,  first. 

As  a  King.  God  hath  exalted  Christ  far  above  all  heavens ; 
and  hath  commanded  us  to  do  all  in  his  name ;  "  And  whatsoever 
ye  do  in  word  or  deed,  do  all  in  the  name  of  the  Lord  Jesus,"  Col. 
iiL  17.  He  orders  that  "  all  men  should  honour  the  Son,  even  as 
ihey  honour  the  Father,"  John  v.  28.  I  shall  relate  a  history  to  this 
purpose ;  it  is  this,  Theodosius  the  emperor  having  made  an  edict 
for  the  giving  liberty  for  the  Arians  to  preach;  Amphilochius  took 
this  course  for  prevailing  with  the  emperor  to  recall  that  edict.  The- 
odosius having  made  Arcadius  co-emperor  and  Cadsar  with  him. 
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several  bishops  came  to  salute  the  emperor,  to  congratulate  Arca- 
dius,  and  to  signify  their  consent  to  Theodosius  his  act,  and  by 
their  respect  and  honour  done  to  Arcadius,  to  shew  that  they  took 
him  for  the  successor  of  Theodosius  in  the  empire ;  among  others 
came  this  Amphilochius,  bishop  of  Iconium,  who,  after  he  had 
done  obeisance  very  submissively  to  Theodosius,  was  going  away 
without  shewing  any  respect  to  Arcadius,  though  he  sat  by  Theo- 
dosius in  1  Jl  his  royal  robes ;  Theodosius  therefore  called  to  Am- 
philochi^is.  saying,  "  Know  you  not  that  I  have  made  Arcadius,  my 
son,  emperor  with  me?"  Upon  which  Amphilochius  went  to 
Arcadius,  and  striking  him  on  the  head,  said,  "He  was  a  very 
hopeful  boy."  Theodosius  being  very  angry  at  this  indignity  done 
his  son,  commanded  him  to  prison.  Amphilochius,  after  he  had 
gone  a  little  way,  turned  back,  saying,  "  0  Theodosius,  you  are 
angry  that  I  give  not  your  son  the  same  honour  I  give  you,  since 
you  have  made  him  equal  in  majesty  to  yourself;  and  think  you 
God  will  l)e  well-pleased  that  you  suffer  the  Arians  to  abuse  Christ, 
whom  he  hath  set  at  his  right-hand  in  glory,  and  will  have  all  men 
honour  the  Son,  as  they  honour  the  Father."     Upon  which  the 

edict  was  reversed. 1  may  say.  Can  you  think  that  God  will 

accept  your  worship  to  him,  be  it  never  so  great ;  if  you  take  nd 
notice  of  Christ ;  be  sure  God  will  reject  you  and  your  services. 
But  then  again, 

As  God  will  have  Christ  to  have  the  glory  of  his  kingly  office, 
so  also  of  his  priestly.  Thus,  suppose  some  great  monarch,  his 
son  consenting,  should  lay  upon  his  son  the  punishment  due  to 
some  rebellious  subjects,  intending  the  son's  honour  as  well  as 
their  pardon ;  the  king  sends  forth  a  proclamation  to  them,  to  let 
them  know  that  his  son  has  satisfied  justice,  and  procured  a  pardon : 
but  many  of  them  not  trusting  to  this,  would  not  come  in,  but 
would  send  the  king  gifts  and  presents  to  gain  his  favour :  the 
emperor  scorns  their  gifts  upon  that  account ;  especially  they  thus 
robbing  his  son  of  the  iionour  of  making  their  peace,  and  thereby 
also  plainly  shewing,  that  they  thought  their  crime  was  not  so 
great,  but  a  small  matter  would  make  it  up,  such  as  their  gifts. 
Surely,  if  gifts  would  have  done  the  business,  his  son  had  greater 
gifts  than  theirs ;  so  that  he  needed  not  have  died  or  suffered.  The 
rendition  of  this  simile  may  be  easily  made :  God  abhors  our 
prayers,  alms,  and  all  our  services,  if  we  bring  them  as  satisfactory 
to  his  justice,  and  sprinkle  our  muddy  waters,  our  tears,  upon  the 
mercy-seat,  and  fill  the  holy  place  with  the  stinking  savour,  the 
stinking  vapours  of  our  prayers,  which  are  unperftuned  with  the 
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inoense  of  Clirist's  righteousness,  or  that  are  no  better  than  the 
reeking  steams  of  a  dunghill,  the  noxious  vapours  of  an  hollow 
cavern,  or  the  smoke  of  some  sulphurous  volcano;  I  say,  go  to  the 
holy  place  with  these,  instead  of  the  incense  of  Christ's  merit  and 
intercession,  is  not  to  make  atonement,  but  a  provocation.  This 
makes  popish  austerities  to  be  acts  of  pride,  instead  of  being  acts 
of  mortification. 

God  will  have  him  get  the  honour  also  of  his  prophetical  office ; 
for  it  is  by  his  Spirit  that  he  instructs  and  teaches  us  how  to  pray 
as  well  as  perform.  By  his  merit  we  have  acceptance,  and  by  his 
Spirit  assistance.  If  a  child  shoidd  write  some  excellent  tract  in 
the  mathematics  in  Greek,  we  woidd  infallibly  conclude  some  did 
teach  him,  or  dictate  to  him :  so  when  you  pray  in  the  Spirit,  and 
spiritually,  for  such  or  such  spiritual  blessings,  who  do  you  think 
dictates  to  you?  This  is  not  your  mother-tongue;  doubtless  it  is  the 
Spirit  of  Christ  that  helps  your  infirmities.  In  a  word,  Christ  by 
his  active  and  passive  obedience,  whereby  he  hath  satisfied  justice, 
hath  a  wonderful  interest  with  God  more  than  all  the  angels  of 
heaven,  insomuch,  that  God  delights  to  pardon  the  greatest  of  sin- 
ners for  Christ's  sake :  therefore  in  prayer,  conceive  of  God  as  a 
great,  an  infinitely  great  God,  and  as  a  God  in  Christ.  Look  on 
God  through  Christ,  keeping  the  humbling  sense  of  your  own  dis 
tance  and  provocation ;  look  upon  God  as  through  Christ  the  most 
compassionate  fondest  Father  in  the  world ;  if  he  give  thee  not 
everything  thou  thus  askest,  it  proceeds  not  from  his  unwillingness 
to  give,  but  thine  unfitness  to  receive. 

6thly,  There  are  temptations  with  reference  to  self-murder 
Satan  many  times  tempts  people,  particularly  these  that  are  com- 
ing to  Christ,  he  throws  them  down  and  tears  them,  urging  them 
to  tear  themselves  to  pieces,  to  make  away  themselves,  and  cut  off 
the  thread  of  their  own  life.  This  is  a  subject  I  seldom  or  never 
took  occasion  to  speak  in  this  manner  upon ;  but  now  I  think  it 
the  more  necessary  that  we  are  living  in  a  time,  wherein  we  are 
compassed  about  with  awftil  instances  of  professors  being  left  under 
the  power,  and  swallowed  up  with  the  violence  of  this  temptation ; 
yea,  such  instances  thereof,  as  have  perhaps  made  the  hearts  of 
many  here  present  to  tremble.  And  since  what  hath  been,  may 
be,  and  not  knowing  but  in  such  a  great  company  as  is  here,  some 
one  or  other  may  be  under  such  temptations,  I  would  offer  these 
following  advices  shortly,  to  fortify  you  against  these  assaults. 

Consider  that  self-murder  is  a  sin  against  the  very  light  of  na- 
ture, and  the  very  letter  of  the  law  of  God,  Exodus  xx.  13; 
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'*  Thou  shalt  not  kill."  And  you  may  be  sure,  that  no  tliouglit  of 
this  sort  that  enters  into  your  heart,  can  be  from  God ;  for  it  hath 
the  very  image  of  the  devil  upon  it ;  He  was  a  murderer  from  the 
beginning. 

Yield  not  to  the  tempter;  for,  though  this  is  a  temptation  inci- 
dent to  God's  people,  insomuch  that,  perhaps,  there  are  few  of  them 
that  have  not  been  thus  tempted,  as  our  Lord  Jesus  Christ  himself 
was,  to  whom  the  devil  said,  Cast  thyself  down  from  the  pinnacle 
of  the  temple ;  yet  we  read  of  no  saint  in  scripture  that  yielded  to 
the  tempter.  We  are  therein  told  of  none  but  wicked  wretches 
that  destroyed  themselves,  such  as  Saul,  Ahithophel,  and  Judas; 
and  sure  you  would  not  desire  to  be  like  them. 

Consider  the  contrary  practice  of  the  saints  in  scripture,  both 
in  the  best  and  worst  time. — Old  Simeon  got  an  armful  of  Christ, 
and  did  he  now  attempt  to  cut  oflf  his  own  life,  that  he  might  win 
a  way  to  heaven ?  No;  he  wishes  to  be  away,  but  he  puts  himself 
in  God's  will ;  Now  lettest  thou  thy  servant  depart  in  peace.  Paul 
is  wrapt  up  to  the  third  heaven,  and  his  desire  of  death  must  haye 
been  very  great ;  yet  he  is  content  to  stay  till  he  was  dissolved.— 
Again,  on  the  other  hand,  if  pains  of  body,  and  terrors  of  mind, 
might  contribute  to  strengthen  such  a  temptation,  Job  did  not  want 
his  share  of  both ;  yet,  instead  of  putting  a  period  to  his  own 
days,  though  indeed  he  cursed  the  day  of  his  birth,  and  wished  for 
the  day  of  his  death,  yet  he  says,  "  All  the  days  of  my  appointed 
time,  will  I  wait,  till  my  change  come,"  Job  xiv.  14. 

Consider,  that  by  such  horrid  suggestions  as  these,  you  are 
tempted  to  assume  to  yourself  a  prerogative  that  belongs  to  God 
only.  It  is  he  that  lives  for  ever  and  ever  that  says,  "  I  kill,  and 
I  make  alive ;  I  wound,  and  I  heal,"  Deut.  xxxii.  39.  Your  life 
is  not  your  own  to  dispose  of;  and  as  you  cannot  lengthen  your 
life,  so  you  may  shorten  it.    Therefore, 

When  you  are  thus  tempted,  keep  not  the  devil's  counsels,  nor 
be  thou  his  secretary :  go  to  some  faithful  minister,  or  experienced 
Christian,  and  tell  them  how  you  are  tempted ;  for  this  temptation 
is  partly  conquered,  when  it  is  revealed. 

These  who  think  they  shall  be  damned,  and  go.  to  hell  when 
they  die,  it  is  the  greatest  madness  in  the  world  for  them  to  hasten 
their  death.  That  the  fear  of  hell  should  make  them  leap  into 
hell,  is  so  contrary  to  all  common  sense,  that  it  is  a  wonder  that 
any  one  should  so  much  cease  to  be  a  man,  not  to  say  a  Christian, 
as  to  do  a  thing  so  contrary  to  nature,  let  be  to  grace.  Let  me  asi 
you,  Can  you  endure  to  be  among  blasphemers  ?    Can  you  endure 
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to  blaspheme  God  yourself  for  a  year  together,  or  an  hour,  and  to 
spend  it  all  in  cursing  and  blaspheming  ?  If  your  soul  abhor  this, 
why  will  you  leap  into  hell,  a  place  of  everlasting  blasphemy  ? 
I  read  of  one,  who  having  been  a  long  time  temjted  to  make  away 
herself,  at  last  resolved  to  do  it,  for  the  thoughts  of  the  tonnents 
of  hell  were  not  prevalent  enough  to  deter  her ;  but  as  she  was 
going  to  destroy  herself,  it  was  brought  to  her  mind,  that  in  hell 
she  should  blaspheme  God  for  ever ;  which  she  abhorring  to  do, 
upon  that  very  account  forbore  the  vricked  action.  If  you  were 
to  be  only  in  a  state  of  horror  and  torment,  it  were  sad  enough ; 
but  for  to  put  thyself  into  a  state  of  blasphemy,  how  canst  thou 
endure  to  think  of  it 

Take  heed  of  fighting  against  Satan  with  human  reason,  for  this 
Leviathan  laughs  at  the  shaking  of  this  spear :  his  scales  slYq  too 
close  to  be  pierced  by  it :  but  take  the  sword  of  the  Spirit,  which 
is  the  word  of  God,  whicll  divides  between  the  joints  and  the  mar- 
row ;  say  to  Satan,  It  is  written,  "  Thou  shalt  not  kill." 

Pray,  pray  much ;  for  the  sword  of  the  Spirit  must  be  wielded 
by  the  skilful  arm  of  the  Spirit.  If  thou  goest  out  in  confidence 
of  thy  being  able  to  manage  scripture  by  thy  own  strength  and 
skill,  it  will  fare  with  thee  as  it  did  with  these.  Acts  xix.  16,  17, 
They  thought  to  cast  out  devils  by  the  name  of  Jesus,  but  the 
devil  rent  them  and  wounded  them,  and  made  them  to  fly,  saying, 
"  Jesus  I  know,  and  Paul  I  know ;  but  who  are  ye  ?" 

The  great  argument  that  the  devil  uses  to  persuade  thee  to  self- 
murder,  is  by  persuading  thee  that  thou  art  a  reprobate :  but  thou 
mayest  consider  that  Satan  cannot  know  that  thou  art  a  reprobate : 
Was  Satan,  think  you,  in  God's  council,  when  he  made  his  eternal  de- 
crees ?  Satan,  who  is  not  so  much  as  one  of  God's  hired  servants, 
but  a  slave  and  a  malefactor  kept  in  chains,  he  is  so  far  from  being 
of  God's  council,  that  he  is  not  so  much  as  one  of  his  family.  K 
thou  sayest  thy  conscience  tells  thee  thou  art  a  reprobate ;  know, 
that  no  man  living  can  tell  who  are  reprobates ;  nor  can  any  man 
know  himself  to  be  a  reprobate,  except  he  hath  conmiitted  the  sin 
against  the  Holy  Ghost,  which  no  man  hath  conmiitted,  that  is 
sorry  to  think  he  hath  committed  it;  For  it  is  impossible  that  such 
a  man  should  be  renewed,  either  by  or  to  repentance,  Heb.  vi.  6. 

Ye  that  walk  in  darkness  and  see  no  light,  that  are  haunted  with 
these  temptations,  consider  what  a  God  we  have  to  do  with ;  we 
serve  such  a  great  Lord,  that  all  the  monarchs  of  the  world  are 
beggars  to  him :  and  such  a  gracious  Father  is  our  God,  that  the 
tenderest  parents  in  the  world,  and  your  dearest  friends,  are  ty- 
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rtmts,  yea,  wolves  and  tigers  compared  to  hinL  And  if  we  should 
provoke  them,  as  we  provoke  him,  and  they  oonld  as  easily  crush 
ns  as  God  can,  we  would  quickly  find  that  their  tenderest  mercies 
are  cruelty ;  whereas  the  several  providences  of  God  will  be  to 
thee,  not  like  the  gall  of  asps,  bitter  and  deadly,  but  like  God's 
rhubarb  and  aloes,  by  which  thine  iniquity  shall  be  purged,  and 
all  the  fruit  of  it  shall  be  to  take  away  thy  sin ;  and  though  for  the 
present  the  afflicting  hand  of  God  upon  thee,  is  not  joyous,  but 
grievous,  yet  if  thou  art  exercised  thereby,  it  will  bring  forth  in 
thee  the  quiet  fruit  of  righteousness.  Lay  aside  therefore  your 
fears  of  hell,  and  hard  thoughts  of  God, 

But  now,  to  add  no  more  particulars,  let  me  exhort  you  and  all 
that  hear  me,  to  come  to  our  Lord  Jesus  Christ,  whatever  oppo- 
sition from  hell  stands  in  your  way ;  and  though  the  devil  should 
throw  you  down  and  tare  you  as  you  are  coming :  yet  Christ  will 
lift  you  up,  and  heal  you.  Oh  I  what  offends  the  world  at  our  Lord 
Jesus  ?  Will  you  tell  me,  sinner,  what  ails  you  at  Christ  ?  What 
disobliges  you  at  his  person  ?  Is  he  not  the  brightness  of  the 
Father's  glory,  and  the  chief  among  ten  thousand  ?  Is  he  not  the 
rose  of  paradise,  the  heart  of  heaven  ? — What  ails  you  at  his 
offices  7  Is  he  not  a  Prophet,  that  can  teach  you ;  a  Priest,  that 
can  atone  for  you ;  a  King,  that  can  conquer  for  you  ? — What  ails 
you  at  his  relations  ?  Is  he  not  a  Shepherd,  to  feed  you ;  a  Physi- 
cian, to  heal  you ;  a  Father  to  pity  you ;  a  Husband,  to  cherish 
you  ? — What  ails  you  at  his  doing,  to  fulfil  the  law  for  you ;  or  his 
dying,  to  satisfy  justice  for  you  ? — What  ails  you  at  his  yoke  ?  Is 
not  his  yoke  easy  and  his  burden  light  ?  his  ways  pleasantness  and 
his  paths  peace  ? — What  ails  you  at  his  grace  and  glory  ? 

What  ails  you  at  him,  Sirs  ?  0 1  is  he  not  worth  your  while, 
though  you  should  run  through  hell  to  come  to  him  ?  Is  there  not 
a  heart  in  all  this  company  that  would  fain  be  at  him  ?  Alas  1 
would  you  rather  go  to  the  devil  than  come  to  Christ  ?  That  a 
comely  Jesus  cannot  get  two  or  three  hearts  in  all  this  company, 
O  pity,  pity  I  and  a  thousand  pities  that  the  beauty  of  the  Godhciid 
cannot  get  a  lover  !  Will  you  all  be  so  mad  as  to  run  by  Christ  to 
other  lovers,  while  he  begs  your  love,  as  if  he  were  upon  his  knees, 
and  sends  us  to  pray  you  in  his  stead  to  be  reconciled  with  him, 
and  come  to  him  ? 

And  therefore,  Sirs,  in  this  blessed  name  I  pray  you,  go  not 
by  him.  I  beg  it  is  the  best  favour  you  can  do  to  my  Master  and 
me,  that  you  come  to  him :  I  beseech  you,  by  the  mercies  of  God, 
and  by  the  bowels  of  Christ,  that  you  come  to  him.  He  will  welcome 
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the  worst  of  you  that  will  come  to  him ;  and  if  you  but  endeavour 
to  stretch  out  the  withered  hand,  or  put  out  the  withered  heart 
toward  him,  he  will  help  you  to  it,  and  embrace  you  with  hand 
and  heart  both.  He  is  content  to  come  to  you  on  any  terms  ;  and, 
will  you  not  come  to  him  ?  He  stands  at  the  door  of  your  heart, 
and  waits  that  you  will  but  allow  him  to  come  in,  and  let  him 
have  access.  Have  you  a  hard  heart  ?  He  would  be  in  to  soften 
it :  Are  you  pleased  ?  Have  you  a  filthy  heart  ?  He  would  be  in 
to  wash  it :  Are  you  content  ?  Have  you  a  wicked  heart  ?  He 
would  be  in  to  renew  it :  Are  you  satisfied  ? 

K  you  will  not  come  to  him,  will  you  let  him  come  to  you,  that 
he  may  make  you  willing?  Consider  what  is  a-coming.  O  Sirs, 
is  not  a  day  of  calamity  coming  ?  And  why  will  you  not  come  to 
Christ?  Is  not  a  day  of  death  coming?  And  why  will  you  not 
come  to  him  ?  Is  not  a  day  of  judgment  coming  ?  And  why 
will  you  not  co^le  to  him  ?  Or,  why  come  you  to  anything  else  ? 
Why  come  you  to  ordinances,  if  you  will  not  come  to  Christ,  for 
he  is  the  life  of  ordinances  ?  Why  come  you  to  sermons,  if  you 
oome  not  to  Christ,  who  is  the  substance  of  all  sermons  ?  Why 
come  you  to  a  communion-table,  if  you  will  not  come  to  Christ ; 
for  he  is  the  heart  of  the  communion  ?  Why  do  you  hope  for 
heaven,  if  you  will  not  come  to  Christ,  for  he  is  the  all  of  heaven, 
the  heaven  of  heavens  ?  A  thousand  heavens  are  lighter  than  a 
feather  when  laid  in  the  balance  with  him.  Had  I  the  tongue  of  a 
seraphim,  I  could  not  commend  him  enough  to  you :  but,  O  may  he 
conmiend  himself  to  your  heart,  and  cause  you  to  throw  your 
immortal  soul  into  his  saving  arms,  notwithstanding  all  the  down- 
casting  temptations  of  Satan,  and  whatever  objections  and  opposi- 
tions stand  in  the  way  of  your  coming  to  him. 


SERMON   XIX. 

Faith's  Plea  upon  God's  Covenant. 

"  Rave  respect  unto  the  covenant!^ 

PsiJiM  Ixxiv.  20. 

The  Psalmist,  in  pleading  for  the  chnrch  and  people  of  God,  and 
that  he  would  appear  for  them  against  their  enemies,  uses  several 
arguments ;  particularly,  in  the  close  of  the  preceding  verse,  there 
is  something  he  pleads  God  may  not  forget,  "  Forget  not  the  con- 
gregation of  thy  poor  forever ;"  and  the  rather  he  uses  this  argu- 
ment, because  he  had  said.  Psalm  ix.  18,  '*  The  needy  shall  not 
alway  be  forgotten :  the  expectation  of  the  poor  shall  not  perish 
forever."  There  is  in  this  verse,  something  he  pleads,  that  God 
may  remember  and  have  regard  unto,  "  Have  respect  unto  the 
covenant."  Thou  hast  brought  us  into  covenant  with  thee,  might 
he  say,  and  though  we  are  unworthy  to  be  respected,  yet  "  Have 
respect  unto  the  covenant "  of  promise.  When  God  delivers  his 
people  it  is  in  remembrance  of  his  covenant,  Lev.  xxiv.  42,  Then 
will  I  remember  my  covenant  with  Abraham,  Isaac,  and  Jacob; 
and  I  will  remember  the  land.  We  cannot  expect  he  will  remem- 
ber us,  till  he  remember  his  covenant :  hence,  therefore,  we  propose 
to  illustrate  the  following  truth. 

That  one  of  faith's  strong  pleas  with  God  is,  that  he  would  have 
respect  to  the  covenant. 

If  we  would  deal  with  God  for  mercy,  or  plead  with  him  for 
favor,  or  look  to  him  for  any  good  at  this  occasion,  let  us  expect 
it  only  upon  this  ground,  the  respect  he  hath  to  the  coven^t,  and 
plead  upon  this  argument. 

The  method  we  would  observe,  as  the  Lord  shall  assist,  for 
briefly  handling  this  subject  shall  be  the  following. 

I.  Shew  what  covenant  it  is  he  will  have  a  respect  to. 

II.  What  it  is  for  God  to  have  a  respect  to  the  covenant. 

III.  What  it  is  in  the  covenant  he  hath  a  respect  to. 
I  V\  What  kind  of  a  res^)ect  ho  liath  to  it. 

f394; 
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V.  Why  he  hath  respect  to  it,  and  so  why  it  is  a  suitable  plea 
aud  argument  in  suing  for  mercy. 

VI.  Make  some  application  of  the  whole. 

I.  We  are  then  first  to  shew  what  covenant  it  is  he  will  have  a 
respect  to.  The  covenant  here  spoken  of  is  the  covenant  of  grace 
and  promise,  made  in  Christ  Jesus  before  the  world  began,  and 
published  in  the  gospel  to  sinners.  Jer.  xxxii.  89,  40,  *'  And  I 
will  give  them  one  heart,  and  one  way,  that  they  may  fear  me  for 
ever,  for  the  good  of  them,  and  of  their  children  after  them: 
And  I  will  make  an  everlasting  covenant  with  them,  that  I  will 
not  turn  away  from  them,  to  do  them  good ;  but  I  will  put  my  fear 
in  their  hearts,  that  they  shall  not  depart  from  me.  Ezek.  xxxvi. 
26,  '*  A  new  heart  also  will  I  give  you,  and  a  new  spirit  will  I  put 
within  you :  and  I  will  take  away  the  stony  heart  out  of  your  flesh, 
and  I  will  give  you  an  heart  of  flesh,"  etc.  Jer.  xxxi.  33,  "But 
this  shall  be  the  covenant  that  I  will  make  with  the  house  of  Israel: 
After  those  days,  saith  the  Lord,  I  will  put  my  law  in  their  in- 
wards parts,  and  write  it  in  their  hearts,  and  I  will  be  their  God;  and 
they  shall  be  my  people."  See  also  Psalm  Ixxxix.  throughout. 
It  is  called  a  covenant  of  grace ;  because  grace  is  the  beginning 
and  the  end,  the  foundation  and  the  top-stone  of  it :  even  grace 
reigning  through  righteousness — It  is  called  a  covenant  of  mercy; 
because  therein  mercy  to  the  miserable  is  proclaimed  through 
justice-satisfying  blood;  for  there  mercy  and  truth  meet  together; 
and  all  the  sure  mercies  of  David  are  conveyed  thereby. — It  is 
called  a  covenant  of  peace  and  reconciliation;  because  it  both 
treats  of  peace  with  God,  and  makes  it  good. — It  is  called  a  cove- 
nant of  promise:  because  it  lies  in  promises  vdth  reference  to  us; 
and  these  to  be  accomplished  upon  the  condition  already  fulfilled 
in  Christ's  obedience  and  satisfaction;  and  because  therein  the 
faithfulness  of  God  is  pledged,  for  making  out  all  the  promises  to 
believers,  the  children  of  promise. — It  is  called  a  covenant  of  salt ; 
because  it  is  an  incorruptible  word.  An  everlating  covenant,  well- 
ordered  in  all  things  and  sure. — In  a  word,  it  is  a  covenant  of 
help  to  poor,  helpless  sinners,  saying,  I  have  laid  help  upon  One 
that  is  mighty.  O  Israel,  thou  hast  destroyed  thyself,  but  in  me 
is  thine  help. — ^It  is  a  covenant  of  pardon  to  the  guilty,  saying,  I, 
even  I,  am  he  that  blotteth  out  thy  transgressions  for  mine  own 
sake,  and  I  will  not  remember  thy  sins. — ^It  is  a  covenant  of  sup- 
ply to  the  needy,  saying.  When  the  poor  and  needy  seek  water, 
and  there  is  none,  and  their  tongue  £aileth  for  thirst,  I,  the  Lord, 
will  hear  them,  I,  the  God  of  Israel,  will  not  forsake  .them. — ^It  is 
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a  covenant  of  gifts,  wherein  grace  and  glory  are  freelj  given ;  and, 
in  the  dispensation  thereof,  God  says,  Come,  and  take  all  freely ; 
Himself,  his  Christ,  his  Spirit,  and  all.  Rev.  xxiL  17.  Isa. 
Iv.  1. 

U.  We  are  to  shew  what  it  is  for  God  to  have  respect  to  the 
covenant. 

God  hath  respect  to  the  covenant  when  he  remembers  it,  and  so 
remembers  us,  as  in  that  forecited,  Lev.  xxvi.  42,  "I  will  remem- 
ber my  covenant,"  and  then  "  I  will  remember  the  land."  Thus 
Psalm  cxi.  6,  "He  hath  given  meat  unto  them  that  fear  him." 
Why,  he  will  ever  be  mindful  of  his  covenant.  If  he  come  to  give  us 
meat  to  feed  our  souls  at  this  occasion,  the  ground  will  be,  he  will 
be  mindful  of  his  covenant,  mindful  of  his  promise. 

God  may  be  said  to  have  respect  to  his  covenant,  when  he  re- 
gards it.  He  hath  no  reason  to  have  respect  or  regard  to  us,  but 
he  sees  reason  to  have  regard  to  his  covenant ;  he  puts  honour 
upon  it,  for  reasons  that  I  shall  afterwards  shew,  only  I  will  say 
here,  his  honour  is  engaged  therein,  therefore  he  says,  "  My  cove- 
nant will  I  not  break,  nor  alter  the  thing  that  is  gone  out  of  my 
lips,"  Psalm  Ixxxix.  34.  He  hath  more  regard  to  it  than  he  hath 
to  heaven  and  earth ;  for  he  says.  Heaven  and  earth  shall  pass 
away,  but  my  words  shall  not  pass  away.  He  hath  such  a  regard 
to  it,  that  he  will  never  break  it,  but  ever  keep  it. 

He  hath  respect  to  his  covenant,  when  he  establishes  it.  And 
when  we  pray,  that  he  would  have  respect  to  the  covenant,  we  not 
only  pray  he  would  remember  the  covenant,  and  regard  the  cove- 
nant, but  establish  the  covenant  betwixt  him  and  us,  as  he  said  to 
Abraham,  Gen.  xvii.  7,  ''  I  will  establish  my  covenant  between 
me  and  thee,  and  thy  seed  after  thee."  He  shews  respect  to  the 
covenant,  when  he  makes  the  covenant  take  hold  of  us,  and  makes 
us  take  hold  of  the  covenant ;  for  then  he  makes  us  put  respect 
upon  him,  and  upon  his  covenant. 

He  hath  respect  to  the  covenant,  when  he  performs  the  covenant 
promises,  according  to  Mic.  vii.  20,  "  Thou  wilt  perform  the  truth 
to  Jacob,  and  the  mercy  to  Abraham,  which  thou  hast  swofn  unto 
our  fathers  from  the  days  of  old :"  and  he  does  this,  when  he  acts 
according  to  the  covenant,  or  according  to  the  mercy  that  made 
the  promise,  and  the  truth  that  is  engaged  to  make  out  the 
promise. 

In  short,  the  sum  of  this  prayer,  as  it  concerns  the  import  of  the 
word  RESPECT,  "  Have  respect  unto  the  covenant,"  is,  "  Lord,  re- 
member the  covenant,  and  so  remember  me;  Lord,  have  regard 
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to  the  covenant,  and  let  me  be  remembered  on  this  ground,  when 
there  is  no  other  reason  why  I  should  be  regarded ;  Lord,  establish 
thy  covenant  with  me,  and  so  put  honour  upon  thy  namer  mani- 
fested in  that  covenant,  and  do  to  me  according  to  the  promise  of 
the  covenant.  Cause  me  to  hope  in  thy  word,  and  then  remember 
the  word  on  which  thou  hast  caused  me  to  hope ;  and  deal  with 
me,  not  according  to  my  sin  and  desert,  but  according  to  thy  cove- 
nant and  mercy  in  Christ  Jesus." 

III.  We  are  next  to  shew  what  it  is  in  the  covenant  he  hath  a 
respect  to,  or  that  we  should  plead  upon. 

Have  respect  to  the  covenant ;  that  is,  to  the  Mediator  of  the 
covenant.  Though  thou  owest  no  respect  to  me,  yet  doest  thou 
not  owe  respect,  and  hast  thou  not  a  great  respect  to  the  Mediator 
of  the  covenant,  to  Christ,  whom  thou  hast  given  to  be  a  covenant 
of  the  people  ?  For  his  sake  let  me  be  pitied ;  have  respect  to  the 
relation  he  bears  to  the  covenant,  even  to  him  who  is  the  Media- 
tor, Testator,  Witness,  Messenger,  Surety,  and  All  of  the  cove- 
nant. Have  respect  to  his  offices,  and  let  him  get  the  glory  of  his 
saving  offices.  It  is  a  strong  plea  to  plead  with  God  upon  the  re- 
spect he  bears  to  Christ,  God  will  not  win  over  such  a  plea  as 
that.  He  will  own  his  regard  and  respect  to  Christ,  who  paid 
such  respect  to  him,  and  finished  the  work  he  gave  him  to  do. 

Have  respect  to  the  covenant,  by  having  respect  to  the  blood  of 
the  covenant.  The  blood  of  Christ,  that  is  represented  ii>the  sac- 
rament of  the  supper,  it  is  the  blood  of  the  covenant,  called,  The 
new  testament  in  his  blood :  because  all  the  promises  are  sealed 
therewith,  and  so  Yea  and  Amen  in  Christ :  this  is  the  condition 
of  the  new  covenant.  The  covenant  of  works  had  only  the  ac- 
tive obedience  of  the  first  Adam  for  its  condition ;  but  the  condi- 
tion of  the  covenant  of  grace  properly,  is  both  the  active  and  pas- 
sive obedience  of  the  second  Adam,  his  doing  and  dying.  Now, 
Lord,  have  respect  to  that  blood  that  sealed  the  covenant :  since 
the  condition  is  fulfilled  to  thy  infinite  satisfaction,  let  the  promised 
good  be  conferred  upon  me. 

Have  respect  to  the  covenant,  by  having  respect  to  the  oath  of 
the  covenant,  Heb.  vi.  17,  The  promise  is  confirmed  with  the  oath 
of  God ;  "  That  by  two  immutable  things,  in  which  it  was  impossi- 
ble for  God  to  lie,  we  might  have  a  strong  consolation,"  etc.  Now, 
Lord,  wilt  thou  not  have  respect  to  thine  own  oath  ?  Hast  thou 
not  flwom  by  thy  holiness,  thou  wilt  not  lie  unto  David  ? 

Have  respect  to  the  covenant,  by  having  a  respect  to  the  pro- 
perties of  the  covenant.    This  would  be  a  large  field ;  I  sum  it  up 
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in  a  few  words.  Have  respect  to  the  covenaiit ;  that  is,  Lord,  luiTe 
respect  to  the  fulhiess  of  the  covenant,  and  let  me  be  supplied,  for 
there  ^s  enongh  there ;  it  contains  all  my  salvation,  and  all  my  de- 
sire.— ^Have  respect  to  the  freedom  of  the  covenant,  and  let  me, 
however  unworthy,  share  of  the  grace  that  runs  freely  thence.— 
Have  respect  to  the  stability  of  the  covenant,  and  let  me  be  pitied, 
though  unstable  as  water,  and  infirm,  yet  the  covenant  stands  fast; 
remember  thy  word  that  endures  for  ever. — Have  tespect  to  the 
order  of  the  covenant,  that  is  well  ordered  in  all  things,  as  well  as 
sure.  Though  my  house  be  not  so  with  God,  says  David,  yet  he 
hath  made  with  me  an  everlasting  covenant,  well  ordered  in  all 
things,  and  sure.  Though  my  house  be  out  of  order,  and  heart 
out  of  order,  and  my  frame  out  of  order,  and  all  be  in  confusion 
with  me,  yet  see,  according  to  thy  covenant,  to  order  all  well. 

IV.  We  proceed  to  shew  what  land  of  a  respect  he  hath  to  the 
covenant,  that  we  may  be  the  more  engaged  to  plead  upon 
it. 

He  hath  a  great  and  high  respect  to  the  covenant.  It  is  the 
covenant  of  the  great  God,  with  his  great  and  eternal  Son,  for  the 
honour  and  glory  of  his  great  name ;  and  therefore,  he  cannot  but 
have  a  great  and  high  respect  \mto  it.  His  great  name  is  mani- 
ifested  in  it ;  and  therefore,  when  we  plead  his  respect  to  the  cove- 
nant, we  plead,  in  effect,  saying,  What  wilt  thou  do  for  thy  great 
name?   ^ 

He  hath  a  dear  and  lovely  respect  to  the  covenant ;  for,  it  is  the 
covenant  of  his  grace  and  love,  wherein  he  shews  his  infinite  love  to 
Christ,  and  through  him  to  a  company  of  wretched  sinners.  It  is 
a  covenant  of  kindness,  Isa.  liv.  10,  "  My  kindness  shall  not  depart 
from  thee,  neither  shall  the  covenant  of  my  peace  be  removed, 
saith  the  Lord,  that  hath  mercy  on  thee ;"  intimating,  his  covenant 
of  peace,  is  a  coveojint  of  kindness,  wherein  he  manifests  his 
dearest  love  ;  therefo/e,  he  hath  a  dear  respect  to  it. 

He  hath  a  full  respect  to  the  covf^riant,  a  respect  to  every  prom- 
ise of  it ;  They  are  all  Yea  and  Amen,  unto  the  glory  of  God, 
2  Cor.  i.  20.  He  hath  a  respect  to  all  of  them,  because  they  are  all 
Yea  and  Amen,  and  because  they  are  all  ratified  in  Christ,  to  the 
glory  of  God.  He  hath  a  respect  to  every  article  of  the  covenant, 
Not  a  jot  shall  fall  to  the  ground. 

He  hath  an  everlasting  respect  to  the  covenant ;  therefore,  it  is 
called  an  everlasting  covenant ;  it  is  secured  by  an  everlasting 
righteousness ;  it  is  made  between  everlasting  parties ;  it  is  replen- 
ished with  everlasting  blessings ;  it  is  rooted  in  his  everlasting 
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love :  therefore  he  is  ever  mindful  of  his  covenant,  and  will  never 
cease  to  have  a  respect  to  it. 

Well  then,  say  you,  what  need  we  pray  and  plead,  that  he  would 
have  respect  to  his  covenant  ?.  Why,  if  it  be  sure  that  he  hath, 
and  will  for  ever  have,  a  respect  to  the  covenant,  then  we  may 
pray  with  the  more  assurance  and  confidence ;  so  that  there  is  here 
strong  footing  for  our  prayer :  but  besides,  when  we  pray,  and 
say,  ELave  respect  unto  the  covenant,  we  seek,  that  he  would  shew 
the  respect  that  he  hath  imto  it,  that  he  would  shew  and  make  it 
manifest  unto  us,  that  we  may  have  the  iEaith  of  it,  and  enjoy  the 
fruits  of  it,  and  the  blessed  effects  of  that  respect  to  it,  in  our  par- 
ticipations of  the  blessings  thereof. 

V.  The  next  thing  was,  To  shew  why  he  will  have  respect  to 
his  covenant ;  and  consequently,  whence  it  is  such  a  suitable  plea 
and  argument  for  us.    Why, 

When  he  hath  a  respect  to  the  covenant,  he  hath  respect  to 
himself;  the  framer  of  it  he  owns  himself  to  be,  Psal.  Ixxxix.  8, 
"  I  have  made  a  covenant  with  my  chosen."  '  Why  then,  the 
strength  of  the  plea  is,  "  BLave  respect  imto  the  covenant,"  and  so 
have  respect  to  thyself,  and  thy  own  glorious  name  and  attributes, 
and  let  them  be  glorified,  in  shewing  regard  to  the  covenant. — 
Have  respect  to  thy  wisdom  that  shines  in  the  contrivance  of  the 
covenant,  The  manifold  wisdom  of  God ;  yea,  the  wisdom  of  God 
in  a  mystery  that  here  appears. — ^Have  respect  to  thy  power  that 
shines  in  the  efficacy  of  the  covenant,  not  only  for  overpowering 
principalities  and  powers,  but  overcoming  thyself,  and  the  power 
of  thine  ovm  wrath,  by  the  power  of  thy  love. — ^Have  respect  to 
thy  holiness,  that  shines  in  the  holy  oath  of  Jehovah,  by  which  it 
is  confirmed,  and  the  holy  obedience  of  Jesus,  by  which  it  is  ful- 
filled ;  so  that,  as  by  the  sinful  disobedience  of  one,  many  were 
made  sinners,  by  the  holy  obedience  of  another  Glorious  One, 
many  are  made  righteous. — Have  respect  to  thy  justice,  that  shines 
in  the  blood  of  the  covenant,  the  sacrifice  by  which  justice  hath 
got  condign  and  infinite  satisfaction. — ^Have  respect  to  thy  mercy 
and  grace,  that  reigns  through  this  righteousness  to  eternal  life. — 
Have  respect  to  thy  truth  and  faithfulness,  that  shines  in  accom- 
plishing all  the  promises  of  the  covenant,  upon  the  ground  of 
Christ's  having  fulfilled  the  condition. — ^Have  respect  \mto  thy 
eternity  and  immutability,  in  the  unchangeableness  of  the  cove- 
nant ;  shew  that  thou  art  God,  and  changest  not. Thus  have 

respect  to  thyself. 

When  he  hath  respect  to  the  covenant,  he  hath  respect  to  his 
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Son  Chbist,  the  centre  of  it,  and  in  whom  it  stands  fis»t,  as  he 
owns,  Psal.  Ixxxix.  28,  "  My  covenant  shall  stand  fast  with  him," 
Why  then,  the  strength  of  the  plea  is.  Have  respect  unto  the  cove- 
nant, and  so  shew  respect  to  thy  Son ;  have  respect  to  him  in  hia 
person,  as  he  is  thy  Son  and  our  Saviour ;  Emmanuel,  6od-man ; 
in  his  divinity,  wherein  he  is  equal  with  God ;  in  his  humanity, 
wherein  he  is  the  master-piece  of  God's  work. — ^Have  respect  to 
hJTn  in  his  purchase,  which  is  the  substance  of  the  covenant  bought 
with  his  blood. — ^Have  respect  to  his  death  and  resurrection;  for 
thou  lovest  him  on  this  account,  John  x.  17,  "  Therefore  doth  my 
Father  love  me,  because  I  lay  down  my  life,  that  I  might  take  it 
again ;"  where  we  see  that  Christ,  as  dying  and  rising  in  the  room 
of  his  people,  is  the  object  of  his  Father's  love,  delight,  and  esteem. 
— ^Have  respect  unto  his  intercession,  wherein  he  prays  for  all  the 
blessings  of  the  covenant  that  he  hath  purchased :  doth  not  the 
Father  hear  him  always  ? — Have  respect  to  his  commission,  whicli 
is  sealed  by  thee ;  for.  Him  hath  God  the  Father  sealed,  anointed, 
and  authorized  \mto  all  saving  offices,  relations,  and  appearances: 
let  him  get  the  glory  of  all  these.    O  strong  plea  I 

When  he  hath  respect  to  the  covenant,  he  hath  respect  to  his 
Spirit,  the  great  appUer  of  the  covenant-blessings,  and  executor  of 
the  testament,  sealed  with  the  blood  of  Christ,  and  by  whom*  cove- 
nant love  is  shed  abroad  upon  the  heart,  Eom.  v.  5.  Why  then, 
the  strength  of  the  plea,  "  Have  respect  unto  the  covenant  ;\'  that 
is,  have  respect  to  thy  own  Spirit,  that  he  may  get  the  glory  of 
applying  by  his  power,  what  Christ  hath  purchased  by  his  blood. — 
Have  respect  to  the  promise  of  the  Spirit  that  thou  hast  made,  that 
when  h,e  is  come,  he  shall  convince  the  world  of  sin,  righteousness, 
and  judgment,  and  testify  of  Christ,  and  glorify  Christ,  by  shewing 
the  things  of  Christ. — Have  respect  to  the  offices  of  the  Spirit,  as 
he  is  a  Convincer,  Sanctifier,  and  Comforter,  according  to  the  order 
and  method  of  the  covenant. — Have  respect  to  the  honour  of  the 
Spirit,  who  is  the  all  in  all  of  the  covenant,  in  point  of  power,  and 
powerful  manifestation,  commimication,  and  operation. — Have  re- 
spect unto  the  relations  of  the  Spirit,  as  he  is  the  Spirit  of  the 
Father  and  of  the  Son ;  the  Spirit  of  the  covenant,  and  of  all  the 
covenanted  seed.     Hence, 

When  he  hath  respect  to  the  covenant,  h^  hath  respect  to  his 
people,  on  the  account  of  the  covenant  of  promise ;  for,  they  "  as 
Isaac  was,  are  the  children  of  promise,"  Gal.  iv.  28.  Why  then, 
the  strength  of  the  plea  and  argument  here  is.  Lord,  Have  respect 
unto  the  covenant,  and  so  shew  regard  and  respect  to  us.  We  have 
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no  confidence  to  claim  any  respect  at  thy  hand,  but  merely  upon 
the  account  of  the  respect  thou  hast  to  thy  covenant. — Have  respect 
to  our  persons  on  this  ground,  since  the  covenant  provides  accept- 
ance in  the  Beloved,  Eph.  i.  6.  Look  upon  us  in  the  fece  of  thine 
Anointed,  and  in  the  glass  of  the  new  covenant. — ^Have  respect  to 
our  prayers  and  performances  on,  this  ground,  since  the  covenant 
hath  provided  much  incense,  to  perfivne  the  prayers  and  offerings 
of  all  saints,  upon  the  golden  altar  that  is  before  the  throne.  Bey. 
viii.  3. — Have  respect  to  our  tears,  when  we  sigh  and  groan,  and 
mourn  and  weep  before  thee,  since  the  covenant  provides  a  bottle 
for  our  tears,  Psa.  Ivi.  8,  "  Put  thou  my  tears  in  thy  bottle." — 
Have  respect  to  our  needs  on  this  ground,  when  we  are  hardened, 
that  we  can  neither  pray  nor  weep,  nor  shed  a  tear,  since  the 
covenant  provides  supply  to  the  poor  and  needy,  Phil.  iv.  19,  "My 
God  shall  supply  all  your  need  according  to  his  riches  in  glory  by 
Christ  Jesus." 

VI.  I  would  now  prdceed  to  make  some  application  of  the  sub- 
ject in  these  four  inferences. 

Hence  see.  a  mark  and  character  of  true  believers,  that  are  fit 
for  a  commimion-table,  they  are  of  God's  mind ;  he  hath  a  respect 
to  the  covenant,  and  they  have  a  respect  unto  the  covenant ;  and 
hence  they  know  what  it  is  to  plead  with  God  upon  the  respect 
that  he  hath  to  the  covenant :  they  could  not  do  so,  if  they  had  not 
a  high  respect  to  it  themselves ;  they  have  such  a  respect  to  the 
covenant  in  kind  as  God  hath. — They  have  a  great  respect  to  it,  so 
as  they  esteem  it  more  than  all  things  in  the  world ;  they  would 
not  give  one  promise  of  it,  on  which  they  have  been  caused  to 
hope,  for  all  the  gold  of  Ophir. — They  have  a  dear  and  kindly  re- 
spect to  it,  as  all  their  salvation  and  all  their  desire ;  yea,  and  all 
their  delight  also.  The  word  of  grace  is  sweeter  to  them  than  the 
honey  and  the  honey-comb. — They  have  a  full  and  universal  re- 
spect unto  it,  and  to  all  the  promises  of  it ;  they  respect  the  prom- 
ise of  purity  as  well  as  the  promise  of  pardon ;  the  promise  of 
salvation  from  sin,  as  well,  and  as  much  as  the  promise  of  salva- 
tion from  hell ;  the  promise  of  holiness  as  well  as  of  happiness.  As 
they  have  a  respect  to  all  God's  commandments ;  so  they  have  a 
respect  to  all  God's  promises ;  and  particularly,  as  David  had  his 
golden  psalms,  so  they  have  their  golden  promises  that  they  are 
made  to  hinge  upon. — ^Yea,  they  have  an  everlasting  respect  to  the 
covenant,  and  to  the  promises  thereof,  even  when  their  frame  fails 
them ;  when  their  sweet  enjoyments  fail  them,  yet  their  respect  to 
the  covenant  remains,  and  their  respect  to  the  Maker  of  the  cove- 
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nant,  to  the  Mediator  of  the  covenant,  to  the  blood  and  oath  of  the 
covenant,  to  the  Spirit  of  the  covenant,  and  to  the  bleasings 
and  benefits  of  it.  They  have  an  everlasting  respect  to  the 
grace  of  the  covenant  of  grace ;  the j  are  adorers  and  admirers 
of  &ee  grace.  They  have  an  everlasting  respect  to,  and  re- 
membrance of  the  words  of  the  covenant,  particularly  these  words 
that  have  been  let  in  with  any  life  and  power  upon  their  soul,  or 
that  they  have  been  caused  to  hope  upon ;  whatever  they  forget, 
they  can  never  forget  such  a  word,  that  brought  life  to  their  souls; 
I  will  never  forget  thy  words,  says  David ;  for  by  them  thou  hast 
quickened  me.  They  have  such  an  everlasting  respect  to  the 
covenant,  that,  when  they  have  nothing  in  the  world  to  trust  to^ 
they  will  rely  on  the  covenant,  and  confide  in  such  a  promise, 
and  plead  upon  it,  saying.  Lord,  "  Have  respect  unto  the  cove- 
nant." 

Hence  we  may  see  the  misery  of  these  that  are  imbelievers,  aod 
remain  strangers  to  the  covenant  of  promise,  and  have  no  respect  to 
the  covenant.  It  is  misery  enough,  that  God  hath  no  respect  to 
you ;  no  respect  to  your  person  nor  prayers,  as  it  i»  said,  "  Unto 
Cain  and  to  his  ottering  he  had  no  respect,"  Gen.  iv.  5.  So  God 
hath  no  respect  either  to  your  persons  or  performances ;  they  are 
an  abomination  to  him.  Your  prayers  to  him  are  but  like  the 
howling  of  a  dog,  if  you  have  never  taken  hold  of  his  covenant, 
nor  seen  the  respect  that  God  hath  to  the  covenant.  You  have  no 
respect  to  God,  while  you  have  no  respect  to  that  which  he  re- 
spects so  highly. — And  as  he  hath  no  respect  to  your  persons  or 
performances,  so  he  hath  no  respect  to  your  tears ;  they  never 
flowed  from  faith's  views  of  a  pierced  Christ. — He  hath  no  respect 
to  your  souls,  the  redemption  thereof  ceaseth  for  ever,  because  you 
have  no  due  respect  to  the  Eedeemer's  blood  and  righteousness.— 
He  hath  no  respect  to  your  commimicating ;  nay,  he  disapproves 
of  it,  and  discharges  you  to  sit  down  at  his  table,  on  peril  of  eating 
and  drinking  your  own  damnation. — God  hath  no  regard  nor  re- 
spect to  your  salvation,  because  you  have  no  regard  nor  respect  to 
the  Saviour  he  hath  provided  and  offered.  God  thinks  as  little  to 
damn  you,  as  you  think  little  to  dishonour  him.  God  thinks  as 
little  of  you,  as  you  little  think  of  sin,  and  he  hath  as  little  respect 
to  you,  as  you  have  little  respect  to  Christ  and  to  the  covenant 
Wo  to  you,  if  you  remain  in  this  case ;  for  the  day  is  coming 
wherein  God  will,  before  all  the  world,  shew  no  more  respect  to 
you,  than  to  say  to  you.  Depart  from  me,  ye  cursed,  into  everlast- 
ing fire,  prepared  for  the  devil  and  his  angels.     But, 
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Hence  we  may  see  the  happiness  of  believers,  that  have  such  a 
espect  to  the  covenant,  as  I  was  speaking  of,  a  great,  dear,  fiill, 
nd  perpetual  respect  to  it,  and  to  the  Mediator  of  it,  who  have 
Eiken  hold  of  the  covenant  through  grace,  and  who  knows  what  it 
3  to  take  hold  of  God  in  the  covenant,  to  take  hold  of  God  in  a 
►romise,  and  to  hold  him  by  his  word,  and  rely  upon  him  in  it, 
aying,  Lord,  "  Have  respect  unto  the  covenant ;"  here  is  your 
^eat  happiness,  God  hath  a  respect  to  you :  What  respect  ?  Even 
3  your  persons  and  offerings,  as  it  is  said  of  Abel,  Gen.  iv.  4, 
rod  had  a  respect  to  him  and  to  his  offering.  Though  you  be 
aying  in  your  heart.  Oh !  how  can  he  have  a  respect  to  me,  black 
nd  vile,  and  guilty  me  ?  "Why  ?  not  for  your  sake  indeed,  be  it 
nown  unto  you,  but  for  his  covenant's  sake,  and  his  name's  sake. 
[e  hath  a  respect  to  your  praying  and  praising,  and  communi- 
ating ;  because  he  hath  a  respect  to  the  covenant. — He  hath  a  re- 
pect  to  your  name;  though  the  name  of  the  wicked  shall  rot, 
our  name  shall  be  in  everlasting  remembrance ;  for  God  hath  put 
is  name  in  you ;  something  of  Christ  in  you,  something  of  the 
^venant  in  you.    Some  observe,  when  Abram's  name  was  turned 

>  Abraham,  that  there  were  some  of  the  letters  of  the  name  Jeho- 
ah  put  in  Abram's  name.  Indeed,  God  gives  the  believer  a  new 
ame,  that  he  hath  a  respect  unto. — He  hath  a  respect  to  your 
aits  and  supplications ;  I  have  heard  Ephraim  bemoaning  himself. 

>  my  dove,  that  art  in  the  clifts  of  the  rock,  in  the  secret  places 
f  the  stairs ;  let  me  hear  thy  voice,  let  me  see  thy  countenance ; 
)r  sweet  is  thy  voice,  and  thy  countenance  is  comely. — ^He  hath  a 
3spect  to  his  beloved  doves,  when  pouring  out  their  hearts  before 
im ;  that  voice  that  the  world  laughs  at,  God  hath  a  respect  to  it 
-He  hath  a  respect  to  your  blood ;  precious  in  his  sight  is  the 
lood  of  his  saints  — He  hath  a  respect  to  your  souls ;  and  hence 
e  gave  his  blood  to  be  a  ransom  for  them ;  and  when  your  souls 
tnguish,  he  sends  his  Spirit  to  restore  them ;  and  when  you  die, 
e  will  send  his  angels  to  bring  them  to  heaven. — ^He  hath  a  re- 
ject to  your  bodies :  you  ought,  being  bought  with  a  price,  to 
lorify  him  in  your  souls  and  bodies,  which  are  his.  When  your 
ody  goes  to  the  dust,  he  will  take  care  of  that  dust,  and  lose 
othing  of  you,  but  raise  you  up  at  the  last  day,  and  make  your 
ile  bodies  like  unto  his  glorious  body ;  and  so  shall  ye  be  ever 
ith  the  Lord. — He  hath  a  respect  to  you,  such  a  respect,  that  he 
uts  honour  upon  you;  Since  thou  wast  precious  in  my  sight,  thou 
ast  been  honourable.  He  hath  made  you  kings  and  priests  to 
our  God.  Jacob  was  crowned  a  prince  on  the  field  of  battle,  the 
eld  of  prayer,  when  he  wrestled  with  the  angel  and  prevailed  aa 
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a  prince.  The  poor  wrestling  man  is  a  prince,  and  the  poor  wrest- 
ling woman  a  princess,  in  God's  sight;  This  is  the  honour  of  all 
the  saints.  They  have  power  with  God,  therefore  no  wonder  that 
they  have  power  over  the  nations,  to  rule  them  with  a  rod  of  iron; 
they  judge  and  torment  them  that  dwell  upon  the  earth,  even 
here :  And  know  you  not,  that  hereafter  the  saints  shall  judge  the 
world?  God  hath  a  respect  to  you,  and  he  will  shew  it  in  due 
time ;  because  he  hath  a  respect  to  the  covenant,  and  filled  your 
heart  with  a  respect  to  it  also. 

Hence  see  the  duty  incumbent  upon  us  in  pleading  with  God  for 
his  favour,  presence,  and  blessing ;  let  us  go  to  him  both  in  secret 
prayer,  and  in  solemn  approaches  to  his  table,  crying  Lord,  "  Have 
respect  unto  the  covenant."  I  know  not  a  case  you  can  be  in  but 
the  covenant  exhibits  a  cure,  and  you  are  allowed  to  plead  it, 
Ezek.  xxxvi.  87 ;  after  many  new-covenant  promises,  it  is  said  "I 
will  yet  for  this  be  enquired  of  by  the  house  of  Israel,  to  do  it  for 
them;"  and  how  are  we  to  enquire,  but  by  pleading  the  respect  he 
hath  to  the  covenant. — Have  you  a  polluted  heart  with  the  filth  of 
sin,  a  polluted  conscience  with  the  guilt  of  sin  ?  Why,  here  is  an 
article  of  the  covenant ;  "  Then  will  I  sprinkle  clean  water  upon 
you,  and  ye  shall  be  clean :  from  all  your  filthiness,  and  from  all 
your  idols  will  I  cleanse  you,"  verse  26.  O  then,  go  to  God  for 
cleansing,  and  plead,  saying,  O  Lord,  Have  respect  unto  the 
covenant. — Have  you  the  old  hard  stony  heart  still  within  you,  and 
would  you  have  it  renewed  and  softened  Here  is  an  article  of  the 
covenant,  "  A  new  heart  also  will  I  give  you,  and  a  new  spirit  will 
I  put  within  you ;  and  I  will  take  away  the  stony  heart  out  of 
your  flesh,  and  I  will  give  you  an  heart  of  flesh."     O  then,  go  to 

God,  and  plead  it,  saying,  "  Have  respect  unto  the  covenant." • 

Are  you  destitute  of  the  Spirit,  sensual,  not  having  the  Spirit  ?  Do 
you  find  such  a  want  of  the  Spirit,  that  you  cannot  walk  in  God^s 
way  ?  Well,  there  is  an  article  of  the  covenant  here,  verse  27,  "I 
will  put  my  Spirit  within  you,  and  cause  you  to  walk  in  my 
statutes."  O  plead  for  this  great  blessing,  and  say.  Lord,  ''  Have 
respect  unto  the  covenant." 

In  a  word  when  you  consider  what  kind  of  a  sinner  you  are, 
consider  also  what  kind  of  a  covenant  this  is ;  it  is  enough  to  say, 
that  it  is  a  covenant  of  grace,  of  all  sorts  of  grace,  for  all  sorts  of 
sinners  that  are  out  of  hell.  Are  you  under  dreadful  guilt  ?  Here 
is  a  covenant  of  pardoning  grace,  saying  "  I  have  blotted  out,  as  a 
thick  cloud,  thy  transgressions,  and,  as  a  cloud,  thy  sins,  return  unto 
me ;  for  I  have  redeemed  thee."  Isa.  xliv.  22.  O  then  plead  he 
may  "  Have  respect  unto  the  covenant" — ^Are  you  under  feaifnl 
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Dilutions  ?  O  here  is  a  covenant  of  purifying  grace,  saying,  There 
I  a  fountain  opened  to  the  house  of  David,  and  the  inhabitants  of 
erusalem  for  sin  and  for  uncleanness.  O  then,  plead  he  may  have 
3spect  unto  the  covenant. — ^Are  you  in  darkness  and  ignorance, 
aving  no  knowledge  of  God  ?  O  here  is  a  covenant  of  enlightening 
race,  saying.  They  shall  be  all  taught  of  God.  O  then  plead  it, 
aying,  Lord,  "  Have  respect  unto  the  covenant." — ^Are  you  under 
eadness,  and  like  dead  and  dry  bones  ?  O  here  is  a  covenant  of 
uickening  grace,  saying,  I  am  come  to  give  life,  and  to  give  it 
lore  abundantly.  The  hour  cometh  when  the  dead  shaU  hear  the 
oice  of  the  Son  of  God,  and  they  that  hear  shall  live.  O  then 
lead  that  he  may  have  respect  unto  the  covenant. — Are  you  in 
Dnfosion,  and  know  not  what  way  to  take  ?  O  here  is  a  covenant 
f  directing  grace,  saying,  I  will  bring  the  blind  by  a  way  they 
now  not ;  I  will  lead  them  in  paths  that  they  have  not  known :  I 
rill  make  darkness  light  before  them,  and  crooked  things  straight. 
-Are  you  under  sad  plagues  and  foul-diseases,  over-run  with  sores 
rom  the  crown  of  the  head  to  the  sole  of  the  foot  ?  O  here  is  a 
ovenant  of  healing  grace,  saying.  The  Sun  of  righteousness  shall 
rise  with  healing  in  his  wings.     I  am  the  Lord  that  healeth  thee ; 

will  heal  your  backslidings.  O  then  plead,  saying.  Lord,  Have 
espect  unto  the  covenant. — ^Are  you  in  extreme  danger  of  hell  and 
amnation,  because  of  your  sin  and  guilt  ?  O  here  is  a  covenant 
f  delivering  grace,  saying,  Deliver  his  soul  from  going  down  to 
lie  pit,  for  I  have  foimd  a  ransom.  O  then  plead  it,  and  say,  Lord^ 
lave  respect  unto  the  covenant. — Are  you  in  bondage  unto  sin, 
>atan,  and  the  world,  a  captive  unto  lusts,  and  shut  up  in  unbelief 
8  in  a  prison  ?  O  here  is  a  covenant  of  liberating  grace !  Pro- 
laiming  liberty  to  the  captives,  and  the  opening  of  the  prison  to 
hem  that  are  bound. — Are  you  a  stupid  soul  that  cannot  move 
Dward  God,  nor  stir  heaven- ward,  by  reason  of  a  backward  will, 
ike  a  brazen  gate,  that  resists  all  the  force  of  moving  means? 
Veil,  but,  O !  here  is  a  covenant  of  drawing  grace,  saying,  "  And 
,  if  I  be  lifted  up  from  the  earth,  will  draw  all  men  unto  me." 
iB  the  power  and  virtue  of  the  load-stone  draws  the  iron,  so  the 
irtue  of  an  exalted  Christ  draws  the  iron-bar  of  the  will ;  Thy 
>eople  shall  be  willing  in  the  day  of  thy  power.  O  then,  plead  it, 
aying.  Lord,  "  Have  respect  \mto  the  covenant." 

"What  other  concerns  have  you  ? — ^Are  you  concerned  for  your 
hildren,  that  they  may  be  partakers  of  covenant  blessings,  and 
aved  of  the  Lord  ?  O  here  is  a  covenant  of  extensive  grace,  entailing 
dessings  on  us  and  our  ofi&pring,  saying,  I  will  be  thy  God,  and 
he  God  of  thy  seed.    O  then,  look  to  God  in  behalf  of  youi  ohil- 
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dren,  saying,  Lord,  "  Have  respect  unto  the  covenant." — ^Are  you 
concerned  for  the  church,  and  the  dangerous  circumstances  she  is 
into  by  reason  of  cruel  enemies  ?  This  seems  to  be  the  great 
concern  of  the  psalmist  here,  as  appears  from  the  body  of  the  psahn, 
and  the  words  following  the  text :  "  For  the  dark  places  of  the 
earth  are  full  of  the  habitations  of  cruelty."  These  that  live  in  the 
darkness  of  ignorance  and  error,  and  in  the  works  of  darkness,  are 
full  of  cruelty  against  the  church  and  people  of  God,  and  they  are 
surrounded  with  them,  in  so  much  that  the  church  is  like  a  lily 
among  thorns,  or  a  sheep  among  wolves ;  what  shall  become  of  it? 
Why,  here  is  a  covenant  of  defence,  and  of  defending  and  protect- 
ing grace,  saying.  Upon  all  the  glory  there  shall  be  a  defence; 
therefore,  even  when  enemies ''  break  down  the  carved  work  thereof 
with  axes  and  hammers,"  verse  6 ;  when  they  are  casting  **  fire  into 
the  sanctuary,"  verse  7 ;  when  they  are  saying,  "  Let  us  destroy  them 
together,"  verse  8 :  Yea,  when  it  shall  come  to  this,  that  a  bloody 
sword  shall  come  among  us,  and  that  foreign  or  domestic  enemies, 
or  both,  shall  devour  and  destroy,  and  perhaps,  "  have  burned  up  all 
the  synagogues  of  God  in  the  land,"  as  it  is,  verse  8 ;  and  when  we 
shall  not  see  our  signs,  and  ''there  is  no  more  any  prophet :  neither 
is  there  among  us  any  that  knoweth  how  long,"  verse  9.  In 
all  such  cases,  what  course  shall  we  take,  but  that  of  the  psalmist 
here  ?    Lord,  "  Have  respect  unto  the  covenant." 

Are  you  concerned  about  inward  enemies,  spiritual  enemies,  and 
molested  with  the  powers  of  darkness  ?  Is  your  heart  fiill  of  the 
habitations  of  cruelty,  and  fearfully  inhabited  with  cruel  devils, 
cruel  lusts,  cruel  corruptions  that  master  and  conquer,  and  prevail 
against  you,  so  as  you  lie  many  a  time  wounded  and  dead  at  the 
enemy's  feet  ?  0  here  is  a  covenant  of  sin-conquering  grace,  not 
only  a  covenant  of  mercy  to  your  soul,  but  of  vengeance  to  your 
lusts,  saying,  "The  day  of  vengeance  is  in  mine  heart,  and  the  year 
of  my  Redeemed  is  come,"  Isa.  Ixiii.  4.  0  then,  implore  the 
promised  vengeance  on  all  your  cruel  foul  enemies,  saying,  Lord, 
"  Have  respect  unto  the  covenant." 

Are  you  concerned  about  your  soul-poverty  and  indigency,  not 
only  as  oppressed  with  enemies  without  and  within,  but  oppressed 
with  wants  and  necessities,  being  absolutely  poor  and  needy,  and 
destitute  of  all  good?  0  here  is  a  covenant  of  soul-supplying 
grace,  and  of  all  needful  provision,  saying,  "  When  the  poor  and 
needy  seek  water,  and  there  is  none,  and  their  tongue  faileth  for 
thirst,  I  the  Lord  will  hear  them,  I  the  God  of  Israd  will  not  for- 
sake them ;"  I  will  pour  water  upon  him  that  is  thirsty,  and  floods 
npon  the  dry  ground.    0  then,  plead  the  covenant,  as  the  psalmist 
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here  in  the  following  verse,  "0  let  not  the  oppressed  return 
ashamed :  let  the  poor  and  needy  praise  thy  name."  **  Have  respect 
unto  the  covenant" 

In  a  word,  let  yonr  case  be  the  worst  case  out  of  hell,  this  covenant 
containsall  salvation  as  a  covenant  of  grace,  of  all  grace,  of  all  sort  of 
grace  for  all  sort  of  sinners,  and  of  all  sort  of  cures  for  all  sort  of  cases ; 
and  if  you  can  get  yourself  wrapt  within  the  bound  of  this  covenant, 
by  believing  and  pleading  it;  then  you  draw  God  upon  your  interest, 
so  that  your  concern  is  his  concern,  your  interest,  is  his  interest,  your 
cause  is  hie  cause,  as  the  psalmist  shews  here,  verse  22,  "  Arise,  0 
God,  plead  thine  own  cause."  It  stands  upon  his  honour,  and  he 
will  do  his  own  work  in  his  own  time.  If  ever  you  got  grace  to 
draw  a  bill  upon  God  as  a  covenant  promising  God  in  Christ,  and 
have  any  bills  lying  tabled  before  the  throne,  and  are  sometimes 
unable  to  plead  and  pursue  the  bill,  with  a  Lord,  "  Have  respect 
unto  the  covenant:"  you  have  the  strongest  encouragement  to.wait 
on  him,  and  expect  his  answering  the  bill  in  due  time ;  for  he  will 
rather  work  marvelously,  and  create  new  worlds,  rather  turn  all 
things  to  nothing,  than  quit  his  concern  in,  or  give  up  with  his 
respect  unto  the  covenant 

Are  you  concerned  for  the  advancement  of  the  kingdom  of 
Christ  in  the  earth  as  you  ought  to  be  ?  Here  is  a  covenant  of 
grace  to  the  Jews,  and  grace  to  the  Gentiles ;  grace  to  the  heathen 
nations,  saying,  "  I  shall  give  thee  the  heathen  for  thine  inheritance, 
and  the  uttermost  parts  of  the  earth  for  thy  possession." — Are  you 
concerned  about  generations  to  come,  about  the  rising  generation, 
when  there  is  little  hope  of  the  present  ?  0 1  here  is  a  covenant  of 
grace  to  succeeding  generations  till  the' end  of  the  world,  saying, 
*'l  will  make  thy  name  to  be  remembered  in  all  generations; 
therefore  shall  the  people  praise  thee  for  ever  and  ever." 

Are  you  concerned  about  your  latter  end,  and  how  it  shall  fare 
with  you  when  in  the  swellings  of  Jordan,  how  you  will  fight  the 
last  battle  ?  0  here  is  a  covenant  of  death-conquering  grace,  say- 
ing. Death  shall  be  swallowed  up  in  victory ;  0  death,  I  wUl  be 
thy  plague;  O  grave,  I  will  be  thy  destruction. — ^Are  you  concerned 
about  a  gospel-ministry,  and  thoughtful  whether  it  shall  be  contin- 
ued ?  There  is  many  a  word  in  this  covenant  about  it ;  but  especi- 
ally that,  Christ  is  exalted  to  maintain  and  support  a  gospel  dispen- 
sation to  the  end  of  the  world.  Matt,  xxviii.  20.  Whatever  spot 
of  the  earth  he  chooses  or  refuses,  he  having  "  ascended  on  high," 
hath  "received  gifts  for  men ;  yea,  for  the  rebellious  also,  that  the 
Lord  God  might  dwell  among  them,"  PsaL  Ixviii.  18. 
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Faith's    Plea    upon    God's    Word. 

"  Do  as  thou  hatt  saidP 

2  Sam.  vii.  25. 

David  was  a  strong  believer ;  and  it  were  onr  great  advantage 
to  follow  him  in  his  faith :  and  in  this  word  that  I  fix  upon  to 
speak  to,  there  are  two  ways  wherein  his  faith  works.  1.  By  be- 
lieving the  divine  word,  ''Thou  hast  said"  so  and  so.  2.  By 
pleading  the  accomplishment  thereof,  "  Do  as  thou  hast  said." 

1.  Faith  works  by  believing  his  word,  "  Thou  hast  said."  The 
object  and  ground  of  faith  is  the  divine  saying ;  and  faith  rests 
upon  a  thus  saith  the  Lord  ;  it  is  not  upon  a  thus  saith  a  ICAK,  or 
thus  saith  a  minister  ;  nay,  nor  thus  saith  an  angsl.  Divine 
faith  can  stand  only  upon  a  divine  testimony ;  Thus  saith  the 
Lord;  "Thou  hast  said."  If  you  have  faith  then,  you  have 
received  the  word,  not  as  the  word  of  man,  but,  as  it  is  indeed,  the 
word  of  God,  which  effectually  works  in  you  that  believe.  Faith 
acts  by  taking  God's  word,  Thou  hast  said;  thou  hast  promised; 
thou  hast  spoken  in  thy  holiness. 

2.  Faith  acts  by  pleading  the  accomplishment  of  the  promise, 
"  Do  as  thou  hast  said."  God  is  not  a  speaker  only,  but  a  doer ; 
he  is  not  a  proniiser  only,  but  a» performer;  and  faith  looks  to  a 
promising  God,  that  he  may  be  a  performing  God ;  and  so  puts  him 
to  his  word. 

Observ.  That  it  is  the  business  of  true  faith,  to  take  God*s 
word,  and  to  put  him  to  it. 

In  the  illustration  of  this  doctrinal  proposition,  we  would 
incline,  through  divine  aid,  to  essay  briefly  the  following  things. 

I.  To  shew,  that  it  is  the  business  of  faith  to  take  God's  word. 

II.  That  it  is  the  business  of  faith  to  put  him  to  his  word. 

III.  How  faith  takes  God's  word. 

IV.  How  it  pleads  the  accomplishment  of  the  promise. 

V.  Whence  is  this  the  business  of  faith  to  take  God  at  his  word, 
and  to  put  him  to  his  word. 

VI.  Make  application  of  the  whole. 
C408) 
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I.  We  are  first  to  shew,  That  it  is  the  business  of  faith  to  take 
God's  word,  or  to  take  him  at  his  word :  this  is  plain,  because  the 
word  is  the  immediate  object  of  faith.  We  have  no  other  glass 
wherein  to  see  God  savingly,  but  his  word,  particularly  his  word 
of  grace  and  promise,  Eonu  x.  6,  7,  8,  Say  not,  "Who  shall  ascend 
into  heaven  ?  (that  is,  to  bring  Christ  down  from  above :)  or.  Who 
shall  descend  into  the  deep  ?  (that  is,  to  bring  up  Christ  again  from 
the  dead.")  "  The  word  is  nigh  thee,  even  in  thy  mouth,  and  in  thy 
heart :"  so  then,  faith  comes  by  hearing,  and  hearing  by  the  word 
of  God.  Faith  is  a  relative  word^  it  relates  to  the  faithfulness  of 
the  speaker;  believing  relates  to  a  word  to  be  believed.  That  it  is 
the  business  of  fidth  to  trust  in  the  word  of  God,  is  evident  from 
the  whole  scripture.  How  many  times,  Psal.  cxix.  doth  the  psalm- 
ist speak  of  trusting  in  his  word,  and  hoping  in  his  word,  and 
rejoicing  in  his  word,  and  so  taking  him  at  his  word  ? 

II.  We  come,  in  the  next  place,  to  shew.  That  it  is  the  business 
of  faith  to  put  him  to  his  word,  or  to  plead  the  accomplishment  of 
bis  word,  that  he  would  do  as  he  had  said :  this  is  evident  from 
Psal.  cxix.  49,  "Eemember  the  word  unto  thy  servant,  upon  which 
thou  hast  caused  me  to  hope."  And  how  many  times  doth  he  plead 
with  God,  to  do  to  him  according  to  his  word  ?  "  Quicken  thou  me 
according  to  thy  word,"  verse  25.  Again  and  again  we  have  this 
repeated,  as  verses  107,  154.  "  Strengthen  thou  me,  according  to 
thy  word,"  verse  28.  Save  me,  according  to  thy  word,  verse  41. 
"  Be  merciful  to  me,  according  to  thy  word,"  verse  58.  "  Thou 
hast  dealt  well  with  thy  servant,  according  to  thy  word,"  verse  65. 
Let  "thy  mercifid  kindness  be  for  my  comfort,  according  to  thy 
word,"  verse  76.  "  Uphold  me,  according  unto  thy  word,"  verse 
116.  "Give  me  understanding  according  to  thy  word,"  verse  169. 
"  Deliver  me,  according  to  thy  word,"  verse  170. — ^All  comes  to 
this,  "Do  as  thou  hast  said." 

m.  We  proceed  to  shew.  How,  or  in  what  manner,  faith  takes 
the  word  of  God. 

It  takes  it  by  an  intelligent  apprehension  of  it  in  the  tmderstand- 
ing.  The  man  is  taught  of  God,  and  gets  his  eyes  opened,  to  see 
the  fidthful  saying  and  worthy  of  all  acceptation ;  he  sees  it  to  be 
the  word  of  God,  and  a  word  spoken  in  season  to  his  weary  soul. 
They  will  never  take  the  word  by  faith  that  do  not  understand  it ; 
Philip  said  to  the  Eunuch,  Understandest  thou  what  thou  readest  ? 
So  we  may  say,  Understandest  thou  what  thou  hearest  ?  Are 
your  eyes  opened  to  see  the  wonders  of  his  law  or  doctrine ;  to  see 
the  glory  of  Christ  held  to  you  in  the  word  ? 
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Faith  takes  the  word  of  God  by  a  particular  application  of  it 
with  the  heart ;  insomuch  that  it  is  a  cordial  apprehension,  a  cor- 
dial assent  that  is  given  in  the  word ;  With  the  heart  man  believeth 
unto  righteousness.  Saving  light  goes  to  the  heart  Many  have 
only  their  heads  enlightened/  their  judgments  informed,  but  not 
their  hearts  engaged,  nor  their  affections  captivated.  Faith  is  a 
cordial  applying  the  word,  and  that  particularly  to  the  man's  own 
benefit ;  whether  we  call  it  assurance  or  not,  it  comes  to  the  same 
thing :  as  when  in  conviction  the  threatening  is  applied,  the  man 
trembles  under  the  fear  of  hell  and  wrath,  because  he  applies  the 
law-threatening  to  himself,  saying,  I  am  the  man  to  whom  this 
threatening  is  spoken :  so,  in  the  day  of  conversion,  or  believing 
the  promise  is  applied,  the  man  is  relieved  with  the  view  of  the 
grace  and  mercy  of  God  in-Christ,  because  he  applies  the  gospel- 
promise  to  himself,  saying,  "  I  am  the  man  to  whom  this  promise 
is  spoken,  and  I  receive  and  rest  upon  Christ  for  salvation,  as  he 
is  promised  or  offered  to  me  in  this  gospel ;  To  me  is  this  word  of 
salvation."  And  if  the  man  did  not  take  it  to  himself,  there  would 
be  no  end  of  believing  at  all.    But  then, 

IV.  The  fourth  thing  proposed,  was,  To  shew  how  faith  pleads^ 
the  accomplishment  of  the  promise. 

It  pleads  upon  the  mercy  that  made  the  promise,  that  it  is  ever- 
lasting mercy,  xmchangeable  mercy ;  "  The  Lord,  the  Lord  God, 
merciful  and  gracious." 

It  pleads  upon  the  truth  that  is  to  make  out  the  promise ;  it  is 
called,  "  The  truth  of  Jacob,  and  the  mercy  to  Abraham/'  MicaL 
vii.  20 ;   that  his  name  is  faithful  and  true. 

It  pleads  upon  the  power  of  the  promiser,  "  Being  fiilly  per- 
suaded that  what  he  had  promised,  he  was  able  also  to  perform ;" 
that  he  hath  not  out-promised  his  own  promise,  or  said  what  he 
cannot  do. 

It  pleads  upon  the  blood  of  the  covenant  that  seals  all  the 
promises  thereof;  hence  they  are  all  Yea  and  Amen  in  Christ 
Jesus. 

It  pleads  upon  the  love  of  God  to  Christ:  this  is  to  pray  in  his 
name,  that  God,  for  the  love  he  bears  to  Christ,  would  do  as  he 
hath  said. 

It  pleads  upon  the  unchangeableness  of  God  and  of  his  word; 
that  his  word  endures  for  ever,  and  that  he  is  God,  and  changes 
not,  therefore  the  sons  of  Jacob  are  not  consumed. 

In  a  word,  it  pleads  upon  his  oath,  Heb.  vL  17,  "God  willing 
more  abundantly  to  shew  unto  the  heirs  of  promise,  the  immuta- 
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hillty  of  his  counsel,  confirmed  it  by  an  oath :  that  by  two  immu- 
t  ible  things,  in  which  it  was  impossible  for  God  to  lie,  we  might 
liave  a  strong  consoltion,  who  have  fled  for  refuge,  to  lay  hold 
upon  the  hope  set  before  us." 

And  lastly,  it  pleads  upon  his  name ;  What  wilt  thou  not  do 
for  thy  great  name  ? 

V.  The  fifth  thing  to  be  proposed  was,  To  shew  whence  is  this 
the  business  of  faith  to  take  God  at  his  word,  and  to  put  him  to 
his  word.    Why,  because. 

It  is  the  end  and  design  of  God,  in  giving  his  word ;  These 
things  are  written,  and  spoken,  that  we  may  believe  in  the  Son  of 
Qtxl,  and  that  believing,  we  might  have  life  in  his  name,  John  xx. 
81.  The  gospel  is  preacjied  in  vain,  if  men  do  not  take  God  at  his 
word,  and  then  hang  upon  it. 

Because  thus  we  glorify  God ;  and  the  more  we  rest  upon  the 
divine  word,  the  more  we  glorify  him :  Abraham  was  strong  in 
faith,  giving  glory  to  God.  We  give  him  the  honour  of  his  truth, 
and  other  perfections  this  way. 

Because  thus  we  engage  the  honour  of  God  upon  our  side,  when 
we  put  him  to  his  word ;  his  honour  is  engaged.  He  cannot  deny 
himself. 

Because  faith  hath  no  other  way  of  living,  but  upon  the  word 
of  God ;  Man  liveth  not  by  bread  alone,  but  by  every  word  that 
proceedeth  out  of  the  mouth  of  God.  Thy  word  was  found  of  me, 
and  I  did  eat  it.  This  is  my  comfort  in  my  affiction,  thy  word 
hath  quickened  me. 

VI.  The  last  thing  proposed  was  the  application  of  the  subject, 
which,  indeed,  was  the  principal  thing  intended.  Here  is  a  fit  ex- 
ercise before  the  solenm  communion- work,  to  go  to  God  and  say, 

0  do  as  thou  hast  said.  Consider  what  he  hath  said,  and  take  him 
at  his  word,  and  put  him  to  it,  that  he  would  do  to  you  accord- 
ingly. Whatever  your  case  be,  surely  there  is  some  word  relative 
to  it. 

Some  may  be  thinking,  alas  I  God  hath  said  nothing  to  me,  that 

1  may  put  idm  to  his  word.  Why,  man,  if  the  gospel,  that  is  in  this 
Bible,  be  preached  to  you,  and  if  there  be  any  word  of  grace 
therein  suitable  to  your  case,  then  put  not  away  the  word  from 
you,  but  take  it,  and  plead  upon  it,  that  God  would  do  as  he  hath 
said.  If  you  can  see  any  word  of  promise  suited  to  your  case,  and 
to  your  need,  then  put  out  your  hand  by  fiuth  and  lay  hold  upon 
his  word. 

Oh  I  say  you,  is  there  any  word  from  God  about  my  case,  who 
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am  a  poor,  needy  creature  like  to  starve  for  want  of  a  spiritual  meal, 
and  a  hearty  draught  of  the  living  waters  that  go  out  from  Jeru- 
salem ?  What  hath  God  said,  or  hath  he  said  any  thing  concern- 
ing me  ?  Yea,  he  hath  said,  Isa.  xli.  17,  18,  "  When  the  poor  and 
needy  seek  water,  and  there  is  none,  and  their  tongue  faileth  for 
thirst,  I,  the  Lord,  will  hear  them,  I,  the  God  of  Israel,  will  not 
forsake  them.  I  will  open  rivers  in  high  places,  and  foimtains  in 
the  midst  of  the  valleys.  I  will  make  the  wilderness  a  pool  of 
water,  and  the  dry  land  springs  of  water."  Hath  he  said  so  ? 
Then  take  him  at  his  word,  and  put  him  to  it,  saying.  Lord,  '*  Do 
as  thou  hast  said." 

Oh  I  but  is  there  any  word  from  God  for  me,  who  have  been 
long  waiting  about  ordinances  and  never  yet  seen  his  glory,  as  I 
would  desire  to  see  it?  What  hath  he  said  concerning  me? 
Why,  he  hath  said,  that  he  waits  that  he  may  be  gracious ;  that 
he  "  is  a  God  of  judgment :  blessed  are  all  they  that  wait  for  him," 
Isa.  XXX.  18.  He  hath  said,  "  The  vision  is  yet  for  an  appointed 
time,  but  at  the  end  it  shall  speak,  and  not  lie :  though  it  tarry, 
wait  for  it,  because  it  will  surely  come,  it  will  not  tarry,"  Hab. 
iL  8. — Hath  he  said  so  ?  Then  taJce  him  at  his  word,  and  put  him 
to  it,  saying,  "  Do  as  thou  hast  said." 

But  is  there  any  word  from  God,  concerning  my  case,  that  finds 
my  conscience  challenging  me  for  prodigious  guilt;  there  was 
never  such  a  guilty  person  on  the  face  of  the  earth  ?  Are  you 
groaning  under  guilt  ?  Hear  what  he  says,  Heb^  viii.  12,  "  I  will 
be  merciful  to  their  imrighteousness,  and  their  sins,  and  their  ini- 
quities will  I  remember  no  more."  Isa.  xliii  25,  "  I,  even  I,  am 
he  that  blotteth  out  thy  transgressions  for  mine  own  sake,  and 
will  not  remember  thy  sins." — 0  then  I  take  hold  of  his  word, 
wherein  he  proclaims  indemnity,  and  put  him  to  it,  saying,  Lord, 
"  Do  as  thou  hast  said." 

But,  says  another,  is  there  any  word  from  God  concerning  me, 
that  am  compassed  about  with  such  strong  corruptions,  and  con- 
quering lusts,  that  sin  gets  the  mastery  of  me  ?  Would  you  be 
delivered  ?  Hear  what  he  says,  Mic.  vii.  19,  "  He  will  subdue  our 
iniquities ;"  and  cast  lill  our  "  sins  into  the  depths  of  the  sea.'' 
Rom.  vi.  14.  "  Sin  shall  not  have  dominion  over  you :  for  ye  are 
not  imder  the  law,  but  under  grace."  Isa.  Ixiii.  4,  "  The  day  of 
vengeance  is  in  mine  heart,  and  the  year  of  my  Redeemed  is  come." 
— ^Hath  he  promised  to  take  vengeance  on  your  lusts  ?  Then  take 
him  at  his  word,  saying,  0  "  Do  as  thou  hast  said." 

But  is  there  any  word  to  me,  that  am  such  a  filthy  monster,  such 
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a  polluted  creature  in  heart  and  way,  that  am  sticking,  as  it  were, 
in  the  grave  of  sin?  He  hath  said,  Ezek.  xxxvi.  26,  "From  all 
your  filthiness  and  from  all  your  idols,  will  I  cleanse  you."  Zech. 
xiii.  1,  There  is  "  a  fountain  opened  to  the  house  of  David  and  to 
the  inhabitants  of  Jerusalem  for  sin  and  uncleanness."  Is  there  a 
promise  of  cleansing  ?  Then  take  him  at  his  word,. and  cry,  Lord, 
*'  Do  as  thou  hast  said." 

But  is  there  any  word  to  me  a  backslider,  a  grievous  revolter, 
that  many  times  after  vows  have  made  enquiry ;  my  promises  and 
resolutions  have  been  but  paper- walls  before  the  fire  of  temptation? 
Are  you  afflicted  with  this  and  would  have  relief?  Behold,  he 
says,  Jer.  iii.  22,  "  Return,  ye  backsliding  children,  and  I  will  heal 
your  backslidings."  Hos.  xiv.  4,  "J  will  heal'  their  backsliding, 
I  will  love  them  freely  :"  "  I  will  be  as  the  dew  xmto  Israel." — 
Hath  he  said  so  ?  Then  let  your  heart  say.  Lord,  "  Do  as  thou 
hast  said?" 

But  what  doth  God  say  to  me,  that  have  no  strength  for  any 
duty  or  difficulty,  that  am  weak  like  water  ?  Would  you  have 
relief  in  this  case  ?  God  says,  2  Cor.  xii.  9,  "  My  grace  is  sufficient 
for  thee:  for  my  strength  is  made  perfect  in  weakness."  Isa. 
xL  29.  "  He  giveth  power  to  the  faint,  and  to  them  that  have  no 
might  he  increaseth  strength." — Doth  he  say  so  ?  Then  put  him  to 
his  word,  saying,  Lord,  "  Do  as  thou  hast  said." 

But  is  there  any  word  concerning  me,  that  am  brought  to 
a  great  difficulty,  and  know  not  what  to  do,  or  what  hand 
to  turn  me  to  ;  I  am  straitened  what  course  to  take  ?  doth  God 
say  any  thing  to  me?  Yea,  he  doth:  Isa.  xlii.  16,  "I  will  bring 
the  blind  by  a  way  that  they  knew  not ;  I  will  lead  them  in  paths 
that  they  have  not  known.  I  will  make  darkness  light  before  them, 
and  crooked  things  straight.  Isa.  xxx.  21,  "  Thine  ears  shall  hear 
a  word  behind  thee,  saying.  This  is  the  way,  walk  ye  in  it."  "  Thou 
shalt  guide  me  with  thy  counsel." — Doth  he  say  so  ?  Then  put  him 
to  his  word,  saying.  Lord,  "  Do  as  thou  hast  said." 

But  what  says  God  to  a  poor  soul  that  is  harassed  with  the' 
temptations  of  the  devil,  and  ready  to  be  destroyed  with  the  fiery 
darts  of  the  wicked  one  ?  God  says,  I  will  bruise  the  head  of  the 
serpent.  Rom.  xvi.  20,  "  The  God  of  peace  shall  bruise  Satan 
under  your  feet  shortly."  For  this  cause  was  the  Son  of  God 
manifested ;  to  destroy  the  works  of  the  devil. — ^Hath  he  begun  to 
destroy  him  ?  and  hath  he  said.  Thou  shalt  bruise  him  under  thy 
feet  ?  Then  put  him  to  his  word,  saying,  Lord  "  Do  as  thou 
hast  said«" 
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Alas  I  but  what  says  God  to  a  poor  destitute  creature,  and  hath 
nothing,  no  good,  no  grace,  no  light,  no  life,  no  strength?  He 
says,  Phil.  iv.  19,  "  My  God  shall  supply  all  your  need  according 
to  his  riches  in  glory  by  Christ  Jesus,"  Psal.  ix.  18,  "  The  needy 
shall  not  alway  be  forgotten :  the  expectation  of  the  poor  shall 
not  perish  forever."  There  is  bread  enough,  and  to  spare,  in  your 
Father's  house. — ^Hath  he  said  so  ?  0  then  1  put  him  to  his  word, 
saying,  Lord,  "  Do  as  thou  hast  said." 

But  what  says  God  to  me,  that  am  longing,  earnestly  longing 
for  some  taste  of  his  goodness,  some  communion  and  fellowship 
with  him  ?  Why,  God  says  to  you,  that  he  will  satisfy  the  longing 
soul,  and  fill  the  himgry  with  good  things.  Matt.  v.  6,  "  Blessed 
are  they  which  do  hunger  and  thirst  after  righteousness :  for  they 
shall  be  filled."  Hath  he  said  so  ?  Then  let  your  heart  say.  Lord, 
"  Do  as  thou  hast  said." 

Oh !  but  is  there  any  word  for  one  that  hath  quite  another  case 
to  tell  you  of,  that  hath  no  longing  desire,  no  hunger,  no  thirst, 
that  hath  as  much  need  as  any  longing  soul  here ;  but  I  have  no 
spiritual  longing,  not  so  much  as  a  desire,  but,  like  the  parching 
earth,  the  dry  ground,  that  can  have  no  active  thirst,  but  hath 
many  a  wide  cleft  ?  God  says,  Isa.  xliv.  8,  4 ;  "I  will  pour  water 
upon  him  that  is  thirsty,  and  floods  upon  the  dry  groimd :  I  will 
pour  my  spirit  upon  thy  seed  and  my  blessing  upon  thine  oflfepring: 
And  they  shall  spring  up  as  among  the  grass,  as  willows  by  the 
water  courses." — Have  you  no  other  thirst,  but  like  that  of  the 
dry  ground,  and  hath  he  promised  a  flood  ?  Then,  0  put  him  to 
his  word,  saying,  Lord,  "  Do  as  thou  hast  said." 

Oh !  but  is  there  any  word  for  me,  that  am  like  the  barren 
ground  and  unfruitful,  that  bears  nothing  but  briers  and  thorns, 
and  I  find  this  ground  is  rejected,  as  nigh  unto  cursing,  whose  end 
is  to  be  burned?  Is  this  your  fear  and  concern?  Hear  that 
word,  Isa.  Iv.  13,  "  Instead  of  the  thorn  shall  come  up  the  fir-tree, 
and  instead  of  the  brier  the  inyrtle-tree :  and  it  shall  be  to  the 
Lord  for  a  name,  for  an  everlasting  sign  that  shall  not  be  cut  off" 
Hos.  xiv.  8,  "  I  am  like  a  green  fir-tree.  From  me  is  thy  fruit 
found." — Hath  he  said  so  ?  Then  put  him  to  his  word,  saying, 
Lord,  "  Do  as  thou  hast  said." 

Alas  I  but  is  there  any  word  for  me,  that  have  been  a  fool,  a 
mocker,  a  scomer,  that  have  laughed  at  all  religion  and  godliness ; 
is  there  any  merciful  word  that  I  may  take  hold  of?  Yea,  God 
says,  Prov.  i.  22,  Ye  scorners,  that  delight  in  scorning,  and  'fools, 
that  hate  knowledge,  '*  Turn  you  at  my  reproof:  behold,  I  will 
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pour  out  my  Spirit  tinto  you,  I  will  make  known  my  words  unto 
you." — Doth  he  say  so  ?  Then  put  him  to  his  word,  saying, 
O  "  Do  as  thou  hast  said." 

But  what  says  God  to  one  that  hath  a  plagued  heart,  a  hard 
heart,  a  base  heart,  full  of  all  manner  of  evils,  and  all  the  plagues 
of  hell  ?  Why,  God  says,  Ezek.  xxxvi.  26,  "  A  new  heart  also 
will  I  give  you,  and  a  new  spirit  will  I  put  within  you :  and  I 
will  take  away  the  stony  heart  out  of  your  flesh,  and  I  will  give 
you  an  heart  of  flesh.  And  I  will  put  my  Spirit  within  you,  and 
cause  you  to  walk  in  my  statutes."  And  whatever  be  the  plague, 
he  hath  said,  I  am  the  Lord  that  healeth  thee. — Hath  he  said  so  ? 
Then,  0  put  him  to  his  -word,  saying.  Lord,  "  Do  as  thou  hast  said.'' 

Ah  I  but  doth  God  say  any  thing  to  a  stupid  wretch,  that  not 
only  hears  you,  but  is  no  more  affected  than  the  stones  of  the 
wall,  and  that  is  quite  dead,  and  can  no  more  stir  than  a  rock,  and 
hath  no  more  life  than  a  dead  corpse  ?  God  says,  and  0  that  he 
wotdd  say  it  with  power,  "  Come  from  the  four  winds,  0  breath, 
and  breathe  upon  these  slain,  that  they  may  live."  Ezek.  xxxvii.  12> 
"  I  will  open  your  graves,  and  cause  you  to  come  up  out  of  your 
graves,"  "  and  ye  shall  know  that  I  am  the  Lord,  when  I  have 
opened  your  graves,"  "  and  shall  put  my  Spirit  in  you,  and  ye 
shall  live. — Hath  he  said  so  ?  Then,  0  put  him  to  his  word,  say- 
ing. Lord,  "  Do  as  thou  hast  said." 

But,  Oh !  is  there  any  word  that  God  says  concerning  me,  that 
hath  forfeited  God's  favour,  by  heaping  up  great  insuperable 
mountains  betwixl  him  and  me,  that  I  fear  he  will  never  come 
over  ?  Why,  he  says,  Zach.  iv.  7,  "  Who  art  thou,  O  great 
moimtain  ?  before  Zerubbabel,  thou  shalt  become  a  plain :  And 
he  shall  bring  forth  the  headstone  with  shoutings,  crying,  Grace, 
grace,  unto  it."  He  can  make  the  mountains  skip  like  rams,  and 
the  little  hills  like  lambs. — Hath  he  said  so  ?  Then,  O  put  him  to 
his  word,  and  say.  Lord,  "  Do  as  thou  hast  said."     ♦    ♦    ♦ 

But  is  there  any  word  for  a  poor  creature  that  is  in  bondage 
through  fear  of  death  ?  If  I  have  run  with  the  footmen,  and  they 
have  wearied  me ;  then,  how  can  I  contend  with  horses  ?  And  if 
in  the  land  of  peace,  wherein  I  trusted,  they  wearied  me,  then, 
what  will  I  do  in  the  swelling  of  Jordan  ?  I  tremble  to  meet  with 
the  king  of  terrors  ?  Why,  he  hath  said,  Hos.  xiii.  14,  "  I  will 
ransom  them  from  the  power  of  the  grave ;  I  will  redeem  them 
from  death :  0  death,  I  will  be  thy  plagues ;  0  grave,  I  will  be 
thy  destruction :"  Death  shall  be  swallowed  up  in  victory.  Plead 
then,  that  he  would  Do  as  he  hath  said. 
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But  I  want  assurance  of  all  these  tliingSy  may  one  say.  WeQ, 
what  mean  jou  by  that,  man,  woman,  that  you  want  assurance? 
I  suppose  many  do  not  tmderstand  themselves,  when  they  say  they 
want  assurance ;  for,  what  better  assurance  would  you  have  than  the 
word  of  God?  If  you  have  his  word,  and  take  his  word,  you  need  no 
better  assurance.  If  a  man  of  credit,  whom  you  can  depend  upon,  give 
you  his  word  for  such  a  thing,  then  you  depend  upon  it,  and  say 
you  are  assured  of  it ;  for  you  have  his  word.  There  is  an  assur- 
ance of  sense,  that  is,  the  assurance  of  the  work,  when  you  have 
^t  the  thing  that  is  promised ;  this  is  not  properly  assurance,  it  is 
enjoyment :  but  the  assurance  of  faith  is  the  assurance  of  a  woid. 
And  though  the  assurance  of  sense  be  sweetest,  yet  the  assurance 
of  faith  is  the  surest  assurance :  for,  what  you  get  in  hand  from 
God  you  may  soon  lose  the  benefit  and  comfort  of  it ;  but  what  you 
have  upon  bond  in  the  promise,  is  still  secure.  If  you  take  God^s 
promise,  you  have  the  best  assurance  in  the  world :  but  if  you  say 
you  want  faith,  you  cannot  take  his  word,  or  trust  his  word,  then 
this  is  plain  dealing;  I  fear  this  indeed  be  the  case  of  the  most: 
then  you  want  assurance  indeed,  because  you  want  faith,  and  can- 
not take  his  word,  nor  give  him  so  much  credit  But  if  any  be 
saying,  that  Is  indeed  my  case ;  I  cannot  believe  his  word :  doth 
God  say  nothing  to  me  ?  Is  there  any  word  suited  to  my  case  ? 
Yes,  there  are  promises  of  faith  as  well  as  to  it ;  Zeph.  iii.  12,  "  I 
will  also  leave  in  the  midst  of  thee  an  afflicted  and  poor  people,  and 
they  shall  trust  in  the  name  of  the  Lord."  In  him  shall  the  Gren- 
tiles  trust. — Hath  the  Author  of  faith  so  promised  ?  Then,  0  take 
him  at  his  word ;  cry  for  faith,  saying.  Lord,  "  Do  as  thou  hast 
said." 

But  may  one  say,  I  would  desire  not  only  to  have  the  word, 
but  the  accomplishment  of  the  word ;  I  would  not  only  have  the 
promise,  but  the  performance ;  and  there  are  some  promises  I  have 
been  looking  to,  some  ten  or  twenty-years-old  promises,  that  I 
think  I  got  the  faith  of;  but,  alas  I  the  accomplishment  is  not  yet 
come ;  there  are  some  prayers  and  petitions  I  have  had  long  tabled 
upon  the  ground  of  the  promise:  What  doth  God  say  to  one  that  hath 
never  got  these  promises  accomplished,  nor  these  prayers  answered? 
Why.  man,  be  thankful,  if  you  have  got  grace  to  believe  the 
promise ;  for  so  much  faith  as  you  have  to  take  God's  word,  so 
much  assurance  you  have  that  the  word  will  be  made  out.  If  you 
be  waiting  upon  a  promising  God,  gave  him  his  time ;  ♦  ♦  * 
**  Blessed  is  he  that  believeth ;  for  there  shall  be  a  performance  of 
those  things  which  were  told  her  from  the  Lord,"  Luke  i.  45. 
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And  your  fits  and  starts  of  tinbelief,  0  believer,  sliall  not  hinder 
the  performance  of  the  promise  you  have  once  believed  savingly ; 
"  If  we  believe  not,  yet  he  abideth  faithful :  he  cannot  deny  him- 
self," 2  Tim.  ii  18.  Will  he  deny  his  word,  will  he  deny  his  oath  ? 
No,  no ;  he  will  have  respect  tmto  his  covenant ;  because  he  hath 
a  respect  to  himself 

But  what  says  God  of  one  that  is  afflicted,  and  mourning  for 
the  desolations  of  Zion,  and  particularly  for  the  sins  and  defections 
of  the  day  we  live  in  ?  I  will  tell  you  what  he  says,  They  that 
sow  in  tears  shall  reap  in  joy ;  and  though  you  have  your  mourning 
time  for  Zion,  you  shall  also  have  your  rejoicing  times ;  "  Rejoice 
ye  with  Jerusalem,  and  be  glad  with  her,  all  ye  that  love  her: 
rejoice  for  joy  with  her,  all  ye  that  mourn  for  her,"  Isa.  Ixvi.  10. 
He  says,  that  he  will "  set  a  mark  upon  the  foreheads  of  the  men  that 
sigh  and  that  cry  for  all  the  abominations  that  be  done  in  the  midst 
tl^reof,"  Ezek.  ix.  4.  *'  Blessed  are  they  that  mourn :  for  they 
shall  be  comforted,"  Matt.  v.  4. — ^Why  then,  look  to  him  to  Do  as 
he  hath  said. 

But  says  another,  I  am  one  that  has  a  &mily,  and  children  that 
the  Lord  hath  given  me,  and  it  is  my  concern,  not  only  that  I  may 
be  blessed  myself,  but  that  my  seed  and  of&pring  may  be  blessed ; 
is  there  any  word  for  me  in  this  case  ?  Yea,  what  think  you  of 
that  word  ?  Isa.  xliv.  3,  "  I  will  pour  my  Spirit  upon  thy  seed,  and 
my  blessing  upon  thine  oflfepring."  What  think  ye  of  that  cove- 
nant made  with  Abraham,  which  you  are  called  to  lay  hold  upon 
by  following  his  faith  ?  Gen.  xvii.  7,  I  wUl  be  thy  God,  and  the 
God  of  thy  seed.  You  have  not  only  the  covenant  of  Abraham  to 
look  to,  but  the  entail  of  the  covenant  to  your  posterity  to  look  to, 
Isa.  lix.  21,  "  This  is  my  covenant  with  them,  saith  the  Lord,  My 
Spirit  that  is  upon  thee,  and  my  words  which  I  have  put  in  thy 
mouth,  shall  not  depart  out  of  thy  mouth,  nor  out  of  the  mouth  of 
thy  seed,  nor  out  of  the  mouth  of  thy  seed's  seed,  saith  the  Lord, 
from  henceforth  and  for  ever."  He  hath  said,  that  children  are  his 
heritage.  Psalm  cxxvii.  8;  and  that  his  righteousness  is  unto 
children's  children.  Psalm  ciii.  17;  "The  promise  is  unto  you,  and 
to  your  children  ?"  Acts  iii  39.  O  take  him  at  his  word,  and  cry 
Lord,  "  Do  as  thou  hast  said.'* 

But  what  do  you  say  to  one  that  finds  himself  deserted  of  God, 
and  that  God  answers  neither  by  Urim  nor  Thummim.  "  I  go  for- 
ward, but  he  is  not  there ;  and  backward,  but  I  cannot  perceive 
him :  on  the  left  hand,  where  he  doth  work,  but  I  cannot  behold 
him :  He  hideth  himself  on  the  right-hand,  that  I  cannot  see  him:" 
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Job  xxiii.  8,  9.  '*  The  Comforter  that  should  relieye  my  soul  is  fiff 
from  me."  Lam.  i.  16.  God  says,  Isa.  liv.  7,  8,  10,  "  For  a  small 
moment  have  I  forsaken  thee ;  but  with  great  mercies  will  I  gather 
thee.  In  a  little  wrath  I  hid  my  &ce  from  thee  for  a  moment;  but 
with  everlasting  kindness  will  I  have  mercy  on  thee,  saith  the 
Lord  thy  Redeemer."  *'  For  the  mountains  shall  depart,  and  the 
hills  be  removed ;  but  my  kindness  shall  not  depart  from  thee, 
neither  shall  the  covenant  of  my  peace  be  removed,  saith  the  Lord, 
that  hath  mercy  on  thee." — Hath  he  said  so  ?  Then,  O  take  him 
at  his  word,  saying.  Lord,  "  Do  as  thou  hast  said." 

But  what  doth  God  say  to  one  that  is  tossed  with  one  wave  of 
affliction  upon  the  back  of  another,  Deep  calling  unto  deep,  at  the 
noise  of  God*8  water-spouts ;  all  his  waves  and  billows  are  gone 
over  me?  Psalm  xlii.  7.  Why,  God  says,  Isa.  liv.  11,  12,  13, 14, 
*'  Oh  thou  afflicted,  tossed  with  tempest,  and  not  comforted,  behold, 
I  will  lay  thy  stones  with  fair  colors,  and  lay  thy  foundations  with 
sapphires.  And  I  will  make  thy  windows  of  agates,  -and  thy  gates 
of  carbuncles,  and  all  thy  borders  of  pleasant  stones.  And  all 
thy  children  shall  be  taught  of  the  Lord;  and  great  shall  be  the 
peace  of  thy  children.  In  righteousness  shalt  thou  be  established.^ 
Yea  he  says.  Psalm  xci.  15,  "  He  shall  call  upon  me,  and  I  will 
answer  him:  I  will  be  with  him  in  trouble ;  I  will  deliver  him,  and 
honour  him."  Many  such  sweet  words  of  grace  he  speaks.  0 
then,  take  his  word,  and  plead.  Lord,  "  Do  as  thou  hast  said." 

But  is  there  any  word  to  one  that  is  left  in  the  wilderness,  and 
knows  not  where  he  is,  so  as  to  think  it  impossible  that  ministers 
can  find  him  out  ?  I  think  I  am  lost  in  a  thicket,  and  it  is  impos- 
sible to  find  out  my  case  in  your  preaching,  it  is  a  matchless  case, 
a  nameless  case.  Why,  may  be  that  word  concerns  you,  Isa.  Ixii. 
11,  "  Behold  thy  salvation  cometh;"  ''and  thou  shalt  be  called, 
Sought  out,"  "not  forsaken?"  And  Hos.  ii.  14,  "I  will  allure 
her,  and  bring  her  into  the  wilderness,  and  "  there  will  I  "  speak 
comfortably  unto  her ;"  or,  as  the  word  is  in  the  margin,  speak  to 
her  HEART.  O  comfortable,  when  God  speaks  not  only  to  the  ear, 
but  to  the  heart  I — Well,  hath  he  said  it  ?  O  then,  take  his  word 
and  plead,  "Do  as  thou  hast  said." 

But  is  there  any  word  to  one  that  hath  been  incorrigible  under 
directing  providences,  and  hath  his  corruptions  irritated  by  the 
cross,  and  rebellion  rather  increased  by  rods,  instead  of  being  re- 
claimed by  word  and  rod?  Is  there  any  case  like  mine,  or  is  there 
any  word  for  me  to  lay  hold  upon?  Yes ;  what  think  you  of  that 
word,  Isa.  Ivii.  17,  18,  "  For  the  iniquity  of  his  covetousnes?  was 
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I  wrotli,  and  smote  him :  I  hid  me,  and  was  wroth,  and  he  went 
oil  frowardly  in  the  way  of  his  heart."  Well,  what  follows  ?  "  I 
have  seen  his  ways,  and  will  heal  him :  I  will  lead  him  also,  and 
restore  comforts  xmto  him  and  to  his  mourners."  O  astonishing 
wonder  of  free  grace  I  that  it  was  not  said,  I  have  seen  his  ways, 
and  will  damn  him ;  but  I  have  seen  his  ways,  and  will  HEAL 
him:  I  have  seen  his  ways,  and  will  SAVE  him. — Hath  he  said  so? 
Then  put  in  your  petition.  Lord,  "  Do  as  thou  hast  said." 

But  is  there  any  word  to  such  as  are  tmder  the  power  of  unbe- 
lief and  impenitency  ?  The  gospel  is  preached  to  believers  and 
penitents :  0  God  forbid  but  it  was  not  preached  to  sinners,  that 
are  both  unbelieving  and  impenitent,  in  order  to  luring  them  to  faith 
and  repentance :  why,  what  says  God  to  such  ?  H6  says,  what 
they  ought  to  lay  hold  and  plead  upon.  Psalm  ex.  8,  "  Thy  people 
shall  be  willing  in  the  day  of  thy  power."  Acts  v.  31,  Christ  is 
exalted  at  the  right  hand  of  God,  "  to  be  a  Prince  and  a  Saviour, 
for  to  give  repentance  to  Israel,  and  forgiveness  of  sins."  Plead 
then  he  may  do  as  he  has  said. 

But  is  it  possible  that  God  is  speaking  to  any  that  hath  been  a 
notorious  sinner  ?  Perhaps,  all  the  coxmtry  knows  that  I  have  been 
a  scandalous  debauchee,  a  lewd  and  wicked  sinner,  a  profane  grace- 
less wretch.  O !  if  any  were  charmed  with  the  joyftd  sound  of 
gospel-grace  to-day,  he  says,  Isa.  i.  8,  ''  Come  now,  and  let  us 
reason  together,  saith  the  Lobd  :  though  your  sins  be  as  scarlet, 
they  shall  be  as  white  as  snow ;  though  they  be  red  like  crimson, 
they  shall  be  as  wool."  Though  you  have  sinned  to  the  uttermost, 
I  am  able  to  save  to  the  uttermost ;  is  your  name  wonderfiil,  as  a 
Sinner  ?  Behold  his  name  is  Wonderful,  as  a  Saviour. — 0  hath  he 
said  so?  Well,  go  and  plead  his  word,  saying,  Lord,  " Do  as  thou 
hast  said." 

But  besides  my  wickedness,  I  am  grossly  ignorant ;  doth  God 
say  any  thing  to  a  poor  brutish  ignorant  creature  like  me? 
Would  you  be  taught  ?  There  is  a  word  you  may  take  hold  of, 
John  vi.  45,  "  It  is  written  in  the  prophets.  And  they  shall  be  all 
taught  of  God."  And,  who  teaches  like  him? — Hath  he  said 
so  ?  Then  take  him  at  his  word,  saying,  "  Do  as  thou  hast 
said." 

But  is  there  any  word  from  God  for  one  that  hath  crucified  so 
many  convictions  as  I  have  done ;  yea,  and  virtually  crucified  the  Son 
of  God  afresh,  by  rejecting  his  calls,  grieving  his  Spirit  ?  Yea,  we 
are  called  to  preach  the  gospel  to  every  preature,  and  even  to  the 
crucifiers  of  Christ ;  '*  Eepentance  and  remission  of  sins  should  be 
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preached  in  his  name  among  all  nations,  beginning  at  Jerusalem," 
Luke  xxiv,  47.  Wh  j  beginning  at  Jerusalem,  among  the  crucifiere 
of  Christ  ?  Because  they  have  most  need  of  his  blood  to  wash 
them :  Christ  came  to  save  sinners,  the  chief  of  sinners  7 — Hath 
he  said  so?  Then  put  in  your  bill.  Lord,  ''Do  as  tHoa  hast 
said." 

But  will  you  tell  me,  Is  there  any  word  for  one  that  cannot  think 
that  it  is  as  you  are  saying,  that  there  is  any  merciful  word  in 
t  God^s  mouth,  or  any  merciful  thought  in  God's  heart  towards  me ; 
it  cannot  enter  into  my  thought ;  I  cannot  let  it  light  in  my  mind 
or  heart  ?  Why,  God  says,  Isa.  Iv.  8,  9,  **  My  thoughts  are  not 
your  thoughts,  neither  are  your  ways  my  ways,  saidi  the  LoBB. 
For  as  the  heavens  are  higher  than  the  earth,  so  are  my  ways 
higher  than  your  ways,  and  my  thoughts  than  your  thoughts." 
You  are  not  to  measure  his  thoughts  by  yours,  no  more  than  you 
can  measure  these  wide  heavens  with  your  arms :  but  God  knows 
his  own  thoughts,  and  what  says  he  of  them  ?  Jer.  xxix.  11, 
12,  18,  "  I  know  the  thoughts  that  I  think  toward  you,  saith  the 
LoBD,  thoughts  of  peace,  and  not  of  evil,  to  give  you  an  expected 
end.  Then  shall  ye  call  upon  me,  and  ye  shall  go  and  pray  unto 
me,  and  I  will  hearken  unto  you.  And  ye  shall  seek  me,  and  find 
me,  when  ye  shall  search  for  me  with  all  your  heart" — Hath  he  said 
so  ?  Then  go  and  plead  his  word,  saying,  Lord,  "  Do  as  thou  hast 
said." 

In  a  word,  Do  you  want  his  presence  ?  He  hath  said,  Lo,  I  am 
with  you  alway,  even  unto  the  end  of  the  world :  I  will  never 
leave  thee  nor  forsake  thee.  Are  you  afraid  of  hell  and  damna- 
tion? He  hath  said.  Deliver  his  soul  from  going  down  to  the 
pit,  I  have  fo\md  out  a  ransom. — 0  what  encouragement  is 
here  to  go  and  pray  and  plead,  saying,  Lord,  "  Do  as  thou  hast 
said?" 

0  Sirs,  search  the  scriptures,  and  study  the  word  of  God ;  con- 
sult and  consider  what  he  hath  said;  let  there  be  no  mouldy 
Bibles  among  you;  let  not  the  dust  of  your  Bibles  witness  against 
you,  for  yoTir  eternal  salvation  depends  upon  your  believing  what 
he  hath  said,  therefore  study  the  faith  of  what  he  hath  said.  The 
Spirit  is  promised,  and  the  scriptures  are  written  to  work  this 
faith;  Christ  is  exalted,  and  the  throne  of  grace  is  erected  to 
give  this  faith ;  and  this  faith  comes  by  hearing  what  he  hath 
said :  by  hearing  not  wl^at  Plato  hath  said,  or  Seneca  hath  said ; 
what  this  or  that  man  hath  said ;  but  what  God  hath  said  in  his 
word,  in  this  Bible,  which  is  a  book  so  prefaced,  and  so  attested  as 
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never  any  other  book  was :  the  Old  Testament  is  prefaced  by  all 
ihe  miracles  wrought  by  Moses ;  the  New  Testament  was  prefaced 
by  all  the  miracles  wrought  by  Christ.  And  as  Moses's  miracles 
were  wrought  before  the  Old  Testament  was  written,  so  Christ's 
miracles  were  wrought  before  the  New  Testament  was  writ- 
ten :  never  a  book  was  so  attested  as  this,  even  by  a  cloud  of 
witnesses,  a  cloud  of  miracles,  a  cloud  of  martyrs,  who  sealed 
with  their  blood  the  truth  contained  in  it.  God,  in  the  New 
Testament,  exactly  fulfills  what  he  hath  said  in  the  Old ;  yea, 
the  present  state  of  all  the  world  is  a  visible  performing  of 
scripture-prophecies. — Are  not  the  Jews  at  this  day  a  scattered 
and  despised  people,  as  the  scripture  said  they  should  be  ?  Hath 
not  God  done  as  he  hath  said  ? — ^Is  not  Antichrist,  the  long-lived 
man  of  sin,  and  the  cruel  man  of  blood,  as  the  scripture  told  he 
should  be  ?  Thus  it  is  done  as  he  hath  said. — Are  not  the  Pagan 
parts  of  the  earth  the  dark  places  and  habitations  of  cruelty,  as 
the  scripture  says  they  should  be?  Thus  it  is  as  he  hath  said.— 
Do  not  the  seven  churches  of  Asia  lie  desolate,  as  they  were 
threatened,  xmless  they  repented  ?  Thus  it  is  as  he  hath  said. — ^Is 
not  Mahomet,  the  £Edse  pit>phet,  and  his  followers  like  the  waters 
of  the  great  river  Euphrates,  to  which  they  are  compared  in  scrip- 
ture ?  And  thus  it  is  as  he  hath  said. — Does  not  the  whole  world 
lie  in  wickedness,  as  the  word  of  God  shews  ?  And  so  it  is  as  he 
hath  said. — ^Is  not  every  saint  as  a  brand  plucked  out  of  the  burn- 
ing, as  the  scripture  speaks?  And  so  it  is  as  he  hath  said. — Are 
not  Deists  and  scoffers  walking  after  their  own  lusts,  and  ridicu- 
ling the  promise  of  Christ's  coming,  as  the  scripture  speaks  ?  And 
so  it  is  as  he  hath  said. — ^Are  not  the  black  marks  of  perilous  times 
in  the  last  days  upon  us,  as  the  scripture  speaks  7  And  so  it  is  as 
he  hath  said. — ^Are  not  the  foolish  virgins  as  many,  yea,  and  more 
than  the  wise,  and  all  slumbering  and  sleeping,  and  all  according 
as  he  hath  said  ? — ^Doth  not  the  Spirit  speak  expressly,  that  in  the 
latter  times  some  shall  depart  from  the  faith,  and  accordingly  it  is 
as  he  hath  said? — ^Is  not  the  gospel  a  savour  of  life  to  some,  and  a 
savour  of  death  to  others? — ^Is  not  Christ  precious  to  some,  and 
also  a  stone  of  stumbling  and  a  rock  of  offence  to  others,  as  the 

scripture  speaks  ?     And  so  it  is  as  he  hath  said. Look  about 

you,  and  see  if  any  thing  that  falls  out  be  not  an  accomplishment 
of  the  word :  and,  O  how  should  you  value  this  word  I  not  a  jot  or 
title  of  it  shall  fall  to  the  ground. 

Walk  in  this  garden  of  the  scripture,  and  pluck  up  the  flowers 
of  gospel-promises,  and  put  them  in  your  bosom ;  live  by  faiih 
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upon  the  promise,  and  be  persuaded,  whatever  stands  in  the  way, 
that  he  will  do  as  he  hath  said.  He  will  do  so,  for  what  he  h&th 
said  he  hath  written,  what  he  hath  said  he  hath  sealed,  what  he 
hath  said  he  hath  sworn,  what  he  hath  said  he  will  never  unsay; 
therefore,  take  hold  of  his  word  of  grace,  and  hold  him  at  his  word 
in  life  and  death,  saying,  Do  as  thou  hast  said. 


SERMON   XXI. 

The    Happy   Yictor; 

OB,     SAINTS    MOBB    THAN    CONQUBBOBS. 

[THANKSGIVING-DAY   BBRMON.] 

"JVay,  in  all  these  things  we  are  more  than  conquerors  through  him 
that  loved  t«." — ^BoMANS  viii.  87. 

Glorious  things  are  spoken  in  the  preceding  part  of  this  chap- 
ter, particularly  from  verse  28,  concerning  the  love  and  goodness 
of  God  to  his  chosen  people,  in  the  co-operation  of  all  things  for 
their  good ;  and  that  by  virtue  of  a  golden  chain,  reaching  from 
eternity,  in  their  predestination ;  to  eternity,  in  their  glorification: 
in  contemplation  whereof  the  apostle  breaks  out  in  proposing  two 
questions,  full  of  comfort,  verse  31.  The  first  is,  "  What  shall  we 
then  say  to  these  things?"  How  glorious  are  they  I  And  the 
next  is,  "If  God  be  for  us,  who  can  be  against  us?"  We  may 
bid  a  defiance  to  all  our  opposers.  This  text  I  have  read,  relates 
not  only  to  these,  but  especially  to  other  two  questions,  that  are 
both  high  notes  of  triumph  and  encouragement ;  and  the  first  is  a 
question  of  triumph  and  encouragement  against  all  sin  and  guUt, 
verses  38,  34,  "Who  shall  lay  any  thing  to  the  charge  of  God's 
elect  ?  It  is  God  that  justifieth.  Who  is  he  that  condemneth  ? 
It  is  Christ  that  died,  yea  rather,  that  is  risen  again,"  etc.  The 
second  is  a  question  of  triumph  and  encouragement  against  all  sor- 
rows and  afflictions,  verses  35,  36,  "  Who  shall  separate  us  from 
the  love  of  Christ?  Shall  tribulation,  or  distress,  or  persecution, 
or  famine,  or  nakedness,  or  peril,  or  sword  ?  (As  it  is  written, 
for  thy  sake  we  are  killed  all  the  day  long ;  we  are  accoun1#d  as 
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sheep  for  the  slaughter.")  All  these  questions  import  a  strong  ne- 
gation ;  who  can  be  against  us  ?  '  Who  can  charge  us  ?  Who  can 
condemn  us  ?  Who  can  separate  us?  Can  men  or  devils  do  it? 
No ;  none  can  do  it.  'But  the  apostle  rests  not  in  the  negative, 
but  proceeds  to  the  positive  determination  of  the  point:  "Nay," 
says  he,  "  in  all  these  things  we  are  more  than  conquerors  through 
him  that  loved  us." 

In  these  words  we  have,  1.  A  victory  proclaimed;  "Nay,  in  all 
these  we  are  more  than  conquerors."  2.  The  ground  of  it,  it  is 
"  through  him  that  loved  us." 

1st,  A  victory  proclaimed :  where  it  is  asserted ;  "  We  are  con- 
querors," and  amplified ;  "  We  are  more  than  conquerors." 

It  is  asserted ;  "  We  are  conquerors :'?  that  is,  we  are  victors 
and  overcomers,  as  believers  are  frequently  called.  Revelation, 
second  and  third  chapters  ;  To  him  that  overcometh  will  I  give  to 
eat  of  the  tree  of  life,  etc.  Rev.  xxi.  7,  "He  that  overcometh 
shall  inherit  all  things." 

It  is  amplified ;  Nay,  "  we  are  more  than  conquerors."  There 
is  none  so  humble  as  a  true  believer,  and  yet  none  so  confident 
even  in  the  most  desperate  cases ;  though  yet  upon  the  most  safe 
and  solid  grounds.  It  is  with  holy  boasting  the  apostle  speaks ; 
as  if  he  had  said.  Let  not  our  enemies  think,  when  they  have  done 
their  utaiost,  that  they  have  won  the  day,  and  got  us  ruined; 
Nay,  we  are  conquerors,  and  more  than  conquerors ;  even  con- 
querors to  the  greatest  advantage,  and  double  gainers  by  the 
battle. 

2dly,  The  ground  of  the  victory,  is,  through  Christ  that  loved 

us. The  gpround  of  the  conquest  is  astonishing  1    How  come  we 

who  are  believers,  imited  to  Christ,  justified  and  sanctified  in  him, 
to  be  more  than  conquerors  ?  Why,  it  is  through  grace  we  are 
what  we  are ;  it  is  not  through  our  own  strength,  but  through 
Christ's  strengthening  us  we  can  do  all  things.  But  the  attribute 
through  which,  in  a  special  manner,  the  glorious  victory  is  ob- 
tained, is  that  attribute  of  love :  this  title  of  Christ  was  very 
fanuliar  to  the  apostle ;  He  loved  me,  and  gave  himself  for  me ; 
and  here  the  apostle  chooses  to  speak  of  Christ's  love,  more  than 
any  thing  else,  because  all  that  ever  Christ  did  for  us,  issued  in  so 
many  grains  and  branches  from  this  great  root  of  love ;  and  all 
our  victories  are  owing  to  the  banner  of  love  he  places  over  our 
head,  Song  ii.  4,  "  He  brought  me  to  the  banqueting  house,  and 
his  banner  over  me  was  love ;"  intimating,  that  as  we  are  not  to 
think  strange  to  hear  of  a  banquet  and  a  battle  at  the  same  time ; 
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for,  a  feast  of  love,  and  the  fight  of  fidth  are  verj  near  relations: 
so  the  victory  is  only  to  be  obtained  under  the  banner  of  lov^  or 
owing  to  him  that  loved  us.    This  shews, 

The  deficiency  of  our  own  strength ;  it  is  no  where  said  in  the 
whole  scriptures,  that  we  fight  in  our  own  strength,  &t  less  that 
we  overcome ;  and  least  of  all  that  we  are  more  than  conquer- 
ors ;  but  only  through  Christ  that  loved  us,  and  who  must  do  all 
for  us. 

It  denotes  the  efi&ciency  of  his  strength  in  our  behalf,  and  the 
power  and  efficacy  of  his  love :  it  is  strong  as  death,  and  ood- 
quered  death  itself  for  us ;  Through  him,  then,  we  are  more  than 
conquerors. 

Observ.  Christ  is  a  lover,  through  whom  every  true  believer, 
in  all  cases,  be  they  never  so  hard,  is  more  than  a  conqueror. 
"  Nay  in  all  these  things  wb  abb  mobe  than  Conquebobs," 
etc. 

The  method  we  propose  for  handling  this  subject,  as  the  Lord 
shall  be  pleased  to  assist,  is  the  following. 

I.  To  speak  of  the  Christian  conqueror. 

II.  Of  his  being  more  than  a  conqueror. 

III.  The  grounds  of  the  conquest,  viz.  the  love  of  Christ. 
rV.  Deduce  inferences  for  the  application. 

I.  We  are  to  speak  of  the  Christian  conqueror.  Two  things 
seem  necessary  here  to  be  considered,  viz.  The  enemies  he  con- 
quers, and  the  nature  and  import  of  the  conquest. 

As  to  the  enemies  that  the  believer  overcomes  and  con- 
quers. 

The  first  enemy  is  sin :  sin  is  the  grave  of  all  our  mercies,  and 
the  mother  of  all  our  miseries ;  and  it  hath  a  twofold  power,  that 
must  be  overcome,  a  condemning  power,  that  binds  the  sinner  over 
to  eternal  death  and  wrath ;  and  a  polluting  power,  that  makes  the 
soul  ugly  and  abominable  in  the  sight  of  a  holy  God :  but  the 
believer  overcomes  both  these ;  the  one,  viz.  the  guilt  of  sin,  he 
overcomes  completely  by  justification ;  and  the  other,  viz.  the  pollu- 
tion of  sin,  he  overcomes  gradually  by  sanctification :  this  conquest 
is  asserted  in  the  foregoing  part  of  the  chapter,  particularly, 
verse  30. 

The  world  must  be  conquered,  and  all  the  friendly  blandishments 
thereof;  for,  the  friendship  of  this  world  is  enmity  against  God.  It 
is  hard  to  stand  against  such  an  adversary,  because  here  we  have 
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temptations  suited  to  all  our  natural  inclinations,  1  John  ii.  16.  If 
we  are  for  carnal  pleasures,  here  are  the  lusts  of  the  flesh  to  wallow 
in ;  if  we  value  ourselves  for  riches  and  full  coffers,  here  are  the 
lusts  of  the  eye ;  if  we  be  for  honour,  here  is  the  pride  of  life 
presenting  itself. ^But  these  are  what  believers  must  over- 
come. 

The  devil  is  an  enemy  most  powerful,  spiritual,  and  subtile,  we 
have  to  conquer :  his  great  design  is  to  tempt  us  to  the  practice  of 
flin,  and  to  hinder  the  exercise  of  grace,  and  to  destroy  inmiortal 
souls :  for,  he  goes  about  like  a  roaring  lion,  seeking  whom  he  may 
devour :  but  he  that  establisheth  Zion,  on  a  lasting  foundation, 
hath  promised  that  the  gates  of  hell  shall  not  prevail  against  it ;  he 
hath  promised  to  bruise  Satan  under  our  feet ;  and  his  promise  is 
like  a  mountain  of  brass  that  cannot  b^  removed. 

Kaging  persecutors  are  enemies  to  be  conquered;  or  personal 
enemies,  that  are  Satan's  instruments ;  being  either  wicked  men, 
that  are  confederates  with  Satan;  or  wickedly  disposed  men, 
though  otherwise  gracious,  as  JoVs  friends,  Aaron,  and  Miriam 
etc.  Acts  xiii.  50.  The  believer  overcomes,  either  by  well- 
doing, or  well-sufiering:  Sometimes  by  well  doing,  which  is  a 
notable  conquest,  1  Peter  ii.  15,  "  For  so  is  the  will  of  God,  that 
with  well  doing  ye  may  put  to  silence  the  ignorance  of  foolish  men." 
Thus  says  the  apostle,  Rom.  xii.  20,  21,  '•  If  thine  enemy  hunger, 
feed  him ;  if  he  thirst,  give  him  drink :  for  in  so  doing  thou  shalt 
heap  coals  of  fire  on  his  head ;"  if  not  coals  of  conversion  to  melt 
him,  yet  they  will  be  stones  of  confusion  to  astonish  him,  and 
consume  him,  and  bum  him  up.  Sometimes  we  overcome  personal 
enemies  also  by  well-suffering ;  a  Christian  conquers  by  patience, 
constancy,  and  resolution,  and  perseverance,  in  the  faith;  the 
saints  have  conquered,  even  by  suffering  unto  death.  Rev.  xii.  81. 

They  have  personal  afflictions  to  conquer;  such  as  these 
mentioned  in  the  two  preceding  verses;  viz.  tribulation,  and 
distress,  and  persecution,  and  famine,  nakedness,  peril,'  or  sword. 
The  godly  are  liable  to  these  evils ;  but  they  are  helped  to  conquer, 
by  looking  beyond  the  hatred  of  men,  that  have  a  sinM  hand 
therein,  to  the  love  of  God,  who  hath  a  sovereign  hand ;  and  so 
looking  on  them  as  loving  chastisements,  and  signatures  of  adop- 
tion :  by  faith  they  can  see  God  venting  his  love,  even  in  these 
things  wherein  men  may  be  venting  their  rage,   revenge,  and 

resentment. There  are  three  ways  further  whereby  personal 

afflictions  are  conquered,  either  by  prevention  of  them,  or  by 
oheerfulness  imder  them,  or  by  profiting  by  them. 
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Sometimes  by  prevention  of  them,  as  when  the  Lord  either 
prevents  and  diverts  the  dint  of  the  stroke,  that  it  shall  not  fall,  or 
the  damage  of  it,  that  it  shall  not  harm,  as  it  is  said,  Prov.  xxvL  2, 
"  The  curse  causeless  shall  not  come." 

Sometimes  thej  conquer  these  afflictions  by  cheerfulness  under 
tliem :  men  are  conquered  so  far  as  they  are  dejected  and  cast 
down,  and  when  their  hearts,  like  Nabal's  die  within  them ;  but  they 
are  conquerors,  so  far  as  they  are  hearty  and  courageous  in  a  spiri- 
tual sense,  having  the  Spirit  of  God  and  glory  resting  on  them ; 
and  are  enabled  to  rejoice  in  tribulation ;  and  are  delivered  from 
fainting  in  the  day  of  adversity. — This  cheerfulness  is  not  only  a 
natural  affection,  but  a  spiritual  grace:  Paul  and  Silas  did  sing 
praises  in  the  prison;  and  the  apostle  rejoiced  "that  they  were 
coimted  worthy  to  suffer  shame  "  for  Christ's  sake.  Acts  v.  41  A 
believer  is  a  conqueror  over  his  afflictions  by  contentment ;  when 
"troubled  on  every  side,  yet  not  distressed ;"  "perplexed,  but  not  in 
despair ;  persecuted,  but  not  forsaken,  cast  down,  but  not  destroyed," 
2  Cor.  iv.  8,  9.    And  again. 

They  conquer  by  their  profiting  by  affliction :  then  have  we  the 
better  of  affliction,  when  we  are  the  better  by  them,  and  get  meat 
out  of  the  eater.  The  believer  looks  upward  to  the  providence  of 
God,  and  he  looks  inward  to  his  own  heart,  that  he  may  improve, 
and  get  all  sanctified,  sweetened,  and  blessed  to  him.  Thus  a  man 
may  have  benefit  even  by  his  adversaries,  whether  they  will  or 
not,  which  is  the  greatest  victory  over  them. 

The  last  enemy  they  have  to  be  conquered,  is  death,  1  Cor.  xv. 
26;  and  over  this  enemy  also  the  believer  shall  be  victorious. 
Death  shall  not  be  able  to  separate  Christ  and  him,  as  you  see  in 
the  verses  following  the  text;  nay,  death  makes  the  imion  the 
more  close.  This  union  begins  to  be  more  perfect  at  death,  as  to 
the  soul  of  the  believer ;  for  it  wins  nearer  to  him  when  it  enters 
into  glory ;  and  the  body  being  still  united  to  Christ,  rests  in  the 
grave  till  the  resurrection,  when  both  soul  and  body  shall  be 
blessed  with  the  full  enjoyment  of  him.  Hence  the  song  of  tri- 
umph over  death  and  the  grave,  "  0  death,  where  is  thy  sting  ?  0 
grave,  where  is  thy  victory  ?" — "  But  thanks  be  to  God,  which 
giveth  us  the  victory  through  our  Lord  Jesus  Christ,"  1  Cor.  xv. 
55-,  57. 

2dly,  As  to  the  nature  and  import  of  the  conquest :  believers 
being  conquerors,  supposes  and  imports  these  following  things. 

That  they  have  got  some  saving  acquaintance  with  the  Captain 
of  salvation,  having  abandoned  the  old  general,  the  devil,  under 
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whose  standard  all  the  children  of  men  are  still  fighting,  before 
they  enlist  with  Christ ;  but  the  believer  is  one  that  hath  deserted 
the  devil's  camp,  and  enlisted  himself  a  soldier  of  Christ,  in  whom 
he  sees  all  the  magazine  of  military  provision,  and  all  the  fdmiture 
for  the  spiritual  war ;  having  no  expectation  of  reaching  this  vic- 
tory by  himself,  or  any  creature,  but  only  by  the  Spirit  of  Christ, 
he  expects  to  mortify  the  deeds  of  the  body,  and  to  bruise  the 
head  of  the  serpent,  knowing  that  not  by  might,  nor  by  power, 
but  by  his  Spirit  must  the  victory  be  obtained. 

The  conqueror  is  one  that  resolves  upon,  and  hath  some  ac- 
quaintance with  the  warfaring  life  of  the  Christian ;  that  this  life 
is  a  fighting  life :  the  conquest  supposes  a  battle,  and  weapons  of 
war,  and  a  putting  on  the  whole  armour  of  God ;  I  have  fought  the 
good  fight,  says  Paul :  I  have  hell  and  devils  to  fight  against ;  but 
now  I  have  overcome,  and  arrived  at  the  crown.  The  conqueror 
knows,  that  the  Christian  life  is  one  of  the  sweetest  of  lives,  and 
yet  one  of  the  sharpest  of  lives,  in  several  respects ;  for,  they  that 
would  follow  Christ  must  not  expect  to  be  always  in  the  mount  to 
behold  him  transfigured  before  them ;  they  must  come  sometimes 
down  to  the  valley  and  fight ;  and,  perhaps,  as  Paul  said,  Jight 
with  beasts  at  Ephesus :  they  must  not  expect  still  to  sail  with  a 
fair  wind,  but  oftentimes  to  sail  in  the  dark,  and  in  a  storm,  when 
Christ  seems  to  be  absent.  This  resolution  of  a  warfaring  life, 
would  arm  the  Christian  against  many  stumbling-blocks,  and  pre- 
vent fainting  when  the  trial  comes  to  a  height,  and  saying,  Why 
am  I  thus  7 

The  conqueror  is  one  that  is  acquainted  with  the  nature  of  the 
war ;  that  it  is  spiritual,  and  that  the  weapons  are  not  carnal,  but 
mighty  through  God,  to  the  pulling  down  of  strong  holds,  etc. ; 
that  it  is  managed  through  grace,  and  that  sometimes  by  flying; 
sometimes  by  fighting,  and  sometimes  by  watching. 

Sometimes  by  flying ;  a  Christian  soldier  may  conquer  by  fly- 
ing; Flee  fornication,  says  the  apostle :  flee  from  sin  and  you  fight 
against  it;  flee  from  both  inward  and  outward  abominations, 
drunkenness,  whoredom,  lying,  cheating.  Sabbath-breaking,  ill- 
company  ;  shunning  all  appearance  of  evil :  it  is  dangerous  to  par- 
ley with  temptation,  or  to  reason  with  the  devil,  whether  you 
should  venture  on  such  a  sin,  or  not ;  for,  though  you  should 
muster  up  arguments,  yet  you  may  find  the  devil  a  better 
politician  than  you.  But  there  are  some  evils  you  cannot  flee 
from;  and  therefore, 

Fighting  must  take  place :  when  you  cahnot  flee,  the  next  best 
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is  to  stand  your  ground ;  "  Put  on  the  whole  armour  of  Ood,  that 
ye  may  be  able  to  stand  against  the  wiles  of  the  deyil,"  Eph  vi  IL 
Stand  fast  in  the  faith,  with  an  entire  dependence  upon  Christ  for 
new  recruits  of  grace  and  strength  jfrom  him ;  for,  We  are  not  suf- 
ficient of  ourselves  ;  our  sufficiency  is  of  God :  I  live,  yet  not  I, 
says  the  apostle,  but  Christ  liveth  in  me ;  even  so,  may  a  believer 
say,  I  overcome,  yet  not  I,  but  Christ  overcometh  for  me. 

By  watching;  Watch  and  pray  that  ye  enter  not  into  temptatioa 
The  work  of  a  sentinel  is  not  to  fight  but  to  watch  the  enemy's 
approach ;  and  when  he  sees  them,  he  tells  the  captain,  and  prays 
him  to  draw  out  his  forces  to  oppose  them,  and  so  conquers :  even 
so,  the  Christian  soldier  may  conquer  by  watching ;  and  upon  the 
approach  of  temptation,  praying  the  Captain  of  salvation  to  come 
with  help  against  the  enemy.  The  conqueror  is  acquainted  with 
the  war  by  flying,  fighting,  and  watching. 

The  conqueror  is  one  that  is  acquainted  with,  and  his  conquest 
imports  acquaintance  with,  the  power  and  policy  of  his  spiritual 
enemies,  and  with  the  means  of  the  victory,  and  the  way  of  using 
the  spiritual  weapons.  Such  acquaintance  hath  he  with  the  power 
and  policy  of  the  enemy,  that  he  hath  had  the  the  sad  experience 
of  many  foils  and  falls  in  the  battle;  yea,  the  saints  may  lose  many 
battles,  though  they  win  the  war  at  last :  the  liveliest  of  the  saints 
may  have  some  deadness;  the  holiest  have  some  sin;  most  humble 
have  some  pride,  the  most  spiritual  and  heavenly,  have  some  earth- 
liness  and  carnality ;  and  the  most  denied,  have  some  self:  hence 
they  may  be  frequently  overcome,  and  lose  their  liveliness,  though 
not  their  life  altogether.  It  is  true,  the  doctrine  of  the  foils  and 
fidls  of  believers  may  be  dangerous  to  the  secure,  and  a  rock  of 
oflfence  to  them  over  which  they  may  stumble.  "Why,"  say  they, 
"I  am  daily  overcome  by  sin,  and  my  heart  dead  like  a  stone  in 
prayer ;  but  my  blessing  on  the  minister,  that  tells  me.  Believers 
may  be  just  like  me ;  and  so  I  conclude  myself  to  be  among  the 
number  of  believers,  and  hope  to  be  saved,  as  well  as  the  best" 
0  beware,  man,  lest  this  kind  of  reasoning  prove  your  spot,  to  be 
none  of  the  spots  of  God's  children ;  a  saint  may  be  foiled  and 
fiBtll,  but  he  will  not  lie  among  the  dirt,  nor  wallow  in  the  puddle, 
like  a  swine  in  the  mire ;  but  struggles,  like  a  sheep  in  the  mire, 
and  be  restless  till  he  get  out. 

The  believer  also  is  one  that  knows  the  way  and  means  of  the 
victory,  viz.  the  spiritual  armour ;  and  the  way  and  manner  of 
using  these  weapons,  particularly  these  four. 

The  weapon  of  the  blood  of  Christ;  They  overcome  "by  the 
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the  blood  of  the  Lamb,"  Rev.  xii.  11,  they  know  that  this  blood 
cleanseth  &om  all  sin,  and  so  washeth  away  the  enemy  as  a  flood : 
they  make  use  of  this  blood,  as  sin-expiating,  wrath-appeasing, 
promise-sealing,  and  victory -purchasing  blood. 

The  weapon  of  faith ;  1  Pet.  v.  9,  "Whom  resist  stedfast  in 
the  faith."  It  is  by  this  shield  of  fidth  they  quench  the  darts  of 
Satan ;  yea,  This  is  the  victory  whereby  they  overcome  the  world, 
even  their  faith:  and  by  this  they  overcome  the  god  of  this 
world. 

The  next  weapon  is  the  word,  which  is  the  "Sword  of  the 
Spirit,"  Epb.  vi.  17.  By  this,  Christ  the  Captain,  defeateth  the 
devil,  saying,  It  is  written ;  it  is  written  so  and  so.  When  people 
observe  only  what  is  said  by  such  and  such  a  man,  they  are  in 
danger  to  be  tempted,  and  conquered  by  temptation ;  but  when 
they  resist  temptation,  by  minding  what  is  written  in  the  word, 
they  overcome. 

The  fourth  weapon  is  prayer;  Matt.  xxvi.  41,  "Watch  and  pray, 
that  ye  enter  not  into  temptation."  This  weapon  Paul  used  when 
he  besought  the  Lord  thrice.  The  prayerless  man  is  the  van- 
quished man ;  but  as  long  as  one  can  pray  in  faith,  and  pray  in 
the  Holy  Ghost,  he  is  armed  against  the  devil,  the  world,  and  the 
flesh.     The  wrestler  with  God  in  prayer  is  the  conqueror. 

II.  The  second  head  of  the  method,  was.  To  shew  in  what  re- 
spects believers  are  more  than  conquerors.  The  word  iwtppiKCiit»,f  ig 
very  emphatic,  and  such  as  we  cannot  easily  reach  in  our  language; 
it  is  as  if  we  should  say,  We  over-over-come.  Now,  I  shall  shew, 
in  eight  or  ten  respects,  how  true  believers  may  be  said  to  be 
more  than  conquerors.    And, 

They  are  more  than  conquerors,  in  so  far  as  their  Captain,  who 
fights  for  them,  is  more  than  man,  more  than  a  complete  match  for 
all  his  enemies.  Christ,  the  Captain  of  their  salvation,  is  their 
almighty  General:  this  is  the  ground  of  their  conquest;  it  is 
through  him  that  loved  them,  as  we  may  shew  afterward.  Only 
here  we  may  observe,  that  having  him  on  their  side,  it  may  well  be 
said,  as  in  verse  81,  "  If  God  be  for  us,  who  can  be  against  us  ?" 
And  as  Blisha  said  to  his  servants,  2  Kings  vi  16,  "Fear  not :  for 
they  that  be  with  us  are  more  than  they  that  be  with  them :"  and 
when  his  eyes  were  opened  at  the  prayer  of  Elisha,  behold  the 
mountain  was  full  of  horses,  and  chariots  of  fire  round  about 
Elisha. 

They  are  more  than  conquerors,  in  so  far  as  they  can  glory  in 
their  cross ;  and  not  only  bear  it  with  patience,  but  triumph  in  it 
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with  pleasure;  as  the  cross  of  Christ ;  for  aman  to  glory  in  his  own 
crown  is  no  great  matter,  but  to  glory  in  his  cross  is  more  than  a 
victory  over  it :  thus  did  Paul,  Gal.  vL  14,  when  he  is  opposing 
himself  to*  the  false  teachers  of  his  time,  who  sought  to  glory  in 
these  as  their  converts,  whom  they  could  persuade  to  be  circum- 
cised, and  to  submit  to  the  legal  yokes  they  wreathed  about  their 
necks ;  but,  says  Paul,  God  forbid,  that  I  should  glory,  save  in  the 
cross  of  our  Lord  Jesus  Christ,  by  which  the  world  is  crucified  to 
me,  and  I  to  the  world.  Thus  were  the  apostles  more  than  con- 
querors, when  they  could  "  glory  in  tribulations,"  Rom.  v.  8,  and 
rejoiced  "that  they  were  coimted  worthy  to  suffer  shame"  for 
Christ's  sake.  Acts  v.  41. 

They  are  more  than  conquerors,  in  so  far  as  they  conquer  the 
greatest  enemies  in  a  little  time ;  and  with  the  least  ado,  or  with 
little  strength ;  and  by  very  weak  and  feeble  means.  Amongst 
men  it  is  usual  for  that  party  that  hath  the  greatest  forces  to  carry 
the  day :  but  take  a  view  of  grace  when  first  cast  into  the  soul, 
particularly  faith,  it  is  but  like  a  grain  of  mustard  seed :  it  is  like 
nothing,  were  it  not  for  the  strength  of  Christ  that  helps  and  makes 
it  victorious.  If  a  great  army  conquer  a  small  handfull,  it  is  but  a 
victory ;  but  if  a  smaH  handfull,  conquer  a  great  army,  this  is  more 
than  a  victory:  as  when  that  small  grain  of  mustard  seed  overtops, 
and  overcomes  the  whole  world;  for.  This  is  the  victory  that  over- 
comes tlie  world,  even  our  faith.  The  children  of  God  sometimes 
conquer  with  a  little  strength,  and  by  very  weak  and  feeble  means: 
it  is  all  one  to  God  to  conquer  by  many  or  few. 

They  are  more  than  conquerors,  in  so  far  as  they  can  conquer 
without  any  loss  to  themselves,  but  rather  gain.  When  one  army 
defeats  another,  but  with  loss  of  thousands,  or  of  the  greatest  part 
of  the  army,  it  may  be  called  a  victory ;  but  when  the  one  roots  the 
other  without  any  loss,  and  with  great  gain,  then  it  is  more  than  a 
victory.  What  does  the  believer  lose,  when  he  conquers  the  world 
and  its  lusts,  when  he  conquers  the  devil  and  his  confederates?  Nay, 
he  gains  unspeakably  by  the  conquest ;  for,  he  divides  the  spoil : 
he  reaps  profit  and  advantage  by  his  tribulations;  for,  "Tribulation 
worketh  patience,  and  patience  experience,  and  experience  hope, 
and  hope  maketh  not  ashamed :  because  the  love  of  God  is  shed 
abroad  upon  his  heart,  by  the  Holy  Ghost."  They  conquer  with 
the  least  loss,  and  yet  the  greatest  advantage  to  themselves. 

They  are  more  than  conquerors,  in  so  far  as  they  conquer  to  the 
greatest  loss  and  disadvantage  to  the  enemy.  Their  greatest  ene- 
mies are  at  first  disabled,  and  at  last  destroyed.    A  man  can  con- 
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quer  Ids  enemy  for  the  present :  but  he  may  recruit  and  recover 
again,  and  fall  upon  him  with  a  second  encounter,  and  be  stronger 
than  ever  he  was  before:  but  a  child  of  God,  in  conquering  his 
enemies,  not  only  foils  them,  but  disables  them ;  for  the  heaviest 
stroke  the  devil  and  his  instruments  can  give,  brings  in  most  profit 
to  them,  and  does  most  disable  the  enemy ;  as  the  last  stroke  the 
devil  gave  to  our  ever-glorious  Head,  did  most  of  all  disable  the 
devil :  for,  when  he  bruised  the  heel  of  Christ's  human  nature  to 
death,  our  Lord  gave  the  serpent's  head  a  kick,  as  it  were,  and 
thereby  brake  his  legal  power ;  for  By  death  he  destroyed  him  that 
had  the  power  of  death,  that  is,  the  devil.  Thus  the  most  bloody 
stroke  the  enemies  give,  tends  most  of  all  to  disable  and  weaken 
their  power ;  while  the  believer  renews  his  strength  the  more, 
and  waxes  valiant  in  fighting.  Our  Lord  Jesus,  the  Captain,  is 
also  to  sit  at  the  Father's  right-hand,  till  all  his  enemies  be  his  foot- 
stool ;  and  therefore  all  the  believers'  enemies  shall  be  at  last  per- 
fectly subdued  unto  them,  sin,  and  misery,  and  tribulation,  and 
sickness,  and  death  itself,  they  shall  be  all  "  swallowed  up  in  vic- 
tory," 1  Cor.  XV.  54. 

They  are  more  than  conquerors,  in  regard  they  can  be  sure  of  the 
victory  before  the  war  be  at  an  end.  What  assurance  have  they 
of  this?     Why, 

Christ,  their  Head,  hath  overcome,  and  gained  the  prize  already; 
and  there  cannot  be  a  victorious  head,  and  a  conquered  body :  if 
the  head  be  raised,  from  the  dead,  the  body  shall  rise.  Their 
final  victory  is  as  sure  as  Christ  their  Head  is  already  victori- 
ous. 

Their  weapons  are  invincible;  the  shield  of  faith,  and  the  sword 
of  the  Spirit,  cannot  fail  to  be  victorious. 

They  are  assured  by  the  promise  of  God ;  for  it  is  promised, 
that  the  God  of  peace  will  bruise  Satan  under  their  feet. 

They  are  assured  by  the  earnest  of  the  full  victory ;  the  Spirit 
enabling  them  sometimes  to  mortify  the  deeds  of  the  body :  and  as 
this  Spirit  is  the  earnest  of  the  inheritance,  so  the  earnest  of  the 
full  and  complete  victory.  God  is  a  rock,  and  his  work  is  perfect : 
he  hath  begun  the  good  work,  and  will  perfect  it.  If  then  he  that 
is  jissured  of  the  victory  before  the  war  was  ended,  is  more  than  a 
conqueror,  eVery  believer  in  Christ  may  be  so. 

They  are  more  than  conquerors,  in  regard  that  they  conquer, 
even  when  they  do  not  fight ;  for,  even  the  rest  of  God's  people  is 
glorious  and  victorious,  Isaiah  xi.  10.  They  are  sometimes  called 
just  to  stand  still,  and  see  the  salvation  of  ^^od ;  "  Fear  ye  not, 
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Btand  still,  and  see  the  salvation  of  the  Lord."  "  The  Lord  shall 
fight  for  yon,  and  ye  shall  hold  yonr  peace,"  Exod.  xiv.  13,  14 
The  race  is  not  always  to  the  swift,  nor  the  battle  to  the  strong: 
but  when  his  children  only  go  to  the  field  of  battle,  he  just  takes 
their  work  and  warfare  off  their  hands,  as  the  church,  Song  ii.  S. 
"  I  sat  down  under  his  shadow ;"  thereafter  it  follows,  "  He  brought 
me  to  the  banqueting  house,  and  his  banner  over  me  was  love." 
He  took  me  off  my  own  hand ;  His  own  arm  got  him  the  victory. 

They  are  more  than  conquerors,  in  regard  they  conquer  when  they 
are  conquered,  and  overcome  the  enemy,  even  in  that  wherein  the 
enemy  thought  to  have  overcome.  Any  man  can  overcome  in  his 
victories ;  but  the  child  of  God  overcomes  in  his  foils  and  defeats, 
that  he  meets  with;  his  very  losses  themselves  are  victories: 
what  enemies  design  for  their  greatest  overthrow  and  debasement, 
issues  in  their  greatest  honour  and  advancement ;  "  But  as  for  you, 
ye  thought  evil  against  me ;  but  God  meant  it  unto  good,  to  bring 
to  pass,  as  it  is  this  day,  to  save  much  people  alive,"  Genesis  1.  20. 
He  overcomes  even  there  where  he  is  beaten  and  overthrown. 
And  hence  these  things  that  seem  to  be  the  means  of  ruining,  are 
the  means  of  raising  him ;  yea,  matter  of  glorification :  ''Most  gladly 
therefore  will  I  rather  glory  in  my  infirmities,  that  the  power  of 
Christ  may  rest  upon  me.  Therefore  I  take  pleasure  in  infirmities, 
in  reproaches,  in  necessities,  in  persecutions,  in  distresses  for  Christ's 
sake;  for  when  I  am  weak,  then  am  I  strong:"  "My  strength  is 
made  perfect  in  weakness,"  2  Cor.  xii.  9,  10.  Hence  also  here  the 
apostle  says,  "  In  all  these  things  we  are  more  that  conquerors." 
What  things  are  these  ?  You  see  them  in  the  preceding  verse. 
Tribulation,  distress,  persecution,  famine,  nakedness,  peril,  and 
sword.  These  things  which  seem  to  be  so  distant  and  remote  from 
conquering,  so  opposite  and  contrary  to  conquest,  even  in  all  these 
things  we  are  more  than  conquerors.  The  devil's  aim,  in  all  the 
sufferings  of  God's  children,  is  to  draw  them  off  from  Christ,  to 
make  them  murmur  and  despair,  and  desert  their  colours;  but  in  this 
he  is  defeated  and  disappointed :  for,  God  inspires  his  children  with 
such  a  generous  and  noble  spirit,  that  sufferings  abate  not  their  zeal 
and  patience,  but  rather  increase  it ;  as  one  of  Julian's  nobles  said 
to  him,  "  We  Christians  laugh  at  your  cruelty,  and  grow  the  more 
bold  and  resolute."  Thus  they  beat  their  enemies  with  their  own 
weapons. 

They  are  more  than  conquerors,  in  regard  that  they  conquer 
and  overcome  themselves :  Fortior  est.  qui  se  quam  qui  fortissima 
vincit,  moenia :  "He  that  can,  through  grace,  conquer  himself,  is 
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more  tlian  he  that  can  conquer  a  castle."  He  that  mleth  his 
spirit,  is  more  than  he  that  taketh  a  city,  Prov.  xvi.  81.  Here  is 
a  notable  conquest,  for  a  man  to  have  a  command  and  victory  over 
himself,  and  his  own  heart ;  for,  it  enables  him  easily  to  defeat  all 
other  oppositions :  this  we  could  never  do,  if  we  do  not  conquer 
ourselves ;  for,  he  that  is  a  slave  to  his  lusts,  will  be  a  slave  to  his 
enemies:  he  that  never  conquers  his  carnal  affections,  will  never 
conquer  his  crosses  and  afflictions.  The  carnal  natural  man  is  a 
captive  to  every  temptation  that  he  meets  with ;  he  is  like  a  city 
without  walls,  that  is  easily  taken.  Where  the  strong  holds  of 
sin  in  the  heart  are  pulled  down,  other  enemies  would  be  the 
sooner  subdued ;  "  0  that  my  people  had  hearkened  "unto  me,  and 
Israel  had  walked  in  my  ways  1 1  should  soon  have  subdued  their  ene- 
mies, and  turned  my  hand  against  their  adversaries,"  Psal.  Ixxxi. 
13,  14.  This  is  the  way  to  get  adversaries  subdued ;  "  He  that 
overcometh,  and  keepeth  my  works  unto  the  end,  to  him  will  I 
give  power  over  the  nations :  and  he  shall  rule  them  with  a  rod 
of  iron,"  Rev.  il  26,  27. 

In  a  word,  lastly,  They  are  more  than  conquerors,  in  regard 
they  conquer  him  that  is  unconquerable,  and  overcome  him  that 
is  invincible.  The  children  of  God,  to  speak  with  holy  reverence, 
do  in  some  respects  conquer  God  himself;  and  that  two  ways, 
namely,  by  the  beauty  of  their  graces,  and  the  efl&cacy  of  their 
prayers. 

By  the  beauty  and  loveliness  of  their  graces,  which  he  himself 
hath  adorned  them  with ;  "  Turn  away  thine  eyes  from  me ;  for 
they  have  overcome  me,"  Song  vi.  5.  These  are  the  words  of 
Christ  to  his  spouse,  the  church  of  true  believers :  Thine  eyes ; 
that  is,  the  beauty  and  lustre  of  thy  graces :  Christ  is  in  a  manner 
charmed  and  ravished  with  the  graces  of  his  own  Spirit  in  his 
people;  "Thou  hast  ravished  my  heart,  my  sister,  my  spouse; 
thou  hast  ravished  my  heart,  with  one  of  thine  eyes,  with  one 
chain  of  thy  neck,"  Song  iv.  9. 

By  the  efficacy  of  their  prayers ;  the  prayer  of  fidth  holds  his 
hands,  as  it  were,  and  will  not  let  him  go ;  as  one  says,  Ligat  om- 
nipotentem,  vincit  invincibilem :  "  It  binds  him  that  is  omnipotent, 
and  overcomes  him  that  is  invincible."  He  suffers  a  holy  humble 
wrestler  to  command  him ;  "  Ask  me  of  things  to  come  concerning 
my  sons,  and  concerning  the  work  of  my  hands  command  ye  me," 
Isa.  xlv.  11.  It  is' said  of  Jacob,  He  held  him,  and  would  not  let 
him  go,  till  he  blessed  him ;  and  hence  he  is  said,  as  a  prince,  to  have 
prevailed  with  God,  and  to  have  had  power  over  the  angel :  and  so 
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much  was  signified  in  the  change  of  his  name  from  Jacob  to 

Israel. How  prevalent  was  Moses's  prayer,  when  God  said, 

Let  me  alone  1  How  powerful  was  the  prayer  of  Elijah  and  Elisha! 
God  gives  himself  up  to  be  bound  and  held  by  their  prayers ;  and 
thus  the  King  is  held  in  the  galleries. 

This  victory,  in  prevailing  with  God,  is  the  great  foundation  of 
all  other  victories.  They  that  can  conquer  God,  and  bring  him  to 
their  will,  may  soon  conquer  every  thing  else :  having  him  for 
their  friend,  they  need  not  care  who  be  their  enemies.  They  that 
can  prevail  with  God,  and  have  power  with  the  Most  Higt^  may 
grapple  with  all  encounters ;  and  are  vastly  more  than  conquerors 
over  all  other  things.    But  now, 

IIL  The  third  general  head,  was,  To  speak  to  the  ground  of 
this  conquest;  it  is  through  Christ  we  are  more  than  conquer- 
ors. How  ?  "  Through  him  that  loved  us ;"  even  through  this 
glorious  and  mighty  Lover. — This  name  of  Christ,  as  our  Lover, 
through  whom  we  are  more  than  conquerers,  imports  these  fol- 
lowing things. 

The  humble  frame  of  the  believing  conqueror.  To  boast  of 
being  more  than  conquerors,  looks  very  big ;  and  seems  to  smell 
of  self-confidence  and  presumption ;  therefore  it  is  here  corrected 
and  qualified,  namely,  through  him  that  loved  us  ;  and  through 
his  strength  and  power.  The  conquest  we  have  over  sin  and 
suffering  is  not  from  ourselves,  or  our  own  strength :  no :  we  may 
say,  ''Thanks  be  to  God  which  giveth  us  the  victory,"  1  Cor. 
XV.  57.  And  as  Paul,  2  Tim.  iv.  17,  *'  No  man  stood  with  me," 
**  notwithstanding,  the  Lord  stood  with  me,  and  strengthened  me ;" 
and  it  is  through  him  strengthening  that  we  can  do  all  things  :  I 
laboured  more  abimdantly  than  they  all ;  yet  not  I,  but  the  grace 
of  God,  which  was  with  m6.  When  we  are  in  a  cheerful  frame, 
we  are  ready,  with  Peter,  to  be  too  confident  of  our  own  strength; 
and  this  is  dangerous :  for  then  we  grieve  his  Spirit  by  presump- 
tion :  and  he  is  thereby  provoked  to  grieve  our  spirit  by  desertion, 
and  withdrawing  of  his  Spirit  from  us :  to  prevent  this  in  Paul,  a 
thorn  in  his  flesh,  and  messenger  of  Satan  was  sent  to  buffet  him ; 
because  it  is  better  to  be  under  the  power  of  an  affliction,  than 
under  the  power  of  a  lust. 

The  expression  imports  a  suitable  name  and  title  given  to  the 
Captain  of  salvation,  through  whom  we  are  more  than  conquerors : 
he  is  described  from  his  love ;  and,  indeed,  by  this  name,  as  our 
Lover  and  Friend,  he  is  best  known  to  us.  This  name  we  fre- 
quently meet  with  in  the  sacred  records :   "  Christ  also  loved  the 
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(Iinrcli  and  gave  himself  for  it,"  Eph.  v.  25.  "  Who  loved  me, 
md  gave  himself  for  me,"  Gal.  ii.  20.  Who  loved  us  and  washed 
IS  in  his  blood,  Rev.  i.  5.  The  apostle  mentions  troubles  and 
ifliictions,  things  seemingly  opposite  to  love  ;  therefore  it  was 
)ertinent,  for  the  preventing  of  mistakes,  to  set  forth  Christ  in  his 
ove. 

It  imports,  that  love  was  the  spring  that  moved  him  to  make  us 
jonquerors,  and  more  than  conquerors.  Love  made  him  take  on 
)ur  nature,  2  Corinth,  viii.  9,  "  Though  he  was  rich,"  yet,  "  ye 
mow  the  grace  of  our  Lord  Jesus  Christ,"  that  "  he  became  poor, 
hat  ye  through  his  poverty  might  be  rich, ;"  that  is,  though  he 
vas  God,  yet  he  became  man,  in  rich  grace  and  love  towards  us  ; 
Though  he  was  "  in  the  form  of  God,  thought  it  not  robbery  to  be 
jqual  with  God ;"  yet  he  "  took  upon  him  the  form  of  a  servant," 
md  made  himself  of  no  reputation,  Phil.  ii.  6,  7.  And,  indeed, 
hat  he  should  marry  our  nature  to  his  own,  and  take  it  into  the 
mion  and  subsistence  of  his  own  divine  person,  it  was  the  lowest 
ibasement  on  his  part,  and  the  highest  advancement  on  ours ;  In 
his  was  manifested  the  love  of  Christ  towards  us.  His  being  bom, 
iving,  djring,  rising,  and  redeeming  us,  were  all  the  effects 
md  results  of  his  love,  whereby  we  become  conquerors. 

"  Through  him  that  loved  us,"  it  imports,  the  powgr  and  efficacy 
rf  his  love,  and  the  conquering  nature  thereof:  his  love  was  strong 
s  death,  and  conquered  death,  and  came  off  victorious;  and 
hrough  him  this  last  enemy  shall  be  destroyed :  for,  his  love  con-  * 
[uered  all  the  curses  of  the  law ;  he  being  made  a  curse  for  us ;  it 
onquered  the  wrath  of  God,  and  underwent  this  for  us.  This 
ove  of  his  conquers  all  our  guilt,  and  takes  us,  with  all  the  guilt 
re  have.  His  love  conquers  our  xmwillingness  to  take  him,  and 
onquers  our  willingness  to  depart  from  him.  Here  was  the 
greatest  difficulty  and  obstacle  imaginable ;  yet  love  came  skip- 
)ing  over  all  these  mountains.  His  love  hath  fought  the  battle  and 
gained  it,  so  as  we  have  nothing  ado,  but  chase  and  pursue  the 
onquered  foe. 

"  Through  him  that  loved  us,"  it  imports,  that  love  is  the  princi- 
►le  of  his  assistance  that  he  gives  us  in  the  war. — ^Not  only  did 
Dve  buy  the  weapons,  for  he  bought  grace  at  the  rate  of  his  pre- 
ions  blood ;  but  love  confers  and  puts  on  the  weapons.  His 
^ve  rubs  off  .the  rust  off  the  weapons :  when  they  are  out  of  use, 
le  blows  on  our  graces  with  a  fresh  gale,  a  rouzing  north-wind, 
r  a  refreshing  south- wind :  he  gives  strength  to  exercise  grace, 
nd  to  go  from  strength  to  strength ;  and  carries  on  the  victory  to 
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perfection,  making  the  feeble  as  David,  and  David  as  the  angel  of 
the  Lord,  Zech.  xiL  8.  Our  strength  is  QoA  alone.  There  are 
three  things  that  in  love  he  gives  us  for  our  assistance  in  the 
conquest  over  sin  and  affliction  both,  namely,  his  example,  his  work, 
his  Spirit. 

His  example ;  1  Peter  it  21,  "  Christ  also  suffered  for  us,  leaving 
us  an  example,  that  tve  should  follow  his  steps."  He  hath  conque^ 
ed  before  us,  "  Having  spoiled  principalities  and  powers,  he  made  i 
shew  of  them  openly,  triumphing  over  them "  in  his  cross,  C!oL 
iL  15.  He  tells  us.  In  the  world  ye  shall  have  tribulation ;  but  he 
of  good  cheer,  I  have  overcome  the  world :  and  therefore  we  aze 
required  to  keep  our  eye  upon  him ;  "  Looking  unto  Jesus,"  "who 
for  the.  joy  that  was  set  before  him  endured  the  cross,  despising 
the  shame,"  etc.  "  Consider  him  that  endured  such  contradiction 
of  sinners  against  himself,  lest  ye  be  wearied  and  fSsdnt  in  your 
minds,"  Heb.  xii.  2,  8.    His  victory  makes  for  ours. 

His  word  is  what  in  love  he  gives  us ;  and  in  this  he  goes  fortb 
conquering  and  to  conquer:  it  is  his  chariot  of  triimiph;  "Now, 
thanks  be  unto  God,  which  always  caiiseth  us  to  triumph  in  Christ, 
and  maketh  manifest  the  favour  of  his  knowledge  by  us  in  every 
place,"  2  Cor.  ii  14.  Hence  it  is  said,  1  John  iL  14,  "Ye  are 
strong,  and  ijie  word  of  God  abideth  in  you ;"  and  that  in  all  the 
kinds  of  it,  threatenings,  precepts,  and  promises.  This  was  the 
weapon  wfiereby  Christ  foiled  Satan,  so  and  so  it  is  written ;  and 
so  must  we  overcome^  even  by  the  sword  of  the  Spirit,  which  is  the 
word  of  God. 

The  Spirit  is  what  in  love  he  gives  for  our  assistance  in  the  war. 

He  enables  us  to  conquer  by  his  Spirit,  that  dwelleth  in  us. 

The  apostle  John,  speaking  of  Antichrist  and  seducing  spirits,  says, 
"  Ye  are  of  God,  little  children,  and  have  overcome  them :  because 
greater  is  he  that  is  in  you,  than  he  that  is  in  the  world,"  1  John 
iv.  4.  It  is  by  this  victorious  Spirit  of  Christ,  that  first  we  our- 
selves are  conquered,  and  then  are  conquerors,  and  enabled  to  con- 
quer all  other  things :  we  are  first  conquered  and  overcome  in  the 
powerful  word  of  conversion ;  and  then,  by  the  same  Spirit,  he 
works  in  us  all  conquering  and  commanding  graces,  whereby  we 
may  be  able  to  overcome. — He  works  the  grace  of  faith,  which  is  a 
conquering  grace ;  for,  ^'  This  is  the  victory  that  overcometh  the 
world,  even  our  faith,"  1  John  v.  4.  This  faith  dotl^  by  apprehen- 
ding and  laying  hold  on  Christ,  and  drawing  strength  and  virtue 
from  him :  whatever  power  there  is  in  Christ  himself,  that  power 
is  interpretatively  in  faith,  which  is  nothing  but  an  improving, 
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d  making  use  of  that  power  of  Christ. — He  works  love,  which  is 
lOther  conquering  grace :  for,  love  is  strong  as  death ;  and  con- 
rains  the  soul  to  fight  under  the  banner  of  love,  and  overcome. — 
e  works  humility:  and  as  there  is  nothing  nearer  ruin  than 
ide ;  so  nothing  is  nearer  victory  than  humility :  God  himself 
sists  the  proud  and  gives  battle  against  it ;  but  he  gives  grace  to 
e  humble,  and  success  with  it. — He  works  also  the  grace  of 
tience ;  and  this  earnestly  encounters  with  the  greatest  evils :  he 
nquers  that  suffers. 

"  Through  him  that  loved  us  "  "  we  are  more  than  conquerors," 
imports,  that  the  faith  of  his  love  influences  the  conquest :  when- 
er  we  look  to  the  banner  of  love,  that  he  causes  to  be  carried 
er  our  head,  then  we  conquer,  and  are  more  than  conquerors,  in 
[  these  things ;  even  in  all  tribxdations  and  distresses :  I  think 
ere  is  an  emphasis  here,  intimating,  the  believer's  safety  in  the  midst 
trouble,  under  the  broad  banner  of  love :  here  is  not  only  a  con- 
test over  all  these  things  ;  but  a  conquest,  and  more  than  a  con- 
test, in  all  these  things,  even  while  we  are  in  the  midst  of  them. 
Tiy?  because  our  heavenly  Lover  spreads  his  banner  of  love 
er  us ;  and  it  is  a  banner  so  extensive  that  it  stretches  itself  over 
.  these  things,  whUe  we  are  in  the  midst  of  them,  so  as  we  are  not 
ly  safe  from  them,  when  they  are  over ;  but  safe  in  them,  while 
ey  are  burning  like  fireaboutus,  and  we  like  the  burning  bushamidst 
B  fire.  Why,  the  banner  of  love  that  is  over  us,  is  over  all  these 
ings  that  would  annoy  us ;  over  all  the  flames  of  the  fiery  fttr- 
ce  that  would  consume  us.  His  love  is  extensive  love,  that  spreads 
lelf  over  all  these  things,  that  in  them  all  we  may  be  conquerors, 
id  more  than  conquerors.  Let  these  tribulations,  be  never  so 
itensive,  never  so  high,  never  so  deep,  never  so  broad,  never  so 
ng,  the  love  of  Christ  is  more  extensive,  being  a  love  that  hath  a 
light,  a  depth,  a  breadth,  and  a  length  unutterable ;  even  as  high 

heaven,  as  deep  as  hell,  as  broad  as  time,  as  long  as  eternity. 
Therefore,  what  shall  I  tell  you,  Sirs  ?  Something  more  hon- 
orable can  be  said  of  the  believer's  conquest  on  earth,  than  can 
)  said  of  the  glorious  conquerors  about  the  throne  in  heaven :  the 
lurch  triumphant  above  may  be  said,  through  him  that  loved 
em,  to  be  more  than  conquerors  above  all  these  things,  and 
K)ve  all  tribulations,  above  all  distresses,  above  all  persecutions, 
)Ove  all  perils  and  swords,  above  all  the  killing  swords  of  human 
ry  and  violence ;  but  something  more  honourable  yet  can  be  said 

the  militant  church  below,  and  of  the  poor  believer,  that  hath 
e  &ith  of  the  love  of  Christ,  that  he  is  more  than  a  conqueror, 
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even  in  all  these  things,  in  all  these  tribnlations, 
persecutions,  and  swords  of  violence,  when  troubled  aa  avttcy  ndt^ 
yet  not  distressed,  nor  defeated,  but  defeating,  and  conqueoring,  and 
gaining  more  than  a  victory. 

How  this?  Even  because  they  can  see  what  the  redeemed 
above  can  see  no  more ;  that  is,  when  they  see  the  banner  of  lore 
over  them,  they  see  it  extended  so  far  as  to  see  love  in  these  txiba- 
lations,  love  in  these  distresses,  love  in  these  persecutions ;  fatherly 
love,  even  in,  and  over-topping  all  these  rods  of  his  anger  that  may 
be  filled  with  the  fury  of  men,  yet  fraughted  with  the  love  of  God, 

who  says.  Fury  is  not  in  me. Thus  through  him  that  loved  us, 

and  through  him  as  our  Lover,  and  in  the  £Edth  of  his  love,  we  are 
more  than  conquerors ;  the  glorious  victory  is  wholly  owing  to  the 
Lord  our  Lover :  love  leads  the  van ;  love  fights  the  battle ;  love 
carries  the  day ;  and  under  this  banner  we  are  more  than  con- 
querors. 

IV.  The  fourth  thing  proposed,  was.  To  make  some  application. 
If  it  be  so,  as  we  have  said,  hence  see. 

That  the  Christian  life  in  this  world,  is  not  only  a  wayfaring; 
but  a  warfaring  life.  The  conquest  supposes  a  battle ;  If  any  man 
will  live  godly  in  Christ,  he  must  suffer  persecution ;  he  must  re- 
solve to  fight,  and  not  to  lie  in  a  whole  skin,  or  to  live  an  idle  life. 
The  apples  of  Paradise  will  not  drop  into  our  mouth  without  any 
toil,  or  trouble,  or  pains :  Strait  is  the  gate  that  leadeth  unto  life ; 
and  there  must  be* a  striving  to  enter,  and  striving  in  earnest,  in 
sad  earnest ;  for,  many  "  Will  seek  to  enter  in,  and  shaU  not  be 
able,"  Luke  xiii.  24 ;  i.  e.  they  who  only  seek,  but  do  not  strive ; 
for  violence  must  be  used :  The  kingdom  of  heaven  suffereth  vio- 
lence, and  the  violent  take  it  by  force. 

Hence  see  the  dignity  and  excellency  of  all  true  believers.  The 
world  looks  upon  them  as  contemptible,  and  easily  conquered,  and 
overcome ;  and  therefore  every  person  is  ready  to  tread  upon  them, 
and  trample  them  under  foot :  nay,  but  they  are  conquerors,  and 
more  than  conquerors,  and  can  triumph  over  all  opposition.  A 
true  believer  is  one  like  "  A  king,  against  whom  there  is  no  rising 
up,"  Prov.  XXX.  81 ;  unconquerable :  he  is  a  prince  that  prevaileth 
with  God ;  and  who  can  prevail  against  him  when  he  is  in  good 
terms  with  God  ?  He  may  be  conquered  in  his  person,  but  cannot 
be  conquered  in  his  cause ;  that  will  always  hold  out :  the  apostle 
Paul  was  neither  conquered  in  his  cause,  nor  conquered  in  his 
spirit,  Acts  xx.  24,  Bonds  and  afflictions,  says  he,  abide  in  me ;  "  but 
yet  none  of  these  things  move  me."    So  may  all  the  true  and 
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faithful  servants  of  Christ,  through  grace,  preserve  themselves  in  a 
oonrageous  frame  of  spirit. 

Hence  see  what  ground  of  comfort  and  encouragement  it  is  to 
the  faithful  servants  and  followers  of  Christ,  that  they  stand  not  by 
their  own  strength  and  power,  but  by  the  power  of  Christ ;  their 
conquering  is  not  from  themselves,  but  only  from  him :  We  are 
"  conquerors  through  him  that  loved  us ;"  mark  it,  Sirs :  he  says 
not.  Through  him  whom  we  love,  which  might  be  truly  said ;  but 
then  it  wotdd  have  seemed  to  attribute  somewhat  of  our  victory  to 
ourselves,  and  our  love  to  him,  which  would  have  taken  very 
much  oflf  from  the  sweetness  a^d  efficacy  of  the  comfort  and  conso- 
lation, as  if  our  victory  depended  upon  us ;  but  "  Through  him  that 
loved  us ;"  this  gives  the  glory  of  it  all  to  Christ :  "  Not  unto  -oa, 
O  Lord,  not  tmto  us,  but  unto  thy  name  give  glory,"  Psalm 
cxv.  1^ 

Hence  see  this  victory  proceeds  from  the  love  of  Christ,  which 
draws  out  his  power.  By  his  own  strength  shall  no  man  prevail, 
but  by  the  strength  of  Christ,  under  his  banner  of  love.  Our  con- 
quest springs  from  his  unspeakable  love.  Nothing,  says  the  text, 
shall  separate  us  from  the  love  of  Christ ;  Why  ?  Because  his  love 
is  so  prevalent  for  us,  as  to  unite  us,  and  keep  us  close  to  himself; 
this  being  the  nature  of  love,  especially  of  divine  love,  to  join 
itself  to  us,  to  join  us  to  it,  and  so  to  preserve  what  is  joined  to  it. 
It  is  from  his  love  that  he  afflicts  us ;  and  it  is  from  his  love  that 
he  strengthens  us,  and  enables  us  to  endure  kffliction. — Many  are 
ready  to  judge  of  God's  love  by  other  things,  as  by  com,  wine,  and 
oil  they  enjoy  from  him ;  but  it  is  best  to  try  and  discover  his  love 
by  this  fruit  of  it,  namely,  in  the  matter  of  victory,  especially  over 
our  spiritual  enemies :  What  strength  have  we  to  resist  tempta- 
tions ?  What  ability  to  subdue  corruptions  ?  What  power  to  sub- 
mit to  afflictions  ?  What  fortitude  to  bear  up  under,  and  glory  in 
tribulations,  distresses,  and  persecutions,  and  to  make  a  sanctified 
and  holy  use  and  improvement  of  them  ? — ^Here  is  a  discovery  of 
Christ's  love  to  us. 

Hence  see  what  matter  of  comfort  it  is  to  fighting  believers, 
who,  though  their  life  be  a  fighting  under  the  cross,  both  without 
and  within ;  it  is  much  for  him,  even  to  overcome  himself,  and  his 
own  unbelief,  imp^itency,  and  selfishness ;  and  though  he  has  his 
own  difficulties  in  this  fight  of  faith,  yet  he  is  so  much  more  than 
a  conqueror,  that  his  victory  is  not  dubious,  but  certain  and  mani- 
fest :  the  devil  is  legally  disarmed,  and  evidently  disappointed ;  the 
victory  that  the  believer  hath  in  Christ  is  won,  and  cannot  be  lost 
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again ;  it  is  a  sure  and  continuing  victory ;  for,  whatever  hurt  or 
damage  the  church  and  people  of  God  may  receive,  by  a  particular 
assault  from  a  present  cross,  a  fiery  dart,  or  a  frightfal  temptation, 
yet  it  is  sure  they  shall  have  the  full  and  absolute  victory  in  the 
dose.  The  light  of  nature,  the  Pagan  philosophy,  could  never 
carry  men  beyond  a  doubt  about  their  future  happiness :  the  & 
mous  Aristotle  is  said,  in  view  of  death,  to  have  expressed  him- 
self thus,  Anxius  vixi,  dubius  morioa,  nescio  quo  vado :  "  I  have 
lived  in  anxiety,  I  am  dying  in  doubtfulness,  and  know  not  where 
I  am  going." — ^But  you,  believer,  in  Christ,  may  be  sure  upon  the 
word  and  oath  of  God,  Heb.  vi.  17 — ;20,  where  you  are  going :  you 
need  neither  live  nor  die  in  doubt,  if  you  live  and  die  in  the  fidtL 
The  victory  is  not  dubious :  the  crown  of  life  is  sure  to  him  that  is 
faithful  unto  death. 

Hence  see,  that  proud  and  wicked  persecutors  take  a  haij^  task, 
and  an  ill  trade  in  hand,  to  fight  against  the  faithful  servants  and 
people  of  God.  The  sons  of  pride  and  violence  will  come  off  with 
shame  and  disgrace ;  but  the  people  of  God,  the  children  of  light, 
will  come  off  with  honour  and  victory:  "Hear  the  word  of  the 
Lord,  ye  that  tremble  at  his  word ;  Your  brethren  that  hated  you, 
that  cast  you  out  for  my  name's  sake,  said.  Let  the  Lobd  be  glori- 
fied :"  they  killed  you,  under  pretence  of  doing  God  service,  say- 
ing, with  a  solemnity,  Let  God  be  glorified ;  "  but  he  shall  appear 
to  your  joy,  and  they  shall  be  ashamed,"  Isa.  Ixvi.  5.  Happy  the 
followers  of  the  Lamb,  who  are  listed  under  his  banner,  they  may 
be  oppressed,  troubled,  persecuted,  they  may  be  separated  from 
the  society  of  men,  and  ranked  amongst  devils ;  but  can  tribula- 
tion and  dist«ress,  can  persecution  or  sword,  separate  them  from 
the  love  of  Christ  ?  Nay,  by  no  means :  Nay,  in  all  these  things 
they  "  are  more  than  conquerors." — Men  may  wickedly  curse,  and 
commit  them  to  the  devil :  but  the  devil  will  not  take  the  prey; 
but  be  obliged  to  cry  out,  sajring,  "  Surely  there  is  no  enchant- 
ment against  Jacob,  neither  is  there  any  divination  against  Israel : 
according  to  this  time,  it  shall  be  said  of  Jacob  and  of  Israel, 
What  hath  God  wrought  ?"  Numb,  xxiii.  23. 

Hence  see  what  an  useful  name  our  Lord  Jesus  Christ  bears  in 
relation  to  us,  even  when  we  are  in  the  field  of  battle ;  why,  the 
name  of  the  Captain  is  a  Lover  of  ours ;  for,  the  conquest  is 
through  him  that  loved  us,  whose  love  is  the  victorious  banner, 
under  which  we  are  more  than  conquerors ;  and  that  even  in  all 
these  things  that  bear  the  image  of  hatred.  When  men  are  haters, 
he  is  a  lover ;  their  hatred  is  a  killing  hatred,  but  his  love  is  a  con* 
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quering  love,  over  all  their  tyranny  and  treachery. — This  name 
of  his  tells  us  how  he  conquers,  and  by  what  engine,  namely,  that 
of  love ;  and  how  we  may  conquer,  namely,  by  believing  his  love, 
and  imitating  his  love. — This  name  of  his  tells  us  how  we  may  get' 
amends  of  our  persecutors,  and  how  to  be  more  than  conquerors 
over  them,  even  by  following  the  example  of  Christ,  who  con 
quered  them  that  murdered  him,  by  praying.  Father,  forgive  them, 
for  tliey  know  not  what  they  do.  We  conquer  our  persecutors, 
and  have  the  better  of  them,  when  we  do  them  good  for  evil,  and 
bless  them  that  curse  us,  and  do  good  to  them  that  persecute  us, 
and  despitefully  use  us ;  then  we  have  the  day  of  them,  and  heap 
coals  of  fire  on  their  head,  which  will  either  melt  them  down,  or 
burn  them  up ;  either  convert,  or  consume  them. — This  name  tells 
us,  that  they  mistake  much,  who  think  that  tribulation,  and  dis- 
tress, and  persecution,  and  a  drawn  sword  against  us,  are  signs  of 
God's  hatred ;  nay,  it  is  the  direct  contrary :  for,  his  love  mixing 
with  all  these  things,  is  the  ground  of  our  victory,  and  the  cause 
why  in  all  these  things  we  are  more  than  conquerors.  When  the 
viper  fastened  upon  Paul's  hand,  the  ignorant  people  thought  it 
was  a  sign  of  God's  hatred,  and  that  he  was  a  murderer,  whom 
vengeance  would  not  suffer  to  live ;  tribulations,  distresses,  perse- 
cutions, perils,  and  swords,  are  vipers  that  may  fasten  upon  God's 
children ;  but  think  not  the  worse,  but  rather  the  better  of  them ; 
because  they  may  be  rather  signs  of  love  ihan  of  hatred :  they 
shall  shake  oflF  the  viper  into  the  fire,  and  catch  no  harm. 

Hence  then  let  us  see  the  duty  both  of  saints  and  sinners. 

The  duty  of  saints,  that  are  Christian  soldiers,  and  would  desire 
not  only  to  be  so,  but  also  triumphant  conquerors.  In  order  to 
this,  it  is  your  duty  to  keep  your  eye  upon  your  general,  Christ, 
and  serve  yourselves  heirs  to  his  victories,  believing  his  love,  and 
fighting  imder  his  banner,  remembering  that  it  is  the  fight  of  faith 
you  are  called  to ;  therefore,  you  are  to  fight  in  the  faith  of  his 
love ;  your  valiant  Captain  is  a  vehement  lover  of  yours ;  therefore, 
aim  at  believing  in  him,  by  sitting  down  under  his  shadow.  Song 
ii.  3 ;  and  then,  though  you  have  no  strength  in  your  own  hand, 
he  will  take  you  off  your  own  hand,  and  that  both  for  provision 
and  protection,  as  he  did  the  spouse  in  the  following  verse :  as  to 
provision,  you  shall  have  it  to  say,  "  He  brought  me  to  the  ban- 
queting house ;"  and  as  to  protection,  that  "  his  banner  over  me 
was  love :"  and  in  both  he  will  take  you  off  your  own  hand ;  for 
when  you  essay  stretching  out  the  withered  hand,  or  endeavour  to 
sit  down  under  his  shadow,  or  in  the  use  of  appointed  means  to  be 
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active,  then  he  will  make  you  sweetly  passive,  by  taking  you  up 
in  his  arms ;  "  He  brought  me  to  his  banqueting  house ;"  and  by 
lifting  up  his  banner  over  your  head,  "  his  banner  over  me  was 
love."  In  this  way  you  cannot  fail  not  only  to  be  more  than  cwi- 
querors  in  the  issue,  but  even  in  the  midst  of  all  your  adversaries, 
and  adversities ;  "  In  all  these  things  we  are  more  than  conquer- 
ors, through  him  that  loved  us."  Live  under  this  conquering  baa- 
ner. 

See  the  duty  of  sinners  that  are  strangers  to  this  glorious  and 
victorious  Captain  of  salvation,  through  whom  all  believers  and 
lovers  of  him  are  more  than  conquerors  through  his  love ;  you  are 
yet  slaves  to  sin  and  Satan,  captives  to  the  world,  and  the  flesh, 
and  the  lusts  thereof,  warring  against  God ;  but,  who  can  harden 
himself  against  God  and  prosper  ?  Your  duty  is,  if  you  would  not 
live  and  die  in  captivity  to  sin  and  Satan,  and  remain  in  perpetual 
slavery  and  misery,  O  come  and  enlist  with  our  Lord  Jesus  Christ, 
the  Captain  of  our  salvation,  that  through  him  you  may  become 
conquerors  over  sin,  and  Satan,  and  death,  and  misery. 

I  have  a  ministerial  commission,  which  neither  men  nor  devils 
can  take  from  me,  and  it  is  to  take  on  soldiers  to  our  Lord  Jesus 
Christ,  and  to  call  them  to  come  under  his  banner  of  love :  his 
name  is  the  Lord  that  loved  us,  he  is  a  lover  of  ours,  even  of  man- 
kind sinners ;  and  he  courts  you  with  his  love,  with  a  word  of 
love,  and  a  word  of  reconciliation.  What !  Is  he  willing  to  re- 
ceive such  a  rebel  as  I  am  I  Yea,  he  not  only  says  he  is  willing, 
Whosoever  will,  let  him  come,  and  him  that  cometh,  I  will  in  no 
wise  cast  out :  but  he  swears  that  he  is  willing ;  As  I  live,  I  have 
no  pleasure  in  the  death  of  sinners :  as  sure  as  death  will  be  in 
earnest  with  you  ere  long,  so  sure  is  he  in  earnest,  praying  you  to 
be  reconciled  to  him. 

O  enemy,  will  you  henceforth  lift  up  arms  of  rebellion  against 
that  God  who  hath  thrown  down  his  arms  of  war  and  wrath 
against  you,  saying,  in  Christ,  "  I  am  pacified  toward  thee,  for  all 
that  thou  hast  done?"  What!  pacified  in  Christ  toward  you! 
And,  for  shame  I  will  you  not  be  pacified,  or  at  peace  with  him? 
K  you  will  not  be  drawn  to  him  with  these  cords  of  love,  nor  con- 
quered to  him  with  the  power  of  his  love,  to  your  eternal  salva- 
tion, you  shall  be  conquered  by  the  power  of  his  wrath,  to  your 
eternal  perdition :  If  you  would  not  be  crushed  with  his  anger  in 
the  day  of  wrath,  O  refuse  not  to  be  conquered  with  his  love  in  the 
day  of  grace.  O  Sirs,  slighted  mercy  will  bring  you  to  the  liotteet 
hell  I     K  this  offer  of  mercy  be  slighted,  it  will  gall  you  to  the 
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"heart  for  ever,  as  the  murderer  that,  when  he  was  to  be  executed 
for  many  murders,  confessed,  that  nothing  stared  him  in  the  face, 
nor  galled  him  so  much,  as  his  murdering  a  pleasant  child,  when  it 
was  smiling  in  his  face.  Well,  will  you  fight  against  mercy, 
when  it  is  smiling  in  your  face,  and  spurn  against  the  bowels  of 
love  that  are  moving  and  yearning  towards  you  ?  If  you  do  so, 
nothing  will  torment  you  in  hell  so  much  as  this.  Therefore  re- 
member his  name  that  is  calling  you  to  come  to  him :  to  whom  is 
the  gospel  calling  you  to  come  ?  It  is  to  him  that  loved  us ;  it  is 
to  a  lover.  Oh  1  will  you  render  him  hatred  for  love  ?  Is  there 
any  here  saying,  Is  there  love  and  mercy  for  me,  for  the  like  of 
me  ?  Yea,  for  the  like  of  you ;  though  you  have  been  like  a  devil 
for  enmity  against  God  hitherto.  He  speaks  to  you  like  a  God  of 
love ;  and  if  this  fire  of  divine  love  melt  your  heart,  and  conquer 
your  enmity,  and  draw  your  heart  to  him,  then  you  may  go  away 
with  a  glad  heart,  triumphing  in  this  valiant  lover,  that  was  able 
to  win  such  a  heart  as  yours,  and  saying,  "  Who  shall  separate  us 
from  the  love  of  Christ  ?  Shall  tribulation,  or  distress,  or  perse- 
cution, or  famine,  or  nakedness,  or  peril,  or  sword."     "Nay,  in 

ALL  THESE  THINGS  WE  ABE  HOBB  THAN  GONQUEBORS,  THBOUGH 
HIH  THAT  LOVED  US." 


SERMON"  XXI.-B. 

The    Day    of  Effectual    Calling, 

A     LEVELLING    DAY;     OB,    THE     HEIGThTS    FBOK    WHICH 

SINNEBS     COHE    DOWN   IN  THE    DAY    OF 

BFEOTUAL    VOCATION. 

''  ZdodyfUif  make  haste,  and  came  dovm!^ — ^LUKS  xix.  5. 

Our  Lord  Jesus  Christ  is  such  a  wonderful  Physician,  that  he 
has  a  salve  for  every  sore,  a  remedy  for  every  malady,  and  a  care 
for  every  case,  that  any  sinner  on  earth  can  possibly  be  in.  In 
the  close  of  the  preceding  chapter  we  find  him  miracoloasiy 
healing  Bartimeus  of  his  bodily  blindness ;  and  here,  in  the  begin- 
ning of  this  chapter,  we  find  him  curing  Zaccheus  of  his  spiritual 
blindness.  Bartimeus  was  a  poor  man,  sitting  by  the  way  side, 
begging ;  and  he  is  mercifully  raised  up  to  be  efiectually  cured  of 
his  disease.  Zaccheus  was  a  rich  man«  sitting  very  high  on  a 
tree  by  the  way  side,  gazing ;  and  he  is  mercifully  brought  down 
to  be  efiectually  cured  of  his  disease.  Whether  people  be  in  low 
or  high  circumstances,  there  is  suitable  help  and  relief  in  the  Lord 
Jesus  Christ. 

Now,  this  Zaccheus  is  here  described  in  the  context  six  difier- 
ent  ways. 

By  his  nature  and  nation,  verse  1.  He  was  a  Gentile,  and  a 
man  of  Jericho;  a  place  once  destroyed  and  cursed  by  Joshua: 
yet,  even  in  this  very  place,  as  there  was  a  Eahab  to  be  saved,  so 
there  was  a  Zaccheus  to  be  converted,  by  the  Lord  Jesua  The 
baseness  of  a  place  does  not  hinder  Christ  from  calling  his  choseu. 
Heaven  is  open  to  one  place  as  well  as  another :  therefore,  wher- 
ever ministers  of  Christ  go,  they  may  open  up  their  heavenly  com- 
mission, and  preach  the  gospel  to  every  rational  creature  under 
heaven,  not  knowing  where  a  blessing  may  light.  The  cross  of 
Christ,  if  we  may  allude  thereunto,  had  four  corners,  inviting  the 
four  quarters  of  the  world  to  come  to  him.  If  we  consider  the 
body  of  Christ  upon  the  cross,  we  may  learn  how  every  part  of 
f444; 
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bim  bids  welcome  all  comers :  bis  feet  fixed  on  the  cross,  to  wait 
and  expect  all  passengers;  his  arms  stretched  out  and  spread 
abroad,  to  embrace  all  that  come  to  him ;  his  head  being  down  to 
sound  into  sinners  ears,  "Behold  the  love  of  a  Saviour;"  his 
blood  gushing  out  like  a  stream,  to  refresh  all  th^t  come ;  and 
none  shall  be  excepted,  but  these  that  except  themselves.  But, 
again, 

He  is  described  by  his  profession  and  occupation,  verse  2.  He 
was  a  publican,  and  the  chief  among  the  publicans.  They  were 
persons  detested  by  the  Jews ;  for,  after  the  Jews  were  subject  to 
the  Boman  empire,  they  received  the  tribute  money ;  and  they 
were  Romans  and  heathens :  and  he  being  the  chief  of  the  publi- 
cans, it  is  probable  also  that  he  was  a  notorious  sinner  ;  for,  we  find 
frequently  that  publicans  and  sinners  were  joined  together.  When 
Christ  would  describe  a  notorious  and  incorrigible  sinner,  he  says, 
Matt.  xvii.  17,  "  Let  him  be  unto  thee  as  a  heathen  man,  and  a  publi- 
can." Now,  this  Zaccheus  was  a  publican,  and  so  hated  by  the 
Jews;  a  sinner,  and  so  hated  of  God,  who  is  angry  with  the 
wicked  every  day ;  but  Christ  came  to  call  sinners  to  repentance, 
and  so  bring  them  into  favour  with  him,  as  all  that  belong  to 
Christ  will  be,  they  being  loved  in  him  with  an  everlasting  love. 
Let  no  sinner  then  despair  of  mercy  through  Christ.  It  is  true,  if 
they  go  on  in  sin,  and  live  and  die,  in  a  sinful,  Christless  state,  they 
have  ground  to  despair ;  and  everlasting  horror  and  despair  will  be 
their  latter  end :  but  if  they  come  down  with  Zaccheus  to  the  Lord 
Jesus,  and  so  leave  off  their  sinful  course,  as  he  did,  they  shall 
meet  with  the  same  welcome.  Despair  of  the  mercy  of  God  in 
Christ,  which  is  infinite  and  flowing,  is  one  of  the  most  prodigi- 
ously aggravated  sins :  Cain  sinned  more  in  despairing  of  mercy, 
tl|an  in  killing  his  innocent  brother.  Judas  sinned  more  in 
hanging  himself,  through  despair,  than  in  betraying  his  Master, 
through  avarice.  It  is  dangerous  to  pass  a  peremptory  sentence 
upon  any  man's  final  state :  here  is  a  publican  called. 

He  was  described  by  his  quality ;  he  was  rich,  verse  2.  It  is 
hard  for  a  rich  man  to  enter  into  heaven,  when  he  makes  his 
wealth  his  strong  tower :  and  hence.  Not  many  rich  and  noble  are 
called ;  but  some  there  are.  Biches,  in  themselves,  are  not  hinder- 
ances  to  Christ.  One  observes,  concerning  Joseph  of  Arimathea„ 
he  was  a  great  man  in  the  eyes  of  the  world,  but  a  greater  in  the 
eyes  of  God :  the  wise  men  that  came  out  of  the  east  to  worship 
Christ,  were  both  rich  and  honourable.  Neither  the  poverty  of 
blind  Bartimeos,  nor  the  riches  of  this  man,  Zaccheus^  did  hinder 
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the  Lord  Jesus  Christ  from  shewing  fayoor  and  mercy  towards 
them.  Let  rich  and  poor,  high  and  low,  and  all  sorts  of  sinners 
■here,  Look  unto  him,  and  be  saved,  and  seek  after  a  sight  of  him, 
as  Zaccheus  here  did ;  who  is  described, 

By  his  present  disposition  and  intense  inclination,  yerse  8,  "He 
sought  to  see  Jesus."  It  would  seem,  firom  the  eyent,  that  it  was 
something  more  than  curiosity  that  prompted  him  to  seek  after  a 
sight  of  Jesus.  It  is  probable,  that  by  this  time,  the  Spirit  of  God 
had  conyinced  Zaccheus  that  he  was  a  sinner,  a  great  sinner ;  and 
now  he  hears  the  report  of  Christ  as  a  Sayiour  sent  firom  God : 
and  while  the  conyinced  sinner  is  hearing  of  a  Sayiour,  even 
before  effectual  calling,  he  may  be  under  such  impressions,  by  the 
common  motions  of  the  Spirit  of  God,  as  tend  to  carry  him  out 
towards  a  blind,  yet  ardent  desire  afiier  a  yet  unseen  and  unknown 
Jesus;  though  yet  these  conyictions,  impressions,  and  desires  may 
haye  nothing  in  their  nature  saying :  howeyer,  in  the  elect  of  God, 
they  may  be  saying  eyidentially,  by  yirtue  of  the  diyine  decree* 
connecting  them  in  the  issue  with  his  saying  work.  Thus  Zac- 
cheus, while  other  rich  men  were  despising  Christy  and  would  not 
giye  a  farthing  for  a  sight  of  him,  is  filled  with  an  earnest  desire 
after  a  sight  of  Christ,  eyen  before  Christ  manifests  himself  to  him. 
It  is  a  hopeful  thing,  that  some  saying  good  is  to  follow,  when  a 
secret  desire  is  wrought  in  the  heart,  after  a  sights  eyen  of  a  yet 
unknown  Christ;  and  when  the  report  of  Christ,  works  in  a  peo- 
ple a  desire  of  acquaintance  with  him.  But  here  you  may  observe 
the  impediments  which  hindered  Zaccheus  from  getting  a  sight  of 
Christ ;  and  there  are  two  mentioned :  the  first  was  outward  from 
the  people,  namely,  the  press ;  the  second  was  inward  from  him- 
self, namely,  that  he  was  of  little  stature.  Hence  we  may  observe, 
That  when  people  desire  to  see  Christ,  and  win  near  to  him,  there 
are  manifold  impediments  to  hinder  it,  both  from  without,  and 
from  within.  From  without,  the  hinderance  may  be  a  press: 
pressing  business,  pressing  company,  pressing  crowds  of  worldly 
encumbrances,  that  tend  to  divert  them  from  Christ,  and  spiritual 
things.  From  within  ;  as  Zaccheus  was  of  little  stature,  and 
could  not  get  a  sight  of  Christ ;  so  in  spirituals,  they  are  of 
little  stature,  having  little  affection  to  Christ,  little  conviction 
of  their  need  of  Christ,  little  sense  of  sin  and  wrath,  and  of  the 
dreadful  curse  they  lie  under,  while  they  are  without  Christ ;  the 
stature  of  the  good  inclinations  may  be  so  little,  and  low,  that 
they  cannot  see  over  the  head  of  the  pressing  multitude  of  their 
outward  worldly  vocations ;  yea,  from  within,  there  are  not  only 


THE     DAY     OF     EFFECTUAL     CALLING.  447 

privative  bat  positive  impediments,  not  only  little  good  about 
them,  but  much  evil,  especially  an  evil  heart  of  unbelief.  How- 
ever, Zaccheus  pursues  his  desire  to  see  Christ,  notwithstanding 
of  the  impediments.    And  so, 

He  is  described  by  his  endeavours  that  backed  his  desire,  and 
the  measures  he  took  for  attaining  his  desire,  verse  4,  "  He  ran 
before,  and  climbed  up  into  a  sycamore-tree  to  see  him :"  because 
*'  he  was.  to  pass  that  way."  O  but  it  is  good  for  people  to  cast 
themselves  in  Christ's  way  I  though  there  be  no  inMlible  certain 
connexion,  by  divine  promise,  between  natural  and  saving  grace : 
yet  the  poor  beggar,  that  keeps  the  way  side,  where  the  king 
passes,  is  certainly  wiser  and  nearer  his  purpose,  than  the  man 
that  should  go  up  to  a  distant  mountain  where  the  king  never 
comes.  It  is  good  to  be  about  God's  hand  in  the  use  of  means, 
even  though  we  should  mistake  the  right  manner  of  using  them : 
for,  the  Lord  may  send  a  word  of  power  to  direct  them  to  the 
'  right  way  of  entertaining  him,  as  here  he  did  Zaccheus,  who  here 
manifests  his  ardent  desires  to  see  Christ,  by  climbing  the  tree 
that  was  in  the  way  where  Christ  was  to  pass :  his  desires  were 
attended  with  endeavours;  The  sluggard  desires,  and  has  not; 
for,  his  hands  refuse  to  labour :  but  here  the  desires  of  Zaccheus 
set  both  his  hands  and  feet  a-work,  to  climb  up  the  tree.  Bich 
men  are  generally  proud,  and  would  scorn  to  climb  up  upon  a  tree 
before  a  multitude ;  and  reckon  it  mean  and  below  them  to  ex- 
pose themselves  at  that  rate :  but  here  Zaccheus,  though  he  was 
rich,  and  a  kind  of  prince,  and  chief  among  these  that  were  of 
his  order  and  office ;  yet  he  is  not  ashamed  to  climb  the  tree  like 
a  child,  which,  perhaps  he  would  have  blushed  to  do,  had  any 
earthly  prince  been  passing  by :  but  now,  he  values  not  the  scorn 
of  the  multitude,  might  he  get  but  a  sight  of  Christ. 

Remark^  "  That  they  that  truly  desire  a  sight  of  Christ  in  ordi- 
nances, will  not  regard  the  reproach  and  scorn  of  a  wicked 
world."  Many  in  our  days,  especially  of  the  rich  sort,  think 
shame  to  be  seen  climbing  the  trees  of  duties  and  ordinances,  for 
fear  their  neighbours  gaze  and  laugh  at  them,  and  mock  them ; 
but  that  is  an  evidence  that  there  is  no  secret  heart  desire  to  see 
Christ  excited  within  them,  otherwise  they  would  despise  the  re- 
proach of  fools. 

Zaccheus  is  described,  by  his  effectual  vocation,  verse  5,  where 
our  text  lies.  Where  you  may  observe  two  things.  1.  The 
means.     2.  The  manner  of  his  vocation,  or  effectual  calling. 

The  means  thereof  And  here  you  may  observe  four  powerful 
means. 
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The  first  mean  was  Christ's  coming  to  the  place;  and,  indeed, 
the  day  of  effectual  calling  is  the  day  wherein  Christ  comes  by  his 
gracious  presence ;  it  is  not  running  nor  climbing,  nor  using  any 
endeavours  that  will  be  effectual,  till  the  Lord  himself  come  to 
the  place.  We  may  say  of  the  place  where  we  are  met.  What 
though  people  are  come,  and  ministers  are  come;  if  Christ  him- 
self do  not  come,  by  his  spiritual  presence,  nothing  will  be  done. 
As  Martha  said  to  Christ;  "  Lord,  if  thou  hadst  been  )iere,  my 
brother  had  not  died :"  so  we  may  say,  if  Christ  be  not  here,  we 
will  remain  dead  in  sin  and  security ;  but  if  Christ  be  here^  his 
presence  will  quicken  us  to  a  lively  hope,  to  a  lively  faith,  to  a 
new  and  spiritual  life. 

The  next  mean  was  Christ's  looking  up.  Zaccheus  had  climbed 
up  the  tree  with  his  hands  and  feet ;  and,  behold  I  Christ  follows 
him  with  his  heart  and  eyes :  "  He  looked  up."  Observe  here^ 
That  whatever  any  person  is,  that  belongs  to  Christy  he  will  surely 
give  a  look  of  love,  and  cast  an  eye  of  pity  toward  that  person, 
whether  be  be  down  among  the  crowd,  or  up  among  the  branches 
of  a  tree ;  let  him  be  a  cripple  on  the  ground,  or  a  climber  on  the. 
boughs,  Christ  will  be  at  him:  though  he  were  as  far  down  as 
Bartimeus,  sitting  by  the  way  side,  begging;  or  as  iar  up  as 
Zaccheus,  sitting  on  the  tree,  gazing :  Christ  will  look  over  thou- 
sands, and  give  a  look  to  him :  "He  looked  up."  Most  of  these 
whom  Christ  is  about  to  call  to  himself  are  in  such  circumstances, 
that  Christ  must,  in  a  manner,  look  up  to  him :  and,  O  I  what 
amazing  grace  is  this  I  It  is  a  wonder  when  Christ  condescends 
to  look  down  from  heaven  to  us  on  earth,  but  for  him  to  come 
down  to  earth,  to  look  up  to  us  here,  is  a  wonder  of  won- 
ders I  That  he  should  put  himself  among  the  rank  of  worms, 
Psalm  xxii.  6,  "  I  am  a  worm,  and  no  man,"  and  that  for  this  end, 
that  he  might  look  up  to  men,  placing  themselves  upon,  and  pleas- 
ing themselves  in  their  own  heights  and  altitudes;  this  is  wonder- 
full  Christ  and  sinners  are  sometimes  represented  in  such  a 
situation,  as  if  the  world  were  turned  upside  down,  as  indeed  it  is 
by  sin ;  Christ  is  brought  down  so  low,  that>  when  he  looks  to  the 
sinner,  he  must  look  up;  and  the  sinner  exalted  so  high,  that 
when  be  looks  to  Christ,  he  must  look  down.  High  attempts, 
and  lofty  endeavours  of  our  own  will  never  do  us  any  saving 
good,  till  Christ  give  us  a  saving  look;  and,  as  it  were,  looks  up 
to  us  with  pity  and  compassion,  so  as  to  cause  us  to  look  down 
with  shame  and  confusion. 

Another  mean  was  Christ's  seeing  him ;  '*  He  looked  up  and 
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SAW  him.''  Christ  not  only  looked  up  to  the  tree,  but  he  saw 
Zaccheus  there ;  he  went  there  to  see  Christ,  and  Christ  went 
there  to  see  him :  and  so  they  behoved  to  see  one  another.  Hence 
observe,  That  when  a  poor  soul  is  seeking  to  see  Christ,  it  is 
a  happy  omen  that  Christ  is  seeking  to  see  that  soul,  and 
that  they  will  not  be  long  asunder.  Here  is  a  notable  spur  and 
excitement  to  diligence  when  we  are  seeking  after  Christ,  Christ 
is  seeking  after  us ;  when  we  would  have  communion  with  Christy 
Christ  would  have  conmiunion  with  us ;  when  we  have  an  eye 
toward  Christ,  Christ  hath  an  eye  toward  us :  it  is,  notwithstanding 
to  be  observed  here,  that  as  we  do  not  read  that  Zaccheus  saw 
Christ,  till  first  we  are  told  that  Christ  saw  him;  so  it  is  sure, 
Christ's  looking  to  us  precedes  our  looking  to  him :  no  soul  can 
look  to  him  with  an  eye  of  faith  and  hope,  till  he  look  to  that 
soul  with  an  eye  of  pity  and  mercy.  If  any  seed  of  spiritual  de- 
sire after  Christy  was  now  sown  in  Zaccheus'  hearty  it  was  a  fruit 
of  Christ's  seeing  him.  Though  exercised  souls  are  not  always 
sensible  of  this,  but  may  be,  sometimes,  through  ignorance,  thus 
speaking  with  themselves ;  "  O I  how  willingly  would  I  see  Christ  I 
but  I  know  not  if  he  be  willing."  What,  man  1  this  is  a  piece  of . 
blasphemy;  if  you  be  truly  willing,  his  will  has  preceded  yours; 
if  your  eye  be  toward  him,  his  eye  has  preceded  yours :  "  He 
looked  up  and  saw  him."  Zaccheus  could  not  see  him  till  he 
looked  up  and  shewed  his  face  to  him:  none  can  see  him 
savingly  till  he  shews  and  manifests  himselfl  It  is  true,  Christ 
saw  the  multitude  about  him,  and  they  saw  him  ;  but  it  was  in 
another  manner  that  Christ  and  Zaccheus  saw  one  another:  Christ 
conveyed  himself  into  his  heart  with  the  look  that  he  gave  to  him, 
and  the  word  that  he  spake  to  him.  Christ  saw  Nathaniel  down 
below  the  tree,  when  he  little  thought  that  Christ  was  looking  to 
him ;  ''  When  thou  wast  under  the  fig-tree,  I  saw  thee."  And 
here,  he  saw  Zaccheus  upon  the  sycamore-tree,  when  he  little 
thought  he  would  notice  him. 

The  fourth  means  of  this  effectual  calling  was  Christ's  speaking 
to  him.  Hence  we  may  learn.  That  when  Christ  gives  a  merciM 
look ;  he  gives  a  merciftd  word ;  when  he  gives  a  look  of  love,  he 
gives  a  word  of  power ;  his  gracious  looks  and  his  gracious  words 
go  together :  the  ordinary  means  of  effectual  calling  is  by  the 
word  of  Christ  accompanied  with  the  power  of  the  Spirit  of 
Christ ;  Faith  comes  by  hearing,  and  hearing  by  the  word  of  God. 
But  now,  what  said  Christ  to  him  ?  This  leads  me  to  the  other 
part  of  the  text»  viz 
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The  maimer  of  his  yocation,  or  effectoal  calling.  Here  again 
we  may  observe  these  foar  things,  conoeming  it^ 

It  was  a  particular  call ;  he  speaks  to  him  bj  name^  Zaccheus. 
It  is  said  of  Christ,  John  x.  8,  "  He  calleth  his  own  sheep  bj 
name."  Here  remark,  That  the  efifectoal  oaU  is  a  particular  call; 
they  that  are  thus  called  are  dealt  with  particularly,  as  if  Gtxl  were 
speaking  to  them  by  name  and  surname.  I  might  here  obeenre  the 
significationof  the  name,  ZlAOOEmus,  which  signifies,  pure,  dean,  and 
undefiled ;  but  surely  he  was  never  rightly  csdled  Zaccheus,  till  now, 
that  Christ  called  him  so ;  and,  by  the  particular  call,  did  effectu- 
ally sow  the  seed  of  holiness  and  purity  in  his  heart :  and  that  it 
was  effectual  appears  from  the  event,  his  joyful  answering  the 
caU,  verse  6 ;  his  repentance  and  reformation,  verse  8 ;  and  Christ's 
declaration  concerning  him,  verse  9. 

It  was  a  declarative  call ;  special  direction  being  given  him  with 
respect  to  his  present  duty.  Come  down ;  as  if  he  had  said.  That 
place,  that  situation  you  are  in  is  too  high  and  incommodious  for 
seeing  and  entertaining  me ;  come  down  from  the  height  that  you 
may  better  see  me.  The  nearest  sight  of  Christ  is  best ;  while  you 
are  too  high,  you  are  too  £ir  from  me ;  Come  down.  Here  ob- 
serve. That  these  who  desire  to  see  Christ  are  ready  to  climb  to 
such  heights,  and  so  take  such  ways  of  their  own,  as  afterwards 
they  will  find  themselves  obliged  to  descend  from,  and  abandon; 
for  it  is  vain  to  think  of  getting  a  saving  sight,  or  a  right  view  of 
Christ  in  a  way  of  climbing  up  by  our  own  natural  and  legal  en- 
deavours. "Come  down, — Zaccheus;"  you  must  descend  from 
your  own  natural  heights  and  legal  altitudes,  to  the  gospel  valley, 
and  the  low  path  where  Christ  walks.  If  Zaccheus  had  been  where 
he  ought  to  have  been,  Christ  would  not  have  called  him  to  come 
down :  it  is  true,  it  was  a  lawful  and  laudable  shift  for  him,  con- 
sidering the  great  press  and  his  low  stature,  to  dimb  up  the  tree 
that  he  might  get  a  sight  of  Christ ;  but  if  he  should  sit  still  and 
rest  upon  the  sycamore-tree,  when  Christ  the  tree  of  life  was  come 
so  near,  to  be  the  only  resting  place  of  his  soul,  all  his  pains  and 
labours  would  have  been  lost.  There  may  be  very  lawful,  lauda- 
ble, and  commendable  means  and  endeavours,  that  people  may 
betake  themselves  to,  and  they  may  climb  very  high  therein,  that 
they  may  get  a  sight  of  Christ ;  but  if  they  sit  down  and  rest 
upon  the  tree  of  their  own  duties  and  endeavours,  whatever  exter- 
nal, common  and  passing  views  of  Christ  they  may  get,  yet  there 
is  no  saving  sight,  or  special  acquaintance  with  Christ  they  can 
have,  unless  they  come  down  from  all  dependence  upon  means. 
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down  to  Cbrist  bimself.  The  call  bere  is  directive ;  and  the  order 
and  direction  he  gets  is,  ''Zaccheus, — come  down."  Whom  Christ 
calls,  he  directs  to  proper  duty  ;  and  it  is  the  first  duty  of  souls 
that  would  have  communion  with  Christ,  to  come  down,  that  they 
may  meet  with  him. 

It  was  a  hastening  call,  "  Zaccheus,  make  haste,  and  come 
down."  As  you  ran  before  the  rest,  and  made  haste  to  get  up ; 
so  you  must  make  haste  to  be  down.  The  call  of  Christ  requires 
a  present  answer,  without  delay :  Now  is  the  accepted  time,  now 
is  the  day  of  salvation :  to-day  if  you  will  bear  his  voice,  harden 
not  your  hearts.  The  outward  external  call  by  his  word  is  such 
a  hastening  call,  that  no  man  ought  to  delay  a  moment  to  come  to 
Cbrist,  at  his  call ;  for  a  delay  is  dangerous :  why,  if  the  next 
moment  should  cut  his  breath,  and  so  cut  the  thread  of  his 
life,  before  he  come  to  Christ,  he  is  eternally  and  irrecoverably 
lost  The  internal  and  effectual  callissuch  a  hastening  call,  that  who- 
soever are  the  subjects  thereof  cannot  find  in  their  hearts  to  delay 
a  moment.  No  sooner  did  Christ  speak  the  word,  than  Zaccheus 
"  made  haste,  and  came  down." 

It  was  a  kindly  and  a  loving  call,  as  appears  from  the  reason  of 
it ;  "  For  to  day  I  must  abide  at  thy  house ;"  "come  down,"  for  I 
must  be  your  guest :  I  will  sup  with  you,  and  you  with  me  today. 
Here  is  a  blessed  guest  inviting  himself,  the  Lord  Jesus  Christ. 
Here  is  a  place  of  entertainment,  thy  house.  Here  is  the  fullness 
of  the  visit,  it  was  not  passingly  and  transiently ;  but  he  was  to 
abide  at  his  house.  Here*  is  the  necessity  of  it,  I  MUST  abide  at 
thy  house :  a  sweet  necessity  of  love  and  kindness ;  I  must  do  it; 
And  here  is  the  time  when  this  was  to  be  done,  "To-day  I  must 
abide  at  thy  house :"  the  time  to  favour  thee  with  a  merciful  visit 
is  come.  Here  is  surpassing  and  preventing  love  and  mercy,  Christ 
kindly  calls  upon  Zaccheus,  when  Zaccheus  was  ashamed  and 
afraid  to  call  upon  him :  Christ  invites  himself  to  his  home,  when 
Zaccheus  was  thinking  of  nothing  but  a  passing  view  of  him  by 
the  way.  And  here  it  is  remarkable,  Zaccheus  not  only  gets  what 
he  desired,  but  much  more ;  he  gets  Christ  to  be  his  guest.  When 
Christ  calls,  he  shows  his  kindness  far  beyond  all  our  desires  and 
hopes ;  and  whom  he  calls  effectually,  he  draws  with  the  cords  of 
love :  having  loved  with  an  everiasting  love,  he  draws  with  loving- 
kindness. So  much  shall  suffice  for  the  explication.     I  now 

confine  myself  to  this  one  doctrinal  proposition. 

Obsebv.  That  they  are  certain  heights  people  are  apt  to  ascend, 
from  which  the  Lord  Jesus,  in  the  day  of  effectual  cidling,  causes 
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tbem  to  come  down,  in  order  to  tbeir  baving  communioii  with 
bim.    "Zaccheus,  make  haste,  and  come  down." 

Cbristy  in  tbe  day  wberein  .he  manifests  himself,  speaks  to  bis 
people,  as  Joseph  did  tp  his  brethren,  Gen.  xlv.  9,  "  God  bath 
m^de  me  lord  of  all  Egypt^  come  down  unto  me,  tarry  not."  So 
says  Christ,  Tbe  Father  hath  put  all  things  into  my  bands ;  yea, 
All  power  in  heaven  and  in  earth  is  given  unto  me :  come  down 
unto  me,  and  tarry  not ;  make  baste,  and  come  down  in  a  way  of 
subjection  and  submission  to  me  and  my  righteousness,  renouncing 
all  dependence  upon  other  means.  When  they  would  help  them- 
selves, and  add  some  cubits  to  their  own  little  stature,  by  climbing 
up  to  sit  on  a  tree,  he  calls  them  to  come  down  and  sit  in  the  dust: 
as  the  expression  is,  Isa.  xlvii.  1 ;  and  to  see  that  in  Christ  only 
is  their  help ;  and  that  by  no  means  or  endeavours  of  their  own 
can  they  add  one  cubit  of  their  spiritual  stature,  nor  advance  their 
own  spiritual  welfare,  but  in  a  way  of  coming  down  from  all  con- 
fidence in  the  flesh.  There  is  no  communion  with  God  in  Christy 
but  in  a  way  of  believing,  or  by  faith  ;  and  what  is  faith,  but  a 
down-coming  grace?  It  is  a  quitting  grip  of  all  boughs  and 
branches  of  creature-helps,  that  we  are  ready  to  dimb  up  unto, 
and  rest  upon ;  and  of  taking  hold  of  the  man  whose  name  is  the 
Branch,  the  tree  of  life,  under  whose  shadow  alone  we  can  be 
safe.  Our  safety  lies  not  in  climbing  up  to  any  other  tree,  but  in 
coming  down  below  the  shadow  and  covert  of  the  blood  and  righte- 
ousness of  Christ.  Here  alone  communion  with  God  is  to  be  had ; 
hence,  says  the  church,  Song  ii.  3.  "  I  sat  down  under  his  shadow 
with  great  delight  and  his  fruit  was  sweet  to  my  taste." 

The  method  we  propose  for  the  further  opening  up  this  subject, 
as  the  Lord  shall  be  pleased  to  countenance,  is  the  following. 

I.  To  speak  of  some  of  these  heights  from  which  people  must 
come  down,  that  would  answer  the  gospel-call. 

II.  Shew  in  what  respects  they  come  down. 

IIL  Oflfer  some  remarks  on  the  day  of  effectual  calling. 

IV.  Assign  the  reasons  why  the  Lord  calls  them  to  come  down, 
and  that  with  haste. 

V.  Deduce  some  inferences  for  the  application. 

We  would  speak  of  some  of  these  heights  and  altitudes,  from 
which  all  must  come  down,  that  would  answer  the  gospel-call : — 

The  sinner  must  come  down  from  his  high  thoughts,  and  tower- 
ing imaginations;  his  high  and  lofky  reasonings  that  exalt 
themselves  against  the  knowledge  of  Christ :  for,  this  is  one  of 
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the  great  enJs  of  the  gospel,  to  level  these  heights :  "  The  wea- 
pons of  our  warfare  are  not  eamal,  but  mighty  through  God,  to 
the  pulling  down  of  strong  holds,**  2  Cor.  x.  4,  5.  Proud  reason 
in  man  is  so  far  out  of  reason,  that  many  reason  themselves  out 
of  religion,  and  set  up  reason  against  faith,  mustering  up  millions 
of  thoughts  and  imaginations,  and  carnal  objections  against  be- 
lieving in  God,  and  against  believing  also  in  Christ. 

The  sinner  must  come  down  from  the  height  of  his  natural  ef- 
forts to  save  himself  by  the  strength  of  his  own  free-will,  or  natural 
power  and  ability :  for,  as  by  nature  we'  are  without  strength, 
Bom.  V.  6,  for  any  spiritual  work,  not  being  sufficient  of  ourselves, 
to  think  any  thing  as  of  ourselves ;  so,  by  strength  shall  no  man 
prevail;  and.  It  is  not  of  him  that  willeth,  nor  of  him  that  runneth, 
but  of  God  that  sheweth  mercy. Hence, 

Sinners  must  come  down  from  the  height  of  their  own  legal 
endeavours,  in  "going  about  to  establish  their  own  righteousnesfl," 
Bom.  z.  8.  This  is  a  tree  that  all  men  naturally  attempt  to  ascend, 
whenever  awakened  to  a  thought  of  heaven  and  hell :  but  in  vain 
do  men  set  their  duties  against  their  sin,  as  if  these  could  take 
them  away ;  for  it  is  only  "  the  Lamb  of  God,  which  taketh  away 
the  sin  of  the  world,"  John  i.  29.  In  vain  do  they  set  their  works 
against  the  wrath  of  God;  that  fire  will  devour  them  as  stubble; 
it  is  Jesus  that  delivereth  from  the  wrath  to  come.  Yea,  in  vain 
do  men  set  the  strength  of  Christ  against  the  righteousness  of 
Christ,  which  they  do,  when  they  get  strength  and  enlargement 
from  him  to  pray,  and  perform  this  or  the  other  duty,  then  they 
make  that  a  ground  of  their  being  justified.  From  this  legal  spirit 
it  is  that  men  confound  assistance  with  acceptance;  and  think 
themselves  accepted  because  assisted ;  but  men  may  be  assisted  to 
do  miracles  in  Christ's  name,  and  yet  never  be  accepted,  Matt.  vii. 
22.  The  ground  of  acceptance  is  only  in  the  Beloved,  Eph.  i.  6. 
— From  this  legal  spirit  it  is  also,  that  men  confound  the  marks 
of  faith  with  the  grounds  of  faith;  and  so  think  they  have 
no  ground  of  believing,  while  they  want  the  evidences  of  faith. 

Men  must  come  down  from  the  height  of  their  false  maxims 
concerning  GoD,  as  if  he  were  such  an  one  as  themselves,  and  did 
approve  of  their  sin.  Psalm  1.  21 :  false  maxims  concerning 
Chbist,  as  if  he  were  a  Saviour  to  save  them  in  their  sin,  while 
they  want  not  to  be  saved  from  their  sin :  false  maxims  concern- 
ing themselves,  as  if  they  had  good  hearts  toward  God,  not  know- 
ing their  hearts  to  be  '*  deceitful  above  all  thingSy  and  desperately 
wicked,"  Jer.  xvii.  6 :  &lse  maxims  concerning  religion,  as  if  they 
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ooald  be  religious  without  being  regenerate  and  born  again; 
whereas  Christ  says,  "  Verily,  verily,  I  say  unto  thee,  Except  a 
man  be  born  again,  he  cannot  see  the  kingdom  of  Ood,"  John 
iii.  3. 

Men  must  come  down  from  their  heights  of  &lse  hopes,  that  are 
withering  branches ;  for,  "The  hypocrite's  hope  shall  perish,"  Job 
Tiii.  13.  Mauy  hope  they  will  mend  afterwards,  though  they  give 
themselves  a  latitude  for  the  present ;  they  will  get  grace  between 
this  and  the  grave.  Thus  multitudes  ruin  themselves.  Many 
presumptuously  hope  in  the  mercy  of  God,  as  the  devil  would 
have  Ohrist  casting  himself  down  from  the  pinnacle  of  the  temple; 
for  why,  The  angels  will  hold  you  up.  No,  says  Christ,  Get  thee 
hence,  Satan ;  for  it  is  written.  Thou  shalt  not  tempt  the  Lord  thy 
God,  Matt,  iv.  6,  6,  7.  So  it  is,  when  Satan,  or  the  flesh,  say. 
Plunge  yourselves  into  sin,  mercy  will  help  you  out:  but,  the 
mercy  of  God  should  lead  to  repentance,  not  to  rebellion. 

Men  must  come  down  from  the  height  of  worldly  props  and 
carnal  confidence  in  arms  of  flesh ;  "  For  the  Lord  hath  rejected 
thy  confidences,  and  thou  shalt  not  prosper  in  them,**  Jer.  ii.  37. 
These  are  refuges  of  lies,as  Israel  found  when  they  were  brought 
to  say  "  Asshur  shall  not  save  us ;  we  will  not  ride  upon  horses," 
Hos.  xiv.  3.  As  if  they  had  said.  We  have  formerly  trusted  that  the 
Assyrian  would  save  us ;  that  our  horses  and  cavalry  would  help  us ; 
but  we  find  them  all  to  be  vain  confidences:  Lord,  it  is  in  thee  the 
fatherless  find  mercy;  in  thee  the  helpless  find  relief,  and  in  no 
worldly  props. 

Those  that  would  answer  the  gospel-call  must  come  down  from 
the  heights  of  notable  attainments,  whether  in  respect  of  unsound 
experiences,  natural  graces,  or  gospel  advantages.  There  are  un- 
sound experiences :  some  have  convictions  and  awakenings,  like 
these  of  Cain,  Saul,  and  Judas  ;  terrors  and  tremblings,  like  those 
of  Felix,  when  Paul  preached  of  "  righteousness,  temperance,  and 
judgment  to  come;"  fears  and  sorrows,  like  these  of  Esau  ;  joys 
and  affections  moving,  like  those  of  the  stony  ground  hearers; 
partial  reformations,  like  those  who,  through  the  knowledge  of 
Christ,  escaped  the  gross  pollutions  of  the  world.  These  are  aU 
slender  branches  to  trust  to  and  rest  upon :  you  must  come  down 
from  them. — There  are  natural  and  common  graces  also,  that  people 
must  quit  the  hold  of,  as  well  as  false  convictions :  some  have  a 
cradle  faith,  that  they  had  all  their  days;  this  is  so  far  from  being 
of  a  saving  nature,  that  men  may  have  a  temporary  feith,  like 
Simon  Magus,  who  yet  was  "  in  the  gall  of  bitterness;,  and  in  the 
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bond  of  iniquity,"  Acts  viii.  28.  They  may  suspect  their  graces, 
who  were  never  humbled  for  their  contraries ;  who  have  faith, 
and  yet  never  were  convinced  of,  nor  humbled  for  their  unbelief; 
who  have  love,  but  never  were  convinced  of,  nor  humbled  for  their 
enmity ;  and  have  knowledge,  but  were  never  humbled  for  their 
ignorance. — There  are  gospel-advantages  that  many  have  and  yet 
abuse ;  but,  in  as  far  as  they  are  abused,  they  are  rotten  branches 
to  hold  by.  Some  abuse  a  gospel  profession,  contenting  themyselves 
with  the  form,  without  the  power  of  godliness ;  they  abuse  gospel 
privileges ;  and,  in  respect  of  these  are  exalted  to  heaven,  and  yet 
shall  be  brought  down  to  hell.  Many  abuse  gospel  grace,  and  turn 
the  grace  of  Ood  into  wantonness,  and  to  encourage  them  in  their 
sin.  Many  abuse  gospel  promises,  by  making  a  loose,  carnal 
application  of  them  ;  and  of  the  blood  of  Christ,  and  of  redemp- 
tion purchased  thereby,  without  seeking  after  the  effectual  appli- 
cation of  it  to  us  by  his  holy  Spirit.  Many  abuse  gospel  liberty 
and  freedom  from  the  law,  as  a  covenant,  by  taking  liberty  thence 
to  sin,  as  if  they  were  free  from  the  law  as  a  rule  of  life  too.  Many 
also  abuse  gospel  principles,  such  as  this.  That  without  Christ  we 
can  do  nothing  :  as  true  a  word  as  in  all  the  Bible,  that  without 
him  we  can  do  nothing  spiritually,  formally,  and  acceptably  good : 
however,  men  may  do  things  materially  good;  but  hence  the 
carnal  heart  of  many  infer,  Seeing  the  whole  work  is  Christ's,  in 
point  of  power :  therefore  they  will  do  nothing,  in  point  of  means, 
but  leave  all  to  Christ ;  and  so  make  Christ  a  lackey  to  their  idle- 
ness, and  a  pillow  to  their  sloth.  Though  the  use  of  the  means 
hath  no  casual  influence  in  obtaining  the  good  promised;  yet 
there  is  a  necessary  connection  of  order,  between  using  the  means 
and  gaining  the  blessing :  thus,  though  the  Lor4  promises  many 
signal  blessings,  in  absolutely  free  promises,  Ezekiel  xxzvi. 
25, — 29 ;  yet,  For  all  these  things  he  will  "be  enquired  of  by  the 
house  of  Israel,"  verse  37.  That  persons  ought  to  be  in  the  use 
of  means,  and  have  reason  to  expect  a  blessing  in  so  doing,  is 
evident  from  many  places  in  scripture,  particularly,  Prov.  viii. 
82,  83, 34.    Matt.  vii.  7,  8.    These  are  wicked  abuses  of  gospel 

advantages,  by  these  who  receive  the  grace  of  God  in  vain. 

These  and  the  like  attainments,  experiences,  graces  and  advan- 
tages, are  vain  boughs  and  branches,  from  which  they  must  come 
down. 

I  mention  another  height  that  men  must  come  down  from,  that 
would  answer  the  gospel-call,  and  that  is  the  height  of  vain 
apologies  and  excuses  for  their  sin.    There  are  some  shifts  and 
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ir»3u:^js  ihii  &rc  tctt  poor,  mean,  and  knr  ones :  but  I  will  name 
TWO  **iis  arr  Terr  kizt:  aai  prcKid  a|K>logie& 

Tzj*  coe  ^  CTxw^  SrocA  the  tr&nsUsioQ  <^sm  upon  others,  as  if 
ib?T  'V'^re  r*x  z'iiItv'.  V-vi  ogIt  sqcIi  as  tempt  and  ensnare  them: 
hz-i*^  9X=>e  ViTig  ittt  isTzl  only  for  that  whidi  is  their  own  sin. 
£jEL  if  T">-  5^b*r  j-ysT  sin  izpon  the  deril :  it  may  be,  indeed,  he 
is  I'Zf*  ^hsr  re^^rTig :  bci  the  desh  is  the  mother  conceiying  and 
rrii£irg  ibecn  f :*n5: :  ~  Et^tt  man  is  tempted  when  he  is  drawn 
awxT  X  ris  own  !:2s:«  az>i  es&xioed.*'  James  i.  14.  Some  father  th^ 
sz  -ikk:  G>i  iinscii  as  Adam  did,  when  he  said,  "  The  woman 
wbrzi  ti>:i  garass  v?  te  wiih  me,  she  gare  me  of  the  tree,"  Gen. 
iiL  1±.  As  if  be  bai  sail.  *'  If  thou  hadstnot  given  me  this  oom- 
pazior-  I  iAi  rx  earen.'"  B;it.  sajrs  the  ajwstle,  "  Ijet  no  man  say 
wbec  b*  is  lecapiedL  I  am  tempted  of  God,"  James  L  13-  Yet  thus 
mea  ar«  r^raij  to  JTis^ify  ibemselTes  and  condemn  others ;  yea,  and 

A:iriber  prood  ani  i^fhr  apok^  is  drawn  from  false  compari- 
aoQs :  se::  comparing  tbemsehres  with  others  that  are  worse;  like 
the  Pbarisee,  tbar  corapansd  himself  with  the  Pnblican ;  "  God,  I 
^ari:  ;bee.  iba:  I  ara  no:  as  other  men,''  Lake  xviiL  11.    As  if  he 

bii  >o:i.  *•  L:ri  I  :iia-k  ihee,  I  ar^  co:  so  ill  as  snch  a  man,  such 
a  r^ke,  5.::b  a  i^bo.':i:l:ee,  e:o.  T  and  sc*  hidiiig  themseives  under 
lie  .vTir  ::"  i  v>:  r-:r.ir:»::Te  rig'nte^r-uszess.  But,  as  runners  in  a 
ra.v  *::-.5:e~  :i:r:r  rik>:',  :v  I:ok:ng  :o  :hose  that  are  before  tliem; 
b-:  I:  z:z  slj.:k  ::  by  Icckiig  :o  those  iha:  are  behind  them; 
whi.:  i  :M>  :s  ::.  if  we  c-e  running  the  Christian  race,  to  look  to 
these  :'~i:  are  r«ci:ni,  ani  re-ok.^n  we  are  farther  forward  than 
they,  ini  there:'  re  we  ne^i  make  no  more  speed  in  religion!  But 
rather  we  ar^^  t.:^l>:k  to  these  that  are  before  us,  and  be  ashamed 
that  we  are  50  far  behini.  and  put  the  spur  to  our  dull  and 
nanirhty  ne<h.  tha:  we  may  run  "the  race  that  is  set  before  ns, 
kvk.z^  unto  Je^ns,  the  author  and  nnisher  of  our  faith,"  Heb. 
x::.  1.  2.  You  d.>  net  use  to  look  to  a  poor  begger,  and  say  I  am 
richer  than  he :  and  nee»d  no  more :  and  will  you  deceive  your- 
self :n  the  matter  of  religion,  saying.  I  am  belter  than  such  a  man; 

and  therefore  I  am  right  enough  ! From  these  and  the  like 

heights,  men  are  ;o  come  down.     Come  down  Zaccheus, 

II.  The  second  thing  proposed,  was.  To  shew  in  what  respects 
they  c.^me  down,  who  answer  the  gospel-call.  And  here  it  ma? 
be  en  ralrevi,  by  what  steps  they  come  down ;  and  to  what  place  or 
situation  they  come  down. 

1st   By  what  steps  they  come  down.   TVe  name  only  these  four. 
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The  first  step  is  consideration:  none  come  down  from  the 
height  of  their  vain  confidences,  till  they  be  brought  to  considera- 
tion and  thought ;  "  I  thought  on  my  ways,  and  turned  my  feet 
unto  thy  testimonies,"  Psalm  cxix.  59.  God  complains  of  men 
for  want  of  thought  and  consideration;  ''The  ox  knoweth  his 
owner,  and  the  ass  his  master's  crib :  but  Israel  doth  not  know, 
my  people  doth  not  consider,"  Isa.  i.  3.  And  it  is  the  first  thing 
God  calls  people  to,  when  he  wills  them  to  come  down  to  meet 
with  him,  Hag.  i.  5,  "Now  therefore  thus  saith  the  Lord  of  hosts; 
consider  your  ways." 

The  second  step  by  which  they  come  down  is  concern :  people 
may  make  a  little  step  by  consideration,  and  presently  step  back 
again,  and  let  the  thoughts  pass  away ;  like  these  who  are  slight 
hearers  of  the  word,  that  opens  up  and  discovers  their  case :  but 
like  men  beholding  their  natural  face  in  a  glass,  and  go  away,  and 
straightway  forget  what  manner  of  persons  they  were ;  therefore 
the  next  step  must  be  concern,  deep  concern  about  salvation, 
saying,  with  the  jailer,  What  shall  I  do  to  be  saved  ?  Or,  with 
Peter's  hearers.  Men  and  brethren,  what  shall  we  do  ?  The  man 
is  awakened  to  a  restless  concern,  in  the  use  of  appointed  means, 
how  to  get  down  from  that  dangerous  and  dreadful  height,  whence 
he  is  ready  to  fall  into  utter  ruin. 

The  third  step  is  despair  and  disappointment :  finding  all  his 
legal  hopes  and  expectations  failing  him  ;  all  his  legal  endeavours 
vain  and  useless ;  yea,  vanishing,  dying,  and  giving  up  the  ghost. 
When  a  man  comes  down  to  this  step,  viz.  to  despair  of  help  in 
himself,  and  to  despair  of  relief  from  creatures  and  means, 
of  themselves  saying,  as  it  is,  Jer.  lii.  23,  "  Truly  in  vain  is  salva- 
tion  hoped  for  from  the  hills,  and  from  the  multitude  of  moun- 
tains :"  By  this  step  he  just  quits  the  grip  of  all  those  branches 
which  he  had  hold  on,  and  trusted  to.  He  finds  himself  disap- 
pointed of  these  confidences,  and  that  he  cannot  prosper  therein  : 
''The  Lord  hath  rejected  thy  confidences,  and  thou  shalt  not 
prosper  in  them,"  Jer.  ii.  87.  Some  are  wrathfuUy  disappointed  ; 
for,  the  Lord  destroys  them  and  their  confidences  both,  as  the 
word  here  will  read ;  I  will  destroy  thy  confidences,  and  thou 
shalt  not  prosper  in  them.  But  others  are  mercifully  disappointed ; 
when  God  famishes  their  false  confidences,  it  is  a  plague  even  for 
a  man  to  prosper  in  them,  and  a  mercy  to  be  starved  out  of 
them,  and  to  be  brought  down  by  despair  and  disappointment. 

The  fourth  step  I  mention  is  resolution :  the  soul  now  resolves, 
through  grace,  to  quit  hold  of  all  these  lofty  to-looks,  and  to  come 
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down  and  take  bold  of  Obrist  alone,  saying  with  the  prodigal, 
when  he  came  to  himself,  *'  I  will  arise,  and  go  to  my  father," 
Luke  XT.  18.  If  he  had  not  been  starved,  but  had  got  bread 
enough  abroad,  he  would  not  have  risen  up  to  go  to  his  father's 
house.  Thus  when  the  Lord  hedges  up  our  way  with  thorns,  that 
we  may  not  find  our  paths,  tbefti  we  come  to  say,  "  I  will  go  and 
return  to  my  first  husband,"  Hos.  ii.  7.  Indeed,  none  would  come 
to  this  resolution,  if  the  Lord  did  not  blast  their  vain  confiden- 
ces, so  as  to  make  them  ashamed  of  them :  "  Thou  also  shalt  be 
ashamed  of  Egypt,  as  thou  wast  ashamed  of  Assyria ;  yea»  thou 
shalt  go  forth  from  him,  and  thine  hands  upon  thine  heid,^ 

Jer.  ii.  86,  88. This  resolution  to  come  down  to  Christy 

though  it  be  the  best,  yet  it  is  the  last  shift  that  men  take:  see 
the  disposition  of  man  naturally,  Hos.  yii.  U,  "  Ephraim  also  is 
like  a  silly  dove  without  heart :  they  call  to  Egypt,  they  go  to 
Assyria."  The  dove's  young  are  taken  from  it  every  two  months; 
and  yet,  like  a  silly  bird,  as  it  is,  it  builds  in  the  same  plaoe^ 
where  it  was  deprived  of  its  young,  never  remembering  it  will  be 
robbed  again  and  again,  even  as  oft  as  it  builds  there :  just  so  do  men 
build  their  residences  where  they  cannot  but  be  still  bereaved,  till 
Ood  bring  them  to  put  in  practice  this  resolution  to  come  down 
and  build  low,  upon  the  sure  soundation.  This  leads  me  to  the 
next  thing  here:  as  by  these  and  the  like  steps  they  come 
down :  so, 

2</7  /.  To  what  place  or  position  do  they  come  down  ?  I  shall 
hero  but  name  these  four  things  they  come  down  to,  when  they 
answer  the  gos[M?l-eall :  Come  down,  Zaccheus. 

They  eome  down  to  self-denial.  Matt,  vi.  24;  "If  any  man  will 
CiMiie  after  nu\  let  him  deny  himself."  says  Christ  Self  must  be 
al\isv\l  and  Christ  ejcalted :  the  soul  that  comes  down  to  Christ,  is 
brv^Uiihi  to  self-abasement,  self^bhorrence,  self-judging,  and  self- 
ivi.vlenraatiou :  yea.  self- ha: rvd  and  detestation;  "Now  mine  eye 
*iv:h  :hi\\"  sa:d  Job ;  "  whervi^ore  I  ;.bhor  myself,  and  repent  in 
uus:  Ar.vi  ashes."*  Jv^b  xMi.  o,  6, 

Vhoy  vvtue  viowa  to  :he  4:.\?po!-terms  of  life  and  salvation;  that 
is.  :o  :' e  rvr.ouucir.g  of  al!  !egal  :orr/.s  and  eonditions,  to  which  you 
CsA-.  :u  v\  r  v\v:v.o  u;\— You  y.Ave  hi-Jirvl  perhaps;,  men  speak  of 
A-v -^  u:>  :o  th.-*  :<-rr/-s  of  :V,e  potspcL  saying.  You  must  be  so  and 
*k^  ,;  .v.  ^aI  >.v,-V\\i  Ar,:  jvr.:<r^  befv^re  you  can  conoeto  Christ: 
^  X  ,  ->  .s.  vo.o,xW.  JL^  aA.vr..v:t.jr  ::r^  ins^eaKi  of  coming  down. 
V,:i  .  .0  0^::  ,Sw  vVr::^/  o^*^  :•:  /Av>:e«s :  to  ibe  terms  of  the  goqpel 
V  t  V,^    ^^-i^  v^  TO  C.N5  *::  :iiz^  ir^Jr,  'widMwl  maoiBj,  tad 
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Tbej  come  down  to  God's  righteousness,  and  submit  to  that, 
quitting  all  righteousness  of  their  own  as  filthy  rags.  This,  proud 
man  has  no  will,  by  nature,  to  come  down  or  submit  to :  "  They 
being  ignorant  of  Qod's  righteousness,  and  going  about  to  establish 
their  own  righteousness,  have  not  submitted  themselves  to  the 
righteousness  of  God,"  Eom.  x.  3.  They  that  answer  the  gospel- 
call,  they  come  down  to  the  sure  foundation  that  God  has  laid  in 
Zion,  disclaiming  all  confidence  in  the  flesh ;  all  confidence  in 
their  duties,  prayers,  tears,  frames,  and  good  aflEections  or  actions. 

They  come  down  to  God's  will,  both  his  conmianding  and  dis- 
posing will:  to  his  commanding  will,  saying.  Lord,  what  wilt 
thou  have  me  to  do  ?  Brought  down  to  an  appropriation  of  the 
holiness  of  the  law,  and  to  a  disapprobation  of  themselves  for 
want  of  conformity  to  it.  They  are  brought  down  also  to  the 
disposing  will  of  God,  to  a  submission  to  his  providence,  though 
he  should  order  poverty,  adversity,  reproach,  and  contempt,  if  it 
be  for  his  glory  and  their  good.  The  man  is  delivered  from  the 
power  and  rule  of  a  murmuring  spirit.  It  is  much  for  proud  na- 
ture thus  to  come  down. 

m.  The  third  thing  proposed,  was.  To  offer  some  remarks  on 
the  DAY  of  eflfectual  calling.  We  observe  only  these  things 
shortly  from  the  context  concerning  it 

"  It  is  a  particular  day,  wherein  the  Lord  gives  a  particular  call 
to  such  and  such  a  person,  as  it  were,  by  name ;  Zaccheus,  come 
down.  I  have  called  thee  by  name."  Though  God,  in  calling  his 
children,  doth  not  give  them  all  the  particular  names  wherein  they 
were  l^aptized ;  yet  he  particularizes  them  so  as  they  are  made  to 
see,  that  they,  in  particular,  are  called,  as  it  were,  by  name :  for, 
God  deals  with  their  heart  as  particularly  as  if  he  were  speaking 
to  none  else ;  yea,  the  Spirit  of  God  directs  the  word  as  close  as 
Nathan  to  David,  Thou  art  the  man. 

We  remark,  "  That  the  day  of  eflfectual  calling  is  a  day  of  dis- 
patch :  Make  haste  and  come  down,  says  the  text."  Much  busi- 
ness is  done  and  dispatched  in  that  day :  and  the  Lord  does  not 
suffer  the  soul  to  linger,  but  hastens  it,  as  the  angels  did  Lot  out 
of  Sodom.  When  Lot  lingered,  the  angels  pulled  him  out.  God 
cries  to  us  by  his  word,  saying,  "  Haste  you,  man,  woman ;  come 
out  of  this  world,  lest  you  partake  of  the  judgments  thereofi" 
Men  delay  and  are  even  averse  from  coming  to  God  ;  but,  in  the 
day  of  eflfectual  calling,  Christ,  the  Angel  of  the  covenant,  by  his 
Spirit  pulls  them  out,  and  compels  them  to  come  down  in  haste : 
.  te  i*#  daj  of  eflfectual  calling  the  soul  makes  haste.    Now  is  the 
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accepted  time,  and  now  is  the  da^  of  salvation.  I  made  haste ;  I 
delayed  not  to  keep  thy  righteous  judgments. 

I  remark,  ''It  is  a  day  of  love  and  kindness,  wherein  Christ 
gives  a  kindly  look,  as  well  as  a  kindly  word."  It  is  here  said, 
Christ  LOOKED  up  to  Zaccheus,  and  saw  him.  Zacchens  wanted 
to  have  a  look  or  a  sight  of  Christ;  bat  he  little  thought  that 
Christ  wanted  to  give  a  look  to  him.  But  as  Jesus  looked  down 
upon  Peter,  when  he  was  too  low,  in  order  to  bring  him  up;  so 
we  may  say,  he  looked  up  upon  Zaccheus,  when  he  was  too  high, 
in  order  to  bring  him  down.  In  both  these  cases  the  look  was  a 
kindly  look.  Christ  enjoins  us  to  look  unto  him  and  be  saved ; 
but  he  must  give  the  first  look. 

We  remark,  "  That  the  day  of  effectual  calling  is  a  day  wherein 
Christ  invites  himself  to  an  interview  with  the  poor  soul :  for, 
'  To-day,'  says  Christ,  '  must  I  abide  at  thy  house.' "  Here  Christ 
invites  himself:  and,  indeed,  when  he  calls  efiectually,  he  invites 
himself  to  the  house,  to  the  home,  to  the  heart  of  his  people.  He 
seeks  not  our  invitation,  but  precedes  it :  he  is  said  to  prevent  us 
with  the  blessings  of  goodness,  Psalm  zxi.  8.  Kindness  begins  on 
his  side ;  he  lays  himself  in  our  way,  by  promises,  and  proffers  of 
mercy.  0 1  happy  these  to  whom  Christ  is  saying,  "This  day,  I 
must  come  to  your  house,  to  your  fianily,  to  your  closet^  to  your 
dwelling." 

I  remark,  "That  the  day  of  effectual  calling  is  a  necessary  day; 
'This  day,'  says  he,  'I  must  abide  in  thine  house.'"  There  is  a 
blessed  necessity  he  is  under ;  as  it  was  with  Christ,  when  he  met 
with  the  woman  of  Samaria,  John  iv.5,  it  is  said,  "He  must  needs 
go  through  Samaria."  And,  as  it  is  said  of  his  bringing  in  his 
scattered  flock,  John  x.  16,  "  Other  sheep  I  have,  which  are  not 
of  this  fold :  them  also  I  must  bring,  and  they  shall  hear  my 
voice."  There  was  a  necessity  of  purpose,  of  purchase,  of  promise, 
and  a  necessity  of  love  in  the  case;  and  the  thing  must  take 
effect. 

We  remark,  "  That  the  day  of  effectual  calling  is  an  abiding 
day,  so  to  speak :  it  is  a  day  wherein  Christ  comes  not  to  make  a 
transient  visit,  but  a  designed  visit ;  designing  to  tarry  and  abide: 
This  day  I  must  abide  at  thy  house."  It  is  a  set  day,  wherein  he 
designed  from  all  eternity,  to  meet  with  such  a  soul.  As  it  is  said 
of  Israel,  Psal.  cii.  13,  "  The  time  to  favour  her,  yea,  the  set  time, 
is  come."  A  time  set  and  appointed  for  his  stay  and  abode  in 
order  to  shew  his  favour :  and  though  his  sensible  presence  is  not 
still  abiding ;  yet  he  gives  such  a  visits  as  to  leave  a  pledge  of 
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liis  constant  abode :  "  I  will  pray  tbe  Father,  and  he  shall  give 
you  another  Comforter,  that  he  may  abide  with  you  for  ever," 
John  xiv.  16. 

We  remark,  "  That  the  day  of  effectual  calling  is  a  meeting  day 
between  Christ  and  the  sinner :  a  day  of  communion  and  fellow- 
ship between  him  and  them ;  wherein  he  makes  homely  and  free 
with  them  and  theirs :  'To-day  I  must  abide  at  thy  house.' ''  As 
if  he  had  said,  "  You  and  I  must  be  housed  together :  your  house 
must  be  my  house ;  your  table  my  table ;  yea,  your  heart  must  be 
my  home :  I  will  not  only  stand  at  the  door  and  knock,  but  I  will 
make  kings  keys ;  you  must  open  to  me,  and  I  will  come  in,  and 
sup  with  you,  and  you  with  me." 

I  remark,  "  That  the  day  of  effectual  calling  is  a  notable  and 
remarkable  day."  The  day  of  effectual  calling  is  a  remarkable 
day,  and  that  in  two  respects,  viz.  the  remarkable  names,  and  the 
remarkable  signs  and  properties  of  it. 

It  hath  remarkable  names  in  scripture;  it  is  called  a  day  of 
power,  Psalm  ex.  2.  A  day  wherein  God  exerts  his  power,  for 
breaking  tbe  rebellion  of  the  nature ;  as  he  did  in  the  case  of 
Zaccheus  the  publican. — It  is  called  a  day  of  espousals,  and  a  day 
of  the  gladness  of  Christ's  heart,  Song  iii.  11.  For  then  the  match 
is  made  up,  between  Christ  and  the  believer. — It  is  called  a  day 
of  salvation,  2  Cor.  vi.  2,  "Now  is  the  accepted  time;  behold,  now 
is  the  day  of  salvation."  It  is  true,  every  gospel-day  may  be  so 
called ;  but,  in  a  special  manner,  the  day  of  effectual  calling ;  for 
then,  as  Christ  said  to  Zaccheus,  it  may  be  said.  This  day  is  salv%- 
tion  come  to  thine  house. — Again,  it  is  sometimes  called  a  day  of 
vengeance,  Isa.  Ixi.  2,  The  day  of  vengeance  is  in  mine  heart;  for 
the  year  of  my  redeemed  is  come.  Then  the  Lord  takes  vengeance 
on  all  spiritual  enemies,  sin,  Satan,  and  strong  corruption ;  the 
vengeance  of  God  and  the  temple  pursue  them. — Sometimes  it  is 
called  a  day  of  small  things  ?  Zech.  iv.  10,  "Who  hath  despised 
the  day  of  small  things?"  The  beginnings  are  ordinarily  small, 
but  the  latter  end  may  greatly  increase. — It  is  called  a  day  or  time 
of  love,  Ezek.  xvi.  8,  Behold,  when  I  saw  the^  polluted  in  thy 
blood,  thy  time  was  a  time  of  love ;  for  then  he  gives  many  a  love 
token. — It  is  called  a  day  of  life  from  the  dead,  as  the  day  of  the 
conversion  of  the  Jews  shall  be,  Eom.  xi.  15.  Then  the  hour 
Cometh  "when  the  dead  shall  hear  the  voice  of  the  Son  of  God, 
and  they  that  hear  shall  live,"  John  v,  25. — ^In  a  word,  it  is  called 
a  day  of  the  Lord's  making,  Psal.  cxviii.  24,  "  This  is  the  day 
which  the  Lord  hath  made ;  we  will  rejoice  and  be  glad  in  it." 
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All  days  are  of  his  making,  but  this  especially ;  ministers  cannot 
make  such  a  day. 

It  is  remarkable  for  tbe  signs  and  properties  of  it.  I  name 
four.  It  is  remarkable  for  success^  liberty,  yictoriesy  and  disooy- 
ones. 

The  day  of  effectual  calling  is  remarkable  for  success,  because 
then  the  pleasure  of  the  Lord  prospers  in  his  hand,  and  hearts  are 
drawn  to  him,  as  Zaocheus's  heart  here  was ;  for,  he  made  haste  and 
came  down.  Why,  then  Christ  rides  in  his  majesty,  according  to 
PsaL  xlv.  S,  4.  "Gird  thy  sword  upon  thy  thigh,  O  most  mighty; 
with  thy  glory  and  thy  majesty.  And  in  thy  majesty  ride  pros* 
perously  because  of  truth  and  meekness  and  righteousness."  0 
man,  woman,  came  there  ever  a  word  of  power  to  your  heart  tbat 
made  you  a  volunteer  to  the  Son  of  God  ?  Such  a  word  as  went 
out  through,  and  in  through  your  heart,  and  opened  all  the  bolted 
doors  thereof  to  the  King  of  glory  ?  It  is  a  day  remarkable  for 
success. 

It  is  a  day  remarkable  fbr  liberty ;  The  Spirit  of  the  Lord  God 
is  upon  me,  because  he  hath  anointed  me  to  proclaim  liberty  to 
the  captives,  and  the  opening  of  the  prison  to  them  that  are  bound, 
Isa.  Ixi.  1.  Many  have  come  hand  and  feet  bound,  tongue  and 
heart  bound  to  preachings  and  sacraments ;  but  there  came  a  word 
of  power  that  opened  all  their  prison  doors.  The  entrance  of  the 
word  gives  light,  life,  and  liberty ;  liberty  and  freedom  from  all 
the  threatcnings  and  curses  of  the  law;  freedom  to  enjoy  and  make 
use  of  all  the  promises  of  the  gospel;  freedom  to  go  in  the  strength 
of  the  Lord,  making  mention  of  his  righteousness,  even  of  his  only. 
Then  the  man  is  at  liberty  to  walk,  to  run,  to  fly,  for  his  strength 
is  renewed  ;  he  mounts  up  on  wings  as  an  eagle.  Such  freedom 
had  Zaccheus,  when  he  not  only  received  Christ  joyfully ;  but 
frankly  forsook  his  former  wicked  way  of  living,  and  made  resti- 
tution of  all  the  wrongs  he  had  done,  verses  6th,  and  8th,  of  this 
chapter,  where  the  text  lies.  "And  he  made  haste,  and  came 
down,  and  received  him  joyfully."—"  And  Zaccheus  stood,  and 
said  unto  the  Lorel ;  Behold,  Lord,  the  half  of  my  goods  I  give  to 
the  poor :  and  if  I  have  taken  any  thing  from  any  man,  by  fiilse 
accusation,  I  restore  him  fourfold." 

It  is  remarkable  for  victory;  victories  over  hearts,  victories 
over  corruptions,  victories  over  Satan.  0  Sirs,  do  any  of  you 
remember  the  day  when,  though  one  would  have  given  you  all 
the  world,  you  could  not  get  heart  to  follow  the  Lord  in  duties 
and  worship ;  yet,  lo  !  quickly  you  had  it  to  say,  Or  ever  I  was 
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aware,  my  soul  made  me  like  tbe  chariots  of  Aminadab  ?*  When 
though  you  were  frighted  with  legions  of  devils,  and  legions  of 
lusts,  and  great  regiments  of  corruptions  within  you.  or  ever  you 
were  aware,  you  were  made- to  believe  and  to  lay  hold  on  Christ, 
and  so,  by  faith,  to  turn  to  flight  the  armies  of  the  aliens,  and  say. 
Through  God  I  shall  do  valiantly :  "  Thanks  be  to  God,  which 
giveth  us  the  victory,"  1  Cor.  xv.  57. 

It  is  remarkable  for  discoveries ;  such  discoveries  of  God,  as 
makes  the  soul  to  say  with  Job,  Now  mine  eye  seeth  thee ;  where- 
fore I  abhor  myself.  Such  discoveries  of  sin  and  self,  as  makes 
one  say  with  Asaph,  So  foolish  was  I  and  ignorant,  I  was  as  a 
beast  before  thee.  Truth,  Lord,  I  am  a  dog;  I  am  a  devil,  a 
monster.  Such  discoveries  of  the  world  and  the  vanity  thereof, 
as  makes  it  appear  nothing.  Pleasures,  and  honours,  and  crowns, 
and  sceptres,  all  vanishing  nothings.  Such  discoveries  of  spiritual 
and  eternal  things,  as  make  them  appear  in  their  excellency,  and 
makes  the  man  to  give  transient  thoughts  to  transient  things,  and 
permanent  thoughts  to  permanent  things.  But  especially  such 
discoveries  of  Christ  by  the  Spirit  of  wisdom  and  revelation,  in 
the  knowledge  of  Christ,  as  makes  him  to  be  seen  and  admired  in 
his  infinite  worth  and  excellency,  so  as  all  things  appear  worthless 
in  comparison  of  him.  The  man  seUs  his  all  for  this  pearl  of  great 
price.  He  is  seen  in  his  fullness  and  sufiGiciency,  as  he  in  whom 
dwells  all  the  fullness  of  the  Godhead  bodily  :  in  his  fullness  of 
merit  and  Spirit,  beauty  and  bounty,  majesty  and  mercy,  grace 
and  glory.  He  is  seen  in  his  wonderful  meetness  and  fitness  for 
glorifying  all  the  perfections  of  God,  and  for  answering  all  the 
needs^  straits  and  wants  of  the  soul.  The  work  of  redemption  is 
seen  in  him  to  be  a  work  worthy  of  God's  glorious  excellencies^and 
suiting  to  the  soul's  lost  condition,  which  is  made  to  go  into  this 
method  of  salvation  with  wonder  and  admiration.  O  Sirs,  have 
you  seen  the  KJng  in  his  beauty,  and  beheld  King  Solomon  with 
the  crown  upon  his  head  ?  Have  ever  the  beams  of  his  glory  shined 
in  upon  your  heart,  according  to  2  Cor.  iv.  6,  "  God,  who  com- 
manded the  light  to  shine  out  of  darkness,  hath  shined  in  our 
hearts,  to  give  the  light  of  the  knowledge  of  the  glory  of  God  in 
the  face  of  Jesus  Christ  ?" 

Some  may  think,  0 1  what  is  that  the  man  Is  talking  of?  A 
eight  and  discovery  of  Christ's  glory !  That  must  be  some  wild 
enthusiastic  notion  ;  for  our  part,  we  never  saw  any  glory  beyond 
that  of  the  sun,  moon,  and  stars.  O  poor  soul  I  saw  you  never 
any  greater  glory  than  that?  I  tell  you,  there  is  infinitely  greater 
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beauty  to  be  seen ;  and  if  you  say  you  believe  the  Bible,  you  miul 
owu  it.  Is  not  the  word  in  the  Bible,  '*  We  all  with  open  fieioe 
beholding  as  in  a  glass  the  glory  of  the  Lord,  are  changed  into 
the  same  image  from  glory  to  glory  ;  even  as  by  the  Spirit  of  the 
Lord?"  2  Cor.  iii.  18.  Is  not  that  word  in  your  Bible,  "The 
word  was  made  flesh;" — ''and  we  beheld  his  glory,  the  glory  as 
of  the  only  begotten  of  the  Father,  full  of  grace  and  trudi  ?" 
John  i.  14. 

But  may  some  think,  What  do  you  talk  of  seeing  Christ  I  Is  he  not 
at  the  right-hand  of  God  in  heaven  ?  It  is  tru^  we  do  not  speak 
of  seeing  him  with  the  bodily  eye ;  The  heavens  must  retain  him, 
till  the  time  of  the  restitution  of  all  things.  It  is  not  by  any  light 
like  that  of  visionaries ;  but  we  see  the  Gxxl-man  by  the  eye  of 
&ith,  and  spiritual  understanding,  in  the  glass  of  the  word.  We 
see  a  Gbd  in  Christ,  reconciling  the  world  to  himsel£  We  see  his 
grace,  his  glory,  his  beauty ;  though  yet  we  cannot  express  what  we 
see,  we  cannot  explain  to  the  world  what  we  see:  words  cannot  repre- 
sent the  beauty  and  glory  that  is  in  Christy  or  the  sweetness  and  com- 
fort  that  is  felt  in  him,  when  discovered.  They  that  see  him,  can 
say  no  more  but  that  they  see  him  all  grace,  all  glory,  all  beauty, 
altogether  lovely :  and  it  is  no  &ncy  or  imagination  of  him.  It  is 
no  imaginary  idea  of  Christ  as  man ;  but  it  is,  according  to  scrip- 
ture, an  intellectual  apprehension  of  him  as  God-man :  witness 
Paul's  experience,  Gtil.  i.  16,  He  revealed  his  Son  in  me :  and 
David's  experience,  Psalm  Ixiii.  2.  O  "  to  see  thy  power  and  thy 
glory,  so  as  I  have  seen  thee  in  the  sanctuary  I"  In  a  word,  it  is  just 
such  a  discovery  of  Christ  as  he  was  pleased  to  give  of  himself  to 
Zaccheus  here,  verse  10,  "This  day,"  said  Christ,  "is  salvation 
come  to  this  house." — "  For  the  Son  of  man  is  come  to  seek  and 
to  save  that  which  was  lost."     It  is  a  view  of  Christ  as  the  Seeker, 

the  Saviour,  and  Salvation,  of  the  poor  lost  sinner. So  much 

concerning  the  DAY  of  eflFectual  calling. 

IV.  The  fourth  thing  proposed  was.  To  give  the  reasons  why 
the  Lord  calls  them  to  come  down,  and  that  with  haste,  in  the  day 
when  he  calls  effectually ;  "  Zaccheus,  make  haste,  and  come  down.'' 
And, 

Ist,  Why  he  calls  them  to  come  down.  He  doth  so,  for  the  six 
following  reasons,  amongst  others. 

We  are  called  to  come  down  because  it  is  God's  great  end,  in 
the  dispensation  of  the  gospel  of  his  grace,  that  self  ma}'^  be  abased 
and  Christ  may  be  exalted.  See  Isaiah  ii.  11,  17,  "  The  lofty  looks 
of  man  shall  be  humbled,  and  the  haughtiness  of  men  shall  be 
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wiBD  DOWN,  and  the  Lord  alone  shall  be  exalted  in  that  day." 
Lnd  the  loftiness  of  man  shall  be  bowed  down,  and  the  haugbti- 
»  of  men  shall  be  made  low  :  and  the  Lord  alone  shall  be 
aIjT&d  in  that  day."  The  high  and  lofty  One,  who  Inhabits 
rnity,  cannot  bear  with  high  and  lofty  men,  who  inhabit 
uses  of  clay,  whose  foundation  is  in  the  dust  Men  must  come 
wn  either  in  a  way  of  judgment  or  mercy,  that  the  Lord  alone 
y  be  exalted. 

rhe  Lord  calls  men  to  come  down,  because,  while  they  ascend 
»  high,  they  are  in  a  dangerous  state.  Before  they  be  effectually 
led  down,  they  are  in  danger  of  falling  down  and  destroying 
^mselves.  If  they  come  not  down  it  God's  call,  and  with  his 
[p,  they  will  be  brought  down  with  shame  and  disgrace ;  for, 
k>d  resisteth  the  proud,  and  giveth  grace  to  the  humble:" 
lereas,  they  that  come  down,  and  humble  themselves  under  his 
ghty  hand,  they  shall  be  exalted,  1  Pet.  y.  6,  6. 
Ee  calls  us  to  come  down,  because  the  farther  down  we  come, 
a  state  of  due  humiliation  and  abasement,  the  higher  shall  we 

set  up  in  a  way  of  exaltation  and  advancement.  As  it  was 
th  the  glorious  head  of  the  body,  the  church,  his  humiliation  to 
» lowest,  made  way  for  his  exaltation  to  the  highest  honour ; 
To  man  hath  ascended  up  to  heaven,  but  he  that  comes  down 
m  heaven,  even  the  Son  of  man  which  is  in  heaven,"  John  iiL 
Where,  by  the  bye,  we  may  observe  what  a  wonderful  per- 
1  our  Redeemer  is.  In  one  respect  he  was  never  out  of  heaven : 
,  when  he  was  on  earth,  he  calls  himself  the  Son  of  man,  which 
in  heaven :  and  yet,  in  another  respect  he  both  descended  from 
iven,  and  ascended  to.  heaven :  and  both  this  low  descent,  and 
;h  ascenty  were  necessary  for  him  as  our  Surety :  "  Ought  not 
list  to  have  suffered  these  things^  and  to  enter  into  his  glory  ?" 
ke  xxiv.  26.  And,  indeed,  in  some  conformity  to  him,  all  that 
«nd,  must  in  some  respect  descend ;  and  the  lower  they  come 
wn,  the  higher  will  they  be  raised  up. 

They  are  called  to  come  down,  that  so  Christ  may  have  a  foot- 
xA  on  which  he  may  mount  his  throne,  andithat  free  grace  may 

exalted  in  their  salvation.    While  men  are  proud  and  lofty,  and 

inding  upon  their  altitudes  and  eminences,  boasting  of  their  own 

ength,  glorying  in  their  own  abilities,  resting  on  their  own 

;hteousness,  and  building  their  hope  and  confidence  in  their  own 

csellency,  industry,  endowments,  natural  or  acquired,  Christ  is 

t  out  of  his  throne,  and  free  grace,  reigning  through  his  right* 

isness,  cannot  be  exalted.    But  when  once  a  man  begins  to  come 

30 
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dowD,  he  is  content  to  be,  as  it  were,  a  stepping-stone  for  Christ  to 
be  mounted  up ;  satisfied  to  be  a  debtor  to  free  graoe^  reigning 
through  the  blood  of  Christ  to  all  eternity.  "Where  is  boasting 
then?  It  is  excluded."  It  is  excluded!  "By  what  law?  Of 
works?  Nay,  but  by  the  law  of  £aith,"  Rom.  iiL  27.  Christ  is 
made, — wisdom,  and  righteousness,  and  all,  that  no  flesh  might 
glory  in  his  presence*  but  that  he  that  glorieth  might  glory  in  the 
Lord. 

They  are  called  to  come  down,  that  they  may  be  valley  ground 
for  receiving  the  seed  of  the  word,  and  being  fruitful,  which  thej 
cannot  be,  while  they  remain  on  their  heights,  no  more  than  the 
tops  of  high  rocks  can  be'expected  to  prove  a  fruitful  soiL  Christ 
is  "  the  rose  of  Sharon,  and  the  lily  of  the  valleys,"  Song  il  1. 
He  loves  to  deck  and  beautify  the  low  valleys,  and  make  them 
fruitful  and  fragrant  with  his  presence. 

They  are  called  to  come  down,  that  they  may  meet  with  Christy 
and  be  housed  with* him,  who  loves  to  dwell  and  be  housed  with 
the  humble:  **  For  thus  saith  the  high' and  lofty  One  that  inhahit- 
eth  eternity,  whose  name  is  Holy ;  I  dwell  in  the  high  and  holy 
place,  with  him  also  that  is  of  a  contrite  and  humble  spirit,  to  re- 
vive the  spirit  of  the  humble,  and  to  revive  the  heart  of  the  con- 
trite ones,"  Isa.  Ivii.  15.  This  was  the  reason  why  Christ  called 
on  Zaccheus  to  come  down,  that  he  might  meet  with  Christ,  and 
that  Christ,  and  he  may  be  housed  togetl^er :  *'  Make  haste,"  says 
he,  "and  come  down;  for  to-day  I  must  abide  at  thy  house." 
And  this  comprehends  many  more  reasons,  why,  in  a  day  of 
effectual  calling,  they  are  called  to  come  down.  Why,  they  must 
come  down  to  get  a  better  look  of  Christ,  than  they  can  have  by 
climbing  upon  a  tree.  They  must  come  down  to  embrace  Christ, 
and  receive  him  in  their  arms.  Down  to  entertain  him  in  their 
house  and  in  their  heart.  Down  to  worship  at  his  feet,  of  whom 
the  Father  has  said.  And  let  all  the  angels  of  God  worship  him. 
They  must  come  down  to  tread  in  his  steps,  and  keep  the  same 
ground.  And  in  a  word,  they  must  come  down  to  walk  with  him, 
Micah  vi.  8,  "  Walk  humbly  with  thy  God."  Or,  as  it  is  in  the 
Hebrew,  humble  thyself  to  walk  with  God.  Proud  man  scorns 
to  walk  with  a  meek  and  lowly  Jesus ;  yea,  with  the  high  and 
glorious  God,  but  wants  to  be  as  gods,  and  above  God :  but  you 
must  come  down  and  humble  yourself  to  walk  with  God. 

2cfty,  Why  must  they  make  haste  and  come  down  ?  What  is 
the  haste,  say  you?  Why,  there  is  need  of  that  haste  here  which 
David  speaks  of,  Psalm  cxix.  69,  60,  "  I  thought  on  my  waye^  and 
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turned  my  feet  unto  thy  testimonies."  Then  it  follows,  "  I  made 
baste,  and  delayed  not  to  keep  thy  commandments."  There  is 
need  of  answering  the  gospel-call  in  haste. 

Because  time  is  hasting  away ;  the  wings  of  time  are  flying  with 
the  utmost  speed.  0  Sirs,  time,  time;  short  and  precious:  there- 
fore, miake  haste  and  close  with  Christ,  while  it  is  the  accepted 
time,  and  day  of  salvation. 

Because  the  day  of  salvation  is  hastening  away :  gospel  offers, 
sermons,  and  sacraments,  ministers  and  ordinances,  all  are  in  haste. 
I  have  read  of  the  birds  of  Norway,  where  the  days  are  shortest, 
that  the  birds  are  swiftest.  The  day  of  grace  being  a  short  day, 
there  is  need  of  haste :  Now  is  the  accepted  time,  now  is  the  day 
of  salvation. 

Because  death  is  making  haste.  That  black  scythe  is  mowing 
down  old  and  young,  like  grass,  here  and  there ;  and  death  shuts 
the  door  of  gospel-offers  for  ever;  therefore  there  is  need  of 
baste. 

Because  judgments  ,&re  making  haste ;  temporal  judgments  and 
spiritual  judgments:  and  the  particular  judgment  at  death,  and  the 
general  judgment  of  the  great  day.  All  are  making  haste,  and 
crying  to  us  to  make  haste  to  get  into  the  city  of  refuge  before  it 
be  too  late,  and  the  avenger  overtakes  us. 

Eternity  is  making  haste.  The  angol  is  about  to  cry,  with  his 
band  lift  up  to  heaven,  and  to  swear  by  him  that  liveth  for  ever 
and  ever,  that  time  shall  be  no  more,  Eev.  x.  5.  What  then  will 
follow  ?    Nothing  but  eternity ;  eternity  of  weal  or  wo. 

Because  Christ  is  calling  on  us  in  haste,  saying.  Come,  come ; 
Whosoever  will,  let  him  come.  His  language  not  only  is.  Come  to 
me,  poor  soul ;  but  also.  Come  with  me :  come  with  me  from 
Lebanon.  He  is  making  haste  to  put  a  close  to  his  word  of  re- 
demption by  power,  even  as  he  was  in  a  haste  to  accomplish  the 
work  of  redemption  by  price ;  and  he  will  never  rest  till  he  hath 
it  to  say  of  this,  as  of  the  former,  it  is  finished. 

V.  The  fifth  thing  proposed,  was.  To  deduce  some  inferences 
for  the  application.  Is  it  so.  That  in  the  day  of  effectual  calling, 
there  are  heights  to  which  men  are  apt  to  climb,  from  which  the 
Lord  calls  them  to  come  down,  and  hastily  to  come  down  ?  Then 
hence,  I  infer  these  following  things. 

See  how  high  and  haughty  men  are  by  nature ;  for  as  mean  and 
low  as  they  are,  yet  they  affect  heights  from  whence  they  must 
come  down.  The  heights  to  which  they  aspire  arc  several  ways 
expressed  in  scripture  and  whence  they,  like  Zaccheus,  need  to 
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haste  down.  Some  are  as  high  as  the  towen  on  which  they  build 
their  hope ;  thus  it  is  said,  The  rich  man^s  wealth  is  his  strong 
tower.  Some  are  as  high  as  the  monntaiDs  on  which  they  confide; 
but  in  yain  is  salvation  looked  for  from  the  hills,  or  multitude  of 
mountains ;  truly  in  the  Lord  only  is  the  salvation  of  his  people. 
Some  would  be  as  high  as  the  cloads :  but  they  are  called  clouds 
without  water,  and  morning  clouds  that  pass  away.  Some  would 
be  as  high  as  the  stars ;  but  they  are  called  wandering  stars,  to 
whom  is  reserved  the  blackness  of  darkness  for  ever.  Yea,  some 
are  said  to  be  as  high  as  heaven  in  respect  of  certain  privil^es ; 
but  though  they  are  exalted  unto  heaven,  they  shall  be  cast  down 
to  hell.  What  shall  I  say  ?  Men  afTect  to  be  even  as  high  as 
God :  Ye  shall  be  as  Gods,  was  the  first  temptation ;  and  this 
prevailing,  men  set  themselves  in  the  throne  of  God :  yea,«would 
exalt  themselves,  like  so  many  Antichrists,  Above  all  that  is 
called  God:  and  hence  spurn  at  the  government  of  God,  and 
strive  with  their  Maker:  and  hence  no  wonder  that  men  seek  to 
be  above  one  another ;  yea,  to  be  gods  over  others.  The  spirit  ct 
Diotrephes,  and  love  to  have  the  pre-eminence,  and  to  be  Lords 
over  God's  heritage,  and  over  men's  consciences  is  too  evident  in 
many. 

Hence  see,  that  the  gospel-market  may  be  called  a  down-coming 
market ;  and  gospel-grace,  down-bringing  grace.  Men  generally 
have  a  false  notion  of  the  gospel.  So  much  do  they  affect  to  be 
high,  that  they  think,  if  they  see  Christ,  they  must  climb  up,  and 
be  very  high,  very  holy,  very  good,  very  penitent ;  yea,  very 
eminent  folk;  but  know  not  that  they  must  comedown  from  their 
heights,  from  their  imaginary  holiness  and  goodness,  and  be  laid 
fiat  with  the  ground,  and  be  nothing.  They  must  come  down 
from  that  thought  that  they  are  rich,  and  increased  with  goods, 
and  stand  in  need  of  nothing.  This  thought  will  keep  them  away 
from  Christ.  But  they  must  think,  and  know,  that  they  are  poor, 
miserable,  wretched,  blind,  and  naked :  and  that  they  stand  in 

need  of  everything. Ilenqe,  I  say,  the  gospel-market  may  be 

called  a  down-coming  market,  where  the  price  of  wares  doth  not 
rise  but  rather  fall.  It  is  true,  all  the  gospel  wares  and  riches 
are  bought  with  the  price  of  blood,  blood  of  infinite  value.  It 
was  a  high  price  to  Christ ;  but  to  you  in  the  gospel  offer,  the 
price  is  no  price  at  all ;  for,  all  the  buyers  Bre  to  buy,  without 
money,  and  without  price.  Yea,  the  price  falls  lower  than  men 
can  think  or  imagine.  This  market  is  lower  that  the  Popish 
market,  where  good  works  are  the  price ;  lower  than  the  legalist's 
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market,  where  sucli  and  such  good  qualifications  are  the  price. 
Lower  than  the  Arminian  market,  where  the  act  of  believing,  by 
the  power  of  free-will,  is  the  price.  It  is  not  a  market  of  man's 
free  will,  but  of  God's  free  grace ;  nor  of  the  power  of  nature,  but 
of  grace.  It  is  a  flying  on  the  wings  of  grace,  to  the  throne  of 
grace :  and  this  sovereign  grace  brings  down  all  to  her  footstool, 
that  share  of  her  royal  bounties.  They  are  made  content  to  be 
debtors  to  free  grace. 

Hence  see  the  reason  of  God's  dispensations  towards  his  people 
that  are  of  an  humbling  and  down-casting  nature.  As  he  calls 
them  by  his  word,  so  also  by  his  providence,  to  come  down  and 
lie  at  his  feet.  The  children  of  grace  have  no  reason  to  grudge 
the  want  of  these  things,  which  they  are  naturally  ready  to  trust 
to.  It, is  a  mercy  to  be  brought  down.  It  may  be,  God  denies 
you  riches ;  well,  perhaps  they  would  have  been  your  confidence. 
Perhaps  he  denies  you  frames  and  enlargements ;  well,  it  is  possi- 
ble, you  woulji  have  rested  on  these,  as  your  refuge  and  righteous- 
cess.  People  may  be  mistaken  concerning  God's  way  towards 
them ;  it  may  look  like  wrath,  when  it  is  love.  Qtoi  disappoints 
you  in  all  your  own  ways  and  shifts,  and  that  by  down  pulling 
dispensations,  breaking  the  branches  you  hang  by.  The  fiery 
serpent  stings  you ;  why?  It  is  not  to  kill  you,  but  to  make  you 
look  to  the  brazen  serpent,  Christ,  on  the  pole  of  the  gospel.  The 
avenger  of  blood  pursues  the  soul  out  of  all  his  lurking  holes ;  but 
it  is  to  drive  you  to  the  city  of  refuge.  A  deluge  of  heavy  judg- 
ments may  come ;  but  it  is  not  to  drown  thee,  but  force  thee  to 
the  ark.  Personal  afflictions,  family  afflictions,  natural  afflictions, 
all  are  levelled  for  breaking  down  your  felse  confidences,  and 
bringing  you  down  to  Christ.  See  Hos.  ii.  8. — 14.  The  matter 
is,  if  God  has  a  mind  to  convert  thee,  he  will  never  leave  thee^ 
without  some  one  thing  or  other  upon  thy  soul,  tossing  thee, 
wearying  thee,  vexing  thee ;  that  thou  shalt  never  have  quiet,  till  at 
length  thou  land  upon  Christ.  Such  is  the  baseness  and  degener- 
acy of  man's  nature ;  we  are  like  Joab,  Absalom  sent  for  him,  he 
will  not  come ;  then  comes  the  second  summons,  no ;  he  will  not 
answer.  Well,  says  he,  I  will  give  a  summons  of  another  nature, 
and  so  he  goes,  and  sets  all  Joab's  corn-fields  in  a  fire :  destroys 
all  his  confidences,  as  Jer.  ii.  87.  The  corn-field  of  hopes  and 
props  must  be  set  a-fire ;  thus  Manasseh  could  never  be  brought 
down  till  brought  to  extremity  among  the  thorns  in  Babylon,  and 
then  he  knew  that  the  Lord  was  God. 

Hence  see  the  nature  of  true  faith ;  it  is  a  coming  down.    It  ia 
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sometimes  called  a  coming  out,  wbcn  it  respects  a  learing  ibis 
world,  and  the  Antichrists  therein ;  Come  our  of  her,  my  people^ 

Kev.  xviii.  14. Sometimes  it  is  called  a  coming  in,  when  it 

respects  a  being  housed  with  Christ ;  "  Compel  them  to  come  IK 
that  my  house  may  be  filled,"  Luke  xiv.  28. — Sometimes  it  is' 
called  a  coming  up,  when  it  respects  a  mounting  heaven-wards ; 
"  Who  is  this  that  cometh  up  from  the  wilderness,  leaning  upon 
her  Beloved?"  Song  yiii.  5. — Sometimes  it  is  called  a  coming 
down,  as  here,  and  elsewhere,  particularly,  Isa.  xlvii.  1,  "  Come 
DOWN  and  sit  in  the  dust,"  etc.  And  thus  faith  may  be  designed, 
as  it  respects  the  soul's  descending  from  all  these  heights  men  are 
ready  to  climb  and  aspire  unto.  It  is  a  coming  from  self-exaltation  to 
self-humiliation.  No  grace  sets  a  man  so  high  in  God's  esteem,  nor  so 
low  in  his  own  esteem,  as  that  grace  of  faith ;  which,  viewing  God's 
infinite  excellency,  make  the  creature  sink  to  nothing.  By  un- 
belief we  set  ourselves  tip  before  God,  but  by  faith  we  come 
down. 

How  reproyeable  are  they,  who  instead  of  coming  down,  and 
sitting  in  the  dust,  are  setting  themselves  up  on  such  heights  as  to 
ascend  presumptuously  the  very  throne  of  God ;  pretending  a  zeal 
for  Zion's  King,  and  yet  abusing  his  authority,  and  prostituting 
his  royal  prerogatives,  by  their  pretended  censures  and  excommu- 
nications, passed  without  any  power,  but  what  is  sinfully  arrogated 
and  assumed,  without  any  cause  or  ground,  but  what  is  imaginary 
and  fictitious,  as  hath  been  documented  unto  the  world.  Yea,  prose- 
cuted violently  to  the  exposing  of  the  discipline  of  God's  house,  and 
matter  of  laughter  to  a  vain  and  profane  generation,  while  exer- 
cised against  those  whom  it  cannot  be  executed  against  by  the 
law  of  God,  or  man ;  nor  by  any  rule  of  scripture  or  reason.  K 
any  enquire,  how  the  proceedings  of  the  separating  Brethren,  in 
these  matters,  appear  to  be  sinful  heights,  and  unwarrantable 
extremes,  and  extravagances,  and  a  sinful  climbing  up,  instead  of 
coming  down  to  keep  upon  solid  ground?  Why,  that  this  work 
of  separatists  is  not  of  God's  approbation,  or  agreeable  to  his  word, 
will  appear  in  these  particulars. 

If  it  is  a  work  that  deviates  from  the  good  old  way ;  Jer.  vi.  16, 
"Thus  saith  the  Lord,  Stand  ye  in  the  ways,  and  see,  and  ask  for 
the  old  paths,  where  is  the  good  way,  and  walk  therein ;  and  yc 
shall  find  rest  for  your  souls."  Chap,  xviii.  15,  "Because  my  people 
hath  forgotten  me,  they  have  burned  incense  to  vanity,  and  they 
have  caused  them  to  stumble  in  their  ways  from  the  ancient  paths, 
to  walk  in  paths,  in  a  way  not  cast  up." 
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If  it  be  supported  and  carried  on  with  lies,  calumnies,  and  re- 
proach ;  Isa.  xxviii.  17,  "Judgment  also  will  I  lay  to  the  line, 
and  ri<^hteousnes8  to  the  plummet :  and  the  hail  shall  sweep  away 
the  refuge  of  lies,  and  the  waters  shall  overflow  the  hiding-places." 
Ezek.  xiii.  22.  "  Because  with  lies  ye  have  made  the  heart  of  the 
righteous  sad,  whom  I  have  not  made  sad ;  and  strengthened  the 
hands  of  the  wicked,  that  he  should  not  return  from  his  wicked 
^ay»  by  promising  him  life." 

If  it  covers  violence  with  a  mask  of  zeal ;  God  hates  robbery 
for  burnt-offering:  "For  I  the  Lord  love  judgment,  I  hate  robbery 
for  burnt-offering;"  Isa.  Ixi.  8.  "And  him  that  loveth  violence 
his  soul  hateth,"  Psalm  xi.  5. 

If  consequently  it  turn  the  keys  of  the  temple  into  swords  and 
staves,  and  instruments  of  fury,  and  fiery  persecutions :  "  Then 
Jesus  said  unto  the  chief  priests,  and  captains  of  the  temple,  and 
the  elders,  which  were  dome  to  him,  Bp  ye  come  out  as  against  a 
thief,  with  swords  and  staves?"  Luke  xxii.  52.  "For  thy 
violence  against  thy  brother  Jacob  shame  shall  cover  thee,  and 
thou  shalt  be  cut  off  forever,"  Obadiah  verse  10. 

If  it  bear  the  mark  of  madness,  or  of  men's  being  plagued  in 
their  prudentials;  "Therefore,  behold,  I  will  proceed  to  do  a 
marvelous  work  among  this  people,  even  a  marvelous  work  and  a 
wonder :  for  the  wisdom  of  these  wise  men  shall  perish,  and  the 
understanding  of  their  prudent  men  shall  be  hid,"  Isa.  xxix.  14. 
"  The  days  of  visitation  are  come,  the  days  of  recompense  are 
come ;  Israel  shall  know  it :  the  prophet  is  a  fool,  the  spiritual 
man  is  mad,  fpr  the  multitude  of  thine  iniquity,  and  the  great 
hatred,"  Hos.  ix.  7. 

K  it  foster  pride,  arrogance,  and  lordly  pre-eminence :  Zeph  ii. 
10,  11,  "  This  shall  they  have  for  their  pride,  because  they  have 
reproached  aod  magnified  themselves  against  the  people  of  the 
Lord  of  hosts.  The  Lord  will  be  terrible  unto  them:  for  he  will 
&mish  all  the  gods  of  the  earth ;  and  men  shall  worship  him, 
every  one  from  his  place,  even  all  the  isles  of  the  heathen." 
8  John  verse  9,  "  I  wrote  unto  the  church :  but  Diotrephes,  who 
loveth  to  have  the  pre-eminence  among  them,  receiveth  us  not." 
And  if  it  lead  men  to  act  the  part  of  lords  over  men's  consciences. 

K  it  shun  the  light  John  iii.  20,  "  For  every  one  that  doeth  evil 
hateth  the  light,  neither  cometh  to  the  lighV  lest  his  deeds  should 
be  reproved." 

If  it  make  men  unnatural  and  unsociable ;  Bom.  i.  81,  "  Without 
understanding,  covenantbreakers,  without  natural  affection,  im-  . 
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placable,  unmercifuL" — ^The  prodigious  heights,  that  are  <rf 
such  a-  nature  and  tendency,  and  have  such  conoomitants^  that 
they  that  climb  them,  must  come  down  humbly,  otherwise  they 
will  fall  down  headlong. 

Hence  see,  that  few  are  called  effectually,  because  few  have  come 
down  to  entertain  Christ  in  tbeir  hearts  and  houses.  They  haye 
no  will  to  come  &om  the  tree  they  have  climbed ;  they  hold  fast 
by  the  branches  thereo£  Many  hold  so  long  by  some  rotten 
branch,  that  they  are  in  danger  of  letting  Christ  go  his  way,  and 
call  no  more,  saying.  My  Spirit  shall  no  longer  strive  with  them. 
But  here  is  a  mark  of  effectual  calling,  the  soul  is  made,  gladly 
and  hastily  to  come  down  to  Christ ;  down  to  his  school,  as  a 
Prophet,  to  be  taught  of  him  ;  down  to  his  altar,  as  a  Priest^  to 
be  accepted  in  him ;  down  to  his  footstool,  as  a  King,  to  be  blessed 
and  ruled  by  him. — Why,  say  you,  must  we  not  come  up  to 
Christ  and  up  to  his  terms?  Nay,  man,  you  are  &t  enough 
up  already :  you  are  for  more  terms  than  he  is  seeking  of  you. 
He  seeks  that  you  come  down  from  all  terms,  conditions,  and 
personal  qualifications ;  to  a  renunciation  of  your  all,  which  is 
nothing,  and  to  an  embracing  of  Christ's  all,  which  is  all  in  all 
The  soul,  in  efiectual  calling,  is  made  to  come  down  from  self- 
love,  to  self-loathing;  from  self-estimation,  to  self-abhorrence ;  from 
self-will  to  God's  will ;  from  self-ease,  to  an  enduring  of  hardship, 
and  a, taking  joyfully  the  spoiling  of  our  goods,  by  plunder,  and 
the  spoiling  of  our  names,  by  reproach  and  calunxny  :  down  from 
self-confidence,  to  a  renouncing  of  all  confidence  in  the  flesh,  and 
a  placing  our  confidence  only  in  God  :  from  self-fallness  and  sufii- 
ciency,  to  self-emptiness,  and  contentment  to  be  beggars  at  the 
door  of  grace's  all-sufficiency,  and  daily  travellers  between  creature- 
emptiness,  and  Christ's  fullness. ^Down  from  self-righteousness, 

to  a  counting  all  our  own  righteousness  but  filthy  rags.  A  sight 
of  God,  as  so  glorious  in  holiness,  that  this  attribute  cannot  be 
vindicated  without  a  perfect  obedience ;  and  so  glorious  in  justice, 
that  this  attribute  cannot  be  satisfied  without  a  condign  satisfaction 
of  infinite  value ;  both  which  are  only  to  be  found  in  Christ.  This 
brings  down  all  lofty  thoughts  of  self-righteousness,  and  makes  the 
soul  cry  out.  In  the  Lord  only  have  I  righteousness.  In  a  word, 
a  day  of  effectual  calling  is  a  down  coming  day :  the  soul  that 
was  rich  and  increased  with  goods,  comes  down  to  his  shop  to  buy 
his  wares,  his  tried  gold,  his  white  raiment,  his  eye-salve.  The 
soul  that  was  climbing  too  high,  comes  down  to  sit  under  his 
shadow,  who  is  the  tree  of  life ;  down  to  his  pasture  who  is  the 
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good  shepherd ;  down  to  hia  wine-cellar,  to  be  fed  and  feasted  with 
hiqi  in  his  banqueting-honse ;  down  to  his  green  bed  of  fellowship 
with  him,  in  his  pleasant  fruits. 

See  hence  how  unkind  it  is  to  delay  when  Christ  is  calling  us  to 
haste  and  come  down,  and  saying.  To-day,  even  to-day,  I  must 
abide  at  thy  house;  I  would  be  in  to  thy  heart:  ''Now  is  the 
accepted  time."  The  present  time  is  the  time  wherein  God  calls 
you  to  come  down  and  work  in  his  vineyard.  When  death  comes 
he  will  call  you  no  more.  The  present  time  is  the  time  wherein 
he  is  casting  open  his  door  to  all  beggars,  saying,  To-day  ye  may 
be  saved ;  if  ye  delay  till  to-morrow,  the  door  may  be  for  ever 
shut.  The  present  day  is  the  day  wherein  the  judgments  of  God 
are  begun;  his  judgments  are  in  the  earth,  and  the  inhabitants 
thereof  are  to  learn  righteousness.  Come  down,  and  own  that 
ye  are  yet  to  learn  the  lesson  of  coming  down,  instead  of  climbing 

up. ^There  are  three  things  should  be  considered  by  you  that  are 

lingering  and  putting  off  the  time. 

Your  delay  hardens  you  heart :  Go  thy  way,  said  Felix,  I  will 
hear  thee  at  a  more  convenient  time ;  but  that  time  never  came. 
Time  is  not  at  your  command. 

Your  delay  wearies  God,  and  not  man  only ;  I  am  weary  with 
forbearing,  saith  God ;  and  with  waiting  on  this  generation :  If  it 
be  a  small  thing  to  weary  man,  saith  the  prophet,  will  ye  weary 
my  God  also  ?  K  you  wear  out  his  patience,  you  are  undone  for 
ever. 

Can  you  tell  how  long  God  will  spare  you?  Can  you  tell  me 
that  you  will  be  out  of  your  grave  till  this  day  eight  days  ?  Do 
you  know  what  a  day  may  bring  forth  ?  Then,  this  moment, 
hearken  to  his  call,  when  he  is  saying.  Haste,  haste ;  make  haste, 
and  come  down. 

Hence  see  the  duty  of  all  that  hear  the  gospel,  namely,  to  come 
down  and  sit  in  the  dust,  and  to  quit  hold  of  all  the  branches  by 
which  they  are  holding,  that  they  may  come  and  take  hold  of 
Christ,  the  righteous  branch.  Let  me  here,  exhort,  excite,  and 
direct  you. 

Let  me  exhort  you  to  come  down,  and  quit  hold  of  all  the 
branches  wherein  you  confide.    What  branches  ? 

Some  hold  to  the  branch  of  worldly  confidences,  minding  only 
earthly  things,  and  cast  anchor  there,  making  earth  their  heaven  ; 
but  this  world  is  like  a  floating  island,  such  as  some  we  read  o^ 
where  it  is  folly  for  sailors  to  cast  anchor,  lest  the  land  swim  away 
with  the  ship.  Oh  I  dangerous  trusting  to  floating  and  flying 
things. 
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Some  hold  by  the  branch  of  carnal  excuses,  when  invited  to 
oome  down  to  the  gospel  supper  with  Christ,  Luke  xiy.  18, 19,  20, 
They  all  made  excuse ;  and,  among  the  rest,  one  said,  "  I  have 
bought  five  yoke  of  oxen,  and  I  go  to  prove  them."  Augustine 
made  these  to  represent  the  five  senses,  which  men  want  to  gratify; 
instead  of  coming  to  Christ ;  called  a  yoke,  because  we  have  them» 
as  it  were,  in  pairs;  two  eyes,  for  seeing;  two  ears,  for  hearing; 
two  nostrils,  for  smelling ;  two  jaws,  for  tasting ;  and  a  twofold 
feeling,  outward  and  inward :  and  a  yoke  of  oxen,  because  occu- 
pied about  the  earth,  and  earthly  things:  but.  Come  down, 
Zaccheus ;  come  down  from  the  top  of  Amana  and  Hermon,  from 
these  mountains  of  vanity. 

Some  hold  to  the  branch  of  proud  self,  setting  themselves  above 
all  others,  and  embracing  even  the  doctrine  of  devils,  such  as  that, 
of  forbidding  to  marry,  and  commanding  to  abstain  from  meats^ 
1  TiuL  iv.  1,  2,  8.  ♦  ♦  ♦  But  pride  must  down,  for  it  is  abomi- 
nable in  the  sight  of  God. 

I  have  read  a  pretty  story,  or  a  pretty  fable,  "Of  an  angel  and 
a  hermit  travelling  together:  the  first  thing  they  met  with,  on 
their  way,  was  a  stinking  carrion  ;  at  which  the  hermit  stopped 
his  nose,  but  the  angel  smiled ;  afterwards  they  saw  a  strumpet 
decking  herself  proudly  and  pompously,  at  which  the  hermit 
smiled,  and  the  angel  stopped  his  nose."  The  moral  teaches  us, 
That  nothing  is  more  abominable  to  God,  and  his  holy  angels, 
than  pride  and  vanity ;  and  of  all  pride,  none  more  hateful  to 
God  than  religious  pride ;  men's  saying,  Stand  by,  for  I  am  holier 
than  you  :  these  are  a  smoke  in  his  nose,  a  fire  that  burneth  all 
the  day,  Isa.  Ixv.  5. 

Some  hold  by  the  branch  of  human  precepts  and  examples; 
their  fear  toward  God  is  taught  by  the  precepts  of  men,  Isa.  xxix. 
13  ;  for  which  God  there  threatens  to  make  the  wisdom  of  their 
wise  men  to  depart,  and  vanish  into  folly,  verse  14.  When  peo- 
ple make  the  precepts  and  examples  of  men,  be  they  never  so 
good,  their  rule,  their  Bible,  no  wonder  that  they  turn  aside  into 
crooked  paths,  and  be  led  forth  with  the  workers  of  iniquity.  I 
mentioned  some  heights  formerly,  that  men  attempt  to  climb  in 
vain,  and  from  which  they  must  come  down:  I  do  not  here  resume 
them. 

Some,  I  may  add,  hold  by  the  branch  of  their  own  good  pur- 
poses and  resolutions ;  some  by  the  branch  of  their  own  good 
duties  and  earnest  prayers ;  but  these  confidences  will  fail  you : 
therefore,  Come  down,  Zaccheus ;  come  down  to  Christ ;  for,  many 
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shall  seek  to  enter  in,  and  shall  not  be  able,  because  they  come 
not  down  to  Christ,  and  to  the  straight  and  narrow  way;  so  straight 
and  narrow  is  the  gate,  that  you  cannot  enter  with  the  bunch  upon 
your  back,  whether  the  bunch  of  sin  and  wickedness,  or  the 
bunch  of  your  legal  services  and  righteousness. 

Some  hold  by  the  bunch  of  their  good  affections*,  they  have 
been  so  and  so  affected  in  hearing  and  communicating ;  they  have 
shed  tears  at  ordinances  sometimes,  and  wept  abundantly;  and 
therefore  may  they  not  expect  that  this  will  do  them  good,  and  render 
them  the  more  acceptable  to  God  ?  Nay,  man,  what  a  tender  twig 
it  that  you  are  trusting  to.  You  may  be  as  joyfully  affected  at 
a  comedy,  or  dreadfully  affected  with  a  tragedy:  is  there  any  reli- 
gion in  these  affections  ?  or  anything  beyond  nature  ?  or  any  real 
mark  of  grace  therein  ?  Nay :  come  down,  Zaccheus,  to  the  Jor- 
dan of  the  blood  of  Christ,  and^wash  there,  and  not  in  the  puddle 
of  thy  own  tears,  otherwise  thou  hast  no  part  in  Christ.  Come 
down,  and  let  him  wash  you,  who  says,  If  I  wash  thee  not,  thou 
hast  no  part  in  me. 

Some,  again,  hold  by  the  branch  of  their  own  home  bred  faith, 
sayiiigf  "  We  believe  as  well  as  we  can ;  and  may  we  not  hold 
there  ?"  Nay,  nay :  come  down,  Zaccheus ;  the  object  of  faith  is  the 
author  of  faith,  and  the  all  of  faith ;  yea,  the  act  of  faith,  whereof 
we  are  the  subject  acting,  is  an  owning  Christ  to  be  all,  itself  to 
be  nothing.  The  faith  of  God's  operation  quits  its  hold  of  all 
things;  and  of  itself  too;  and  throws  itself  into  Christ's  arms, 
that  he  may  take  and  keep  hold  of  it. 

Finally,  Some  hold  by  the  branch  of  legal  hopes  and  expecta- 
tions, saying,  "  Why,  if  I  cannot  believe  of  myself,  I  will  wait ;" 
not  doubting  but  this  they  can  -do :  still  some  twig  of  old  Adam 
they  will  hold  by.  But,  come  down,  Zaccheus ;  and  know  that 
you  are  not  sufficient  of  yourself  to  think  any  thing  as  of  your- 
self; your  sufficiency  must  be  of  God  in  Christ;  therefore,  come 
down. 

I  shall  endeavour  to  excite  you  by  a  few  motives.  Meantime, 
this  call  concerns  sinners  and  saints  both ;  for,  as  unregenerate, 
proud  nature,  that  is  still  aspiring  to  climb  and  clasp  about  the 
forbidden  tree,  needs  to  come  down ;  so  the  remains  of  proud 
nature,  in  the  regenerate,  makes  it  the  duty  of  saints  to  be  stLU 
coming  down.  Honest  communicants,  though  they  have  commu- 
nicated never  so  worthily,  and  acceptably,  and  have  come  down  to 
entertain  Christ  in  their  house,  and  heart ;  yet,  through  the  re- 
maining power  of  natural  pride  and  self,  being  ready  always  to 
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• 
put  confidence,  eyen   in  received  graces,  frames,  enlargement^ 

attainments,  or  some  old-covenant  twig:  some  good  tbing  done 

by  tbem,  or  wrougbt  in  them,  instead  of  trusting  only  to  the 

righteousness  of  Christ,  and  living  wholly  npon  the  grace  that  is  in 

him ;  therefore,  they  need  daily  to  be  coming  down,  and  walking 

humbly  with  their  Gk)d,  and  keeping  themselves  down  with  him 

in  the  low  valley. 

The  exhortation  then  concerns  sinners  and  saints  both :  and  for 
motives  consider, 

That  the  market  of  grace  is  as  low  as  ever  it  was;  therefore, 
come  down,  if  you  would  buy  the  pearl  of  great  price.  Here  yon 
may  buy  cheap,  and  sell  dear:  Buy  the  truth,  and  sell  it  not 
You  are  to  buy  the  pearl  for  nothing,  by  taking  it  freely ;  but  you 
miay  not  sell  it  for  a  thousand  worlds.  Here  is  the  richest  pearl 
for  the  lowest  price.  It  is  to  be  had  at  a  lower  rate  than  ever  you, 
or  any  mortal  could  have  expected.  If  you  bid  high,  you  cannot 
have  it ;  the  market  is  as  low  as  your  heart  could  wish.  Christ 
offers  himself  freely  to  the  vilest  and  blackest  sinner  here ;  and 
if  you  cannot  think  or  imagine  it  is  so,  then  I  must  tell  you,  that 
the  market  of  grace  is  lower  than  you  can  imagine  it  is,  or  than 
your  proud  heart  can  think  it  is.  Your  lofty  spirit  thinks  always 
there  must  be  some  terms  or  conditions  required  of  you  as  the 
price ;  but  come  down,  for  the  market  is  fallen  far  below  your 
price.  For,  as  all  things  are  ready  to  your  hand ;  so  all  things 
are  to  be  liad  "  without  money,  and  without  price,"  Isa.  Iv.  1.  It 
is  lower  than  you  can  think  it;  therefore,  come  down  with 
every  high  thought  that  exalts  itself  against  the  knowledge  of 
Christ. 

Come  down ;  for,  while  you  are  climbing  too  high,  you  are  in 
danger  of  falling,  and  breaking  your  neck.  It  was  by  climbing 
too  high  at  first  that  our  first  parents  fell  down  to  the  pit  of  ruin. 
The  prevalence  of  that  temptation,  "  Ye  shall  be  as  Gods,"  made 
them  fall  into  such  a  low  state,  that  instead  of  being  as  Gods,  they 
became  as  devils.    Again, 

Consider  further.  That  you  must  come  down  with  a  vengeance, 
if  you  come  not  down  by  choice  to  Christ,  when  he  calls  you. 
God  has  sworn  by  himself,  that  every  knee  shall  bow  to  him, 
Isa.  xlv.  23  ;  Rom.  xiv.  11.  If  you  come  not  down  to  kiss  the 
Son,  voluntarily,  wixh  a  kiss  of  subjection  ;  you  must  be  brought 
down  violently  and  wrathfuUy ;  therefore,  come  down,  "  lest  he 
be  angry,  and  ye  perish  from  the  way,  when  his  wrath  is  kindled 
but  a  little/  Psalm  ii.  12.    *    *    * 
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If  ye  do  not  come  down,  ye  cannot  come  profitably.  Many 
conie  ap  to  ordinances,  they  come  up  to  communion  solemnities : 
but  they  do  not  come  to  profit,  they  reap  no  success,  because  they 
do  not  come  down. — ^They  come  most  profitably  who  come  down 
to  Jesus'  feet,  to  wash  them,  and  wipe  them  with  the  hair  of  their 
head. 

Consider  that  to  come  down  is  the  way  to  come  up,  even  as  hu- 
miliation is  the  way  to  exaltation :  Humble  yourselves  under  the 
mighty  hand  to  God,  and  he  will  exalt  you.  Yea,  the  farther 
down  you  come,  the  farther  up  will  you  mount.  The  deeper  root 
you  take  downward,  the  more  fruit  will  ye  bring  forth  upward, 
to  the  praise  and  glory  of  God.    For, 

Consider,  the  great  and  high  God  loves  to  come  down,  and 
dwell  with  those  who  come  down :  "  Thus  saith  the  high  and  lofty 
One  that  inhabiteth  eternity,  whose  name  is  Holy ;  I  dwell  in  the 
high  and  holy  place,  with  him  also  that  is  of  a  contrite  and  hum- 
ble spirit,  to  revive  the  spirit  of  the  humble,  and  to  revive  the 
heart  of  the  contrite  ones,"  Isa.  Ivii.  15.  He  loves  to  come  down 
to  be  all  in  them,  that  come  down  to  be  nothing  in  their  own  eyes. 
He  loves  to  come  down  and  dwell  with  those  that  dwell  low  ;  and 
to  come  down  and  sit  with  those  who  sit  in  the  dust.  His  voice 
is,  "  Come  down,  and  sit  in  the  dust,"  Isa.  xlvii.  1.  And  after- 
wards his  voice  will  be,  "Awake  and  sing,  ye  that  dwell  in  dust," 
Isa.  xxvi.  19.  He  will  go  down  with  them,  and  dwell  with  them, 
till  he  bring  them  up,  even  down  to  the  grave  with  them,  from 
thence  to  bring  them  up :  "  But  if  the  Spirit  of  him  that  raised  up 
Jesus  from  the  dead  dwell  in  you,  he  that  raised  up  Christ  from 
the  dead  shall  also  quicken  your  bodies  by  his  Spirit  that  dwelleth 
in  you,"  Romans  viii.  11. 

We  shall  now  close  with  a  word  of  direction.  Would  you  fall 
in  with  this  call,  to  make  haste,  and  come  down  to  Christ ;  there 
are  two  advices  I  would  give.  1.  Study,  through  grace,  to  open 
your  eyes  to  see  him.  2.  To  open  your  ears  to  hear  him ;  for,  if 
ye  but  see  his  fece,  and  hear  his  voice,  you  will  quickly  come 
down  to  him. 

Study  to  open  your  eyes  to  see  him;  and  there  is  a  twofold  look 
you  are  to  take  of  him.  1.  To  look  down,  and  see  how  low  he 
was.    2.  To  look  up  and  see  how  high  he  is. 

Look  down,  and  see  how  low  he  was  in  his  state  of  humiliation. 
Christ  came  down  to  you,  and  for  you,  that  you  might  come  down 
to  him:  he  came  down  to  this  earth,  in  assuming  your  nature; 
down  to  the  womb  of  a  virgin ;  down  to  a  manger ;  down  to  a 
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sorrowful  life :  down  to  a  shameful  death ;  down  to  the  grave  !— 
O  Sirs,  has  God  come  so  far  down  to  you,  and  will  you  not  come 
down  to  him  ?  O  proud  sinner,  it  well  becomes  you  to  come  down 
to  his  feet,  down  to  the  dust,  down  to  nothing  before  him.  Yea^ 
he  has  not  given  over  coming  down  to  you ;  for,  now  he  comes 
down  by  his  word,  and  down  by  his  Spirit^  to  deal  with  you  to 
come  down  to  him. 

Look  up,  and  see  how  high  he  is,  in  his  state  of  exaltation  at 
the  Father's  right  hand.  The  higher  he  is,  the  lower  doth  he  look 
down  towards  you  ;  and  the  lower  he  looks  down,  and  deigns  to 
cast  his  eye  upon  you,  the  more  will  you  hasten  down  to  hide 
yourself  in  the  dust ;  especially  if  you  look  up,  and  see  how  high 
and  lofty  his  throne  is,  and  what  a  glorious,  rich,  and  opulent  Lord 
he  is.  Here  I  may  allude  to  what  Joseph  said  to  his  brethren, 
Gen.  xlv.  9,  "  Haste  ye,  and  go  up  to  my  Father,  and  say  unto  him, 
Thus  saith  thy  son  Joseph,  God  hath  made  me  lord  of  all  Egypt^ 
come  down  unto  me,  tarry  not.'*  O  Sirs,  look  up,  and  see  bow 
high  Christ  is  now:  God  hath  made  himself  both  Lord  and  Christ; 
Lord  of  heaven  and  earth,  and  all  things:  therefore,  down  to  him, 
and  tarry  not.    Make  haste,  Zaccheus,  and  come  down. 

Study  to  open  your  ears  and  hear  him;  hear  him  calling  you, 
as  he  did  Zaccheus,  "Make  haste,  and  come  down;"  and  hear 
him  promising,  as  he  did  to  Zaccheus,  "  To-day  I  must  abide  at 
thy  house." 

Hear  him  calling  you  particularly,  as  he  did  Zaccheus,  "  Make 
haste,  and  come  down,"  who,  whenever  he  heard  Christ  calling  on 
him  in  particular,  then  he  came  down.     0  then,  hear  him  calling 
you  man,  you  woman,  whether  old  or  young,  though  he  does  not 
give  you  your  particular  name,  John,  James,  or  Mary;  yet  if 
your  general  name,  a  guilty  Sinner,  be  also  your  particular  name, 
then  you   guilty  sinner,  in  particular,  are  called  upon  to  make 
haste,  and  come  down  to  him,  quitting  hold  of  all  your  vain  con- 
fidences, and  false  rests,  and  carnal  refuges.    On  these  heights, 
you  will  not  see  Christ,  so  as  to  entertain  him  in  your  heart  and 
house.     Therefore,  hear  the  call ;  O  hear  him  calling  on  you  in 
particular,  and  then  you  will  come  down.     And,  again. 

Hear  him  promising,  as  he  did  to  Zaccheus,  "  To-day  I  must 
abide  at  thy  house."  O  Sirs,  whenever  Zaccheus  heard  him  thus 
promising,  he  speedily  came  down ;  and  so  will  you,  if  you  hear 
him  promising,  and  found  your  faith  upon  his  promise.  "Well, 
Sirs,  the  Lord  is  in  haste,  speaking  to  you  ;  "  To-day  if  ye  will 
boar  his  voice,  harden  not  your  hearts."    Why,  to-day,  I  must  be 
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in  your  house,  in  your  hearts ;  Ihere  is  a  blessed  necessity  on 
my  part  and  yours  both.  I  must  be  in,  and  you  must  make  open 
doors  unto  me.  Another  promise  of  this  sort  you  have,  John  x.  16. 
"  Other  sheep  I  have,  which  are  not  of  this  fold :  them  also  I 
most  bring,  and  they  shall  hear  my  voice."  I  must  bring  them, 
and  they  shall  hear  my  voice.  O  Sirs,  hear  then  a  promise  with 
a  promise,  importing  the  necessity  of  the  accomplishment.  Do 
you  hear  him  saying  in  effect,  O  poor  sinful  creature,  many  a 
call  you  have  gotten  and  slighted ;  but  now  I  will  not  take  one 
refusal  more;  to-day  I  must  be  in:  this  day,  this  hour,  this 
moment,  I  must  be  in :  I  must  have  your  heart.  Well,  if  Christ's 
necessity  and  your  necessity  meet  together ;  that  he  must  have 
you,  and  you  piust  have  him,  that  you  will  come  down  joyfully 

to  him. ^Hear  him  then  in  his  promise ;   and  let  your  faith  be 

founded  upon  his  word  of  promise,  and  not  upon  this  or  that  good 
in  you ;  for  this  is  to  stay  up,  instead  of  coming  down.  It  is  a 
piece  of  pride,  as  if  you  scorned  to  come  to  him  in  rags,  like 
beggars :  but  down,  down,  man,  upon  your  knees,  before  him :  be 
content  to  come  to  him  in  rags,  that  he  may  clothe  you ;  in  your 
poverty,  that  he  may  enrich  you ;  and  with  all  your  plagues,  that 
he  may  heal  you. 

Faith  must  stand  upon  God's  great  and  precious  promise.  Some 
will  say,  KI  had  fidtb,  I  would  believe.  But,  what  sense  is  here? 
This  were  to  build  your  faith  upon  your  faith.  0  my  dear  friends, 
consider  this,  for  your  eternal  good ;  is  it  not  more  reasonable  to 
say.  If  I  had  good  security,  I  would  believe ;  If  I  had  God's  bond, 
his  word,  his  promise,  I  woxdd  believe  ?  Now,  God  has  given  to 
the  whole  visible  church  many  gracious  promises:  To  them 
belongs  the  covenant.  The  promise  is  to  you,  and  to  your  chil- 
dren :  and  your  right  thereto  is  sealed  in  baptism ;  and  upon  these 
promises  you  are  to  build  your  faith  and  hope.  And  if  thus 
you  hear  him  calling,  and  hear  him  promising,  then  it  is  impossi- 
.  ble  you  can  stay  any  longer  away  from  him.  You  will  come  down 
speedily,  and  entertain  him  in  your  heart,  and  house ;  and  walk 
humbly  with  him  all  you  days,  till  he  take  you  up  to  walk  with 
him  in  white,  in  the  higher  house. 

May  the  Lord  bless  his  word  and  to  his  name  be  praise. 
1760. 


-  Ij^c 


